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PREFACE 

 

It is not without its significance that, in 

the midst of a war that threatened civilization and 

at a time when Rome was in danger of 

destruction, the Holy See should have concerned 

itself with the canonization of a contemplative 

nun who died at an early age seven centuries ago, 

who during her short lifetime did nothing the 

world would call great. The Church is primarily 
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concerned with what is divine and eternal. The 

circumstances attending the birth and religious 

vocation of Princess Margaret of Hungary witness 

to the different standard by which men then 

lived, and are a challenge to the world today, just 

as the life of the Saint is a challenge to this 

luxury-loving age. Hungary had been 

overwhelmed by Mongol invaders, and Western 

Europe was in deadly peril. Modern warfare could 

add little to the horror and desolation caused by 

the savage hordes who pillaged and destroyed at 

will. It was then that King Bela, to implore the 

divine help for his country, solemnly dedicated 

his unborn child to the service of God and St 

Dominic. The immediate causes of the liberation 

that followed at once, can be traced and studied, 
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but no one can fail to see in them the finger of 

God’s over-ruling Providence. 

The Saint is one who loves God 

intensely. There is in truth but one way to 

sanctity, the following of him who said: I am The 

Way. Yet diversity of character, circumstance and 

tradition make absolute uniformity unthinkable, 

and the lives of the Saints show the myriad ways 

in which the life of our Lord has been reproduced 

and great union with God achieved. Religious 

Orders have their own traditions of spirituality, 

resulting partly from the special purpose which 

called each Order into being and the choice of 

means that necessitated, partly from the 

permanent impress of the character of the 

founder, and in part perhaps by the influence of 
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generations who have striven to keep the spirit 

and letter of the rule. 

Margaret entered the Dominican convent 

at Veszprim within twenty-five years of the death 

of St Dominic, at a time when the influence of 

the founder might be expected to be still at its 

strongest. It should cause no surprise that her 

spiritual life was stamped with an asceticism that 

was so marked a characteristic of the life of St 

Dominic himself. Indeed asceticism has ever been 

one of the traits in Dominican spirituality, and the 

lives of such Saints as Louis Bertrand, Rose of 

Lima and Blessed Henry Suso best exemplify the 

tendency. 

Theologians in the abstract way of their 

science discuss the purpose of asceticism as a 

help to more intense love of God. It is a means of 
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training the will and forming character, of 

attaining that mastery of self without which no 

one can for long give time, thought and energy to 

the love and service of God, or be prepared 

should the need arise to give up and sacrifice all 

rather than offend God. But it is also the great 

means of removing the obstacle to union with 

God which results from sin, making satisfaction, 

as it does to God’s Holiness and Justice for the 

outrage which sin offered. At its simplest 

satisfaction means that we who followed our own 

will even when it meant offending God, now seek 

to repair the outrage to his Majesty by generously 

accepting in reparation and love something that 

goes against our will. The need for satisfaction is 

little understood today, yet it is surely one of the 

principal lessons of the Incarnation and 
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Redemption that God in his ineffable Holiness 

and Infinite Justice looks for reparation for sin. 

To say that God hates sin and looks for 

satisfaction is to do no injury to his limitless 

Mercy, for in him—in a way that here below we 

cannot fathom or understand—Infinite Mercy 

and Infinite Justice are identified. 

But whatever abstract reasonings may 

influence the theologian, we maybe sure that in 

the concrete a soul such as Margaret’s was 

influenced rather by a burning devotion to the 

Passion of our Lord, as was St Dominic before 

her. Her precocious devotion to the Crucifix 

pointed the direction in which her spiritual life 

would develop. Two other factors undoubtedly 

influenced the course of her spiritual growth. She 

knew that before birth she had been dedicated as 
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an expiatory victim to secure the salvation of her 

country, and also she was conscious of a 

tendency, disruptive of religious life, to treat her 

with special consideration because of her royal 

birth. She began a way of life which to those 

unacquainted with the lives of the Saints must 

seem inhuman and even repulsive. To an utterly 

heroic degree she practiced the austerities of 

fasting, deprivation of sleep, exhausting menial 

work, and other bodily penance. To these she 

added a penance and humiliation perhaps more 

galling than any, that of extreme neglect in her 

personal habits. It may seem strange that one so 

innocent should have led a life of this terrifying 

self-immolation, but she knew that her sinless 

Lord made expiation for the sins of the world, 
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and she could not forget that she was herself a 

victim of expiation for her people. 

The consuming love of God which 

inspires the Saints prevents them from being one-

sided, no matter how extreme may seem their 

practice of one virtue. In the natural order great 

prudence, courage, or any other virtue, may result 

from natural bent of character and be without 

due counterpoise, but on the supernatural plane it 

is otherwise. The growth of all the infused virtues 

is proportionately the same. In a really 

supernaturalized life any heroic practice of virtue 

is normally accompanied by the exercise, also to 

an heroic degree, of virtues which are in 

appearance most opposite. In Margaret the 

almost inhuman penances and the fatigue which 

they brought were accompanied by an angelic 
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sweetness of manner and an entire forgetfulness 

of self, a love for the poor which is the authentic 

sign of the disciple of Christ. 

Such was the life of one whom the 

Church has inscribed in the Calendar of Saints 

seven centuries after her death. There is much in 

her life that we are not called upon to imitate, but 

if the world is to be cured from its present ills it 

must return to the standards by which she lived. 
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