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Jesus as King 
 

The Davidic Covenant is where the primary focus of the human kingship in Israel 

lies.  What had been promised in the Abrahamic Covenant as a lineage of kings (Gen. 

17:6, 16; 35:11) was incorporated in the Mosaic Covenant stipulations (Deut. 17:14–20).    

It wasn't long before the people sought a king, asking Gideon to rule over them with 

multiple generation succession (Judg. 8:22) but Gideon refused the role even though he 

took up many of the accouterments of royalty such as having an ephod, oracle, royal 

jewelry and raiment, and a royal harem (Judg. 8:26, 27, 30).  Gideon's son Abimelech is 

named by him with a name which means “my father is a king.”  It is this Abimelech 

which tries to succeed Gideon as king but rules only three years in a brief, impotent reign 

(Judg. 8:31; 9:2, 16, 22).  When Abimelech did evil in God's sight it was fostered by an 

evil spirit from God so that in his violence he might be destroyed (Judg. 9:23–56).  This 

same tale of unbelief, rebellion and abuse is told several times over in the life of Saul and 

subsequent kings.   
 

Davidic Covenant 
 

The Davidic Covenant is the grounding for Jesus’ Kingship.  As a covenant 

foundation the Davidic Covenant has been moved to a high place in Old Testament 

theology.  For example, G. E. Wright referred to the “problem of theological 

accommodation to the covenant faith” which arose when Israel adopted the monarchy 

and was confronted with a “royal theology which we know must have been fostered in 

the royal court of the Davidic dynasty in Jerusalem.”
1
  In light of this and the dramatic 

salvific place that the Davidic Covenant occupies, Gerhard von Rad devotes a whole 

chapter in his O.T. Theology to its development.  In fact, he sees that the Davidic 

Covenant is one of the two main events in Israel’s history that is unusually productive 

theologically. 

 

If we reduce the comprehensive accounts of her history which Israel wrote to 

what is basic theologically, that is, to those actions of Jahweh which were 

constitutive for Israel, the result is as follows: Jahweh twice intervened in Israel’s 

history in a special way, to lay a basis of salvation for his people.  The first was in 

the complex of acts which are gathered together in the avowal made by the 

canonical saving history (that is, from Abraham to Joshua), the other was in the 

confirmation of David and his throne for all time… On these two saving data 

rested the whole of Israel’s existence before Jahweh.  Even the prophets in their 

proclamation of the new creation of Israel cannot hark back to any other than 

them, the covenant at Sinai and the covenant with David.
2
 

 

While a few other books (like Ruth) justify the legitimacy of David as king, the 

book of Samuel is primarily focused on this.  Likewise, 1 Chronicles explores much of 

the same material as Samuel but from the vantage point of a post-exhilic chronicle, which 
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then takes on more the emphasis of explaining Israel's rebellious route to Babylonian 

captivity and Yahweh's repeated faithfulness climaxing in the re-gathering.  Rising above 

these other works, Samuel appropriates the genre of an accession document explaining 

and defending the Davidic kingship.  In this role, Samuel has some parallels with 

annalistic documents of the ancient Near East.  For example, in the fourteenth or 

thirteenth century B.C. from Hittite Anatolia The Proclamation of Telepinu includes a 

decree with a long prologue justifying accession by recounting several generations of 

events including no hereditary legitimacy (like David) but the legitimate and successful 

predecessor's principles were betrayed by kings and thus their removal.  Another, the 

Apology of Hattusilis justifies revolt that brought Hattusilis to the throne over an 

unworthy predecessor.
3
  The book of Samuel functions in just this same way explaining 

and justifying the legitimacy of David’s kingship and the Davidic Covenant.  So we will 

begin by briefly surveying the whole of the book of Samuel because by this the Davidic 

Covenant and Davidic kingship is demonstrated to be the thrust of this book.  This is an 

approach that goes deeper than most evangelicals proof-texting of a few verses about 

David’s reign, because it follows the textual emphasis of Samuel to legitimate David as 

king.     

In this approach the literary feature of doublets in the book of Samuel probably 

indicates God's sovereign involvement strengthening the case for divine justification of 

the legitimacy of David’s reign.
4
   

Yahweh is the One who empowers and saves the humble, strengthening the king,
5
 

and revealing Himself to Samuel.  Yahweh also destroys the proud such as: Eli and his 

house (1 Sam. 2:27–36; 4:17–18), Israel in their sins trying to manipulate success by 

treating the ark as a talisman (1 Sam. 4:1–18; 6:19–21), and the Philistines who wished to 

do the same by treating the ark as an idol (1 Sam. 4:19–22; 7:1–2).  Samuel called the 

people to repent before Yahweh and when the Philistines attacked they were subdued by 

Yahweh thundering
6
 after them in battle (1 Sam.7:3–17).  When Samuel was old and his 

kids did not continue to be faithful to Yahweh as their Father, the people asked for a more 

permanent solution; they asked for a king so that they could be like the nations around 

them (1 Sam. 8:1–5).  This request was a rebellious rejection of Yahweh, Who in fact had 
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been Israel's king (1 Sam. 8:7–8, 18–22).  However, Yahweh granted their request as he 

had promised (Deut. 17:14–20), but Samuel explained the justice
7
 through which the king 

would reign including practices of: draft, seizure and royal tithe (1 Sam. 8:9–18). 

  Saul looked the part of a would-be king as a tall man (1 Sam. 9:1–2).  Saul 

seemed faithful in searching for the family donkeys and even seeking wisdom through 

the seer
8
 or prophet with an appropriate payment.

9
  Yahweh had told Samuel when they 

would meet for He had designated Saul to rule
10

 over the people.  Saul was honored at 

banquet, anointed king, given signs to authenticate divine choice, enabled by the Spirit
11

 

to prophecy and to lead in battle, and chosen by lot (1 Sam. 9:22–11:13).  The people 

made Saul king but Samuel reminded them that Yahweh had been their salvation and 

king, and will bring curse if they rebelled against Him (1 Sam. 11:14–12:25).   

However, Saul’s disobedience showed himself to be unworthy to be king.  Several 

instances show Saul’s rebellious nature.  Saul reigned for a number of years but early 

Saul called Israel to gather at Gilgal and was unwilling to wait for Samuel to lead the 

sacrifice; Saul's disobedience meant forfeiture of his kingship (1 Sam. 13:13–14).  Saul 

made a rash vow twice which hindered the people from their best in war and sentenced 

Jonathan to death (1 Sam. 14).  Additionally, Saul disobeyed Samuel’s command to 

utterly destroy Amalek, so Yahweh rejected him from being Israel’s king (1 Sam. 15:3–

11–12–35).
12

   

Yahweh sought to replace Saul with a man after His own heart, responsive to 

God’s perspective (1 Sam. 13:14; 16:7).  Samuel anointed David to be king and the Spirit 

of Yahweh came upon him, departing from Saul, and an evil spirit from Yahweh 

terrorized Saul (1 Sam. 16:13–14).
13

  In Saul’s turmoil, David is found to be a man 

skillful in the harp to relieve Saul’s terror by the spirit of Yahweh.  Goliath challenges the 

champion of Israel (presumably Saul) to representative warfare but Saul is unwilling (and 

                                                 
7
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1x as leaving Saul, which indicates his loosing kingship (1 Sam. 16:14) parallel to when the Lord    

      left Samson when his hair was cut.  

lx as providing military might (1 Sam. 11:6 parallel to 1 Chr. 12:18).  Such specialized ability is   

      also enabling the craftsman to construct the tabernacle (Ex. 31:3; 35:31).  

Notice that for Saul the Spirit of Yahweh brought profound ability as prophet, king and in battle 

but primarily indicated his loss of kingship by being tormented by Yahweh; if the enabled disobey it brings 

about enabled curse in their lives.  

12
 In 1 Samuel 15:27 Saul tried to seize the hem (an Akkadian gesture of supplication and submission) but 
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thus unworthy).  In contrast, David defeats the giant in the name of Yahweh of hosts with 

a stone and Goliath’s own sword (1 Sam 17).  In recognition that God had empowered 

David, Jonathan made a unilateral parity treaty with David and gave him his armor (1 

Sam. 18:1–4).  David gained a reputation as a conquering field commander but Saul was 

jealous to try to kill him (1 Sam. 18:5–16).  Saul gave his daughter Michal to David in 

marriage as an attempt to kill him (requiring a dowry of 100 dead Philistines) but 

Yahweh was with David to obtain David’s legitimacy as family to the throne (1 Sam. 

18:17–30).  Saul rebels against David and Yahweh, but David’s life is preserved by: 

Jonathan, Michal, Samuel, Ahimelech, Achish and ultimately Yahweh (1 Sam. 19–22; 

27; 29).  David inquired of Yahweh and defeated the Philistines at Keilah as a king would 

do but Saul pursued him there, so David fled to the wilderness (1 Sam. 23).  David twice 

spared Saul’s life, repenting of raising his hand against him (by cutting off hem,
14

 and 

taking water and weapon
15

) (1 Sam. 24; 26).  However, David is kept within the good
16

 

by wise Abigail, whom David acquires as his wife (1 Sam. 25).   

In this context of oppressing David, Saul felt the loss of being excluded into 

divine silence, for Yahweh would not answer him by dreams, Urim, or prophets (1 Sam. 

28:6).  So, Saul rebelled by seeking a medium, who conjured
17

 up Samuel who 

pronounced swift death upon Saul (Lev. 19:31; 1 Sam. 28).  God brings it about that 

while David (God’s man) destroys the Amalekites, the Philistines overwhelm Saul to 

death (1 Sam. 30–31).  

The establishment of David’s kingdom meant the defeat of the opposition.  For 

example, an Amalekite claimed to kill Saul so David had him killed and grieved the death 

of Saul and Jonathan (2 Sam. 1).  David inquired of Yahweh and went up to Hebron to be 

anointed as king over Judah for seven and a half years (2 Sam. 2:1–7).  In response, 

Abner (Saul’s cousin) anointed Ish-bosheth (man of shame) king over northern tribes two 

years (2 Sam. 2:8-11).  However, Abner suggested a representative conflict, which was 

inconclusive, so that David’s side won the war (2 Sam. 2:12–32).  In response, Abner 

arranged his defection to bring Israel to David (2 Sam. 3:1–21).  However, Abner and 

Ish-bosheth are murdered by rogue forces for blood vengeance but David grieves their 

deaths (2 Sam. 3:22-4:12).  Finally, all Israel came to David, who made a covenant with 

them as they anointed him king over all Israel for thirty three years (2 Sam. 5:1–5).   

Consolidation of David’s reign meant that David could conquer for Israel and 

establish his own capital.  David conquered the Jebusites making their stronghold, 

Jerusalem, his capital (2 Sam. 5:7–21).  In David responsiveness to Yahweh he inquired 

of Yahweh and Yahweh conquered the Philistines (2 Sam. 5:22–25).   

Further consolidation of David’s reign meant that the tabernacle was drawn 

within David’s royal context.  After mishap and reassurance, David brought up the ark 
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 Depriving a man of water and weapon in the desert threatens Saul's life, which shows Saul's life was in 
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16

 Abigail was beautiful (טוב) preventing the massacre at the festival (טוב or good day) which kept David 
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17
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The pit is covered to prevent other spirits escaping after the ritual.  In I Samuel 28:13 Samuel appears as an 

elohim coming up out of the earth.  
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wearing an ephod and sacrificing (thus fusing priestly roles with kingship; 2 Sam. 6:23).  

In fact, with Yahweh giving David rest, the concern to build a permanent Temple for 

Yahweh fuses the priestly and kingly roles again (2 Sam. 7:1–7).  David also encourages 

worship like a priest in his composition of so many psalms.  Yahweh had wonderfully 

provided for David.  Yahweh had taken David from shepherding in pasture (2 Sam. 7:8; 1 

Chr. 17:7).  Yahweh had cut off David’s enemies (2 Sam. 7:9; 1 Chr. 17:8).  Yahweh had 

given David rest and a house so David wished to build a permanent Temple house for the 

ark of the covenant, but Yahweh forbid David to build a Temple house (2 Sam. 7:1–2:5; 

1 Chr. 17:1, 4).  However, a Messianic expectation of being the Temple builder arose 

from God’s granting Solomon the role of building the Temple (2 Sam. 7:13).  This was 

reaffirmed again later after the Babylonian captivity by seeing Zerubbabel build the 

Temple again after the pattern of Solomon (1 Chr. 17:12; Zech. 4:7–10).
18

  

In the Davidic covenant Yahweh promises David personally reassuring blessings.  

