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Jesus as Gospel 
 

 Jesus is the gospel in the book of Acts and the gospels.  The gospel as 

contemporary evangelicalism would say it would be something like: the divine and 

human Jesus has died as a substitute for your sins, so that in your trust of this efficacious 

death and resurrection, you can be saved from damnation to eternal life in heaven with 

God.  Luke’s gospel message from his gospel and the book of Acts is rather different than 

this (as shown through: Jesus, Peter, Paul and Luke’s own emphasis).  Dibelius describes 

these sermons as follows: “An introduction suggested by the actual situation is normally 

followed by the kerygma of Jesus’ life, passion and resurrection, usually with the 

disciples’ witness; to this is subjoined a scriptural proof and an exhortation of 

repentance.”
1
  Luke does not deny the evangelical gospel, he merely says it differently.  

This is not placing us into inclusivism, for Luke clearly remains within an exclusivist 

strategy for salvation (e.g., Acts 4:12).  Luke merely says the gospel unto the Kingdom 

differently than evangelicalism usually does.  N. T. Wright captures the essence of this 

gospel as: “Jesus the crucified and risen Messiah, is Lord.”2
  The fact that the vicarious 

atonement is not developed in Luke’s statement of gospel is disturbing to me because it 

shows that evangelicalism is prone to latch onto certain traditional or Biblical thought 

forms and ignore other legitimate Biblical concepts.  Perhaps evangelicalism is too 

Reformationally Pauline to the neglect of other Biblical authors.  However, even Luther 

is closer to this Biblical pattern in Luke than contemporary evangelicalism for he 

describes “the gospel is a story about Christ, God’s and David’s Son, who died and was 

raised and is established as Lord.  This is the gospel in a nutshell.”
3
  It is reassuring to see 

the Reformation begin with the Biblicism that I am calling us to here.  I am committed to 

live within the reality of the whole Bible, rather than the biases of a tradition or only part 

of the Bible.  The Lukan emphasis of gospel may be summarized as follows:
4
 

     

1. The focus of Gospel messages is that Jesus is the Davidic King (i.e. Lordship), 

 Who you will have to deal with in the end times judgment.   

2. The core salvation benefits have to do with the Kingdom being realized now in: 

 forgiveness, and the Spirit being poured forth.  However, additional Kingdom 

 benefit also ensues like: healing, Jubilee, eschatological reversal, special Spirit 
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 manifestations and freedom from one’s previous entanglements of the Law or 

 idolatry. 

3. The Gentile gospel message may have a preliminary focus emphasizing the 

 creator God as well. 

4. Jesus death provides an example for Jesus disciples to imitate and it shows the 

 responsibility of rebellion, it is never referred to by Luke as a vicarious 

 atonement. 

5. Jesus resurrection shows God’s vindication identifying that Jesus is the Davidic 

 King. 

6. Every Gospel sermon appeals to evidence to confirm the message, such as 

 prophecy and miracles. 

7. For Peter in Acts, repentance is what Jews in rebellion need to do, while Gentiles 

 need to come to faith.  Whereas, Paul and Luke use the terms interchangeably 

 (e.g., Acts 20:21). 

8. Baptism is tightly connected to this initial salvation response (Acts 2:38, 41; 8:12, 

 36-8; 9:18 10:47-8; 11:16; 16:15, 33; 18:8; 19:3-5; 22:16). 

9. This salvation message brings the converts into the Way of salvation extending 

 Jesus Way unto Kingdom (Acts 9:2; 13:10; 16:17; 18:25-6; 19:9; 22:4; 24:14, 22).  

 

 This topic is usually studied in more microscopic detail.
5
  As such, it is rather rare 

for works to explore and compare the gospel speeches as a group, but this has been done 

before by a few.
6
 Marion Soads has done the best summary as follows: 
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 When one views the speeches together, one observes a remarkable coherence.  

 The consistency occurs in terms of the forms and the contents of the speeches.  

 There are 1) regularly repeated elements-for example, the manner of address, the 

 tendency to speak beyond the immediate situation, the declaration of truth claims, 

 the use of the past in explanation or support of the claims made, and the act of 

 offering God’s now-available salvation to the hearers for acceptance or rejection; 

 2) regularly repeated motifs–for example, divine necessity, a Christological 

 contrast scheme, the Holy Spirit, the early Christian witness, and salvation; and 3) 

 regularly repeated basic vocabulary… What is “the meaning to be attributed to the 

 speeches in the work as a whole”?  One finds that the speeches unify the Acts 

 account, and through them Luke advances his theme of divinely commissioned 

 unified witness to the ends of the earth.
7
 

 

In the spirit of this synthetic approach, I intend to delineate the basic content that Luke 

(and perhaps his speakers) thought constituted the gospel message as expressed in Acts.  

This chapter is then a Biblical theological study but it would have implications for how 

Christians should or could present the gospel.  I intend to explore this topic in several 

ways: 1) I begin with some preliminary studies in Luke’s soteriological expectations. 2) I 

then briefly explore Jesus’ gospel as described by the gospel of John.  This statement is 

important in developing the gospel from Jesus, for John includes such gospel statements 

more clearly than any synoptic gospel.  Other than this section, this chapter can be 

considered primarily Lukan theology.  3) Next, I briefly explore Jesus’ gospel unto 

Kingdom, from the synoptic perspective.  4) I then develop the emphasis of Peter’s 

gospel in Acts.  5) I briefly develop Phillip’s gospel in Acts.  6) I conclude with the 

emphasis of Paul’s gospel in Acts. 

