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Research on: Elisha and the Syrian Army

II Kings 6:8-23
“The greatest of the Old Testament healing Prophets were Elijah

and his successor, Elisha. The New Testament healers based their

works squarely on the works of these two exceptional men. 

The great Prophets Elijah and Elisha also demonstrated the Motherhood

of God during times of famine (I Kings 17; II Kings 4).

Elisha healed the water of a spring with a cruse of salt (II Kings 2),

much as Moses healed the bitter water at Marah. Later Elisha healed

a poisoned pot of stew. Afterwards he fed one hundred men with a

few loaves of bread and some ears of corn. There were leftovers

too, just as there were in Jesus' time, when several baskets full of

loaves and fishes were left over.

During the more than forty-year reign of good King Asa in the Southern Kingdom, seven different kings occupied the throne of Israel (Samaria) in the North.

But the political chaos in the North had one good result for which

we can all be grateful: it brought forth great prophets like Elijah

and Elisha, the first Statesmen Prophets, who strove mightily to rid

their beloved country of Baal worship and to save it from foreign

invasion.

The Hebrew word for prophet is nabi which means to foretell

or "announce." The Old Testament prophets not only predicted

events, but spoke for God. Although they interpreted God's messages,

they were not theologians. Actually, God speaks to all of us

all of the time; the prophets were better listeners than their contemporaries.

They warned the people, in vain most of the time, that

materialism-the worship of matter instead of God, Spirit-always

leads to captivity, not freedom.

They were patriots, encouraging national unity, and, although not priests, they were reliable religionists, encouraging complete trust in the one God. Over and over again they urged the message in Psalm 146: "Put not your trust in

princes, nor in the son of man in whom there is no help.'' When the

kings disobeyed and allied themselves with other nations they always

brought down disaster. In these turbulent times when the

kings, especially in the North, were so corrupt, the prophets were

the real leaders. 
Elijah and his follower, Elisha, the first great Statesmen Prophets,

paved the way for Isaiah and Jeremiah, who were undoubtedly

the greatest in that category. These men provided much needed

spiritual leadership without ever being popular in the sense of having

a large following. They stood alone and they stood for God, Principle,

and this usually means antagonizing almost everyone. Most

people are happy in their sins and don't want to be disturbed. They

don't want to listen to prophetic warnings; in fact, they are apt to

accuse the one who warns of being insane, or disloyal to the state.

Elisha was known as the great Healing Prophet. The ancient

Hebrews felt that healing by material means was pagan idolatry;

when ill they always sent to the prophet. They reasoned with commendable

simplicity that if God would not heal them no one else

should even try” (Julie Tatham, Old Testament Made Easy). 

 “Elisha, the second great prophet in the Kingdom of Israel, was Elijah’s successor. . . .  Elisha’s ministry began when Elijah, at divine direction, cast his mantle upon him. . . . 

At once he left his work, his family and home, to minister to Elijah. . . .  Five years or more of consecrated preparation for his calling were accorded him under the tutelage of Elijah. . . . Elisha also profited by the religious education afforded him through association with the schools of the prophets.

“Elisha labored for approximately fifty years under four of the kings of Israel: Jehoram, Jehu, Jehoahaz, and Jehoash. Like Elijah, he was the mouthpiece of God’s will, voicing the divine displeasure at the iniquitous conduct of secular rulers or bringing divine aid when these rulers turned to God for succor” (Shotwell 120-121). 

“With approximate accuracy, his ministry can be dated between 850 and 800 B.C.E.” (IDB 2.91). 

“As successor to Elijah, Elisha continued to represent Jehovah in the land of Israel. In some respects he was like Elijah; though not as stern he was uncompromising. And yet he was quite different from his predecessor. He was not as dramatic, and had more of gentleness in his make-up. He was quieter, calmer and more persuasive, and yet fully as effective. 
 8 The king of Syria warred against Israel, and took counsel with his servants, saying, In such and such a place shall be my camp. 