First, Yahweh promised David would be famous (2 Sam. 7:9; 1 Chr. 17:8).  David is also 

promised a good death with his fathers (2 Sam. 7:12).    

Yahweh’s promises in the Davidic Covenant merge the Davidic Covenant with 

that of the Abrahmic and Mosaic.
19

  For example, Israel will be planted in the land by 

Yahweh (2 Sam. 7:9–10; 1 Chr. 17:8–9).  Furthermore, reflecting the Mosaic Covenant 

blessings, David will have rest from their enemies (2 Sam. 7:11).  After Babylonian 

captivity, Chronicles promises this Mosaic Covenant blessing more forcefully with 

Israel’s enemies subdued (2 Sam. 7: 11; 1 Chr. 17:10).  Additionally, the construction of 

the Temple by the Davidic king draws him into the pattern of Moses, who had given 

Israel the Tabernacle in the first place.  David recognized that Yahweh had been faithful 

to him in the Mosaic Covenant (e.g., 2 Sam. 22; Ps. 18).   

This transition from David and his lineage to a more ultimate Messiah can also be 

seen in the shift from 2 Samuel 7 to 1 Chronicles 17.  For example, after Babylonian 

captivity, Chronicles promises this Mosaic Covenant blessing more forcefully with a 

more ultimate Davidic King or Messiah Who will subdue Israel’s enemies (2 Sam. 7:11; 

1 Chr. 17:10).  This Davidic son will have an everlasting Kingdom as God's Son
20

 in 

God’s kingdom enabling him to build the Temple house and not be rejected like Saul (2 

Sam. 7:12–15; 1 Chr. 17:11–14; 22:10; Pss. 2:7; 89:3–4, 26–27; 34–37; 132:11–12).
21

  

For example, as a comfort, in 2 Samue1 7:14, Yahweh promises continued light to 

correct the Davidic son when he sins, “When he commits iniquity, I will correct him with 

the rod of men and the strokes of the sons of men” (cf. 2 Kgs. 8:19; 2 Chr .21:7).  

However, this phrase is left out of 1 Chronicles 17 perhaps because the captivity removed 
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20

 God is Father to king as Son, ancient near East examples include from: Egypt: Pharaoh as son of Re, 

Ugarit and Mesopotamia: Keret is son of El, and Roman: Caesar as Son of God; cf. von Martitz, TDNT 

8:336–40; M. Hengel, The Son of God: The Origin of Christology and the History of Jewish-Hellenistic 

Religion (London: SCM, 1976), p. 24; James Dunn, Christology in the Making (Grand Rapids: Eerdmans, 
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Bar. 4.3; 32.4; 11QTemple 29.8–10; 4QFlor. 1.3, 6; Midr. Ps. 90.17; Mekilta of R. Ishmael 3. 
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the disobedient king and probably because there was hope of a grander eschatological 

king.  With the Davidic kings removed from office by the captivity, the promise of the 

Davidic king not being rejected like Saul becomes hollow without a return to a Davidic 

king on the throne.  With the failures of the Davidic kings not being like David (1 Kgs. 

11:4–8, 33; 14:8; 15:3–5, 11; 2 Kgs. 14:3; 16:2; 18:3; 22:2; 2 Chr. 7:17; 11:17; 29:2, 25–

30; 34:2-3; 35:4, 15), then after the Babylonian captivity, the Chronicler looks for a more 

ultimate Davidic king, Who will subdue Israel’s enemies (1 Chr. 17:10).  Furthermore, 2 

Samuel 7:16 is more oriented to David: “Your house and your kingdom shall endure 

before Me forever; your throne shall be established forever” while Yahweh speaks in 1 

Chronicles 17:14 “I will settle him in My house and in My kingdom forever and his 

throne shall be established forever.”   

The covenant from Yahweh to David is binding as a covenant grant forever (2 

Sam. 7:12–15; 1 Chr. 17:11–14; Pss. 89:3–4, 34–37; 132:11–12).  This theme of the 

foreverness within the Davidic Covenant is especially developed in a few pages within 

the royal Psalm 89.  However, in the giving of the Davidic Covenant, this foreverness 

 of the Davidic Son’s reign is promised and interpreted by His never being removed (עוָלם)

so that He could bring in the Kingdom, with opposition removed.  The permanence of the 

Davidic covenant is also indicated in 2 Chronicles 13:5 as a covenant of salt to David and 

his sons. 

David’s response to Yahweh’s covenant drew David into humble reverence 

before Yahweh in prayer (2 Sam. 7:18–29; 1 Chr. 17:16–27).  David is amazed that 

Yahweh has brought him this far and spoken of distant future.  David worships with 

praise, “Adonai Yahweh is great; there is no Elohim like You.”  Through the exodus, 

Yahweh established Israel as His people forever.  David petitions in line with Yahweh’s 

covenant promises that Yahweh might bless the Davidic house so that they might be 

established as Yahweh's servant forever.  This divine blessing is seen in the conquests 

which Yahweh brings about for Israel over Philistia, Moab, Zobah, Syria, Edom, and 

Ammon (2 Sam. 8:1–10:19).  Furthermore, within such excess blessing David blesses 

Mephibosheth (crippled son of Jonathan), with regular hospitality (2 Sam. 9:1–13).  

Finally, within the context of David’s generosity, all throne claims for Saul’s lineage 

cease. 

While the book of Samuel presents the grandeur of the Davidic covenant, it is no 

white wash because unfortunately David himself rebelled and all Israel suffered 

consequences of his rebellion (2 Sam. 11–24).  Several chapters reverberate with the sins 

with Bathsheba, Amnon, Absalom, and census.  Delivered by Yahweh from all his 

enemies (especially these remainders from the sins of Saul), David praises Yahweh as his 

deliverer Who fought for him in earthquake, volcano, and thunderstorm, which shows 

forth Yahweh’s blessing for David’s faithfulness in the Mosaic covenant (2 Sam. 22; Ps. 

18).  The royal psalm ends giving thanks to Yahweh for His deliverance and 

lovingkindness to King David and his descendants forever (2 Sam. 22:50–51; Ps. 18:49–

50).  David’s last words are of praise to Yahweh Who anointed him to be king, and 

continued to enable him by wisdom from the Spirit to speak and rule in an everlasting 

covenant of salvation from enemies (2 Sam. 23:1–7).   
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Davidic Covenant Extended to Solomon and Beyond 

 

 King Solomon is blessed as the one who will sit on the throne of David after him 

and this Davidic throne will be established forever (1 Kgs. 2:45).  However, within this 

covenant grant extension to the subsequent Davidic king, the conditional nature for each 

generation, which is within the Mosaic Covenant, is embedded within this statement of 

the Davidic Covenant.  For example, Yahweh addressed Solomon, extending the Davidic 

covenant, fused with Mosaic Covenant stipulations. 

  

If you will walk before Me as your father David walked, in integrity of heart and 

uprightness, doing according to all that I have commanded you and will keep My 

statutes and My ordinances, then I will establish the throne of your kingdom over 

Israel forever, just as I promised to your father David, saying “You shall not lack 

a man on the throne of Israel” but if you or your sons shall indeed turn away from 

following Me, and shall not keep My commandments and My statutes which I 

have set before you and shall go and serve other gods and worship them, and the 

house which I have consecrated for My name, I will cast out of My sight, so Israel 

will become a proverb and a byword among all peoples. And this house will 

become a heap of ruins; everyone who passes by will be astonished and hiss and 

say, “Why has Yahweh done thus to this land and to this house?” And they will 

say “Because they forsook Yahweh their God, Who brought their fathers out of 

the land of Egypt, and adopted other gods and worshipped them and served them, 

therefore Yahweh has brought all this adversity on them.” (1 Kgs. 3:14; 9:4–9; 2 

Chr. 7:17–18).  

 

So faithfulness to the Mosaic covenant has implications on realizing the Davidic 

covenant, and faithfulness to the Davidic covenant has implications on realizing the 

blessings of the Abrahamic and Mosaic covenants.
22

  

Subsequent kings are seated upon David’s throne in David’s house (1 Kgs. 2:12, 

24, 45; 12:11, 19, 20, 26; 2 Chr. 8:11; 13:5).  Solomon loved Yahweh and walked in the 

statutes of his father David except in marrying daughter of Pharaoh his heart is turned 

enough to also sacrifice and burn incense on the high places (1 Kgs. 3:1–3; 2:3–4; Deut. 

17:17).  So that when Solomon was old his wives turned his heart toward idolatry away 

from full devotion to Yahweh as the heart of David his father had been (1 Kgs. 11:4–8, 

33).  In contrast, David becomes the standard for all subsequent kings (1 Kgs. 11:4–8, 33; 

14:8; 15:3–5, 11; 2 Ki. 14:3; 16:2; 18:3; 22:2; 2 Chr. 7:17; 11:17; 29:2, 25–30; 34:2–3; 

35:4, 15).  The kingdom is split because of the idolatry and the king not following after 

David’s heart and way (1 Kgs. 11:31–39).  For example, Jeroboam follows Solomon in 

idolatry on the high places and thus the kingdom is split from him (1 Kgs. 13:1–10; 14:8).  

In spite of these rebellious generations, Yahweh was unwilling to destroy Judah because 

the Davidic Covenant included the divine promise that He would give David’s sons a 

lamp of instruction and correction always (2 Kgs. 8:19; 2 Chr. 21:7).  In contrast to royal 

unfaithfulness, the Davidic character of the reigns of Hezekiah and Josiah preserved the 

                                                 
22

 Cf. Mordechai Cogan, 1 Kings. The Anchor Bible vol. 10 (New York: Doubleday, 2000), pp. 296–97; 

Raymond Dillard, 2 Chronicles. Word Biblical Commentary vol. 15 (Waco: Word Books, 1987), pp. 58–

59. 
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kingdom for a time.  Eventually, Yahweh was compelled by the king’s rebellion to tear 

Israel away from the house of David (2 Kgs. 17:21).  As captivity comes to Judah the 

New covenant is prophesied to include David and the Davidic covenant which includes a 

Davidic son on the throne and multiplied descendants of David (Jer. 31:31ff; 33:14–26).  

The prophets identify that as Israel goes into the Babylonian captivity, Israel will 

be without a Davidic king for many days (Hosea 3:4).  However, in the last days, 

Yahweh will rebuild Israel including the re-establishment of the Davidic kingdom (Isa. 

11:1–2; Hosea 3:5; Amos 9:11–12).
23

  This Davidic King will be born in Bethlehem 

(Mic. 5:2).  This King will shepherd and lead the remnant of Israel into peace which He 

Himself grounds (Isa. 9:2–7; Mic. 2:13; 5:3–4).  His reign will be particularly 

characterized by righteousness (Isa. 9:7; 16:5).  His reign, with its abundant loyal love 

and blessings shall exist forever as a co-regency with the Sovereign God (Isa. 55:1–5; 2 

Sam. 23:5; Ps. 89:1–4, 28–29).
24

  In this context His throne names declare His and God’s 

glory (Isa. 9:6).  The zeal of Yahweh will accomplish the full extent of the Messiah’s 

Davidic Kingdom. 

 

New Covenant Embraces the Davidic Covenant 

 

In Jeremiah 31–33 the New Covenant punctuates through the context of captivity 

and dispersion with an encouraging message of “Behold days are coming” of renewal, re-

gathering, New Covenant, rebuilding, and of Davidic Covenant (Jer. 23:5–6; 30:3, 9; 

31:27, 31–34, 38; 33:14–16).  In those days a righteous branch of David will spring forth, 

enabled by the Spirit of Yahweh to be characterized by wisdom, understanding, counsel, 

strength, knowledge, and the fear of Yahweh (Isa. 11:1–2).  He will act wisely to execute 

justice and righteousness on the earth, especially for the poor and needy (Isa. 11:3–5; Jer. 

