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BIOGRAPHICAL SECTION (CONVERSION, CALL & PREPARATION FOR MINISTRY) 

I grew up in a Christian family but likely only embraced the externals of the faith, that is, 

until my junior year of college. Just prior to that time, everything started to come unraveled at 

the seams. My world—which revolved around academics, athletics, and a relationship with a 

girlfriend—fell apart. All three were letting me down and it hurt. Bad. In the spring of my junior 

year, by God's grace, I began to attend a Bible study in the athletic department. After the 

semester, I attended a Christian sports camp in Colorado. There I was surrounded by people who 

actually cared about all the things I knew I was supposed to care about but never did. They also 

seemed to have a deep joy, which I certainly did not. I left the camp with a determination to 

follow Christ; I ended my relationship with my longtime girlfriend and began to read the Bible. 

In those next few months, I saw my sin as offensive not just to man, but to God. I saw Jesus as 

the Savior whose death and resurrection was real and sufficient for my sins. Through repentance 

and faith, eternal life was offered, which I gladly received. 

Over the next few years, God nudged me slowly, but assuredly, into ministry; I led this and 

spoke at that. Ten years ago, an EFCA pastor helped me to preach my first sermon. I have sensed 

my call to ministry through my own passion and gifting in ministry, which others around me 

have confirmed. It has been a blessing to use and refine these gifts during my time at Covenant 

Theological Seminary in St. Louis, MO (2006-2011, MDIV) and pastoral ministry at Salem 

EFCA in St. Louis, MO (2008-2011, volunteer), New Life Bible Fellowship in Tucson, AZ 

(2011-2014), and Community EFCA in Harrisburg, PA (2014-present). 

In 2005, Brooke and I were married. She grew up in a Christian home and became a 

Christian at a young age. She has been very supportive of my call into full-time ministry.  
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DOCTRINAL SECTION 

God 

1. We believe in one God, Creator of all things, holy, infinitely perfect, and eternally 

existing in a loving unity of three equally divine Persons: the Father, the Son and the Holy 

Spirit. Having limitless knowledge and sovereign power, God has graciously purposed from 

eternity to redeem a people for Himself and to make all things new for His own glory. 

 

God is “eternally existing in a loving unity of three equally divine Persons: the Father, the 

Son and the Holy Spirit.” Every word in this string is of great consequence, each elucidating 

what Christians mean by Trinity. God’s existence is never beginning or ending (Ps 102:24-27; 

Dan 4:34-35; Acts 17:24-25). There is love among the members of the Godhead (Jn 17:24). The 

three are equal in divinity (Mt 28:19-20). They are persons, not things or forces (2 Cor 13:14; cf. 

Acts 5:3-4), and they are Father (Dt 32:6; Rm 8:15), Son (Jn 1:14; Heb 1:2, 5), and Holy Spirit 

(Jn 16:7-15; Acts 5:3-4; Rm 8:9). This is the Trinitarian God I see in the scriptures, as well being 

the historic, orthodox view of the church in the creeds, particularly the Athanasian Creed. And 

the glory of this God is that he is a God who “redeem[s] a people for Himself,” meaning he 

purchases them back from sin through the costly death of the Son (Titus 2:14; 1 Pet 1:18-19).   

The Bible leads with God as creator (Gen 1:1ff), and in the Genesis creation account, as 

well as in other places (Jn 1:3; Rm 9:20ff; Col 1:16-17; Ps 19:1-6), we learn many important 

truths about creation, such as that God created creation for his glory, and he is distinct from his 

creation and has authority over it. I favor an “old earth” as understood in the analogical week and 

literary framework views. These teach that God used the analogy of a week to communicate the 

creation account, and that timing is not specified. I am also open to a “young earth,” as 

understood in the mature creation view, which teaches that God created everything with maturity 

and thus the appearance of age. While I realize these are issues important to discuss, they remain 

issues—at least within orthodox understandings—on which Christians may disagree. 
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A seminal passage on God’s nature and attributes is Ex 34:6-7, as seen in the way so many 

other passages echo this passage. To name just a few, Num 14:18; 2 Chron 30:9; Neh 9:17; Ps 

86:15; 103:8; Jer 32:18; Joel 2:13, Micah 7:18; Nahum 1:3. In the Exodus passage, we see that 

having a working understanding of God’s nature and attributes is important for two reasons. 

First, it is only through this that we are able to specify which God, among all the supposed gods, 

we have in view. In other words, we believe in “the LORD, the LORD, a God merciful 

and gracious, slow to anger…” and not the golden calf, not Pharaoh, not other national deities. 

Second, the proper view of God leads to proper worship of him. We see this in how Moses 

responds (Ex 34:8). Thus God’s attributes displayed in the scriptures—for example, his oneness  

(Dt 6:4; Mk 12:29), holiness (Is 6:3; 1 Pet 1:15), knowledge (Ps 139:1-16; Is 46:10; Jn 21:17), 

and power (Jer 32:17; Eph 1:11)—clarify what he is like and lead us to obedient worship.  