 Narrative account (like Luke and Acts) has profound theological meaning and 

value provided the author prescribes these ideas and does not merely describe them as 

having happened at sometime in the past.  Any author is selective and chooses material to 

include in his document.  If the material is unique in any expression then it has the 
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potential to become part of the accurate description which the author is making.  In this, 

Luke is known to be a very competent historian but he also is a theologian.
8
  However, 

further it is widely recognized that Greco–Roman rhetoric (including narratives and 

speeches) were written to emphasize paradigms for imitation by the readers.
9
  Henry 

Cadbury especially points out that it is the speeches in Acts that bring vibrant 

interpretation with prescription as of a theologian to the book of Acts.
10

  That is, when the 

authorial thrust emphasizes a trait in the text, the author lifts that idea from mere 

description to that of prescription for his audience.  The narrative develops the character 

of great models of Christianity to be emulated by repeatedly showing how they respond 

in common situations, which the first century Christians faced.
11

  William Kurz develops 

this mimetic role of narrative: 

 

 Narrative differ from direct persuasion in that narrators normally do not address 

 their readers directly but rather simply “show” the action taking place for the 

 readers to observe, as it were.  When narrators do directly address their audience, 
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 it is normally through prefaces, asides, and similar devices that proceed or intrude 

 upon the actual narration of the events.
12

   

 

   In such a narrative, Luke has several ways in which he emphasizes the gospel 

content.  First, the narrative tends to set up and accentuate the content of statements and 

especially intentional speeches as prescriptive, provided the speaker is speaking 

commands or warning to his audience and is seen as an authority for the community (as 

Jesus, Peter, and Paul are clear authorities for the church).  Additionally, those speakers 

who associate positively with such an authority also tend to have their message elevated 

to the level of authority as well in those contexts where they are making such a positive 

identification with such an authority (such as John the Baptist and those of Luke 1–3 in 

their affirmation of Jesus).  In contrast, the things that opponents (like the Sanhedrin) say 

are not taken as authoritative for Christians.  Secondly, the gospel speeches take on an 

authoritative role to the readership of the document, if the speeches repeatedly say the 

same thing.  Such repetition accentuates that the content of the sermon is what the textual 

author (Luke) wishes to communicate and prescribe for his audience, and not merely a 

coincidence of the agreement among his characters (Peter and Paul) for their respective 

audiences.  Likewise, the content comes to the audience with prescriptive emphasis if 

those sermons repeatedly warn their audiences with consequences that the narrative 
develops as occurring.  So we the reader should become identified within the Spirit 

benefits of salvation by heeding the exhortations of these sermons.  That is, the narrative 

development that realizes the consequences shows that this gospel is an intentional issue 

that the author, Luke prescribes.  So the study that follows is not merely a descriptive one 

exploring the Lukan gospel, but by Luke’s emphasis, Luke’s statement of the gospel is a 

legitimate statement we could repeat as the gospel in our day as well. 

 

Lukan Soteriological Words 

 

 Luke uses “gospel proclamation” (εὐαγγελίου) only twice, both in the book of 

Acts.  In Acts 15:7 it refers to the gospel message to be believed for salvation.  In this 

context, the issue is the content that is to be included within this gospel, so the idea of 

evaluating the content of the gospel is within Luke’s thought forms.  The Judaizing sect 

wished for Gentiles to have the Law of Moses included among the gospel, but the 

Jerusalem council declared that God had authenticately accepted the Gentiles by the Holy 

Spirit, without this Law being included, so that the Law should not be considered as part 

of the gospel.  The other instance is in Acts 20:21–24 where Paul summarizes his 

gospel as the good news of God’s grace for Jews and Gentiles (εὐαγγέλιον τῆς χάριτος 
τοῦ θεοῦ).  The repetition of his phrase “solemn testimony” (διαμαρτυρόμενος v. 21, 

διαμαρτύρασθαι v. 24) identifies that the statements in verse 21 and 24 are both referring 

to the concept of gospel.  Paul envisions the response to this gospel to be repentance to 

God and faith to our Lord Jesus Christ.   

 The parallel εἰς clauses in verse 21 (εἰς θεὸν μετάνοιαν καὶ πίστιν εἰς τὸν κύριον 
ἡμῶν Ἰησοῦν) draw repentance and faith together as largely underscoring a synonymous 
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response in aligning the believer with God.  That is, Peter in the Acts gospel 

proclamations, maintains repentance (μετάνοιαν) as the turning from rebellion that Jews 

must do as they respond to the gospel (Acts 2:38; 3:19; 5:31) and faith (πίστις) as the 

response for a Gentile who is already predisposed to the gospel (Acts 10:43), but Paul 

sees these terms as interchangeable in this context where both Jews and Gentiles are 

described by both of them (Acts 19:2, 4; 20:21; 26:20).  Luke also uses these terms 

interchangeably (e.g., μετάνοιαν [Lk. 13:1-5; 24:47; Acts 11:18], πίστις [Acts 15:9; 

20:21; 24:24; 26:18] and πιστεύω [Acts 2:44; 4:4, 32; 5:14; 8:12-13, 37; 9:42 etc.]). This 

is parallel to Josephus’ use when he confronted Jesus the Galilean brigand leader “to 

repent and believe in me.”
13

  In other words, this person must give up his agenda of 

trying to throw the Romans out of Israel and become a loyal follower of Josephus’ 

agenda instead.
14

  John the Baptist, Jesus, and Peter used the term repentance only for the 

Jews in signifying what Israel must do if Yahweh is to restore her fortunes at last.15
  

Peter sees that Israel must especially repent from their culpability in killing Christ.  