33:15).  The peace of His reign will extend even to undoing the curse of animosity 

between snakes and humans, and the fear animals have of each other from the Noahic 

Covenant, thus returning man and animals to a pre-fall condition of peace with the 

creation (Gen. 1:30; 3:15; 9:2–3; Isa. 9:7; 11:6–9).  This Davidic reign will bring about 

Judah's deliverance to safety and righteousness.  In the same way as Israel has been 

defined by the exodus from Egypt it will in that day be defined by gathering from 

dispersion (Isa. 11:10–16; Jer. 23:7–8; 30:9–24; 33:16).  From this point on the Davidic 

throne of Israel will not lack a man to sit and reign (Jer. 33:17).  This is thought of as 

continuing the lineage of Davidic kings for continued generations (Jer. 33:17).  This 

Branch will reign and rebuild the temple within which a continuing lineage of Levitical 

priests will function, yet He Himself will be a king-priest on His throne (Zech. 3:8; 6:12–

15; Jer. 33:1–8, 21–22).  The certainty of this Davidic reign coming about is promised by 

God on the same degree of certainty as the continuance of day and night (Jer. 33:20–21).  

 

Royal Psalms 

 

The royal psalms provide another angle on the commitment, hopes and benefits of 

the Davidic covenant.  In the royal psalms King Yahweh is praised and petitioned as 

                                                 
23

 E.g., John Watts, Isaiah 1-33. Word Biblical Commentary vol. 24 (Waco: Word Books, 1985), pp. 172–

175. 
24

 James Luther Mays, Micah (Philadelphia: The Westminster Press, 1976), p. 117. 
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enabling and providing the Davidic Covenant king with what he needs to conquer foes 

and remain faithful.  

In Psalm 101 David shows himself to be a man after God’s heart as he resolves to 

follow Yahweh’s way of loving-kindness and justice with integrity of heart, not letting 

any evil thought, sight or person dwell with him in the land.  As a coronation vow it is the 

kind of commitment up to which all Davidic kings should live.  Unfortunately, David 

didn’t live up to this commitment and his sons failed even more miserably.  

David crafts a pair of Psalms 20 and 21 petitioning and praising Yahweh for 

giving him his heart’s desire (Ps. 20:4; 21:2).  In Psalm 20, David petitions Yahweh in 

time of trouble to remember their offerings to grant victory and his heart's desire; and he 

confesses his trust that Yahweh overwhelms mere confidence in military by saving His 

anointed by His right hand.  When Yahweh answers this petition, David praises Yahweh 

for giving him his heart's desire, for he trusts in Yahweh’s strength and preserving 

loving-kindness, which destroys all enemies (Ps. 21).  David’s heart desire includes 

salvation, his kingship, blessing, long life forever and joy in Yahweh’s presence.  

Psalms 144 and 18 have greater verbal affinity though they are separated in the 

psalter.  In Psalm 144, David: l) praises Yahweh's loyal love and strength for equipping 

him for war and the defeating of a local rebellion, 2) then reflects on the transitoriness of 

man, and 3) petitions for Yahweh to manifest His presence as at Sinai to deliver David 

from his enemies so that youths could mature, and blessing abound.  Psalm 18 answers 

this with the repeated verbal metaphors from Psalm 144, of Yahweh as rock, fortress and 

storm to bring salvation for David.  Delivered by Yahweh from all his enemies 

(especially the remainders from the sins of Saul), David praises Yahweh as his deliver 

Who fought for him in theophany (earthquake, volcano, and thunderstorm), which shows 

forth Yahweh's blessing for David’s faithfulness in the Mosaic covenant (2 Sam. 22; Ps. 

18).  The psalm ends by giving thanks to Yahweh for His deliverance and loving-

kindness to anointed king David and his descendants forever (2 Sam. 22:50–51; Ps. 

18:49–50).  

Perhaps psalm 45 emerges out of a context of a royal wedding.  Each partner is 

addressed: 1) in a context of victorious battle, the divine king is blessed by God with: 

everlasting throne, scepter, virtue, and anointing to reign; 2) in the wedding, the queen 

should forget family allegiances and submit in beauty to the Davidic king and the 

marriage will be prosperous and remembered for generations.  This psalm is a 

performative liturgy presumably available for all royal wedding partners within the 

Davidic lineage. 

Solomon
25

 prays that God would give him the divine judgments (so familiar in the 

Mosaic Covenant) so that he could bring peace, righteousness and blessing to his people, 

victory over his enemies, and aid to the needy as an expression of God's glory (Ps. 72).  

This noble aspiration which Solomon had early in his reign serves as a good guide for 

Davidic kings to follow.  

In the song of ascent, Psalm 132, Israel petitions Yahweh to remember the vow of 

David concerning a permanent dwelling for the ark, resolving to worship Him in the 

expectation that God will be in the temple in power and righteousness; Yahweh responds 

to Israel's prayer reiterating the Davidic covenant with everlasting reign.  This psalm 

                                                 
25

 The MT text reflects Solomon as author (or collector) rather than LXX which declares that this text is 
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addresses the issue of the establishment of Temple and the length of the reign for Davidic 

sons as forever (עוָלם, Ps. 132:12, 14). This forever is explained as Yahweh’s commitment 

to dwell in the land forever.  

Psalm 89 develops the forever promise of the Davidic reign more than any other 

royal psalm.  Forever (עוָלם) shows forth the meaning of boundless time with regard to the 

Davidic son’s reign which is designated to all generations (Ps. 89:4, 29, 36).  This same 

forever promise for Davidic covenant is confirmed because Yahweh has sworn it in 

covenant and He won’t lie (Ps. 89:3, 35).  The foreverness of Davidic reign is further 

modified as long as sun and moon continue to shine, thus still applicable (Ps. 89:2, 36-

37).  Forever is also mentioned in the psalm as the length of time which Yahweh is loyal 

in love and thus is the length of time Yahweh is to be praised (Ps. 89:2, 52).  However, 

this strong foreverness about the Davidic covenant raises a problem for the psalmist 

because the Babylonian conquest has destroyed the Davidic reign and Jerusalem.  Ethan 

praises incomparable Yahweh’s everlasting (עוָלם) Davidic covenant to all generations (in 

spite of his sinning sons) as Yahweh’s means of destroying enemies and saving his own.  

Then Ethan petitions: so how long must we wait with Jerusalem destroyed and no 

Davidic king which you formerly swore in loving-kindness; please deliver us to a 

Davidic king promised.  Ethan is still praising Yahweh for a forever Davidic covenant 

that is not undone by the Babylonian captivity.  That is, Ethan expects a Davidic king 

again as an expression of Yahweh’s everlasting loyal love.  This Davidic king will be 

exalted above what David and Solomon realized as Son’s of their Father Yahweh, for he 

will be the supreme earthly king (over all other earthly kings) and thus identified by the 

phrase “first born.”
26

  Yet without this supreme king visibly on earth reigning Ethan's 

petition is still appropriate: “Yahweh how long must we wait for your everlasting loyal 

love to renew the Davidic king in Your everlasting Davidic Covenant; please deliver us 

to the Davidic king promised.”  

To this eschatological end David looks in Psalm 110.  After receiving an oracle of 

the exaltation of his Lord, David describes the holy army of the King-Priest as He comes 

to do battle with all the nations.  Yahweh grounds the promise to Adonai (David’s Lord) 

because Yahweh will bring about utter defeat of the enemies, rendering them to be 

footstool with the king's feet on their neck (Ps. 110:1).  In this, Yahweh who fights for 

Adonai, is also Adonai who fights at Adonai’s right hand (Ps. 110: 1, 5). This merges 

kingship and divinity, elevating David’s Lord above David and yet retaining Him as an 

earthly Davidic king.  David’s Lord is then vice regent with Yahweh over all.
27

  Yahweh 

will stretch forth His emblem of rule and call David’s king to rule in the midst of his 

enemies which Yahweh rules (Ps. 110:2).  The people serve in the Davidic King’s army 

willingly, as holy, abundant, and fresh troops (Ps. 110:3).  Yahweh’s oath identifies the 

Davidic king as a priest after the pattern of Melchizedek (Ps. 110:4; more on this in the 

chapter of “Jesus as Priest”).  We have already seen that David blended the royal and 

priestly roles so it should come as no surprise that the greatest Davidic King will do the 

same (2 Sam. 6:2; 7:1–7; Ps. 110:4).  The Davidic king is victorious at His coming by the 

                                                 
26

 In Psalm 89:27 “firstborn” is defined as “highest king” consistent with the ancient near East pattern.  For 

example, Marduk is called “firstborn of gods” to identify his supreme kingship (ANET, Babylonian 

Creation Epic, 4:20). 
27

 A. A. Anderson, The Book of Psalms, vol. 2. The New Century Bible Commentary (Grand Rapids: 

Eerdmans, 1972), p. 769. 
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help of Yahweh (Ps. 110:5–7).  This is expressed in a nice turn of a phrase, the heads of a 

broad country will be shattered but the Davidic king’s head will be lifted up (Ps. 110:6–

7).  

In light of the nations eschatological utter defeat, Psalm 2 councils the nations to 

abandon rebellion against Yahweh and His anointed Davidic king.  These nations need to 

submit to the Son ordained to rule over them. The resolve, counsel and proclamation of 

Yahweh’s enemies is amazing but Yahweh scoffs and terrifies them by announcing that 

He has installed His Davidic anointed king in Zion (Ps. 2:1–6).  The installation of the 

Davidic king initiates an adopted Sonship relationship under God, which enables him to 

forcefully defeat all enemies (Ps. 2:7–9).  The statement of “begetting” is an adoption 

formula, probably of coronation,
28

 identify the Davidic king to be the Son of God.  Such 

a concept in itself does not deify the individual but rather speaks of the Son of God as 

God’s heir to His realm.
29

  Thus the warning: submit to the Son lest He utterly defeat you 

as enemies of His wrath (Ps. 2:10–12).  In this context, there is poetic assonance in the 

word play made off the imagery worship (‘bd) Yahweh or perish (’bd).  Blessed are all 

who take refuge in Him.  

 

Daniel’s Son of Man 

 

 While not actually a Davidic king image, Jesus ties it together with the Davidic 

king image of Psalm 110:1 at His trial (Mt. 26:64; Mk. 14:62; Lk. 22:69).  Daniel 7 

concludes the vision of four beasts with the divine Ancient of Days in His throne room, 

to conquer all the Gentile nations which have stood against God.  Entering into the midst 

of this throne room is the Son of Man riding on the clouds (Dan. 7:13–14).  Some take 

this title to refer to the primordial man who will rule like Psalm 8:4 mentions, but most 

recognize that the cloud riding identifies the Son of Man as the king of the Gods,
30

 like 

Marduk or Baal.  Yet in Judaism’s monotheism the Ancient of Days is clearly the 

presentation of God.  Therefore, this divine one comes up to God and receives His 

dominion to rule the Kingdom.  Second Temple Judaism retains that the Son of Man is a 

pre-existent heavenly being.
31

  The Son of Man’s reign will be an everlasting dominion.  