The Bible 

2. We believe that God has spoken in the Scriptures, both Old and New Testaments, 

through the words of human authors. As the verbally inspired Word of God, the Bible is 

without error in the original writings, the complete revelation of His will for salvation, and 

the ultimate authority by which every realm of human knowledge and endeavor should be 

judged. Therefore, it is to be believed in all that it teaches, obeyed in all that it requires, 

and trusted in all that it promises. 

 

Knowledge of God comes to humans in two primary ways. First, generally to all humans 

through creation (Ps 19:1-6; Rm 2:14-15), and second, in a special way only through the Bible. 

In the Bible, God inspired human authors to communicate in a way that accords with the human 

author’s humanness, but also in a way that elevates the human author’s words far beyond natural 

ability (Dt 18:18; Lk 1:1-4; Heb 1:1-2). One place I see this view of biblical inspiration is in the 

way Jesus interchangeably refers to OT passages in Mark 7:9-13 with the phrases “the 

commandment of God,” “for Moses said,” and “the word of God” (cf.  Ex. 20:12; 21:17). In 

other words, what Moses said in that passage, is the same thing as God said. Additionally, it is 
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not merely the overarching biblical story and related concepts that are inspired, but the individual 

words themselves that are purposely selected by human authors under the superintendence of 

God. This is called verbal plenary inspiration (Mt 5:18; 2 Pet 2:20-21). Therefore, it is right to 

speak of the Bible as inerrant and infallible in the original manuscripts. It is inerrant because the 

Bible is truthful and without error concerning all matters to which it speaks because God himself 

is absolutely truthful and without error (Mt 5:18; Titus 1:1-2). And the Bible is infallible in the 

sense that it will never lead us astray.  

The 66 books of the OT and NT are complete, meaning that they can never be added too. I 

see the Bible itself speak about its completeness and canonicity in several ways. First, the way 

the Bible repeatedly intimates its own inscripturation (Dt 31:24-26; Jos 24:26; 2 Chr 34:14; Jer 

30:2; Rev 22:18-19). Second, consider the meaning of the “last days.” The biblical meaning of 

“last days” is the entire period of time between the pouring out of the Holy Spirit at Pentecost 

and Jesus’ second coming (Acts 2:17 and Joel 2;  Js 5:3), and therefore the way the phrase “the 

last days” is used in Heb 1:1-2 and Jude 3 indicates a definitive and final “speaking” of God 

through Jesus, and by extension those first-century apostles, his authorized messengers (1 Cor 

2:13; 2 Pet 3:21). Third, the intertestamental books were not considered canonical to Jesus and 

the early church, but the OT and NT most certainly were. For example, consider how 1 

Maccabees, which is not canonical, acknowledges that there is no word from an authorized 

messenger of God (1 Mac 4:45-45; 9:27; 14:41; cf. Am 8:11), a touchstone of canonicity. And 

consider the way Jesus does not acknowledge the intertestamental martyrs in Lk 11:45-52. 

However, the NT authors in their usage of the Greek word graphé (scripture), seamlessly hold 

the OT alongside the NT in 1 Tim 5:18 and 2 Pet 3:16 showing that both were considered 

scripture. Fourth, there is an internal coherence among the books in the canon. Finally, the early 
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church fathers recognized the Bible to have a self-authenticating purity and power that was not 

evident in later writings (e.g. early church councils, the extant correspondence of church fathers, 

and the continued testimony of Christians). To come at canonicity in another way, and to use the 

common shorthand, the fourfold test for canonicity is the following: apostolic origin, universal 

acceptance, liturgical use, and consistent message. 

In light of everything written above, it is right to speak of the Bible as the “ultimate 

authority,” meaning there is no higher standard that can rightly stand over the Bible to judge, 

interpret, and critique it (Jn 17:17; 2 Tim 3:16-17). We must “[believe] all that it teaches, [obey] 

all that it requires, and [trust] all that it promises,” and call others to do the same. And it is this 

view of scripture that leads to the blessing of God’s people and the advancement of God’s 

kingdom, as well as energizing my own labors in preaching and teaching. 

The Human Condition 

3. We believe that God created Adam and Eve in His image, but they sinned when tempted 

by Satan. In union with Adam, human beings are sinners by nature and by choice, 

alienated from God, and under His wrath. Only through God’s saving work in Jesus Christ 

can we be rescued, reconciled and renewed. 