Whereas, Paul (as recorded by Luke) also uses the term “repentance” of Gentiles to 

communicate their need to depart from their idolatry and entrapment to Satan (Acts 

26:18).  Though they use the term “faith” more often and at times without “repentance” 

being mentioned as well (Acts 13:48; 16:31; 17:34; 18:8).  N. T. Wright reminds us that 

both repentance and faith (in Acts) appear in contexts linking them inescapably with 

eschatology and the narrow way to obtain that outcome.
16

  

 The verbal expression of proclaiming gospel is communicated by two words 

(εὐηγγελίζω and κηρύσσω) that largely overlap in their semantic field for proclaiming 

the good news.   Kηρύσσω is the broader word with the possibility of an indefinite or 

Mosaic Law message having been proclaimed (Lk. 12:3; Acts 15:21).  Likewise, in Luke 

only εὐηγγελίζω is used when the announcement of good news comes from angels to 

Zacharias or the shepherds (Lk. 1:19; 2:10).  However, apart from these instances, the 

semantic field is the same.  For example, John the Baptist proclaims good news to the 

people (εὐηγγελίζω [Lk. 3:18], κηρύσσω [Lk. 3:3; Acts 10:37]).  Likewise,  Jesus 

quoting Isaiah 61:2 announces that His Spirit anointed mission is to fulfill the Sabbatical 

and Jubilee year release allowing the poor, debtors, prisoners, downtrodden, and even 

further like the blind, and demonized go free (εὐηγγελίζω [Lk. 4:18, 43; 7:22; 8:1; 9:6; 

20:1], κηρύσσω [Lk. 4:18-19, 44; 8:39]).  This freedom extends to real practical ways of 

release including those of fiscal diminishment, legal entrapment, overwhelming attitude, 

social oppression, physical impairment and spiritual bondage.  With this extensiveness of 

generous freedom, this proclamation of Jesus is one of proclaiming the Kingdom of God 

(only εὐηγγελίζω [Lk. 8:1; 16:16]).  In this, the disciples emulate their master in 

preaching the Kingdom of God (εὐηγγελίζω [Acts 8:12], κηρύσσω [Lk. 19:2; Acts 20:25; 

28: 31]).  This gospel, which the disciples communicate centers on Jesus as the Messianic 

King which their audience will have to deal with in the eschatological judgment 

(εὐηγγελίζω [Acts 5:42; 8:12, 35; 10:36; 11:20; 13:32; 17:18], κηρύσσω [Acts 8:5; 9:20; 
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10:42; 19:13]).
17

   As such, this message is to turn Gentiles from their idolatry (Acts 

14:15).   There is a great degree of continuity from John the Baptist, to Jesus and to the 

disciples, who follow the great commission in proclaiming the gospel (e.g., Lk. 24:47; 

Acts 10:42).  This gospel to be proclaimed highlights a repentance that brings the 

disciples in line with the parallel εἰς clauses imbedded within the great commission (Lk. 

24:47 μετάνοιαν εἰς ἄφεσιν ἁμαρτιῶν εἰς πάντα τὰ ἔθνη).  Namely, the gospel is 

repentance to the outcome of forgiveness of sins and to the extent of the whole range of 

the Gentiles.  This gospel proclamation is to begin in Jerusalem (Lk. 24:47; Acts 1:8). 

 
Excursis of εὐηγγελίζω in Paul and Peter 

 

 Peter sees that the gospel (εὐηγγελίζω) is grounded in the imperishable word, causing 

imperishable life unto resurrection (1 Pet. 1:12, 23—25; 4:6).  The appropriate response is to obey the 

gospel message (1 Pet. 4:17).  Of course, Peter believes that Jesus died for our sins and says so, but he does 

not identify that fact as the gospel (e.g., 1 Pet. 2:24).  

 Paul recognizes that the gospel (εὐηγγελίζω) is the good news message
18

 that can be stated as: 

according to the Scriptures, Christ died for our sins, was raised on the third day, and that he was seen by 
many who believed (1 Cor. 15:1–11).  Obviously, the efficaciousness of Christ’s death for our sins is 

identified as gospel here, unlike Luke’s recounting of Paul’s gospel statements in Acts. 

 Paul agrees with Luke, that the focus of the gospel is Christ (Rom. 1:9; 1 Cor. 9:18; 2 Cor. 7:12; 

9:13; 10:14; Gal. 1:16; Phil. 1:27).  Reception of the gospel message is the basis of judgment (Rom. 2:16).  

Such acceptance saves the recipient (1 Cor. 15:1-2), bringing immortality (2 Tim. 1:10; 1 Cor. 15), and 

fostering hope (Col. 1:23).  Those who accepted Paul’s gospel became sons of Paul (1 Cor. 4:15).  More 

could be said about the benefits Paul sees in salvation but that could fill a book, beyond this brief statement 

of what Paul identifies as the gospel (εὐηγγελίζω). 

 To not accept the gospel message makes one an enemy of those who accept and obey gospel 

(Rom. 11:28; 2 Th. 2:14).  For example, those committed to the gospel are often persecuted (2 Tim. 1:8; 

Philemon 13). 