In Daniel the movement is toward God to receive the Kingdom, while the 

intertestamental and New Testament texts describe the cloud riding as coming from God 

                                                 
28
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University Press, 2005), pp. 177–202. 
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to implement the Kingdom on earth.  In the N.T. sense, coupling this Daniel text with 

Psalm 110’s conquest to reign makes perfect sense.  This Danielic Son of Man is 

explicitly called “Messiah” in the Similitudes of Enoch 46.1; 47.3 and in 4 Ezra 7.28–29; 

12.11; 13.32.  Furthermore, the DSS manuscript 4Q246 refers to “the Son of God” in 

profoundly Danielic language as before the throne of God, and then coming to earth to 

conquer his enemies and establish his everlasting Kingdom.  Drawing upon the insights 

of John Collins (from 4Q246) and N. T. Wright (from Mark 13), Marv Pate argues that 

the Danielic Son of Man is portrayed as fighting on behalf of the righteous (Essenes or 

the disciples of Jesus, respectively), whose enemies include the nation of Israel.
32

   

However, this Son of Man image Judaism generally developed to be Messianic in Israel’s 

favor.
33

  Which meant that Jewish tradition also developed a co-regency between God 

and this Son of Man to reign in the Kingdom.
34

 

 

Daniel’s Messiah and the Seventy Weeks 

 

 Daniel noticed in Jeremiah the prophet that the Babylonian captivity had been 

predicted to be seventy years long for the purpose of recovering the sabbatical years lost 

from Israel’s noncompliance over the last four hundred and ninety years (Dan. 9:1–3; 

Lev. 26:34-35, 43; Jer. 25:11; 29:10; 2 Chr. 36:21).  This realization motivated Daniel to 

pray toward this recovery for Israel.  God reassured Daniel by sending Gabriel to him to 

explain his vision (Dan. 9:20–27).  In this context the “seventy weeks determined” for 

Israel and for the Jerusalem would likely identify another four hundred and ninety years 

(of 360 days each, to reflect the Jewish calendar) into the future for specific things to be 

realized for Israel that had not been realized as of yet.
35

 

 Within the seventy weeks Israel will experience rehabilitation into Kingdom 

(Dan. 9:24).  Using synonymous Hebrew parallelism God will finish transgression and 

make an end of sins.  This would likely be more than an atonement for sins, for ending 

such conditions also describe the triumph of God’s Kingdom in reality,
36

 as is common in 

Daniel so far (Dan. 2:44–45; 7:9–14) and perhaps a revitalizing of  a covenantal lifestyle 

as well.  Perhaps the next two lines continue to be parallel, especially if they revolve 

around the restoration of covenant.  Reconciliation for iniquity would in second Temple 

constructs identify covenant renewal, which is of course a condition that Israel needs as 

the Babylonian captivity continues to dominate their condition.  Likewise, the condition 

of everlasting righteousness would be especially identified with the realization of the 

New Covenant condition that would usher in the eschatological Kingdom.  The last pair 

of accomplishments within this seventy weeks is sealing up prophecy and anointing the 

Most Holy.  This probably indicates either closing out prophetic ministry, or fulfilling 

what prophets have predicted to this point.
37

  The anointing of the Most Holy would then 
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either be realized by a Messianic person being anointed, or the Temple being anointed in 

Kingdom. 

The seventy weeks begins with a decree to restore and rebuild Jerusalem, 

especially streets and wall, in a troublesome time (Dan. 9:25).  The beginning decree that 

best fits this focus is Artaxerxes’ decree to rebuild Jerusalem’s wall given to Nehemiah in 

444 B.C. (Neh. 2:1–8).
38

  Harold Hoehner assumes that the decree was given on the first 

of Nissan (because the month is mentioned but no date is identified by Nehemiah), which 

he calculates to be March 5.  This era of the rebuilding is clearly in distressing times, for 

realization of the decree was even slowed and threatened by surrounding nations (Ezra 

4:7-23; Neh. 4–6). 

The seventy weeks are artistically broken out into units of seven weeks, sixty-two 

weeks and a final single week.  There is no development in the text that explains the 

separation of the first seven weeks from the following sixty-two weeks.  Harold Hoehner 

computes that this sixty-two weeks is complete on Nisan 10 or March 30, 33 A.D., which 

he identifies as Jesus’ triumphal entry into Jerusalem.
39

  Daniel identifies that after the 

sixty-two weeks are complete then Messiah will be cut off by the people who will come 

to destroy the Temple (Dan. 9:26).  11QMelchizedek 18 echoes Daniel’s “sixty-two 

weeks” as an indicator for identifying when the King-Priest Melchizedek would arrive 

and as the Anointed would be cut off, showing further second Temple Messianic 

expectation.  So this sixty-two weeks fits both expectations in that the King-Priest Jesus 

was present on March 30, 33 A.D. and after this date both: 1) Jesus was killed by the 

Romans, and then, 2) the Romans destroyed the Temple.  The identification of these two 

events after the sixty-two weeks may indicate that the final seventieth week does not 

immediately follow until these events are realized.  The seventieth week is identified by 

two features: 1) the prince of the people to come will make a covenant with Israel for one 

week, and 2) in the middle of this week the Temple will be destroyed (Dan. 9:26-27).  

Antiochus Epiphanies defiled the Temple in these kind of “abomination of desolation” 

terms according to Daniel’s prophecy but he did not destroy the Temple (Dan. 11:31).  

The Romans both defiled and destroyed the Temple in 70 A.D. and did so again with the 

functioning Temple remains in 135 A.D., remaking the Temple into a temple for Jupiter.  

In none of these was a limited covenant, perhaps of seven years, apparent.  Additionally, 

Daniel writes of an end time that will not be understood until it is happening, in which a 

conquest of Israel and an “abomination of desolation” of the Temple will occur after a 

time, times and half a time (Dan. 12:7–11).  It is possible that this “time, times and half a 

time” refers to three and a half years, or the middle of a seven year period, especially 

since it is immediately followed by two designations of days that are themselves slightly 

longer than three and a half years (Dan. 12:11–12).  When these times conclude, Daniel 

describes the occupants as blessed, indicating that the eschatological Kingdom at the end 

of time has been realized (Dan. 12:4, 13).     

 

Second-Temple Jewish Expectations 

 

 Second-Temple Judaism is that period of Jewish thought and expectations from 

fifth century B.C. through the Roman conquest of 70 and 135 A.D.  John Collins argues 

                                                 
38
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that there are four messianic paradigms in the Jewish Inter-Testamental literature: 

Davidic Messiah (anointed king)
40

 or Son of God
41

, priest, prophet and Danielic Son of 

Man.
42

  Only the first model, that of the Davidic Messianic King fits the Davidic 

Covenant material.  However, the Davidic King and the Danielic Son of Man are joined 

to develop the Messianic King imagery.  Combining these images, the Jewish apocalyptic 

writings of 1 Enoch 37–71; 4 Ezra 11–12 and 2 Apocalypse of Baruch 39–40 develop a 

coming deliverer who will defeat the enemies of Israel.  Qumran joins in with this 

sentiment.  For example, the Qumran  Florilegium text 4Q174 interprets 2 Samuel 7:11–

14 as a promise that there will be a descendant of David who destroys the enemies of 

God and will reign on an everlasting throne.  The text refers to a “shoot”
43

 which is the 

Davidic Messiah from Isaiah 11:1 and Jeremiah 23:5 and 33:15. 

 

 This passage refers to the Shoot of David, who is to arise with the Interpreter of 

 the Law, and who will [arise] in Zi[on in the La]st Days, as it is written, “And I 

 shall raise up the branch of David that is fallen” (Amos 9:11).  This passage 

 describes the fallen booth of David, [w]hom He shall raise up to deliver Israel.
44

 

 

Appendix B to the Rule of the Benediction (1QSb 5:21) expresses a blessing on “the 

prince of the congregation,
45

 that God will raise up for him the kingdom of His people,”  

as Collins observes is heavily indebted to Isaiah 11: 

 

 To dispense justice with [equity to the oppressed] of the land (Isa. 11:4a).  [May 

 you smite the peoples] with the might of your hand and ravage the earth with your 

 scepter; may you bring death to the ungodly with the breath of your lips! (Isa. 

 11:4b)… and everlasting might, the spirit of knowledge and of the fear of God 

 (Isa 11:2); may righteousness be the girdle [of your loins] and may your reins be 

 girded [with faithfulness] (Isa. 11:5).
46

 

 

                                                 
40
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Such a reign of Messiah sometimes has Him referred to as “the scepter.”
47

  In fact, the 

sectarian perspective of Qumran means that the Davidic Messiah would destroy that 

portion of Israel that would not align themselves with the Qumran community.
48

   This 

judgment to establish the Kingdom is also presented by 1 Enoch as occurring by Daniel’s 

Son of Man. 

 

 On that day all the kings and the mighty and the exalted, and those who possess 

 the earth, will stand up; and they will see and recognize how he sits on the throne 

 of his glory, and righteous are judged in righteousness before him, and no idle 

 word is spoken before him. And pain will come upon them as upon a woman in 

 labor…And pain will take hold of them, when they see that Son of Man sitting on 

 the throne of his glory.
49

 

 

 This deliverance will entail a judgment and then a celebration of cleansing to 

prepare for the Kingdom.  The Qumran text known as The War of the Messiah (4Q285 

fragment 5) comments upon Isaiah 10:34–11:1 developing the effectiveness of the shoot 

of Jesse to begin the Kingdom. 

 

 [This is the] Branch of David.  Then [all forces of Belial] shall be judged, [and the 

 king of the Kittim shall stand  for judgment] and the Leader of the congregation-

 the Bra[nch of David]-will have him put to death.  [Then all Israel shall come out 

 with timbrel]s and dancers, and the [High] Priest shall order [them to cleanse their 

 bodies  from the guilty blood of the c]orpse[s of] the Kittim.
50

 

 

The Qumran text 4Q252 fragment 1, 5:1–5, commenting on Genesis 49:10, develops the 

Messiah as the Branch of David who reigns forever. 

 

 A ruler shall [no]t depart from the tribe of Judah when Israel has dominion. [And] 

 the one who sits on the throne of David [shall never] be cut off, because the 

 “ruler’s staff” is the covenant of the kingdom, [and the thous]ands of Israel are 

 “the feet,” until the Righteous Messiah, the Branch of David, has come.  For to 

 him and to his seed the covenant of the kingdom of His people has been given for 

 the everlasting generations, because he has kept[…] the Law with the men of the 

 Yahad.
51

 

 

                                                 
47

 CD 7.19–20=4Q266 frag. 3.iv.9; 1QSb 5.27–28; 4Q161 frags. 2–6.ii.17. 
48

 1QM with 1QS 1:23–24; 2:14–17; 9:16. 
49

 1 En. 62.4–5; and in 52.4 this messiah is called the Anointed One; cf. 4Q382 frag. 16 2. 
50

 4Q285 fragment 5 translated by WAC, 293 but corrected James VanderKam and Peter Flint, The 

Meaning of the Dead Sea Scrolls, p. 266, and p. 451, chapter 11, note 11; cf. Pss. Sol. 17.4, 21–36; 18.5–7; 

4QpIsaª frags.7–10 iii 22–29 and echoed in 1QSb 5.21–26, 4 Ezra 13.2–10; Mt. 2:23; Acts 13:23; Rom. 

15:12; Heb. 7:14; Rev. 5:5; 22:16; Clement of Alexandria, Strom.5.6; Paed. 1.7; Justin Martyr, Apol. 1.32; 

Dial. Tryph. 87, Irenaeus, Haer. 3.17.1; 4.33.1 and probably 4Q285 5.1–6 and Test. of Levi 18.7. 
51

 4Q252 fragment 1, 5:1–5 translated by WAC, 277 but corrected James VanderKam and Peter Flint, The 

Meaning of the Dead Sea Scrolls, p. 266, and myself; a similar point is made by 4Q521 column 2, and 

4Q521 frag. 7.3.  



 16 

The Qumran manuscript Messianic Apocalypse identifies these Jewish expectations for a 

kingly Messiah to bring in a Kingdom program that meets real needs.
52

  

 

[the hea]vens and the earth will listen to His Messiah, and none therein will stray 

 from the commandments of the holy ones. 

Seekers of the Lord, strengthen yourselves in his service! 

All you hopeful in (your) heart, will you not find the Lord in this? 

For the Lord will consider the pious, and call the righteous by name. 

Over the poor His spirit will hover and will renew the faithful with His power. 

And He will glorify the pious on the throne of the eternal Kingdom, 

He who liberates the captives, restores sight to the blind, straightens the b[ent]. 

And the Lord will accomplish glorious things which have never been… 

For He will heal the wounded, and revive the dead and bring good news to the 

 poor. 