 

Genesis 1:26-27 states that Adam and Eve were made in the image of God (cf. Gen 5:1; 9:6; 

Js 3:9). Throughout the centuries theologians have attempted to clarify exactly what attribute, or 

several attributes, humans were bestowed with that most corresponds to their creator and also 

makes them distinct from animals. However, from the way image and likeness are used in the 

Bible (image in Num 33:42; 1 Sam 6:5, 11; Ez 23:14;  and likeness in 2 Kg 16:10; 2 Chr 4:3, 4; 

Ps 58:4; cf. Mk 12:16, 17), I conclude that these words simply imply that man, broadly speaking, 

is in many ways like God and in many ways represents him. Some examples of this include the 

way humans have moral, spiritual, mental, and relational capacities.   
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Humans are in union with Adam, which means that Adam was a historical person, created in 

love by God, and as our representative at the headwaters of humanity. However, when tempted 

by Satan, Adam and Eve disobeyed God. And through Adam’s sin he plunged themselves, and 

all subsequent generations into a state of rebellion against God (Gen 2-3; Rm 5:12-21; 1 Cor 

15:21, 22). Our rebellious state is both inherited and also a result of actual individual choice (Ps 

51:5; Is 6:5; Rm 5:12; Eph 2:1-2). People are born “alienated from God, and under His wrath” 

(Rm 1:18; 2:5; 3:9-19; 3:23; 5:10; Eph 2:3). However, though we are by nature “children of 

wrath” (Eph 2:3), and our rebellious bent severely tarnishes the image of God in all people, the 

image of God has not been entirely eradicated by the fall (Gen 5:1; 9:6; Ps 8; Js 3:9). The great 

hope of the Gospel is that through God’s saving work in Jesus Christ we can be “rescued, 

reconciled and renewed.” These three sweeping terms highlight themes of the redemptive story: 

rescued means we were once captive to sin and Satan (Jn 8:34; Rm 6:20; 2 Tim 2:26); reconciled 

means the relationship with God is mended (2 Cor 5:18-21); and renewed means that, although 

we were dead in our sins and totally depraved—meaning lacking any spiritual good and unable 

to do good before God (Rm 6:23; 14:23; Eph 2:1)—God restores us to life (Rm 8:18ff; 1 Cor 

5:17; Phil 3:21; 1 Jn 3:2). 

Jesus Christ 

4. We believe that Jesus Christ is God incarnate, fully God and fully man, one Person in 

two natures. Jesus—Israel's promised Messiah—was conceived through the Holy Spirit 

and born of the virgin Mary. He lived a sinless life, was crucified under Pontius Pilate, 

arose bodily from the dead, ascended into heaven and sits at the right hand of God the 

Father as our High Priest and Advocate. 

 

As with the doctrine of the Trinity, it is difficult to grasp Jesus as both fully God and fully 

man, although a faithful exposition of the Bible leads decidedly toward the hypostatic union. 

Jesus was fully human. He was born, grew in wisdom and stature, ate, slept, got tired, felt 

sadness, experienced great pain, and died. At the same time, he was fully God. He was sinless, 
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before Abraham, applied the lofty claims of Dn 7:13-14 and Ps 110:1 to himself in Mt 26:64, 

performed miracles, and raised the dead. Some have taken the RSV’s rendering of “emptied 

himself” in Philippians 2:6-7 to mean that in the incarnation Jesus somehow became less than 

God, but it is better to see the emptying not as the absence of Jesus’ deity, but rather a temporary 

setting aside of his glory, the glory now returned to him (Jn 17:5). The incarnation began with 

the virgin conception (Is 7:14; Mt 1:20) and was critical in God’s uniting together Jesus’ 

humanity and deity. Yes, Jesus was born, something common to humans, but his conception was 

a divine conception. Additionally, the divine undertaking in the virgin birth kept Jesus from the 

inherited sin nature that every other human since Adam and Eve has been bequeathed (Heb 4:15) 

because sin nature comes from Adam through fathers (Gen 2-3; Rm 5:12-21; 1 Cor 15:21, 22). 

Sinlessness was a necessary quality for Jesus to begin with, and to carry on with, because only a 

pure, spotless Lamb (Jn 1:29; 1 Pet 3:18) could take away our sins. In other words, a sinner 

dying for sinners would have saved no one. 

Jesus is “Israel’s promised Messiah,” meaning that the person and work of Jesus is part of, 

and indeed the continuation of, a story long ago begun (Gen 3:16; 2 Sam 7:11ff; Mt 1:1ff; Gal 

4:4). There were many in Jesus’ day expecting the Messiah but most were not expecting a 

Messiah who would be humiliated before his exultation, yet this was the plan of God; even prior 

to his death, Jesus taught that he had authority to lay his life down and the power to take it up 

again (Jn 10:17-18). When this power was exercised in a bodily resurrection, he demonstrated 

that he was the Promised One who would lead his people and usher in the time in which light 

would shine to the nations beginning the great ingathering of Gentiles (Is 49:2; 60:3; Lk 2:32; 

Acts 26:23; Rm 15:8, 9). Our present era is the time in which Jesus sits at the right hand of God 

as the exalted Davidic heir (2 Sam 7:14ff), his enemies are made a footstool (Ps 110:1; Mt 26:64; 
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Acts 2:35; Eph 1:20), and he exercises the authority given to him to advance his kingdom until 

his pending return (Mt 28:18). 

The Work of Christ 

5. We believe that Jesus Christ, as our representative and substitute, shed His blood on the 

cross as the perfect, all-sufficient sacrifice for our sins. His atoning death and victorious 

resurrection constitute the only ground for salvation. 