 

 “Salvation” is expressed in Luke verbally by σωζω and nominally by σωτηρία.  In 

the gospel of Luke these salvation words refer to healing 30% of the time (Lk. 7:50; 8:36, 

48, 50; 17:19; 18:42; Acts 4:9; 14:9) while 40% of the time they refer to preserving one’s 

life during a time of risk (Lk. 6:9; 9:24; 17:33; 23:35, 37, 39; Acts 7:25; 16:30?; 27:20, 

31, 34).  In the introduction to Luke’s gospel, σωτηρία emphasizes the entrance into the 

Kingdom, including the destruction of Gentile enemies (Lk. 1:69, 71, 72).  Probably 

continuing this same idea is the Lukan emphasis of these words as saved in repentance  

(Lk. 8:12; 13:23; 18:26; 19:9–10; Acts 2:21, 40, 47; 4:12; 11:14; 15:1, 11;16:30–31; 

13:26, 47).  This later approach is expressed as the way of salvation (Acts 23:33, 35, 39) 

much like Luke‘s Gospel had developed the way unto Kingdom.  It is in this broad sense 

that Jesus is identified as the Savior (Lk. 1:47; 2:11; Acts 5:31; 13:23). 

 “Redemption” in Luke refers to the establishment of the Kingdom.  Redemption 

is expressed in Luke by λύτρωσιν in Luke 1:68 and 2:38 with reference to the coming 

Kingdom in which Gentile enemies would be destroyed and Jerusalem would be free.  

                                                 
17

 Such a message is the word preached (only referred to by khruvssw; Acts 8:4, 25, 40; 14:7, 21; 15:35; 

16:10). 
18
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Jesus refers to His second coming as a redemption for His Jewish disciples, likely 

meaning the same thing (ἀπολύτρωσις, Luke 21:28).   

 

Preparation Frameworks for Gospel 

 

 The expectation of salvation informs Luke’s concept of gospel to be a Spirit 

produced Kingdom in which Jesus, the Davidic King reigns.  For example, the angel 

Gabriel’s announcement to Mary that Jesus will be born from the Spirit through her to be 

the Son of the Most High, that is the Davidic King (Lk. 1:32–35).  His Kingdom is to 

have no end.  Likewise, in response to Elizabeth’s filling by the Spirit, Mary praised God 

for the eschatological reversal in the Kingdom, which fulfills the promises made to 

Abraham and the fathers (Lk. 1:50–55).  This eschatological reversal benefits: the poor, 

humble, and those who fear God.  It includes an everlasting defense of Israel from their 

enemies.   Additionally, the Spirit prompts Zacharias to praise God for the eschatological 

redemption of Israel, in which the Davidic King is raised up to provide salvation from 

Israel’s enemies (Lk. 1:61–79).  The dominant way that Luke uses swthriva refers to 

this kingdom perspective (Lk. 1:69, 71, 77; and perhaps Acts 7:25).  This Kingdom is 

also seen as fulfilling the Abrahamic covenant.  This Kingdom realization should bring 

about the desired effect of serving God without fear and with holiness and righteousness.  

Zacharias announces that John’s role will be to give knowledge of salvation by the 

forgiveness of sins.  Next in the narrative, the angel announced to the poor shepherds that 

the Savior the King was born (Lk. 2:11).  On Jesus presentation day, Simeon announced 

that Jesus is the Lord’s King and salvation to provide Israel with glory, which extends to 

become a light of revelation to the Gentiles (Lk. 2:26, 29–32). 

 John’s gospel message (Lk. 3:18, εὐηγγελίζετο) is to be baptized as an expression 

of repentance for sins.  The distinctive way that avoids God’s eschatological wrath fire is 

one of generosity and justice aligned with the King, Who is coming (Lk. 3:3, 7, 9, 11, 

13–18).  The coming King will baptize with a single baptism, which will immerse in two 

different directions reflective of the two ways people live.  Those kingdom bound will 

experience baptism in the Spirit while the damned will experience baptism into 

eschatological wrath fire.  The fire (πῦρ) of Jesus baptism is to be understood how fire 

(πῦρ) is used in the immediate context, that of unquenchable destruction fire (πῦρ, Lk. 

3:9, 16–17).
19
 

 Jesus shows Himself to be this King, aligned with God.  The kingship is clearly 

announced by Luke in identifying Jesus as the Son of God, within the midst of extending 

John’s ministry and dogged by the grand conflict with Satan (Lk. 3:38; 4:3, 9).  Jesus 

aligns Himself with God and His Word rather than Satan’s quick solutions.  Jesus then 

embodies in His incarnation the noble way to Kingdom. 

 

Jesus’ Gospel in the Gospel of John 

 

 There are two gospel statements from Jesus in the Gospel of John: 1) to 

Nicodemus and 2) to the woman at the well.  Both statements are dialogs which draw the 

recipient into a deeper level of comprehension and trust of Jesus as Messiah. 