 

This reign of the Lord’s anointed one will have heaven and earth obeying Him, benefited 

by Him in Kingdom and fellowshipping before Him forever.
53

 

 This left Israel with an expectancy for the coming Davidic king.  With the failure 

of the Maccabeans and especially Judas Maccabeus in 164 B.C., another was expected.  

Pompey conquered Israel for Rome in 63 B.C. which fostered a sense that the Davidic 

king could come at any time, perhaps prompted by reflection on Daniel 2 and 7.  For 

example, shortly after Pompey’s capture of Jerusalem in 63 B.C. the Psalms of Solomon 

celebrates the expected Davidic Messiah. 

 

 Behold, O Lord, and raise up unto them their king, the son of David,  

 At the time in which thou seest, O God, that he may reign over Israel thy servant. 

 And gird him with strength, that he may shatter unrighteous rulers, 

 And that he may purge Jerusalem from the nations that trample her down to 

 destruction.
54

 

 

 Herod the Great tried to capitalize on this sentiment as he rose to power by killing 

of Judas ben Hezekiah and the Jewish resistance.
55

  Despised though Herod the Great 

was, he tried to capitalize upon this expectancy with his Temple construction project (37–

4 B.C.) which was designed to present himself as the Davidic king.  As Herod lay dying 

Judas ben Sariphaeus and Matthias ben Margalothus pulled down the ornamental eagle 

from the temple and a revolt was on, only to be crushed by Herod’s son Archelaus.
56

  

Other would be messiahs fostered peasant movements to bring in the Kingdom during 

                                                 
52
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this power vacuum before Archelaus put together his power block, namely, Judas son of 

Ezekias, Herod’s servant Simon, and Athronges.
57

  When Archelaus and Antipas each 

argued in Rome for succession, a Jewish delegation plead for autonomy.  During the 

absence of the would be rulers, another rebellion took place and twice had to be put down 

by Varus, king of Syria.
58

  Such rebellions have at the core the hope that God would raise 

His Messiah to bring in the Kingdom.   

 Throughout Pontus Pilate’s procuratorship (A.D. 26–36), N. T. Wright identifies 

seven rebellions that he crushed.
59

  

 

 1) Pilate tried to bring Roman standards into Jerusalem, but backed down after a 

 mass protest.
60

 

 2) He used money from the Temple treasury to build an aqueduct, and crushed the 

 resistance that this action provoked.
61

 

 3) He sent troops to kill some Galileans while they were offering sacrifices in the 

 Temple, presumably because  he feared a riot.
62

  

 4) He captured and condemned to death the leader of an uprising that had taken 

 place in Jerusalem, involving  murder; he then released the man as a gesture of 

 goodwill during the Passover feast.
63

  

 5) At the same Passover, he faced a quasi-messianic movement, having some 

 association with two ordinary revolutionaries.
64

 

 6) He provoked public opinion by placing Roman votive shields, albeit without 

 images, in the palace at Jerusalem, which according to Philo annoyed Tiberius 

 almost as much as it did the Jews.
65
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 7) Finally, he suppressed with particular brutality a popular (and apparently non–

 revolutionary) prophetic movement in Samaria.  For this he was accused before 

 the Roman legate in Syria, who had sent him sent back to Rome.
66

 

 

Such frequency of rebellions shows the fever pitched hope for Kingdom.  Many of these 

had central figures that part of their following viewed them as potentially this Davidic 

Messiah.  

  A brief moment of quiet occurred during Herod Agrippa’s reign (A.D. 41–44) due 

to his apparent piety and his care not to offend Jewish scruples.  However, with the 

resumption of procurator rule, insurrection messianic movements began again, with the 

subsequent Roman persecutions.  In this era, Tholomaeus,
67

 Theudas,
68

 Judas the 

Galilean and his two sons Jacob and Simon,
69

 Eleazar ben Deinaeus and Alexander,
70

 and 

an unnamed “imposter” who had promised his followers “salvation and rest from 

troubles”
71

 were all executed for the separate rebellions that they led.   During this time, 

several other brigand bands fostered rebellion but were crushed.  This revolutionary 

activity came to a fervent pitch especially in the main Jewish War itself (A.D. 66–73).  

Within this Jewish revolt Josephus mentions two messianic movements, that of: 

Menahem, son of Judas, the Galilean and Simon bar Giora or “the proselyte.”
72

  Josephus 

writes during the Jewish Wars which shows that this expectancy of the Davidic King 

continues and is seen by him as actually the major reason that the Jews rebelled. 

 

 But what more than all else incited them to the war was an ambiguous oracle, 

 likewise found in their sacred scriptures, to the effect that at the time one from 

 their country would become ruler of the world.  This they understood to mean 

 someone of their own race, however, in reality signified the sovereignty of 

 Vespasian, who was proclaimed Emperor on Jewish soil.  For all that, it is 

 impossible for men to escape their fate, even though they forsee it.  Some of these 

 portent, then, the Jews interpreted to please themselves, others they treated with 

 contempt, until the ruin of their country and their own destruction convicted them 

 of their folly.
73

 

 

Obviously, Josephus identified the Roman emperor Vespasian as this Davidic king and 

claims that Israel would be released from their exile and would have their kingdom if 

they only would have submitted to him.  N. T. Wright extends Josephus’ view in 

claiming Vespasion as Messiah is an expression of the second messianic coming of Jesus 

Christ to judge the Jews since they rebelled against Him, thus fulfilling the Olivet 

Discourse judgment on Israel.
74

  In such a supercessionistic view, the church replaces 
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Israel as the place where Christ’s Kingdom resides.  However, Josephus’ and Wright’s 

views do not reflect the O.T. and Jewish expectations of a Davidic King actually ruling 

the world by reigning in Israel.  This novel perspective and the defeat by Rome did not 

quash the Jewish Davidic expectation.  Simon ben Kosiba of the Bar Kokhba rebellion 

(A. D. 132–135) was hailed by venerable Rabbi Akiba as the “Son of the Star” and the 

“Son of David,” in his additional rebellion crushed by the Romans.
75

  So the expectations 

were high for the Davidic King to arrive and free Israel, when Jesus turns up. 

 The ‘Blessing concerning David’ in the Eighteen Benediction, show the Jewish 

expectation during the first century A.D. as they were regularly prayed by Jews.
76

 

 

Palestinian recension 

Be gracious, O Lord, our God, according to thy great mercies 

To Israel thy people, and Jerusalem thy city, 

And Zion, residence of thy glory; 

And to thy Temple and dwelling-place; 

And to the kingdom of the house of David, thy righteous Messiah. 

Blessed art thou, O Lord, God of David, Builder of Jerusalem. 

 

Babylonian recension 

Make the Branch of David soon spring forth,  

And let his horn be exalted by thy salvation, 

[For we await thy salvation (always).] 

Blessed art thou, O Lord, who makest salvation spring forth. 

 

These Jewish prayers reflect the same expectation as the gospels present concerning the 

Messiah Jesus at His birth. 

 

Gospels 

 

“Jesus will be great and will be called the Son of the Most High; and the Lord God will 

give Him the throne of His father David.” (Lk.1:32). 

 

The titles “Davidic king,” “Christ,” and “Son of God” are all synonymous.  For 

example, in the ancient near East, kings were called “son of God.”
77

  Usually this did not 

mean that the king was deity but that he had a special relationship with the god so that he 

could call upon the god’s favor to protect and bless the nation.  In Jesus’ situation the 

phrase “Son of God” becomes a synonym with that of the anointed Davidic king or 

Christ.  In standard Hebrew parallel statement Peter declares, and the high priest asks 

Jesus if He is the Christ, the Son of the living God (Mt. 16:16; 26:63–64; Mk. 14:61-62; 

Lk. 22:69–70).  Jesus acknowledges that these titles describe Himself.  Mark's gospel 

begins by identifying Jesus in parallel statements as “the Christ, the son of God” (Mk. 

1:1).  Luke’s commentary on the demon’s declaring Jesus to be the son of God is that 

they knew Him to be the Christ (Lk. 4:41).  The term “Christ” or “Messiah” or “Anointed 
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One” is most often identified with kingship, especially in the O.T.  Such Davidic Messiah 

terminology is more focused in the birth narrative, healings, disciples identifying Who 

Jesus is as a climax of the gospels, and the passion week with triumphal entry unto death. 

The angel Gabriel announced to Mary (a descendent of David engaged to Joseph, 

a descendent of David) that she would give birth to One called “the Son of God” (Mt. 

1:1, 6, 17, 20; Lk. 1:27, 32, 35; 3:31, 38).
78

  Though Mary will call Him Jesus, His title is 

the Son of God, for the Lord God will give Him the throne of His father David and He 

will reign over Israel forever and His Kingdom will have no end (Lk. 1:32–33).  With this 

statement the title elevates Jesus to be the King Who will reign in the everlasting 

Kingdom.  When Mary asks how this can be, Gabriel explains a deeply personal divine 

intimacy will impregnate her; the Holy Spirit will come upon her.  In Lukan theology 

"upon" (ἐπεχερομαι) is not sexual intercourse but an empowerment event like Pentecost 

(Lk. 11:22; 21:26; Acts 8:24; 13:40; 14:19).  The power of God will overshadow her 

(ἐπελεύσεται), which is imagery for cloud or shadow (Lk. 9:34; Acts 5:15).  In the O.T. 

this imagery was used of God’s presence and blessing in the tabernacle and protecting 

His people (Ex. 40:35; Ps. 91:4; 140:7).  Here God’s presence intimately on Mary creates 

a son born to the title of “Son of God.”  The title “Son of God” reveals a unique 

conception and birthing relationship that identifies Jesus’ biological father as God (Lk. 

1:35). 

John the Baptist’s father, Zacharias blesses God at the birth of his son, concerning 

the unfolding events that will birth Jesus as the King of Israel, who he anticipates will 

conquer the Romans and bring in the Kingdom. 

 

Blessed be the Lord God of Israel, 

For He has visited us and accomplished redemption for His people, 

And has raised up a horn of salvation for us 

In the house of David His servant- 

As He spoke by the mouth of His holy prophets from of old- 

Salvation from our enemies, and from the hand of all who hate us; 

To show mercy toward our fathers, and to remember His holy covenant,  

The oath which He swore to Abraham our father,  

To grant us that we being delivered from the hand of our enemies (Lk. 1:68–74). 

 

Mary breaks out in praise with Elizabeth, concerning the privilege she anticipates 

coming to her and other poor in a personal way, when her son Jesus is born to be King 

and brings eschatological reversal through His reign. 

 

For the Mighty One has done great things for me;  

And holy is His name. 

And His mercy is upon generation after generation 

Toward those who fear Him. 

                                                 
78
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He has done mighty deeds with His arm;  

He has scattered the proud in the thoughts of their heart. 

He has brought down rulers from their thrones, 

And has exalted those who were humble. 

He has filled the hungry with good things; 

And sent away the rich empty-handed. 

He has given help to Israel His servant, 

In remembrance of His mercy, 

As He spoke to our fathers, 

To Abraham and his offspring forever (Lk. 1:49–55) 

 

Mary anticipates that Jesus will meet real needs.  Jesus ministry meets the needy, 

downtrodden, and poor in the midst of their need and brings the proud, powerful and rich 

down in their resistance to God.  

Matthew's birth narrative identifies Jesus as this King of the Jews, which in the 

context of his genealogy identifies him as the Davidic King of the Jews.  The magi from 

the East identified to Herod that the king of the Jews had been born and that they have 

come to worship Him (Mt. 2:2).  Such worship (προσκυνῆσαι) is usually done to deity 

but could be homage to a king.  The magi fell down and worshipped (προσεκύνησαν) the 

child with royal gifts appropriate to be received by a superior like a king (Mt. 2:11).  

Jesus is born the King of the Jews.  Herod refers to the king of the Jews as the Christ or 

Messiah or anointed One (Mt. 2:4).  The magi are warned to return another way and 

Joseph flees to Egypt to avoid the persecution, and to fulfill the pattern that identifies 

Jesus Christ as the divine Son (Mt. 2:15).  

