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Essentials of Reformed Doctrine: Lesson 20.2 (“The Calling” [2])  

I. INTRODUCTION AND REVIEW 
A. We saw that the second step in salvation is God’s calling of the elect sinner. 

1. The calling is the address of God’s voice to the regenerated sinner bringing him to conscious faith. 
2. The calling has two aspects: the external call (through the preaching); and the internal call (the HS). 
3. The calling is particular (only the elect are called) and gracious. 

B. But some have said that in the external call God makes an “offer” of salvation to all hearers. 
1. This is the teaching of the Well Meant Offer (WMO) or the Free Offer of the Gospel (FO).  

a. That, in the preaching, God expresses a sincere, well meant and passionate desire for salv. of all hearers.  
b. That, in the preaching, God sincerely offers salvation to all hearers with the desire that they accept it.  
c. That, in the preaching, God invites all the hearers to come to Christ for salvation. 
d. That the preaching of the Gospel itself is grace to all who hear it, an expression of God’s love and favor. 

2. The WMO means that the external preaching is more than a serious call to repentance and faith. 
a. We believe, as do WMO people, that the Gospel must be preached indiscriminately (Can. II:5; III/IV:8). 
b. We believe, as do WMO people, that in the indiscriminate preaching, all must be called upon to repent 

and believe in Jesus Christ. We call that “duty faith” or “the serious call.”  
c. But, we do not believe, unlike the WMO people, that God promises in the Gospel to save all hearers if 

they believe.  We believe, instead, that God promises to save all believers [Do you see the distinction?]. 
Preaching is the promiscuous proclamation of a particular promise (Can. II:5; III/IV:8).  

d. Nor do we believe, unlike the WMO people, that the Gospel is good news and grace to the reprobate: the 
Gospel is only good news to the elect; the reprobate are hardened by the Gospel (II Tim. 2:10) 

II.  INVITATION OR OFFER VS. COMMAND 
A. Many today teach that the preaching of the Gospel is an offer; in extreme cases, the preaching becomes a 

time for the preacher to beg, plead, implore sinners to be saved, as if God were doing that.  
1. When I offer you something I give something with the expectation, hope and desire that you receive it.  

a. “Would you like a cup of tea?” “You are invited to my birthday party” – those are offers. 
b. Often salvation is presented that way: God has a gift, and He offers it to you. He really, passionately 

wants you to have it, but whether you have it or not depends on you!  
c. And, so, say both the Arminians and the WMO-Calvinists: God, in the preaching of the Gospel, says to 

you, “I have prepared salvation in my Son; and I really want you to have it, so, come!”  
2. But, the Bible does not use offer language: it uses “serious command” language. 

a. God does not come to the sinner with an offer: “Would you like salvation. It’s available if you’d like it; 
but if you don’t want it, that’s fine too.” That’s the “offer” of a cup of tea; not the “offer” of Christ.   

b. Think rather of a summons to a court-case. The bailiff of the court comes with a document from the 
Judge. It does not say, “You are cordially invited to attend my courtroom.” The summons says “Come!” 
and the bailiff has the power of arrest should you refuse, and you will go to jail if you say no.  

c. Or, think of the parable of the Wedding Feast in Matt. 22. The king said, “Behold I have prepared my 
dinner … come unto the marriage” (v. 4). What happened to those who refused? He killed them! (v. 7). 
Those who refuse to come to Christ for salvation will go to hell.  

3. And, if God sincerely offers salvation to all men in the preaching, He must have something to give! 
a. If I invited 100 people to my house for a party, but I had bought only enough food for 10 people, you 

could rightly question my sincerity. God has salvation only for the elect: Christ died only for the elect. 
How, then could God sincerely offer salvation to all?  

b. This fact has led some WMO men to teach that there is some sense in which Christ died for all men: but 
the only sense in which Christ died for any sinners is in redeeming them, satisfying God’s justice, etc. 

c. Thus, the WMO makes God hypocritical in His offer of salvation: He has already determined in His 
decree of reprobation that some will never have salvation, yet He “offers” it.  