                                                 
19

 Therefore, this fire imagery is no allusion to the Pentecost tongues of fire for that is quite foreign to this 

context. 
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 Nicodemus realizes that God enables Jesus’ miracles, so he approaches Jesus with 

respect attributed toward a rabbi (Jn. 3:1–21).  This encounter occurs in the darkness of 

night probably because of Nicodemus’ fear (Jn. 3:2; 7:50–52), but John’s gospel plays off 

this real darkness in this account by metaphorically setting Jesus up as the light that 

shines in darkness (Jn. 3:19–21).  Jesus responded to Nicodemus, that only those who are 

born “again” or “from above”
20

 will be able to see the Kingdom of God.  Nicodemus was 

confused about how new birth could take place.  Jesus identified that our first birth 

brought about our human flesh condition, but the new birth to spiritual being is created by 

the Spirit of God, and illustrated by baptism (which is the initiation rite unto Kingdom).
21

  

Jesus was surprised that Nicodemus did not understand these earthly things.  Jesus 

clarified that He referred to a spiritual (πνεύµατος) birth brought about by the causality 

of the Spirit (πνεῦµά), like the causality of wind (τὸ πνεῦµα) functions; you can’t see 

the Spirit or wind but you can see its effect.  Jesus also clarified that He is simultaneously 

in heaven (Jn. 3:13)
22

 and present before Nicodemus (Jn. 3:3, 5, 10) as the Son of Man to 

become the healing object of faith, like the bronze serpent on a pole (Num. 21:9).  Jesus 

death and glorification are fused as the Son of Man is lifted up,
23

 so that those who 

believe Him in this role do not perish but have everlasting life.  The revelational light 

draws practitioners of the truth to the light exposing their deeds as created by God.  

Whereas, the doers of evil hate the light, lest their deeds should be exposed (Jn. 3:19–20; 

1 Jn. 2:15).
24

  Nicodemus later show obvious allegiance to Jesus (Jn. 7:50–51; 19:39). 

 When Jesus and a Samaritan woman come to Jacob’s well at Sychar, Jesus tells 

her the gospel (Jn. 4:1–42).  As the disciples left to buy food, Jesus asks the woman for a 

drink.
25

  She was surprised that a Jew was talking to her (because Jews had no dealings 

                                                 
20

 ἄνωθεν can mean: 1) “from above” as from God or the Spirit, which is an emphasis in the context (Jn. 

3:6, 13), or 2) “again” as either: 2a) born unto Kingdom, instead of into this world (Jn. 3–5, 16), or 2b) as a 

Spirit birth in contrast to a human flesh birth (Jn. 3:4–6). 
21

 “Born by water and the Spirit” could mean: 1a) Semen (as in born initially). 1b) Water sack (as in born 

initially).  2) Water as metaphor for the Spirit (e.g., Titus 3:5).  3) Born from above, with baptism as the 

initiation rite unto the Kingdom, which baptism in the context is associated with the Spirit (Jn. 1:26-33; 

proselyte baptism among the Jews: m. Pesah � 8.8; t. ‘Abod. Zar. 3.11; 1QS 2.25–3.12; Epict. Diatr. 2.9.20; 

probably Juv. Sat. 14.104; Sib. Or. 4.162–65; Yeb. 2.29).  4) Some also claim the water is Kingdom 

purifying immersion (with Jn. 2:6; 1QS 4.21; p. Qidd. 3.12.8 Num. Rab. 7.10 reading Ezek. 36).  Views 1a 

and 1b are unlikely since they have occurred and Jesus presents what is necessary to happen to enter 

Kingdom.  View 2 is unlikely because there is already a closer metaphor for the Spirit in this context with 

that of wind.   View 3 is the likely way to take this metaphor of water for baptism because of the near 

context use in John and in the culture, and the early church clearly embraced this view as well (Acts 2:38, 

41; 8:12; Rom. 6:3; 1 Cor. 12:13; 1 Pet. 3:21).  View 4 is unlikely because it would occur as the Kingdom 

begins, so it would be redundant to entering Kingdom and thus not really a requirement to enter Kingdom 

as Jesus presents it to Nicodemus. 
22

 The claim to be presently in heaven is a significant textual variant with strong and broad manuscript 

support (much more than the omission option that has a and B as support), and the simultaneous claim to 

be present in heaven while He is also present before Nicodemus is clearly the most difficult reading even if 

it is not the shortest.  The other options of “coming from heaven” have significantly less textual support and 

other Johannine texts to explain why they might have been harmonized to soften this option.  The omission 

option would also internally soften this issue.  Cf. chapter: “The God-Man.” 
23

 I explain the glorification meaning of “lifted up” in the chapter, “Jesus as Sacrifice,” section “John’s 

Imagery of the ‘Lamb of God’ and ‘Lifted up’ Glorification.” 
24

 1 En. 108.11–14; Com. Rule col. 3 and 4. 
25

 This is a reasonable request by a stranger at a well (e.g., Gen. 24:14; b. Qidd. 9a; Euripides Cycl. 96–98). 
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with Samaritans) and she came at noon to avoid others.  Jesus responded, “If you knew 

the gift of God, and who it is who is talking with you, you would ask and He would have 

given you living water.”  “Living water” could just mean flowing spring water (Gen. 

26:19), but as a blessing living water is associated with God, wisdom and eschatological 

Kingdom that produces life (Jer. 2:13; 17:13; Ezek. 47:9; Zech. 14:8; Pr. 13:14; 18:4).
26

  

She wondered if Jesus was greater than Jacob, who dug this well.  Jesus pointed out the 

contrast that one drinking from this water will end up thirsting again but the living water 

(Jesus gives) springs up to everlasting life.  The woman asked for this water, so Jesus 

demonstrated He was a prophet by identifying that she had had five husbands and the 

man she was with now was not her husband.  Acknowledging Jesus was a prophet, she 

wished to release the moral tension by distracting the issue to Samaritans’ worship at 

Sychar while Jews insist that it be done in Jerusalem.  Jesus identified that the hour had 

come to move beyond both the Jewish and Samaritan biases for worship sites because 

true worshippers will worship God in spirit and truth, for such people the Father seeks to 

be His worshippers.  The woman acknowledged that when the Messiah comes, He will 

declare all things to them.  Jesus identified that He is this Messiah.  She returned to the 

village and gave testimony that Jesus was the Messiah, having provided prophetic insight 

into her life.  Having heard Jesus, many of the Samaritans believed Jesus to be the Savior 

of the world. 