 

Jesus died “as our representative and substitute.” His death was a penal substitutionary 

atonement, meaning Jesus took upon himself the punishment that our sins deserved (Is 53:5-6; 

Mk 10:45; Gal 3:13; 1 Pet 3:24). His death was sufficient for all but effectually only for his elect 

(Mt 1:21; Jn 10:14; 15:13; Eph 5:25). The elect are those whom God thought of in a saving 

relationship before creation; this is what is meant by foreknowledge (Rm 8:29; Eph 1:4). 

Although salvation has broader meanings in the Bible, with respect to the atonement, 

salvation carries the idea of being delivered from God’s wrath (1 Thes 1:10) by God crushing his 

own Son in our place (Is 53:10) so that his people are brought near and reconciled to him (Eph 

2:13; 1 Pet 3:18; 2 Cor 5:19). When discussing salvation, we must consider both expiation and 

propitiation which differentiate along these lines: expiation is an action that cleanses from sin, 

while propitiation contains prominently the notion of appeasing God’s wrath. Several biblical 

passages are significant in the discussion (including Lev 17:11 and other OT sacrificial passages; 

Rm 3:25; Heb 9:5; 1 Jn 2:2; 4:10). It is so important to affirm the exclusivity and necessity of 

Jesus’ death, not simply because this is the teaching of the Bible, but also because of the 

increasing pressure from culture to regulate religious claims to mere situational truthfulness. 

There is only one way to God that leads to him in reconciliation, namely, faith in the finished 

work of Jesus’ substitutionary death and victorious resurrection (Acts 4:12; 2 Thes 1:8).  
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The Holy Spirit 

6. We believe that the Holy Spirit, in all that He does, glorifies the Lord Jesus Christ. He 

convicts the world of its guilt. He regenerates sinners, and in Him they are baptized into 

union with Christ and adopted as heirs in the family of God. He also indwells, illuminates, 

guides, equips and empowers believers for Christ-like living and service. 

 

The Holy Spirit is active in many things but in “all that He does” he brings glory to Christ. 

One of the ways he glorifies Christ is by convicting the world of its need for Jesus (Jn 16:8). 

Another way is by converting sinners, or regenerating their hearts as it is often called, so that 

sinners can put their faith in Jesus (Ez 36:25-27; Jn 3:3; Titus 3:5). Those whom the Spirit 

regenerates are adopted into God’s family (Rm 8:14-17). As in all the other aspects of 

redemption, the whole Trinity is at work, but in adoption there is a particular emphasis on the 

work of the Holy Spirit (Rm 8:15; Gal 4:6). Once adopted into the body of Christ, the Holy Spirit 

remains active in sanctification (Gal 5:22-23; 2 Thes 2:13), the process whereby believers 

become more and more like Jesus. There are different aspects to the Spirit’s role in 

sanctification, including but not limited to indwelling, illuminating, guiding, equipping, and 

empowering. Indwelling is the Spirit’s ever-present residence in the believer (Jn 14:17; Rm 

8:11). Illuminating is the Spirit’s making the believer to understand God’s Word (2 Cor 4:4-15; 

Eph 1:17-19). Guiding is the Spirit’s directing of the believer’s walk to glorify Christ (Rm 8:4; 

Gal 5:16). Equipping is the Spirit’s supplying and cultivating gifts that the believer needs to 

follow Jesus (Rm 12:6-8; 1 Cor 7:7; 12:8-10, 28; Eph 4:11). And empowering is the Spirit’s 

providing the moment by moment power required to live for Christ (Acts 8:6; Eph 3:16).  

It is important to understand the proper meaning of “baptism in/of the Holy Spirit” and 

“filling of the Holy Spirit.” With only slight variation, the phrase baptism in/with the Holy Spirit 

occurs seven times in the NT (Mt 3:11; Mk 1:8; Lk 3:16; Jn 1:33; Acts 1:5; 11:16; 1 Cor 12:13). 

In the Gospels and Acts, baptism in the Holy Spirit indicates what Jesus commissions the Spirit 
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to do in conversion, over and against the baptism performed by John. The meaning of the 

passage in 1 Corinthians is not immediately clear, but is best understood as part of the initial 

process of conversion whereby believers are “baptized” into the body of Christ. Variations of the 

phrase “filled with the Spirit” occur frequently (Acts 2:4; 4:8, 24; 6:3; 7:55; Eph 5:18) and carry 

the meaning of being under the Spirit’s control or influence; it is a special empowering for 

ministry which can include tongues but is not limited to them (Lk 1:15ff, 41ff, 67; Acts 7:55), 

and should be the normal desire of all Christians. 

While the sign gifts of speaking in tongues, prophecy, and healing receive special spotlight 

in charismatic churches, this has not been my experience and I am cautious about encouraging 

such expressions. However, I am not a cessationist, that is, one who understands all genuine 

expressions of sign gifts to have ceased with the closing of the NT canon and the death of the 

first generation of the early Christian church. 

Another helpful distinction is between the fruit of the Spirit and spiritual gifts. It’s clear 

from Gal 5:22-23 that the Spirit produces fruit in all Christians (e.g. “love, joy, peace…”). 