B. However, say the WMO advocates, do not the creeds speak of God “offering” salvation? 
1. Does the word “offer” not have a rich heritage in the Reformed tradition? 
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a. The word offer is used in both the Three Forms (III/IV:9); and the Westminster standards, and by many 
theologians, but we must understand that the word “offer” has evolved in its meaning.  

b. The word offer used to mean “to present,” “to display,” “to set forth.” Today, offer means to present for 
acceptance or refusal with the desire that the person to whom it is offered will accept it.  

c. There is a world of difference between those two ideas.  
2. But, does that mean that we teach that God presents Christ to unbelievers but does not really mind 

whether they believe in Him or not? Do we mean by denying the “offer” that the issue is not serious? 
a. God commands, upon pain of eternal damnation, that all who hear the Gospel of His Son, repent and 

believe. It angers God that sinners would despise His Son and refuse to believe in Him (Acts 17:30).  
b. God has declared in Scripture that He is pleased by obedience, repentance and faith; and that He is 

displeased by disobedience, impenitence and unbelief (Mark 16:16). 
c. That means that anyone who hears the Gospel, whether elect or reprobate, believer or unbeliever, must 

hear with the utmost seriousness. That the reprobate never believe is their own fault (Canons III/IV: 9).  
III.  GOD’S SUPPOSED DESIRE TO SAVE ALL MEN 

A. Arminianism & WMO have in common that they believe that God desires (earnestly) salvation of all men. 
1. The  difference between Arminianism and WMO-Calvinism: Arminianism is consistent. 

a. Arminianism denies unconditional predestination; it denies Limited Atonement; it denies Irresistible 
Grace; it affirms Freewill: a WMO offer “fits” with Arminianism. 

b. Calvinism teaches uncond. election & reprob.; teaches LA and IG; denies FW: a WMO does not fit.  
c. The answer of the WMO-Calvinist is that we must not impose our human logic on the Gospel: we cannot 

know how God can eternally reject some from salvation but still sincerely long for and invite them to 
salvation, but we must accept both. 

2. But we reject that in the preaching of the Gospel God has in mind the salvation of the reprobate. 
a. Why must the reprobate hear the Gospel? Is it to give them a chance to be saved; is it to declare to them 

that God desires their salvation; is it an expression of God’s love and grace for them? No! 
b. God has the reprobate hear the Gospel to leave them inexcusable; to harden them; to display before all the 

world their stubbornness and rebellion; and to make their condemnation heavier (Isa. 6:8-11) 
c. That is because the Gospel is no powerless offer but the power of God, a power which has a twofold 

effect: it draws some men to salvation, and hardens others in their sin. None are unaffected. That’s why 
the Gospel is serious, deadly serious! (Prov. 1:20-26; Rom. 1:16, 9:18; I Cor. 1:23-24; II Cor. 2:15-16). 

B. The WMO-Calvinist has his proof texts, which, are the same texts to which the Arminians appeal.  
1. Matthew 23:37: “How often would I have gathered thy children … and ye would not!” 

a. In this passage, Christ has just pronounced a series of “woes” on the Pharisees. The context is, therefore, 
anger, not compassion. He is angry with “Jerusalem,” that is, the leaders of Jerusalem. 

b. He is angry because Christ willed to gather the children of Jerusalem, but Jerusalem (“ye”) would not.  
c. The passage does not teach that Christ willed this, but could not; He did gather Jerusalem’s children (John 

11:52), but Jerusalem (the leaders) sought to prevent it. That was their terrible sin.  
2. II Peter 3:9, “ … not willing that any should perish but that all should come to repentance.” 

a. This phrase has been taken out of context. Who are the “all” and who are the “any” of the text? 
b. The all are the “all” of “us” (the “us” toward whom God is longsuffering, see v. 15), and thus the text 

means that Christ has not yet returned (the subject of the context!) because of His longsuffering toward 
the elect, not willing that any of us should perish but that all of us should come to repentance. 

c. If a teacher says to his class: “Now study hard, because I want everybody to pass and nobody to fail,” he 
has in mind only his immediate audience, only a certain class of people. Plus, if Peter meant what the 
Arminians and WMO-people believe then Christ could never come because many perish every day! 

3. I Tim. 2:4 (“[God] who will all men to be saved and come unto the knowledge of the truth”). 
a. Again, the context proves that “all men” must mean all kinds of men (see v. 1, 6). 
b. The Bible is full of examples where “all men” does not mean “everybody head for head.” 

4. Ezekiel’s trilogy of “no pleasure” texts (Ezek. 18:23, 32, 33:11). 
a. The whole book of Ezekiel militates against the notion that God sincerely desires the salv. of all. 
b. The meaning is 1) God has no pleasure in the death of the wicked who turn, 2) God gives them life. 