 

Jesus’ Gospel in Luke 

 

 Jesus announces His ministry purpose by quoting Isaiah 61:1–2 (Lk. 4:17–21).  

This ministry purpose is that: the Spirit has empowered Him to proclaim the Gospel, with 

a jubilee of eschatological reversal attesting to it. 

 

 The Spirit of the Lord is upon Me, because He anointed Me to preach the gospel 

 to the poor.  He has sent Me to proclaim release to the captives and recovery of 

 sight to the blind, to set free those who are downtrodden, to proclaim the 

 favorable year of the Lord.    

 

The issue is the public acknowledgement of the Son of Man for who He is as the Spirit 

endowed King.  The one who publically acknowledges Jesus before men, Jesus will 

acknowledge before the angels of God (Lk. 12:8–9).  Likewise, the one who denies Jesus 

before men, Jesus will deny before the angels of God.  This has ramifications to the 

acceptance or denial of the Spirit’s empowerment of the Son’s miracles.  Those who 

blaspheme the Spirit will be damned without forgiveness in this life and in the afterlife as 

well (Lk. 12:10–12).  Unfortunately, the people responded to His amazing announcement 

with rage and rejection; they tried to kill Jesus (Lk. 4: 28–30).  Furthermore, the religious 

leaders rejected Jesus for his persistent healing and doing good on the Sabbath (Lk. 6:1–

                                                 
26

 Living water in second Temple Judaism is used as a metaphor for Torah (Sir. 24.23–29; CD 3.16; 6.4–

11; 19. 34).  Some Jews consider Samaritan women as unclean perpetually (M. Nid. 4.1; t. Nid. 5.1) which 

such living or flowing water would be a new mikveh for cleansing away menstrual impurity (m. Miqw. 8.5; 

b. Nid. passim; Šabb. 84a).  Furthermore, 1QS 4.21 identifies that the spirit of truth will purify beneficiaries 

with purifying water. 
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5, 11; 13:10–17; 14:1–6).
27

  However, the more basic issue that Jesus is proposing and 

these people are rejecting is: Who is Jesus.  The right response is to align with Jesus as 

the King (Lk. 19:37–38; 20:17–18).  The people are warned to repent or perish, for 

exclusion will bring destruction for Israel and hell for the individuals (Lk. 13:3, 5, 23–

30).  Unfortunately, the religious leaders reject Jesus and head for their destruction (Lk. 

19:27, 39; 20; 22:47–23:49).  

 Luke reiterates that Jesus primary purpose was to preach the gospel of the 

Kingdom of God (Lk. 4:43–44; 8:1; 9:11).  This is reflected in the mimetic role in which 

the twelve are sent out to also preach the Kingdom of God (Lk. 9:1–6).  They carry Jesus 

message and extend His ministry. 

 Therefore, the gospel gets framed by Jesus’ preached content as He directs His 

disciples toward the Kingdom.  Luke frames Jesus’ message to Kingdom in a classic 

“two ways” strategy.  The salvific way is a narrow way to life, while the broad way ends 

in damnation.  Luke identifies that these “two ways” are grounded upon wisdom (wise or 

fool, Lk. 7:35 with 8:4–15) and the Law (blessed or cursed, Lk. 10:25–28).  The way 

toward Kingdom is to identify with Jesus and His way of life.  This way holds out 

kingdom blessing for the poor, weeping, and ostracized who identify with Jesus (Lk. 

6:20-27).  One’s commitment to Jesus is shown by loving your enemies and doing good 

as they try to abuse you (Lk. 6:27, 35, 45).  The defining issue is do you hear the Word of 

Jesus to do it (Lk. 8:15, 21; 10:42; 11:28).  It is in this way that Jesus Kingdom teaching 

extends the Law’s blessing strategy for His Jewish disciples; the Kingdom is the era of 

Deuternomic blessing (Lk. 10:25–28).   Those who internalize the Law, love others as 

they love themselves.  Such an approach is also a wisdom strategy because by following 

Jesus teaching “wisdom is vindicated by all her children” (Lk. 7:35).  One such child is 

the sinful woman who expressed her great love for Jesus by washing, kissing and 

anointing Jesus feet with her tears (Lk. 7:36–50).  Furthermore, the wisdom strategy of 

parables shows that in the parable of the soils, it is the honest and good application of the 

Word which will bear fruit with perseverance unto Kingdom (Lk. 8:4–15).  That which is 

hidden, like who are the Kingdom oriented ones, will be revealed by deeds (Lk. 8:16–17).  

However, this is not a works salvation; it has to do with aligning with Christ.  Even a 

criminal on a cross may align with Christ and enter into paradise with Jesus on that very 

day (Lk. 23:40–43). 