However, all spiritual gifts should not be expected to manifest themselves equally in every 

individual believer. There are five main passages in the NT where spiritual gifts, in the technical 

sense, are non-exhaustively listed (Rm 12:6-8; 1 Cor 7:7; 12:8-10, 28; Eph 4:11; 1 Pet 4:10, 11). 

A composite of these passages yields about a dozen spiritual gifts, including but not limited to, 

leadership, healing, administration, teaching, mercy, and faith. 

The Church 

7. We believe that the true church comprises all who have been justified by God's grace 

through faith alone in Christ alone. They are united by the Holy Spirit in the body of 

Christ, of which He is the Head. The true church is manifest in local churches, whose 

membership should be composed only of believers. The Lord Jesus mandated two 

ordinances, baptism and the Lord’s Supper, which visibly and tangibly express the gospel. 

Though they are not the means of salvation, when celebrated by the church in genuine 

faith, these ordinances confirm and nourish the believer. 
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In the context of the Bible, justification is the legal declaration from God that he has 

declared a person “not guilty” and imputed Christ’s very own righteousness to him (Rm 3:21-30; 

2 Cor 5:21). This exchange—the believer’s sin to Christ, and Christ’s righteousness to us—is by 

grace through faith alone in Christ alone. Grace means that the loving favor received from God is 

not deserved, but rather a gift (Eph 2:8; Titus 3:7). And through faith means that a person looks 

away from his own works and instead clings to, and depends upon, the provision of Christ (Phil 

3:9). The true church is the sum total of all those who are justified by Jesus—throughout all time 

and place. This understanding of the true church is seen in Ephesians 5:25b where the church is 

pictured as all those for whom Christ gave himself up for. Thus Jesus Christ is the head of every 

local church because he is the head of the true, or universal, Church. The Bible repeatedly attests 

to this truth (Eph 1:22-23; 4:15-16; 5:23; Col 1:18; 2:19; Rev 1-3). As Head, Jesus lovingly 

rules, commands, and nurtures his church, and in turn, his church should respect and submit to 

his gracious rule. 

Part of the church’s role in respecting and submitting to God’s gracious rule involves the 

practice of the two ordinances that Jesus instituted to be carried out under the auspices of local 

churches, namely, baptism and the Lord’s Supper. I have experience in both paedo- and credo-

views of baptism, and I see many strengths (as well as some weaknesses) in each, but adopt 

believer’s baptism. With respect to the Lord’s Supper, it is a means that God supplies his church 

with nourishing grace and unites believers as they “proclaim the Lord’s death until he comes” (1 

Cor 11:26; Jn 6:55-56; 1 Cor 10:16-17).  

Preamble 

The Evangelical Free Church of America is an association of autonomous churches united 

around these theological convictions:  
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The church is autonomous in that there is not an official, governing body higher than the 

local church (e.g. a bishop and rector in Episcopalian government; or General Assembly and 

Presbytery in Presbyterian government) that leverages authority (e.g. deciding matters of dispute, 

exercising church disciple, or calling pastors). Rather, each local church is responsible for such 

things (Mt 18:15-17; 2 Cor 2:6). While each local church is autonomous, churches are 

interdependent, meaning they should affiliate with other likeminded churches for the many 

benefits to each other and for the greater witness to Christ in the world. There are different 

structures of congregational government, but each variation holds that the final authority, under 

Jesus Christ, is delegated to the local church membership (Mt 18:18-20; 1 Cor 5:4-5; Gal 1). In 

addition to being in the Bible, congregationalism is very important in the EFCA because of its 

European roots that reach back to the time shortly after the reformation. The EFCA, although not 

officially organized and named as such until the 1950s, had strong ties to believers in Europe 

who sought the freedom to worship God in ways free from the constraints of state churches. 

Today the term free carries a slightly different nuance in the EFCA, but the spirit of freedom 

continues in the way a local congregation rules its own body and decides on theological matters 

deemed to be of second- and third-order importance (Acts 6:1-6; 2 Cor 2:6). In our church this 

means membership must vote on things such as amending the constitution and bylaws, calling 

and affirming pastors-elders, approving the budget, and buying and selling property.  

Christian Living 

8. We believe that God's justifying grace must not be separated from His sanctifying power 

and purpose. God commands us to love Him supremely and others sacrificially, and to live 

out our faith with care for one another, compassion toward the poor and justice for the 

oppressed. With God’s Word, the Spirit’s power, and fervent prayer in Christ’s name, we 

are to combat the spiritual forces of evil. In obedience to Christ’s commission, we are to 

make disciples among all people, always bearing witness to the gospel in word and deed. 
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Sanctification is the process of becoming more and more holy (Jn 17:17; Rm 6:11ff; Eph 

2:10; 1 Thes 4:3; Heb 12:1). There is a strong connection between “God’s justifying grace” and 

“His sanctifying power.” The connection is that God’s action of justification invariably leads to, 

and produces sanctification, a cooperative endeavor by both God and the person. That is to say, 

when one becomes justified the process of change must begin (Js 2:17-26). Yet change remains 

neither perfect nor complete until heaven when God will complete the work of the sanctification 

(Phil 1:6). The process of change can look differently in people: sometimes it is nearly 

instantaneous and complete in one specific area of life, and other times change is slow and 

incremental—two steps forward, one step back. When we say “live out our faith,” we mean the 

deepening of a Christian’s trust in the promises of God that leads to increasing joyful, obedience. 