Jesus baptism is the beginning of His ministry.  John the Baptist announces that 

the Kingdom of God is at hand (Mt.3:2).  In this, God declares to Jesus in the hearing of 

the crowd, “Thou art My beloved Son, in Thee I am well-pleased” (Mt. 3:17; Mk. 1:11; 

Lk. 3:22).  Since God is speaking the Sonship should be seen as Son of God.  Thus Jesus 

is declared to be the King of Israel in His baptism.  In this event, the relationship which 

God has with His Son is declared to be one of special love and favor.  This shows a 

special purposeful intimacy and unity of purpose which God has with His Son.  Later 

God speaks in similar ways at the transfiguration of Jesus, revealing a glimpse of the 

Kingdom
79

among the glowing ones.
80

  Matthew and Mark record the same phrases as at 

the baptism identifying Jesus as God’s beloved Son with “When He is well pleased” (Mt. 

17:5; Mk. 9:7).  Luke adds that Jesus is God’s Chosen One (Lk. 9:35).  All of these 

statements should be seen within a context that provides a glimpse of Jesus as the King in 

His Kingdom, which He shares in co-regency with God in which Jesus is already the 

King of Israel (Mt. 16:28; Mk. 9:1; Lk. 9:27).  So the beloved Son title, which highlights 

intimacy, also declares Jesus’ Kingship. Luke's description of Chosen One should be seen 

as identifying Jesus' unique Kingship under God as well.  Such a presentation from God 
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clearly identifies Jesus as with special kingly authority and God's last words call the 

disciples to "listen to Him," implying obedience.   

John’s Gospel begins with repeated claims that Jesus is Messiah.  For example, 

Andrew called his brother Peter to come to Jesus, because he claimed Jesus is the 

Messiah (Jn. 1:41).  Likewise, Nathanael identified Jesus as the Son of God, the King of 

Israel (Jn. 1:49).  Furthermore, the woman at the well declares to her village that Jesus is 

the Messiah, in response to Jesus making that specific claim (Jn. 4:25–26, 29). 

Jesus identified that His Kingdom is already begun in certain ways.  For example, 

the disciples identify by their beatitude virtues that they are already in the Kingdom on 

the basis of the present tenses in the context of Matthew 5:3, 10 and Luke 6:20.
81

  Thus 

Jesus’ Kingdom is already established as the field of the world (Mt. 13:38, 41).  It is this 

Kingdom that is already growing and permeating the world.  Jesus Christ must already be 

reigning if His Kingdom is present, and will reign even more pervasively after the 

judgment extending Jesus’ Kingdom into that of the Kingdom of the Father (Mt. 13:43).  

Furthermore, the blind call out after Jesus as the “son of David, have mercy upon us,” 

and receive healing from Him as they requested (Mt. 20:31–34; Mk. 10:47–52; Lk. 

18:38–43).  These healings are a present expression of Jesus’ Kingdom already.  

Furthermore, Jesus indicates that this Kingdom has begun in the first woe He says to the 

religious leaders (Mt. 23:13).  The use of present verbs “you do not enter” and “you do 

not permit” is action simultaneous with the speaker’s words, so again, Kingdom has 

begun. 

Jesus transfiguration is a momentary glimpse into Jesus’ Kingdom (Mt. 16:28–

17:9; Mk. 9:1–10; Lk. 9:27–36; 2 Pet. 1:11, 16–19).  While Jesus warned the disciples of 

His and their impending deaths, He identified that some of the disciples would not die 

until they would see the Son of Man powerfully coming in His Kingdom.  A week
82

 later, 

Jesus took Peter, James and John and led them to a high mountain where He was 

transfigured before them.  Jesus face and clothes shone as the sun, enabling these 

disciples to be eyewitnesses of Jesus’ majesty.  Moses and Elijah appeared talking with 

Jesus.  Luke identified that the topic of their conversation is Jesus’ exodus (Lk. 9:31 

ἔξοδον).
83

  Such an exodus reference is quite appropriate to prefigure Kingdom (e.g., Isa. 

40:3–5).  Out of fear, Peter blurted out that it was good for them to be there and that if 

Jesus wished, they could make three tabernacles, one each for: Jesus, Moses and Elijah.  

Perhaps Peter was thinking that the Feast of Tabernacles might be appropriate as 

Kingdom is initiated, since as a festival, it will be celebrated in Kingdom (Zech. 14:16), 

and perhaps it was that time of year.  Instead, a bright cloud overshadowed them and the 

bath qol,
84

 the voice of God (the Excellent Glory) spoke from the cloud, saying, “This is 
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My beloved Son, in whom I am well pleased.  Hear Him!”  In sampling a taste of the 

Kingdom, this voice reassured the disciples that the prophecies of Christ’s Kingdom will 

be confirmed further (2 Pet. 1:11, 16–19).  Then Jesus came alone and touched the 

disciples, asking them to rise and not be afraid but “Tell the vision to no one until the Son 

of Man is risen from the dead.”  The disciples kept quiet about what they had seen until 

later, but they questioned Jesus what rising from the dead meant.  

A number of understandings and responses are recorded in the synoptics to the 

title “Son of God” when it applies to Jesus but the divine assessment is the standard by 

which all others are to be measured.  It is interesting to explore the various individual 

expressions.  It is never recorded that Jesus described Himself as Son of God but there 

are a number of places where He refers to Himself ambiguously as Son in the context of 

referring to God as Father.  In the context in which Jesus pronounces judgment upon 

unbelieving Galilean cities, Jesus also breaks into praise for God as Father.  Jesus 

highlights that as Son He has an intimate relationship with the Father and the Father has 

granted Him all things (Mt. 11:27; Lk. 10:22).  Perhaps this hints at Jesus’ Kingship but it 

certainly acknowledged that Jesus as Son has an unusual intimate relationship with God 

to have knowledge of God and God’s purposes.  None knows these things except those to 

whom the Son reveals them.  The Son compassionately calls many to this freeing 

knowledge.  Some things, like when the Son would return are known only by the Father 

for He has not even revealed them to His Son (Mk. 13:32).  Jesus declares that He has all 

authority on heaven and on earth in a context in which He identifies Himself as Son of 

the Father (Mt. 28:18-19).  So Jesus understands and declares the divine assessment of 

Him as the Son of God from early in His ministry to His ascension.  

The demonic opposition recognizes Jesus as the Son of God with authority, from 

whom they rebel.  The devil tries to tempt Jesus with the prefaced claim, “If You are the 

Son of God” (Mt. 4:3, 6; Lk. 4:3, 9).  The kind of conditional used by the devil expects an 

affirmation that Jesus is the Son of God in order for Jesus to demonstrate it upon demand, 

thus submitting to the devil’s authority.  Demons recognize Jesus as the Son of God Who 

has the authority to judge and punish them under the eschatological judgment (Mt. 8:29; 

Mk. 5:7; Lk. 8:28).  These same demons recognize that as Son of God, Jesus has 

authority to limit where they can go.  They rebel trying to thwart Him by going into 

swine to make Jesus repulsive to those who live there.  The other tactic demons take in 

rebellion is to declare Jesus openly as the anointed king, Son of God, when they are cast 

out, perhaps to make Jesus’ crowd unwieldy and then focused on miracles (Mk. 3:11; Lk. 

4:41).  Jesus responds by silencing the demons under His authority, keeping His ministry 

focused on kingdom proclamation and calls a select band of disciples to accentuate 

understanding and accountability in His ministry.  

The disciples acknowledge Jesus as the Son of God with divine authority and 

worship Him.  Jesus walked on the water of stormy Sea of Galilee, which frightened the 

disciples (Mt. 14:22–33).  Peter was also enabled to walk on water as an attempt to 

                                                                                                                                                 
B. Bat. 73b; 85b; Mak. 23b; ’Erub. 54b; Shab. 33b; 88a; Sot�a  33a; p. Sot�a  7.5.5; Pesiq. Rab. Kah. 11.16; 
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Rab. 7.12.1; Sib. Or. 1.127, 267, 275; Artapanus in Euseb. P.E. 9.27.36; Dion. Hal. 1.56.3; 5.16.2–3; 

8.56.2–3; Arrian, Alex. 3.3.5; Lucian, C.W. 1.569–70; Plutarch Isis 12; Mor. 355E; Mart. Pol. 9.  The bath 
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alleviate their fear.  When Jesus rescued Peter and they got into the boat the storm wind 

stopped.  The amazed disciples worshipped Jesus as God’s Son (Mt. 14:33).  To them the 

Son of God entails deity in order for them to worship Him.  Latter, Peter declares his 

assessment that Jesus is the Christ, the Son of the living God (Mt. 16:16).  Jesus agrees 

with Peter’s assessment that He is King with a Kingdom and blesses Peter for his 

pronouncement.  This blessing includes Peter as son of Jonah,
85

 perhaps in identifying 

with the resurrection sign (Mt. 16:4, 17) and maybe hinting that he will go to Gentiles 

like Jonah did. 

The multitude see Jesus fulfill what they take to be a Messianic prophecy,
86

 

Zechariah 9:9, “Your King is coming to you, gentle, and mounted on a donkey” (Mt. 

21:5; Jn. 12:15).  This riding of a donkey identifies with a royal means of transport (Judg. 

5:10; 10:4; 12:13–14; 2 Sam. 13:29; 18:9; 19:26)
87

 but indicates Jesus dismisses military 

aspirations because He was not on a war horse.  The people praise Christ on His entry 

into Jerusalem as the King, the Son of David (Mt. 21:15; Mk. 11:10 ‘father’ for king; Lk. 

19:38).  Their use of palm branches alludes to the Maccabean triumphs, implying the 

crowd still saw Him in revolutionary Messianic terms.
88

 

When the high priest puts Jesus under oath to respond whether He is the Christ, 

the Son of God, the Davidic King, Jesus says “Yes” and further identifies Himself as 

Daniel’s Son of Man Who will come and judge the religious leaders for their rejection of 

Him.  In response, the high priest has Him crucified for blasphemy (Mt. 26:63–64; Mk. 

14:61-62; Lk. 22:69–70).  Whether the high priest thought Son of God referred to a 

divine One is not clear but the affirmation certainly includes a claim for kingship of Israel 

(Mt. 27:11, 29, 37; Mk. 15:2, 12, 18, 26; Lk. 23:2–3, 38).  Additionally, the title of 

Danie1’s Son of Man as applied to Christ was taken by the high priest as an offense 

against God.  The high priest rebels by killing Jesus when he identifies Who He is.  Jesus 

identifies Himself as Daniel’s Son of Man Who will come and judge the religious leaders 

for their rejection of Him.                                                                              

Pilate questions Jesus as to whether He is the king of the Jews (Mt. 15:2; Lk. 

23:2–3).  Jesus responds that it is as Pilate says, which is a “Yes” reply (after the pattern 

of Matthew 26:25 and 64).  Jesus clarifies that His Kingdom is not of the pattern of the 

world, or His followers would take up weapons to fight.  Herod rightly gets the point that 

Jesus is a King (John 18:33–37).  The charge on the cross in the crucifixion of Jesus read 

“This is Jesus the King of the Jews” (Mt. 27:37; Mk. 15:26; Lk. 23:38), in response part 

of the mob scoffed at him, “If you are the Son of God, the King of Israel, come down 

from the cross” (Mt. 27:40, 43).  This mob recognized that the title Son of God meant 

King of the Jews.  However, they rebelled against Jesus, not wishing him to reign over 

them and actually expecting this crucifixion to be His demise.  

With the drama of darkness in Jesus’ death followed by miraculous opening of 

tombs and resurrection and tearing of the temple veil, the centurion guarding Jesus 

declared that Jesus was truly a Son of God (Mt. 27:54; Mk. 15:39).  The centurion does 
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not use an article so the meaning of Son of God in his declaration probably holds only the 

meaning in the context, that of being a king of the Jews.  

The title, “Son of God” identifies Jesus as already the Davidic king over Israel 

and everyone forever.  It also highlights an intimate biological and favored relationship 

which Jesus has with God.  Some take it to mean that Jesus is God, though neither God 

nor Jesus identify that as its meaning.  