 The other side of this two way gospel is that if Israel does not identify with Jesus 

as the Christ, they will be destroyed.
28

  The cursing of the fig tree in Luke 13:1–9 argues 

for the Deuteronomistic curses to be implemented upon unrepentant Israel.  However, 

this is the bad news, not the gospel, and Marv Pate and I developed this extensively in 

our book so there is no need to do so again.
29

 

 The Kingdom way has the Kingdom encroach into the present time as well.  The 

most obvious way to see the present encroachment of Kingdom is in the miracles that 

surround the King.  The jubilee of eschatological reversal, as seen in Jesus miracles, is 

provided as attesting evidence to identify Jesus as this King.  For example, in the midst of 

Luke’s emphasis on miracles, John’s disciples come to Jesus to ask Him if He is the 

                                                 
27

 Also, the religious leaders raised difficulties with Jesus over fasting (Lk. 5:33–39) and the lack of 

ceremonial washing before meals (Lk. 11:30–52). 
28

 cf. Jack Sanders, The Jews in Luke-Acts (Philadelphia: Fortress Press, 1987), pp. 189–190.  
29

 Pate and Kennard, Deliverance Now and Not Yet, pp. 304–309, 312–319, 402–420, 433–461. 
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King, He quotes Isaiah 61:1–2 and then turns their focus on the miracles (Lk. 7:21–22).  

The issue here is the identification of Jesus, because a person is blessed if he can keep 

from stumbling over Him.  Jesus demonstrated through His miracles that He had divine 

authority as King, the Holy Son of God sent from God.  The variety of miracles
30

 show 

His dominant authority as an expression of Kingdom wherever the King is present.  

Immediately following Luke’s emphasis on the miracles, Jesus asks the disciples who 

they consider that He is.  They identify that the people at that time are understanding Him 

to be a prophet, but Peter at least recognizes Jesus to be the King (Lk. 9:19–20).  At the 

triumphal entry the people also recognize Him to be the King, because of the miracles 

(Lk. 19:37).   

 A further expression of the eschatological reversal encroaching into time is that 

the status of intimate family with Jesus is taken from Jesus’ mother and brothers and 

given to those who hear and apply the Word of God to do it (Lk. 8: 18–21). 

 The “two ways” strategy shows itself most blatantly in the mimetic atonement of 

imitation Christi.31
    The first mention of Jesus death in the gospel of Luke is quickly 

followed by the charge to the disciples that they can not try to save their lives, for 

authentic discipleship puts them at risk for daily martyrdom, even by a scandalous cross 

(Lk. 9:22–26).  The cost of discipleship under Jesus became severe with: itinerancy, 

endurance of tribulation, daily heading for martyrdom and unswayed by one’s family 

(Lk. 14:25–35; 21:19).  If a disciple is ashamed of Jesus and His Words, then Jesus will 

be ashamed of him, when the Son of Man comes in His glory as the King to reign (Lk. 

12:8–9).  Instead, the disciple should seek the Kingdom and strive to enter by the narrow 

door; this way brings intimacy of being known by the Lord (Lk. 12:31-34; 13:23–35). 

 Within this “two ways,” authentic conversion shows itself by identifying whole 

heartedly with Christ.  For example, when Jesus called Matthew to follow Him, Matthew 

hosted a great feast for a great number of tax-collectors (Mt. 9:9–13; Lk. 5:27–32).  Jesus 

explains to the Pharisees why He joined such festivities with tax-collectors and sinners, 

as He is calling those who understand that they need Jesus as a physician for their 

condition.  In contrast, one Pharisee hosted Jesus for a meal but he provided no foot 

washing, greeting, nor kiss (Lk. 7:36, 44–45).  However, a sinful woman
32

 crashed the 

meal to weep and anoint Jesus’ feet with her tears, expensive dowry oil, and kisses, 

wiping Jesus’ feet with her hair.  Jesus identified that she loves Jesus much so her sins 

which are many are forgiven (Lk. 7:47, 50).  Likewise, Zacchaeus, the short chief tax-

collector of the Jericho region wished to see Jesus so he climbed a tree on Jesus’ route 

(Lk. 19:1–10).  Jesus noticed him there and announced that He must stay at his house.  

                                                 
30

 His authority is demonstrated by: 1. He cast out demons (Lk. 4:33–36; 6:18, 33; 9:42–43; 11:14), 2. He 

healed the sick (Lk. 4:40–41; 5:24; 6:8–10, 18–19; 7:8–10; 8:43–48; 13:13; 18:41–43), 3.  He cleansed 

lepers (that is, going beyond healing to cleansing them from their uncleanness as well, Lk. 5:12–13; 17:11–

14), 4. Jesus accomplished nature miracles like a catch of fish, calming a storm and feeding the multitude 

(Lk. 5:6–9; 8:24; 9:13–17), and 5. Jesus resurrected others (Lk. 7:16; 8:52:–56).  A good discussion of 

these issues from the view of the historical Jesus is presented in John P. Meier’s A Marginal Jew (New 

York: Doubleday, 1994), volume 2, part 3, pp.509–970.  
31

 cf. C. Marvin Pate and Douglas Kennard, Deliverance Now and Not Yet: The N.T. and the Great 
Tribulation (New York: Peter Lang, 2003), pp. 461–467 continuing the dominant Jewish tradition of 

mimetic atonement during second temple Judaism, cf.  pp.  29–57.  
32

 Mary Magdala is introduced in Luke 8:2; she is not this unidentified forgiven woman of Luke 7:36–50 as 

Gregory the Great first proposed in 591 A.D.   
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When the crowd complained that Jesus had chosen to stay with a sinner, Zacchaeus spoke 

up, “Lord I give half of my goods to the poor; and if I have taken wrongly from anyone, I 

restore fourfold.”  Jesus responded, “Today salvation has come to this house, because he 

also is a son of Abraham; for the Son of Man has come to seek and save that which was 

lost.” 