And because sanctification means becoming more like Jesus in his love and holiness, and 

because God’s own passions are committed to the poor and oppressed (Dt 10:18; Ps 140:12; Lk 

4:18), the people of God ought to be characterized with these same passions—passions that 

translate to merciful gospel witness in both word and deed (Dt 15:11; Prov 31:8, 9; Amos; Mich 

6:8; Mt 23:23). 

In evangelism, discipleship, and as well as the advancement of God’s Kingdom in other 

ways, there always will be opposition. Of this we are warned (Mt 10:16ff; 2 Tim 3:12; 1 Pet 5:8). 

Our ability to discern the exact makeup of this opposition—whether the world, the flesh, and/or 

the devil (1 Jn 2:15-18)—is less accessible to us than its reality. Yet God has appointed means, 

or we might say weaponry, for service in the battle. These means are many and varied, but they 

may be correctly subsumed under three larger categories of God’s Word, the Spirit’s power, and 

prayer in Christ’s name, that is, prayer consistent with the will of Christ and prayed in his 

authority through our union with Christ (2 Cor 10:3-5; Eph 6:11; 2 Tim 4:7). 
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Christ’s Return 

9. We believe in the personal, bodily and premillennial return of our Lord Jesus Christ. 

The coming of Christ, at a time known only to God, demands constant expectancy and, as 

our blessed hope, motivates the believer to godly living, sacrificial service and energetic 

mission. 

 

Jesus will return personally and bodily (Mt 24:30; 26:64; Acts 1:11; Rev 1:7). This view is 

over and against the wrong view that Christ could somehow return to earth merely in the hearts 

of his followers. The two major interpretive decisions related to Christ’s literal and physical 

return are 1) the nature and timing of the tribulation and 2) the millennium. With respect to the 

tribulation, many Christians interpret this term to refer to a period of intense struggle, calamity, 

and persecution or a “great tribulation” (Mt 24:21). I ascribe to historic premillennialism, which 

understands the Bible to teach that the Church, as a whole, will remain through this tribulation 

period and after a time (seven years being either literal or symbolic), Jesus will return to set up 

his millennial kingdom on earth. There appears to be a tension in historic or classic 

premillennialism with respect to our expectancy of the Lord’s return, but it is a tension also 

inherent in the scriptures. On the one hand, many verses in the Bible seem to indicate that the 

Lord could return at any time and we must be ready for him (Mt 24:42-44; Lk 12:40; 1 Thes. 

5:2). On the other hand, there are many passages that seem to indicate that certain things must 

precede the coming of the Lord, including the tribulation (Mk 13:7-8; Mt 24:15-22; Lk 21:20-

30), preaching the gospel to the nations (Mt 24:14), signs in the heavens (Mt 24:29; Is 13:10), the 

salvation of Israel (Rm 9-11, esp. 11:1-2), and the coming of the “man of lawlessness” (2 Thes 

2:3). One solution is to posit two returns of Christ: first, a “secret” or pre-tribulation return of 

Christ to rapture his church from the world before the tribulation, and then yet another return to 

set up his millennial kingdom. This view is often associated with dispensationalism. The post-

tribulation view teaches that it is possible that all of the signs have been fulfilled or could be 
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fulfilled very quickly, but that it is more likely that they are not yet fulfilled. Therefore, 

Christians must maintain “constant expectancy” regarding Jesus’ return but at the same time 

make sure that when Jesus does come, he finds us not idle, but busy at his work in his world in 

service to him (Mt 24:36-51; Rm 13:11-13; 1 Thes 5:1-11; Rev 3:3).  

As to the millennium, the Bible, particularly Rev 20:1-6, to teach that there will be a time in 

which Satan is bound and believers are resurrected to live with Christ while he reigns on earth. 

This period of time may be literal or figurative. After some time, Satan will be released and there 

will be a final rebellion. Afterwards comes the resurrection of all people, the final judgment, the 

establishment of the eternal state, and the new heavens and the new earth. 

Our interpretation of some specific aspects about the end times will remain partially 

uncertain, but believers in Christ must remain fully assured that Jesus will come, and for those 

who have put their faith in him, it will be a glorious and joyful day—a reality that should propel 

believers “to godly living, sacrificial service and energetic mission” (2 Pet 3:14). 

Response and Eternal Destiny 

10. We believe that God commands everyone everywhere to believe the gospel by turning to 

Him in repentance and receiving the Lord Jesus Christ. We believe that God will raise the 

dead bodily and judge the world, assigning the unbeliever to condemnation and eternal 

conscious punishment and the believer to eternal blessedness and joy with the Lord in the 

new heaven and the new earth, to the praise of His glorious grace. Amen. 