 

The Son of Man in the Synoptics
89

 

 

 In the synoptics Jesus’ favorite way of referring to Himself is as Son of Man.  

There is inherent ambiguity present in this name with the possibility of it being taken as 

“human” (Ps. 8:4), a prophet (e.g., Ezek. 2:1), authority (Mt. 12:8; Mk. 2:28; Lk. 6:5), but 

at the apex of Jesus’ ministry He clarifies to His disciples that He refers to Himself 

meaning Daniel’s quasi-divine Son of Man to come to the earth as Judge and reign as 

Davidic King (Dan. 7:13–14; Mt. 24:27, 30; Mk. 13:26; Lk. 17:24, 36; 21:27; Acts 7:56).  

Likewise, at the climax of Jesus’ trial, Jesus identified to the religious leaders that the 

kind of Davidic king He meant by this self attribution was that of Daniel’s Son of Man 

(Mt. 26:64; Mk. 14:62; Lk. 22:69).   Jesus then coupled the Son of Man role with Psalm 

110’s presentation of the Davidic King seated at the right hand of God to reign, and 

promised that these religious leaders will see Him operate in this role, judging all 

opposition, including them.  This further underscores that Jesus is the Davidic King 

already in the judgment that He has already meted out some of this judgment in 

destroying Jerusalem and temple in A.D. 70 and 135, thereby judging the religious 

leaders who sentenced Him to death.
90

  Jesus Davidic Messiahship is implemented in 

judgment upon Israel as Daniel’s Son of Man.  Jesus will continue to show His Davidic 

Kingship when He returns to judge all rebellious nations and establish His Kingdom (Mt. 

24:30–31; Mk. 13:26–27; Lk. 21:27–28).  For the disciples, who hear His Olivet 

message, such a second coming of Daniel’s Son of Man is a comfort, “for your 

redemption is drawing near.”  This redemptive hope to enter into the Kingdom and be 

vindicated while Jesus’ and the disciples’ opponents are judged indicates the Kingdom 

will then begin in its grand eschatological manner. 

 

The Son of Man in the Gospel of John 

 

 While in the synoptics the Son of Man will in the future descend, Jesus identified 

Himself to Nicodemus as the Son of Man already descended from heaven to become the 

object of faith (Jn. 3:13–18).  Those who believe in Him in this glorified descended Son 

of Man role already have everlasting life.  Likewise those who do not believe that He is 

the glorified Son of Man are judged already.  The Father has already given the Son 

authority to execute judgment, because He is the Son of Man (Jn. 5:27).
91

 

 The multitude want Jesus to be the Messiah for their benefit but not the Son of 

Man to challenge and judge them.  The multitude sought Jesus out to be their Messiah, by 

sailing across the Sea of Galilee to Capernaum, and Jesus presented them with difficult 
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sayings in the synagogue, which forced them to weigh their commitment (Jn. 6:22–71).  

They wanted to know when Jesus had arrived, since He had come across by walking on 

the water, while the disciples strained on the oars.  He told them that they were seeking 

signs like miraculously being fed in the wilderness, like Moses had done for Israel.  The 

implication is that they are seeking to make Him King to bring themselves into Kingdom 

by supernaturally exterminating the occupiers of the Land (the Romans; Jn. 6:15).  Part of 

their motivation is that some Jewish traditions emphasized that the final redeemer would 

bring down manna like Moses had done.
92

  Jesus tried to prompt the multitude to get 

beyond such perishing food, earned by work,
93

 to seek everlasting life given by the Son 

of Man and the Father.  In this sense of seeking nourishment, that is not everlasting, this 

multitude parallels the confusion of the Samaritan woman at the well (Jn. 4:15; 6:34).  

The multitude responded Jewishly,
94

 “What shall we do to work the works of God?”  

Jesus responded, “This is the work of God, that you believe in Him whom He has sent.”  

Jesus shifts the focus from Mosaic Covenant faithfulness and blessing to New Covenant 

internalization of faith continuing within this worldview, to believe the divine origination 

of Jesus identifies Him as the Son of Man come from God already, and them as having 

everlasting life.  In contrast to the manna that their fathers received and died, and this 

multitude seeks, Jesus is the bread of life, come from heaven so that those who internalize 

Him will not die but have everlasting life already.  At this point the multitude grumbled 

even more about the cannibalistic metaphor of eating Jesus’ flesh.
95

  Jesus made the 

difficult statement acute. 

 

 Listen up, this is important, unless you munch on the flesh of the Son of Man and 

 drink His blood, you have no life in yourselves.  He who munches My flesh and 

 drinks My blood has everlasting life; and I will raise him up on the last day.  For 

 My flesh is true food, and My blood is true drink.  He who eats My flesh and 

 drinks My blood abides in Me, and I in him (Jn. 6:53–56). 

 

That is, to internalize Jesus as the mystical sustenance from God, transforms the person 

into a mystically interpenetrated covenantal relationship with the Son.  “As the living 

                                                 
92
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Father sent Me, and I live because of the Father; so he who eats Me, he also shall live 

because of Me.  This is the bread which came down out of heaven; not as the manna the 

fathers ate, and died; he who eats this bread shall live forever” (Jn. 6:57–58).  Many of 

the disciples who heard this cannibalistic statement grumbled at the revolting description.  

Conscious of the disciples grumbling, Jesus asked them, “Does this cause you to stumble 

into damnation?”  Pressing the origination issue acutely, Jesus said, “What if you should 

see the Son of Man ascending to heaven where He was before?”  This raises the Daniel 

7:13 vision and identifies that Jesus is this divine Son of Man come to judge the wicked 

and establish His Kingdom.  Life is sourced in the Spirit and Jesus words, which when 

believed include His New Covenant people in the Spirit and everlasting life.  Jesus said 

these difficult words because He knew some of the people there did not believe and also 

the one who would betray Him.  So He said, “No one can come to Me, unless the Father 

chooses him.”  These issues (of: divine origination of Jesus, the cannibalistic internalistic 

metaphors and strong sovereign election) caused many who were Jesus disciples to 

withdraw from Him and not continue to walk with Him any more.   

 Turning to the twelve, Jesus asked, “You do not want to go away also, do you?”  

Peter answered Him, “Lord, to whom shall we go?  You have words of everlasting life.  

And we have believed and have come to know that You are the Holy One of God.”  Jesus 

responds even to the twelve with a difficult saying to make them weigh their 

commitment, “Did I Myself not choose you, the twelve, and one of you is a devil?”  He 

meant Judas who was to betray Him.  However the statement, said and not explained, 

stops each of the twelve to ask themselves, am I the opponent of Christ? 

 Jesus repeatedly tried to move believers into a deeper level of personal 

engagement.  In the previous passage the issue for the twelve is whether they identify 

with Jesus as Messiah, the Son of Man come from God (Jn. 6:67–71).   

 

Acts 

 

After Christ’s resurrection He continued teaching about the kingdom so that His 

disciples asked, “Is this the time when You are restoring the kingdom to Israel?” (Acts 

1:3, 6).  Christ merely corrected them about the time not about the fact of His reign and 

restoration of kingdom for Israel.  Then leaving them with the task of being witnesses, He 

ascended into heaven.   

Peter proclaims the gospel that Jesus is the Christ and thus must have been raised 

because of God's empowerment and the ultimate realization of Psalm 16 which entombed 

David had not received (Acts 2:24–29).  The Davidic Covenant promised to seat 

(καθίσαι) one of David's descendents upon David's throne (τὸν θρόνον αὐτοῦ; 2 Sam. 

7:12–14; Acts 2:30).  Jesus’ resurrection identifies that He is the one Davidic King to be 

seated on David's throne (Acts 2:30–32).  This resurrection ushers in Christ's exaltation to 

the right hand of God which is identified with royal Psalm 110:1, “The Lord said to my 

Lord sit at My right hand until I make thine enemies a footstool for thy feet” (Acts 2:33–

35).  The right hand is the place of honor or equality.  To sit (Κάθου) at God’s right hand 

as said by God is to be identified as accomplished in the exaltation to be at God's right 

hand.  So Christ is already seated (Κάθου) at God's right hand which is reminiscent of the 
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promise to seat (καθίσαι)96
 Christ on the Davidic throne (Acts 2:30, 33–34).  It is on 

these bases that Peter declares that the house of Israel should know for certain that God 

has already made (γινωσκέτω) Jesus both Lord and Christ.  The declaration that He is 

already Lord (κύριον) identifies Him as the Lord (κυρίῳ) to which the Lord (κύριος) God 

addresses to sit Christ at God's right hand; this use of the same root for Lord does two 

things: l) it shows that Christ is God since the psalmist's distinctions of Yahweh and 

Adonai are combined in the same term (κύριος) and in the ascended recognition that 

Christ is God there is a parallel recognition that Jesus is already the anointed Davidic 

king over Israel (Acts 2:30, 34, 36).
97

  While in this context “Lord” (κύριος) stands for 

Davidic king and deity, as a term it was also appropriated by the Caesars (Augustus, 

Tiberius, Caligua, Nero and Domitian) and the Jewish rulers (Herod the Great, Agrippa I 

and Agrippa II).
98

  So as a title, more than position is at stake, “Jesus as Lord” includes 

allegiance and loyalty.  The Davidic kingship of Christ is further developed by the 

parallel confidence that Jesus is made Lord and Christ.  Such a declaration of being made 

Christ (Χριστὸν) reminds of the basic meaning of Christ as ‘anointed one’ meaning 

King, which should be seen as Israel's king in this near context which contains a Davidic 

covenant declaration.  Since Jesus is already the Davidic king seated at God's right hand, 

Christ is already effectively operating from His kingship role.  For example, as ascended 

King, Christ receives the promise of the Holy Spirit from the Father and has poured forth 

the phenomena of wind sound, fire above heads, tongues, prophecy and gospel 

proclamation which Peter’s audience both sees and hears (Acts 2:33).  This means that 

the bestowal of the Spirit identifies Christ as already functioning as Davidic King.  

Obviously, Christ also awaits God’s reducing of his enemies to be utterly defeated under 

His feet, showing that there is a greater expression of Christ’s reign to come when God 

metes out eschatological judgment.  

Luke records two instances where Paul refers to Jesus as the Son of God which, as 

developed, means king.  Paul’s gospel message is summed up as declaring Jesus to be the 

Son of God (Acts 9:20).  This concept of Son of God is built from O.T. references such 

as Paul's citation of Psalm 2:7 (Acts 13:33) which acknowledges Jesus to be the Davidic 

king who will reign forever.  
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Hebrews 

 

The author of Hebrews declares the Son as the divine Davidic King.  With the 

recipients tempted to leave off following Christ and to return to Judaism and the 

following of the Mosaic Law the Son is shown to be superior over all those associated 

with the Mosaic Covenant.  For example, Christ is the superior revelation to that of 

fathers and prophets since He is the exact representation of God (Heb. 1:1–4).  Christ is 

also superior to Moses in that Moses is a faithful servant in the house but Christ is 

faithful as Son over the house of God (Heb. 3:1–6).  In this context this Sonship over the 

house is the divine Davidic kingship that shows Christ superior to angels (the avenue 

through whom the Law was given, Heb. 2:2).  No angel has ever had the divine 

declarations which Jesus Christ has already had declared of Him.  That is, the royal 

Psalm 2:7 identifies that “Thou art My Son, today I have begotten Thee” (Heb. 1:5).  This 

“today” of announcing this Davidic Covenantal authority has already been realized for 

Jesus Christ.  This identifies Jesus as the divinely authorized Davidic king or Son.  This 

begetting includes the adoption right and possibly incarnation right by which He reigns 

already.  This Sonship is informed by quoting 2 Samue1 7:14 which identifies Jesus as 

already the Davidic covenant King-Son of God.  As metaphorically first born, (meaning: 

supreme King)
99

 He has the right to reign and He reigns as God to be worshipped (Heb. 