“The king of Syria – probably the great Benhadad” (Barnes online, http://biblecommenter.com/2_kings/6-8.htm, Accessed on 2.12.13.)
“The sacred text informs us that ‘the king of Syria was warring against Israel’—indicating rather a state of chronic warfare and marauding expeditions, such as are common in the East, than a regular campaign. In his consultation with his ‘servants’ what place to occupy, there seems to have been a scheme to lay an ambush for the capture of the king of Israel, when Joram was on a hunting expedition, or else when he passed from one palace to another” (Edersheim 790).

9 And the man of God sent unto the king of Israel, saying, Beware that thou pass not such a place; for thither the Syrians are come down. 

10 And the king of Israel sent to the place which the man of God told him and warned him of, and saved himself there, not once nor twice. 

“Time after time the Israelite king and his forces were delivered from ambush because of Elisha’s warning, for by divine revelation Elisha was party to the Syrian king’s secret plan. Elisha’s aid to Jehoram became common knowledge and was duly reported to the Syrian king who had suspected a traitor within his own court” (EBC 4.194).

11 Therefore the heart of the king of Syria was sore troubled for this thing; and he called his servants, and said unto them, Will ye not shew me which of us is for the king of Israel? 

 “Why did the king of Syria withdraw his armies from following after the children of Israel and devote his energy to the endeavor to take the life of this one great and good man? Because Elisha through his spiritual living had been able to see and point out to the children of Israel their enemy's plans, methods, and avenues of attack, and when heed was given to the warning of this God-chosen leader the Israelites saved themselves in those very places "not once nor twice." Therefore was the king of Syria angered against Elisha. The king's thought was actuated and controlled by a desire for the enlargement of material dominion; it was avarice, love of human power, which impelled him to slay the highest messenger of Truth of that time” (Hall 85-86).

12 And one of his servants said, None, my lord, O king: but Elisha, the prophet that is in Israel, telleth the king of Israel the words that thou speakest in thy bedchamber. 

“His courtiers deny this and tell the king of the prophet Elisah who, by his miraculous powers, learns the king’s innermost secrets.” (IB 3.216).
“In thy bedchamber. literally, ‘in the secret place of thy bedchamber,’ i.e., ‘ in the greatest possible secrecy’ ” (Barnes online http://biblecommenter.com/2_kings/6-12.htm, Accessed 2.12.13).
13 And he said, Go and spy where he is, that I may send and fetch him. And it was told him, saying, Behold, he is in Dothan. 

 “We have no difficulty in identifying the Dothan which was now the temporary residence of Elisah, and the object of Ben-hadad’s attack. The place itself – about twelve miles north of Samaria, and a little to the south-west of Engannim—stands on a green hill, or enclosed upland basin, overlooking one of the richest pasture-lands, the oblong plain of Dothan” (Edersheim 790).
14 Therefore sent he thither horses, and chariots, and a great host: and they came by night, and compassed the city about. 
“Accordingly, having learned that Elisha had gone to Dothan, the Syrians surrounded the city by night in order to take Elisha by force. Doubtless Elisha knew about all this too, but allowed himself to be trapped so that the subsequent entrapment of the Syrians might work to God’s glory and for his good” (EBC 4.194).

“Elisha knew all these preparations on the part of Ben-hadad; knew also, that during the night the city had been surrounded by the Syrians, so that, to the eye of man, there seemed no way of escape. But he rested quietly, for he also knew that ‘he that keepeth Israel neither slumbers nor sleeps.” (Edersheim 790).
15 And when the servant of the man of God was risen early, and gone forth, behold, an host compassed the city both with horses and chariots. And his servant said unto him, Alas, my master! how shall we do? 

“A sudden attack by the Syrians had invested Dothan. Elisha’s servant – no longer Gehazi – was panic-stricken” (IB 3.216). 

16 And he answered, Fear not: for they that be with us are more than they that be with them. 

Fear Hebrew is yare which means “to be afraid; to fear; to terrify; make afraid. There are two main types of fear described by yare: a) the emotion and intellectual anticipation of harm, what one feels may go wrong for him; b) a very positive feeling of awe or reverence for God, which may be expressed in piety or formal worship” (Hebrew-Greek Key 3372).