 

The gospel is the good news that Jesus, the long awaited Messiah and heir of the Davidic 

monarchy, has come (Rm 1:1-5; 2 Tim 2:8), died, resurrected, ascended to his exalted throne, sits 

in heaven (Ps 110:2; Mk 12:36; 14:62; Acts 2:33-34; Eph 1:20; Heb 1:3, 13), and by virtue of his 

atoning death and victorious resurrection, he extends forgiveness, mercy, and righteousness to 

any and all persons who would come to God the Father through him in repentance and faith (Is 

55:6-7; Lk 24:47; Acts 2:37-38; Rm 2:4; 3:22; 2 Cor. 5:21; 1 Tim 1:16). This repentance and 

faith is what we mean by “receiving the Lord Jesus Christ” (cf. Jn 1:12). 
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The gospel is both inclusive and exclusive at the same time. It is inclusive in that no matter 

how wicked and vile a person is, grace may be extended to him (1 Tim 1:15), yet also exclusive, 

in that the saving benefits of the gospel are only appropriated through personal faith in Christ 

(Acts 4:12; 2 Thes 1:8). Ultimately many will persist in unbelief and so reject the saving benefits 

of the gospel. For them—though it to ought to grieve us and motivate believers to manifold 

action—an eternity of punishment in conscious torment awaits. If this sober reality was not 

repeatedly declared throughout the Bible, especially by the Lord Jesus himself, we may wish it 

were otherwise. Yet in many places, hell is described as a place of unending torment apart from 

God’s grace, love, and mercy (Mt 25:46; Lk 16:26; 2 Thes 1:8-9; Rev 14:11; 21:8; 22:14, 15).  

The Bible does not often speak of the time between an individual’s death and the final 

resurrection and judgment—or the intermediate state as theologians have often referred to it. 

However, the Bible is clear that we will be in God’s presence. After death, the souls of believers 

go immediately into the presence of Christ (Lk 23:43) and await their reunification with their 

glorified bodies in the resurrection (2 Cor 5:6-9). Similarly, upon death the souls of unbelievers 

go immediately into hell, awaiting the final resurrection where they too will be reunited with 

their bodies (Jn 5:28-29). 

Several passages in the Bible either imply or state explicitly that there will be a great 

renewal of the earth in its physical condition to make a suitable place for resurrected, glorified 

believers to worship God forever (Is 65:17; 66:22; Jn 14:2, 3; Rm 8:19-21; Heb 12:26, 27; 2 Pet 

3:13; Rev 21:1; 22:1-3). This place is called the new heavens and the new earth. There is some 

disagreement among Christians as to the sense in which the new heavens and earth will be new, 

but I do not take new in the sense that God will scrap all of his creation and start over, even 

though a few places could be understood in this way (e.g. 2 Pet 3:10), but rather new in the sense 
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of renewed and fitted appropriately for the place where “death shall be no more, neither shall 

there be mourning nor crying nor pain anymore” (Rev 21:4). Since God is infinite, and glorified 

people will always remain finite, the new heavens and the new earth will be a place of unending 

and ever increasing joy and happiness as God displays forever “the immeasurable riches of his 

grace in kindness toward us in Christ Jesus” (Eph 2:7).  

“Amen. Come, Lord Jesus!” (Rev 22:20).  

PASTORAL AND PERSONAL SECTION 

Current Doctrinal Issues 

1. Marriage, Divorce and Remarriage 

God desires that Christians marry only other Christians (cf. 1 Cor 7:39). Therefore, I would 

not officiate the marriage of one person who professes faith and one who does not. Prudence also 

suggests that Christians enter the covenant of marriage only with Christians of similar conviction 

and maturity. The issues surrounding the marrying a previously divorced person are more 

complicated. The Bible seems to hold out at least two grounds for a divorce that could open up 

the possibility of a remarriage, namely, infidelity (Mt 5:32; 19:8-9) and desertion (1 Cor 7:10-

11). Thus Pastors must take into consideration situational specificity while at the same time 

giving serious weight to what scripture teaches, especially God’s hatred of divorce and the way 

the permanence of marriage portrays the permanence of God’s love. 

2. Abortion, Infanticide, Euthanasia 

God values life (Gen 9:6) and takes no pleasure in death (Ez 18:32). Thus so should his 

people. And because abortion and euthanasia are sins, our views of them transcend political party 

lines and our solutions for them will not merely be political ones. No one individual Christian or 

local church can participate in every meaningful cause, but I do long and pray for more who 

labor to advance this biblical worldview so that it gives birth to life-affirming deeds. 
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3. Role Distinctions in the Church of Men and Women 

God can, and does, give both men and women extraordinary gifts for ministry, but God has 

left the office of elder to men. Biblical support for this is seen in such things as the following: the 

responsibilities given by God to Adam before and after the fall (Gen 2-3; Rm 5:12ff); the pattern 

of OT & NT spiritual leadership being placed mainly among men; the parallels between male 

leadership in the church and the headship of men in the home as taught in places like Eph 5, Col 

3, and Titus 2; no explicit mention of women pastor-elders in the NT; and, finally, specific 

passages like 1 Tim 2:8-3:7 and Titus 1:5-9 which require male pastor-elders. At the same time, 

however, women can and should be encouraged to participate in significant Christian ministry. 