1:6, 8).  In a contrast of things already declared, Psalm 45:6–7 leaves the marriage feast 

context to declare some of the extent to which Christ reigns already as Davidic King.  He 

has the throne which should be seen as the Davidic throne following this Davidic 

covenant statement by a mere three verses (Heb. 1:5, 8).  Jesus is addressed as God on 

that Davidic throne.  His throne will last forever so the everlasting continuance of His 

reign has already begun.  He has the Davidic covenant kingship motifs which began at 

His coronation (Heb. 1:8–9).  He is anointed (Christed or ἔχρισέν) by God to be King.  

The anointing includes the oil of gladness identifying His as above His co-sharers.  Along 

with having the Davidic throne already, He has the Davidic scepter of His own righteous 

kingdom. This imagery of the scepter is even a Messianic title in Qumran.
100

  These 

motifs already possessed identify that He has already begun to reign.  And of course 

Christ has perfect right to reign since He created everything (Heb. 1:10–12).  Psalm 110:1 

already declares from God that Christ is to “sit at My right hand until I make Thine 

enemies a footstool for thy feet” (Heb. 1:13).  The footstool metaphor is the ancient near 

East way of indicating that though Jesus is already the Davidic King there will be a time 

in the future when He will put His foot on their necks as evidence of their utter defeat.  

So the Kingdom has begun already, but there will be a greater era of eschatological 

Kingdom.  The place of seating in this context is the Davidic throne which Christ already 

has (Heb. 1:5, 8).  Christ is already sitting on this throne at the right hand of God (Heb. 

1:3), showing He has already begun to reign.  The fact that Christ awaits God’s climactic 

judgment to subdue His enemies shows that there is a grander phase of Christ’s kingdom 

yet to occur when no opponent will try to thwart His reign.  This Davidic kingly reign 
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realizes the aspirations of God for all mankind ruling over the creation, for Christ as King 

(appointed by God) rules over all the creation already (Ps. 8:4–6; Heb. 2:6–8).  God has 

already subjected everything to Christ in His reign.  Christ’s reign makes Him the Prince 

and author of life (ἀρχηγὸν; Heb. 2:10; 12:2).
101

  Another part of the effectiveness in His 

kingly reign identifies Him in the fused King-Priest role (Psalm 2:7; 110:1–4; Heb. 1:5, 

13; 5:5–6; 7:17, 21).  That is, in the begetting of Christ as King, He is simultaneously 

begotten as Priest.  The extensive priestly ministry developed in Hebrews as before, 

during and after His death shows Him to be King as well.  And since the kingly and 

priestly ministries are fused in One begetting and role He has effectively functioned as 

King-Priest in an extended Davidic covenant way to provide atonement for His brethren. 

 

Revelation 

 

 John included Jesus the Sovereign King among his co-authors:  

 

Jesus Christ the faithful witness, the firstborn of the dead, and the ruler of the 

Kings of the earth.  To Him who loves us and releases us from our sins by His 

blood, and He has made us to be a kingdom, priests to His God and Father; to 

Him be the glory and the dominion forever and ever.  Amen (Rev. 1:5–6).  

 

Jesus Christ (the anointed one) is seen by John as already the faithful witness and 

continuing to do so through His visions recorded in the book.  Jesus Christ is already 

resurrected and guarantees our resurrection with new life in His blood.  Jesus Christ is 

already the Ruler (ὁ ἄρχων) of the kings of the earth having already made believers into a 

Kingdom that includes His glory and dominion forever.  Jesus Christ is then functioning 

as the reigning King in His Kingdom already and forever.  Jesus Christ presents Himself 

glorified in vision in the midst of the churches and with the power over the destinys of 

the churches (Rev. 1:12–20).  

 One aspect of Jesus reign will be a millennial Kingdom.  The only Biblical 

description of this is in Revelation 20:2–7 when Satan is bound and the Kingdom can 

develop.  This limited temporal Kingdom has some prior Jewish development in 2 Enoch 

32:1–33:2 text J which describes the climax to a 6000 year earth to be a 1000 year 

Kingdom followed by an everlasting Kingdom.
102

  This chilism is also evident in two 
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9a, Sifre [Deut 310], Tanch. ‘Ekeb 7).  cf. Hermann L. Strack and Paul Billerbeck, Kommentar zum Neuen 

Testament aus Talmud und Midrash (6 vols.; Munich: C. H. Beck, 1922-1961) 3:826; Larry Helyer, “The 
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Arabic manuscript of the Apocalypse of Baruch 27:1–15.  After these expressions of the 

Kingdom limited by time, the Kingdom ushers into an everlasting grand phase. 

When the earthly forces of the beast and “Babylon the great” rebel then Jesus 

Christ will lead an army of called, chosen and faithful with throne names written on His 

robe and thigh: “King of Kings” and “Lord of lords” (Rev. 17:14; 19:16).  These phrases 

are a Hebraism for the supreme King.  In the midst of these descriptions, God Almighty 

is reigning as well, probably a co-regency (Rev. 19:6).  Then in the removing of Satan, 

Christ and His faithful will reign for a thousand years (Rev. 20:4).  When the new 

heavens and earth are made, God Almighty and the Lamb (Jesus Christ having been 

sacrificed) shall be the Temple within which we the priests will function (Rev. 21:22).  

New Jerusalem will be the capital and center of the reign of God and Christ (Rev. 21:2–

22:5).
103

  Their co-regency is conveyed by the single throne that God and the Lamb share 

(Rev. 22:1, 3).
104

  Jesus Christ's bond-servants share this co-regency with Him to reign 

forever and ever (Rev. 22:5).  Lest the reader miss it, Jesus Himself declares that 

presently and in the context of His everlasting reign He is “the root and the offspring of 

David” (Rev. 22:16).  So that the character of Jesus Christ's reign today, in millennium 

and forever should be seen as fulfilling aspects of the Davidic covenant. 

 

Echoed in the Arts: 

 

 There are many presentations of Christ’s reign in art but usually He is active 

doing another task as well like judging.  For example, in the Archiepiscopal Chapel in 

Ravenna, Christ Militant is presented in a sixth-century mosaic with Christ reigning over 

other kings (lion) and over Satan (serpent). 

                                                                                                                                                 
Necessity, Problems, and Promise of Second Temple Judaism For Discussions of New Testament 

Eschatology,” JETS 47(2004): 606-9. 
103

 4 Ez. 7.26–27; B. Bab. Bath. 75a-b; Pesiqta. diR. Kahana ed. by Bernard Mandelbaum (New York: 

Jewish Theological Seminary, 1962), probably 5
th

 cent., pp. 299, 466; Sefer Eliahu, BhM 3.67–68; Pirqe 

Mashiah, BhM 3.69, 74–75; Milhamot Melekh haMashiah, BhM 6.118. 
104

 The parallel construction in the genitive of throne of God and of Lamb draws the throne into being 

described as both God's and the Lamb’s. 
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 Part of the concept of Jesus’ Kingship is that of Christ the victor in conquest to 

bring about His Kingdom.  Toward the climax of J. R. R. Tolkien’s The Lord of the Rings 

in The Return of the King as Aaragorn leads his force upon the battle of the Pelennor 

fields.  We join the action as Eomer, King of the Rohirrim is making his last stand, on 

foot in battle and reciting a poem in his precarious situation.
105

 

 

 Out of doubt, out to the day’s rising 

 I came singing in the sun, sword unsheathing. 

 To hope’s end I rode and to heart’s breaking:  

Now for wrath, now for ruin and a red nightfall! 

 

And then wonder took him, and a great joy; and he cast his sword up in 

the sunlight and sang as he caught it.  And all eyes followed his gaze, and behold! 

Upon the foremost ship a great standard broke, and the wind displayed it as she 

turned towards the Harlond.  There flowered a White Tree, and that was for 

Gondor; but Seven Stars were about it, and a high crown above it, the signs of 

Elendil that no lord had borne for years beyond count.  And the stars flamed in the 

sunlight, for they were wrought of gems by Arwen daughter of Elrond; and the 

crown was bright in the morning, for it was wrought of mithril and gold. 

Thus came Aaragorn son of Arathorn, Elessar, Isildur’s heir, out of the 

Paths of the ead, borne upon a wind from the Sea to the kingdom of Gondor; and 

                                                 
105

 J. R. R. Tolkien, The Return of the King: Being the Third Part of the Lord of the Rings (Boston: 

Houghton Mifflin Co., 1965), pp. 122–124. 
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the mirth of the Rohirrim was a torrent of laughter and a flashing of swords, and 

the joy and wonder of the City was a music of trumpets and a ringing of bells.  

Butth hosts of Mordor were seized with bewilderment, and a great wizardry it 

seemed to them that their own ships should be filled with their foes; and a black 

dread fell on them, knowing that the tides of fate had turned against them and 

their doom was at hand. 

East rode the knights of Dol Amrith driving the enemy before them; troll-

men and Variags and orcs that hated the sunlight.  South strode Eomer and men 

fled before his face, and they were caught between the hammer and the anvil.  For 

now men leaped from the ships to the quays of the Harlond and swept north like a 

storm.  There came Legolas, and Gimli wielding axe, and Halbarad with the 

standard, and Elladan and Elrohir with stars on their brow, and valour of the folk 

of Lebennin and Lamedon and the fiefs of the South.  But before all went Aragorn 

with the flame of the West, Andúril like a new fire kindled, Narsil re-forged as 

deadly as of old; and upon his brow was the Star of Elendil. 

And so at length Eomer and Aragorn met in the midst of the battle, and 

they leaned on their swords and looked on one another and were glad. 

“Thus we meet again, though all the hosts of Mordor lay between us,” said 

Aragorn, “Did I not say so at the Hornburg?” 

“So you spoke,” said Eomer, “but hope oft deceives, and I knew not then 

that you were a man foresighted.  Yet twice blessed is help unlooked for, and 

never was a meeting of friends more joyful.”  And they clasped hand in hand.  

“Nor indeed more timely,” said Eomer.  “You come none too soon, my friend.  

Much loss and sorrow has befallen us.” 

“Then let us avenge it, ere we speak of it!” said Aragorn, and they rode 

back to battle together. 

Hard fighting and long labour they had still; for the Southrons were bold 

men and rim, and fierce in despair; and the Easterlings were strong and war-

hardened and asked for no quarter.  And so in this place and that, by burned 

homestead or barn, upon hillock or mound, under wall or on field, still they 

gathered and rallied and fought until the day wore away. 

Then the Sun went at last behind Mindolluin all the sky with a great 

burning, so that the hills and the mountains were dyed as with blood; fire glowed 

in the River, and the grass of Pelennor lay red n the nightfall. And in that hour the 

great battle of the field of Gondor was over; and not one living foe was left within 

the circuit of the Rammas.  All were slain save those who fled to die, or drown in 

the red foam of the River.  Few ever came eastward to Morgul or Mordor; and to 

the land of the Haradrim came only a tale from far off: a rumour of the wrath and 

terror of Gondor. 

Aragorn and Eomer and Imrahil rode back towards the Gate of the City, 

and they were now weary beyond joy or sorrow.  These three were unscathed, for 

such was their fortune and skill and might of their arms, and few indeed had dared 

to abide them or look on their faces in the hour of their wrath.   

 

 In 1606 A.D., Martin Behm composed the hymn, “O Jesus, King of Glory.”  
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 O Jesus, King of glory, Our Sovereign, David’s Son, 

 Thy kingdom hath no ending, in heaven is set thy throne. 

 O grant that all the nations Upon this earth, we pray, 

 May know thy blessed kingdom, May love thee and obey. 

 

 The eastern sages, bringing Their tribute gifts to thee, 

 Bear witness to thy kingdom And humbly bend the knee; 

 To thee the star is leading, To thee the holy word word; 

 We hail thee as our Savior, We worship thee, the Lord. 

 

 Thou art a mighty monarch, As prophets wrote of old;   

Yet carest thou but little For earthly goods or gold: 

No noble steed thou ridest, By thee no crown is worn, 

No castle is thy dwelling; Thou hast but scoff and scorn. 

 

Yet thou art decked with beauty, With rays of glorious light; 

Thy goodness ever flowereth, And all thy ways are right. 

Vouchsafe to shield thy people With thine almighty arm, 

That they in peace may prosper, Protected from all harm.   