 “That ‘one with God is a majority’ has been proven throughout all Bible teaching and in all time. Elisha's implicit confidence and dependence upon God was so great that, although entirely surrounded by the world-weaponed armies of the Syrians, perceiving the power and presence of God, he was comforted and felt a serene repose, though apparently in great danger. Not only did he realize this safety, the peace "which passeth all understanding," for himself, but he was able to open the eyes of the young man who was with him so that he also saw "the mountain was full of horses and chariots of fire" which were to free them from all their enemies” (Hall 85-86).

“God is everywhere present and all the time present. A consciousness of this divine presence guarantees the safety of the individual, as is illustrated by the story of Elisha, who was surrounded by the Syrians in the city of Dothan” (Farlow 207).
17 And Elisha prayed, and said, Lord, I pray thee, open his eyes, that he may see. And the Lord opened the eyes of the young man; and he saw: and, behold, the mountain was full of horses and chariots of fire round about Elisha. 
Prayed in Hebrew is palal which means “to entreat, make supplication, to intervene, intercede. Of the total number of occurrences, eighty instances are reflexive, thus expressing the idea of interceding for or praying on behalf of someone” (Hebrew-Greek Key 6419).

Eyes in Hebrew is ayin which means “the physical eye, as showing mental qualities; mental and spiritual faculties” (Gesenius 5869).

See in Hebrew is raah which means “to look at, perceive, have vision, give attentention to, discern, distinguish, behold” (Gesenius 7200).
“It should be noted that the result of Elisha's prayer on this momentous occasion had the effect of giving the young man a new view, which was spiritual. In the very place where the human eye located the Syrians, his spiritual sense took cognizance of the hosts of God. Hence the conclusion that Elisha's prayer consisted of whatever was essential to substitute the spiritual reality for the temporal material sense” (Farlow 207).

“While the young man's consciousness was cognizant only of the things of matter he was possessed with fear; when his consciousness was changed, through Elisha's realization of God's omnipotence and omnipresence, he saw the manifestations of the Almighty occupying what to the material senses was vacant space; thus proving that the "here" of material sense is but the objective condition of a blind state of consciousness. It is to be noticed that although the servant thought he could see, yet Elisha prayed the Lord to open his eyes, and the Lord did so. The narrative leaves the reader to assume that the fear which at first possessed the young man's mind was eliminated by this experience, showing that when spiritual sense dissipates the material sense of the "here and there" of place, and the "here and hereafter" of time, then will the "here" of our consciousness be found in the atmosphere of divine Love which casts out all fear” (Pogson, Reuben 304-305).

“All fear vanished before the evidences of Divine protection. The prophet had seen this protecting host, but the servant at his side had not beheld it. Why this difference? Because the eyes of one were opened to see spiritual things, while the vision of the other was limited to material things, visible to corporeality only. The resources of material sense are limited, and spiritual sense is limitless, bounded by no lines of materiality. "They that be with them" are limited resources, soon exhausted; they are visible, you can count them. But who can estimate the resources of infinite Love? Who can estimate the resources of the one who is awakened to the truths of Christian Science, where God and one are a majority?” (Clark 396).
“The trouble with us is not that God’s help is not always there, but that we cannot see the horses and chariots of fire. ‘Open our eyes that we may see,’ must be our deepest prayer. Everywhere and always it is true, they that be with us are more than they that be with them” (IB 3.217). 

“ The Syrians are smitten with blindness and are led captive by the prophet into the very center of Samaria.  The king of Israel wants to slay them all, but Elisha will have none of this.  On the contrary, the army is fed and sent away in peace to its own country.  There is no more war between the two countries” (IB 3.216).

“At Elisha’s directions, rather than killing their enemies, the Israelites treated them to a sumptuous feast and, having given them provisions for the journey home to Syria, sent them away. Elisha’s intercession and instructions proved ultimately to be the divine remedy for the momentary ills of Israel: the Syrians reported Israel’s kindness, and their guerrilla raids ceased” (EBC 4.194).