4. Homosexual Belief and Conduct  

Today, the Church has a tremendous challenge when speaking about what the Bible teaches 

concerning sexuality. The challenge is to speak with humility and compassion, and at the same 

time fidelity to the Word. Homosexual practice is against God’s good design. It is a sin (Lev 

18:22, 20:13; Rm 1:24-27; 1 Cor 6:9-11; 1 Tim 1:8-11), and must be called such (Is 5:20). 

However, alongside this truth, the Church must do a better job explaining the positive sexual 

design that God has established for society to flourish, and winsomely invite people to 

participate in it.  

Issues Related to Life-Style 

1. Spiritual Disciplines 

God is pleased to supply his grace day by day and moment by moment to his people through 

spiritual disciplines. Therefore I actively pursue things like evangelism, fellowship, prayer, 

service, and listening to the preached Word. I have my devotions in the morning, getting up 

before my family wakes up, attempting to read the Bible once each year. As for prayer, I 
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typically spend some time in prayer during my devotions. In conjunction with prayer, fasting—in 

both short and long durations—has been important to me. 

2. Stewardship, Personal Finances, and Debt 

God owns everything, yet he has entrusted man with the care of creation (Ps 8; Heb 2); 

therefore, we should attempt to be good stewards. At present, my wife and I have no school debt 

and are current on all other bills. The only debt we have is the mortgage on our house and a 

small medical loan. We also intend to continue contributing to retirement funds. The Lord has 

been very gracious to us in these regards, and we feel blessed to extend God’s money generously 

to our local church, as well as to other ministries and missionaries.  

3. Moral Purity 

The Bible tell us, “Be holy, because I am holy” (1 Pet 1:16). There are certain temptations 

that tend to tempt men more acutely, and pastors and Christian leaders are not immune. As such, 

I will continue to seek God’s help in regards to all areas related to personal holiness and trust 

Christ to give me continued victory and progress as I lean into the means he has appointed for 

such victory and progress. 

4. Marriage and Family Priorities 

God made it the duty of men to provide, protect, lead, and serve our families (Eph 5:22ff). It 

is not a role of entitlement. It is sacrificial leadership. Thus, practically, this type of leadership in 

my home involves me being the one to initiate conflict resolution (as opposed to being passive), 

doing the dirty house-work jobs, providing financially, and, as needed, being the first to take 

responsibility and repent. This is the role that God calls men to. May God supply the grace to do 

it with increasing success and joy.  
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ATTITUDE TOWARDS THE EVANGELICAL FREE CHURCH OF AMERICA 

1. The Evangelical Free Church of America purposely allows latitude in significant areas of 

doctrine (e.g. the age of the universe, Arminianism and Calvinism, the use of the gifts of the 

Spirit particularly the miraculous gifts, baptism, the Lord’s Supper, the tribulation, etc.). This 

has been referred to as the “significance of silence,” viz. we will debate these issues, but we 

will not divide over them. Are you willing to minister alongside those whose views differ 

from yours on nonessential matters? 

Yes. 

 

2. Are you in harmony with the mission of the EFCA “to glorify God by multiplying healthy 

churches among all people,” as well as our distinctives? Please see the following link: 

http://www.efca.org/about-efca/who-we-are/distinctives-evangelical-free-churchamerica 

Yes. 

 

3. Are you willing to live in accordance with the Articles of Incorporation and Bylaws and 

policies of the EFCA? (This does not mean that you may not support a change to any of them 

through the proscribed process, cf. the next question.) Please see the following link: 

http://www.efca.org/files/document/office-of-the-president/efca-articles-ofincorporation-and-

bylaws.pdf  

Yes. 

 

4. Are you willing to follow and adhere to the congregational processes at the local church, 

district and national conference level in seeking changes in the programs or policies of the 

EFCA? 

Yes. 

 

5. Is it your intention and desire to work in cooperation with the EFCA and the district in which 

you serve? 

Yes. 

 

6. If at any time you change your doctrinal beliefs and/or find yourself in disagreement with the 

statement of faith and/or policies of the EFCA, would you be willing to surrender your 

credentials to the EFCA? 

Yes. 

 

7. Is there any area or issue in your life which, if known, would bring disrepute on the Lord or 

the Church (drunkenness, gambling, plagiarism, pornography, racism, or “things like these” 

(Gal. 5:19-21))? Add any additional personal convictions or comments relative to the 

previous sections that you believe would be helpful or important in the process of securing 

EFCA credentials. 

No. 

http://www.efca.org/about-efca/who-we-are/distinctives-evangelical-free-churchamerica
http://www.efca.org/files/document/office-of-the-president/efca-articles-ofincorporation-and-bylaws.pdf
http://www.efca.org/files/document/office-of-the-president/efca-articles-ofincorporation-and-bylaws.pdf