18And when they came down to him, Elisha prayed unto the Lord, and said, Smite this people, I pray thee, with blindness. And he smote them with blindness according to the word of Elisha. 

“They came down to him - The Syrians, who had been encamped on rising ground opposite the hill of Dothan, now descended and drew near to the city” (Barnes’ Notes, www.biblehub.com).
“Blindness.—Sanwērîm: the term used in Genesis 19:11, and nowhere besides. It denotes not so much blindness as a dazing effect, accompanied by mental bewilderment and confusion. “They saw, but knew not what they saw” (Rashi)” (Elloicott’s Commentary, www.biblehub.com).  
19¶ And Elisha said unto them, This is not the way, neither is this the city: follow me, and I will bring you to the man whom ye seek. But he led them to Samaria. 

“This is not the way, neither is this the city—This statement is so far true that, as he had now left the place of his residence, they would not have got him by that road. But the ambiguity of his language was purposely framed to deceive them; and yet the deception must be viewed in the light of a stratagem, which has always been deemed lawful in war.
“he led them to Samaria—When they were arrived in the midst of the capital, their eyes, at Elisha's request, were opened, and they then became aware of their defenseless condition, for Jehoram had received private premonition of their arrival” )Jamieson-Fausset-Brown Bible Commentary, www.biblehub.com).
20And it came to pass, when they were come into Samaria, that Elisha said, Lord, open the eyes of these men, that they may see. And the Lord opened their eyes, and they saw; and, behold, they were in the midst of Samaria. 

“The Lord opened their eyes, and behold, they were in the midst of Samaria — To their great astonishment and terror, no doubt, there being a standing force there sufficient to cut them all off, or make them prisoners of war” (Benson Commentary, www.biblehub.com).

21And the king of Israel said unto Elisha, when he saw them, My father, shall I smite them? shall I smite them? 

“The king, so far from being allowed to slay the enemies who were thus unconsciously put in his power, was recommended to entertain them with liberal hospitality and then dismiss them to their own country. This was humane advice; it was contrary to the usage of war to put war captives to death in cold blood, even when taken by the point of the sword, much more those whom the miraculous power and providence of God had unexpectedly placed at his disposal. In such circumstances, kind and hospitable treatment was every way more becoming in itself, and would be productive of the best effects” (Jamieson-Fausset-Brown, www.biblehub.com). 

“Shall I smite them,? shall I smite them?—Or, May I smite? may I smite, my father? The repetition expresses the king’s eagerness to slay his powerless enemies. He asks the prophet’s permission” Ellicott’s Commentary, www.biblehub.com). 
22And he answered, Thou shalt not smite them: wouldest thou smite those whom thou hast taken captive with thy sword and with thy bow? set bread and water before them, that they may eat and drink, and go to their master. 

“He answered, Thou shall not smite them — It is against the laws of humanity to kill captives, though thou thyself hadst taken them with thy own sword and bow, which might seem to give thee some colour to destroy them; but much more unworthy will it be in cold blood to kill these, whom not thy arms, but God’s providence hath put into thy hands. 

“Set bread before them — Give them meat and drink, which may refresh and strengthen them for their journey. This was an action of singular piety and charity, in doing good to their enemies, which was much to the honour of the true religion, and of no less prudence; that hereby the hearts of the Syrians might be mollified toward the Israelites” (Benson Commentary, www.biblehub.com). 
23And he prepared great provision for them: and when they had eaten and drunk, he sent them away, and they went to their master. So the bands of Syria came no more into the land of Israel. 

“set bread and water before them, that they may eat and drink, and go to their master; the king of Syria, and report the miracles wrought, and the good usage they met with, when in the hand of an enemy, fed and let go; which would be more to the glory of the God of Israel, and more agreeable to the character of a king of Israel, reckoned merciful, and more serviceable to the civil good of the land of Israel, as well as more to the honour of the prophet and true religion, see Romans 12:20” (Gill’s Exposition of the Entire Bible, www.biblehub.com). 
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