 The “two ways” are also shown by how one identifies with the disciples’ ministry.  

Only those who follow Jesus and identify with those following Jesus are fit for the 

Kingdom (Lk. 9:10, 57–62; 11:23).  The acceptance of the disciples’ ministry is an 

acceptance of Jesus and God (Lk. 10:9–16).  So Luke’s Gospel ends with a great 

commission for disciples to proclaim in Jesus name repentance for the forgiveness of sins 

(Lk. 24:47).  This very message sets up the second volume, the book of Acts which 

continues the saga.  

 

Peter’s Gospel Sermons in Acts 

 

Luke has recorded four of Peter’s gospel presentations in Acts, and I have correlated 

these to surface the Petrine pattern of the gospel (Acts 2:14–39; 3:12–26; 3:8–12; 10:34–

43).  It is amazing how similar the pattern is in light of these messages emerging from 

very different situations, with different amount of time, and being heard by rather 

different groups.  This either shows that Peter was consistent with his presentation of 

gospel or it shows Luke’s selectivity, only recording that portion of what Peter said that 

Luke wishes to emphasize as gospel.  Either way these sermons become authoritative 

gospel statements (on Peter and Luke’s authority or merely on Luke’s authority).  The 

chart on the following page summarizes these sermons. 

 The gospel begins with an introduction transitioning from the circumstances at 

hand to the person of Jesus.  These circumstances are as varied as the Spirit has poured 

out, or a man has been healed or they are on trial or the fact of Jewish exclusivity, when a 

Gentile requests Peter’s salvation message.  This introduction with its variety bridges to 

the person of Jesus. 

 The focus of the gospel message is that the person of Jesus is the One Who you 

will have to deal with in Kingdom salvation.  Each sermon develops this theme a little 

differently but the commonality places the focus on Jesus and whether the audience align 

with Him.  For example, Acts 2 develops that Jesus is the Davidic King promised (Acts 

2:30 quoting 2 Sam. 7:12–13) announced as the anointed One to be King by God (Acts 

2:36), and functioning in this exalted Christ role as receiving and giving the Holy Spirit 

(Acts 2:33). While in this context “Lord” (κύριος) stands for Davidic King and Deity, as 

a term it was also appropriated by the Caesars (Augustus, Tiberius, Caligua, Nero and 

Domitian) and the Jewish rulers (Herod the Great, Agrippa I and Agrippa II).
33

  Contrary 

to these others, Acts 2 demonstrates Jesus is the Lord (Davidic King and God).  The Lord 

concept of this Acts 2:36 reference is elevated by the quote from Psalm 110:1 in Acts 

2:34 which takes the �֗ ����� /Adonai as Lord (κύριος) in referring to Christ.  However, 

                                                 
33

 H. Bietenhard, “Lord, Master.” in DNTT, 2:511; O. Cullmann, The Christology of the New Testament 
(London: SCM Press 1963), pp. 197-99; e.g., Suetonius, De Vita Caesarum 13.2; the title was also used to 

describe gods (e.g., 1 Cor. 8:5); Adolf Deismann, Light from the Ancient East: The NT Illustrated by 
Recently Discovered Texts of Graeco-Roman World. Trans. by Lionel Strachan (New York: George Daron 

Co., 1927), pp. 352–3. 
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since in Acts 2:34 the κύριος also translates Psalm 110:1 �֨����� /Yahweh, this draws Jesus’ 

divinity within a Jewish monotheism into the gospel as well.  Whereas, in Acts 3 Jesus 

serves many roles including healer, forgiver, ἀρχηγὸν (the prince or leader of life), the 

prophet after Moses pattern, and the One Who will bring in the Kingdom.  For a more 

hostile audience, on trial Jesus is presented as the only savior of physical and spiritual 

healing (use of σωζω in Acts 4:9 and 12).  For a receptive Gentile audience, Jesus is 

presented as the Lord and Judge of all, who also heals (Acts 10:38, 42).  So the focus of 

Peter’s gospel statement is the person of Jesus Christ (as the One that they have to deal 

with in their salvation), rather than an event that this person does.  Reception of the 

gospel entails aligning oneself with this Jesus as King and Savior. 

 

Peter’s Gospel Sermons in Acts 

 

 Made to Jewish populace To Jewish leaders To Gentiles 

 

Introduction 

Acts 2:14-40 

Spirit poured forth 

Acts 3:12-26 

God healed the man 

Acts 4:8-12 

If on trial for healing 

 

Acts 10:28-43 

Neither God nor I 

am partial 

Focus Jesus is declared to 

be Davidic King 

Jesus is the healer, 

forgiver, prince or 

leader, the prophet, 

and the One Who 

brings in kingdom 

Jesus is savior 

(physical and spiritual 

healing) 

Jesus, the Lord and 

Judge of all, 

enabled by Spirit 

did good and healed 

all sick 

Attestation God attested to 

Jesus by signs and 

predetermined His 

death 

God glorified Servant 

by miracle 

Miracle done in Jesus 

name 

God anointed Him 

with powerful 

Spirit to do 

miracles 

Death You Jews killed 

Jesus by Lawless 

(Romans) men 

You Jews ignorantly 

disowned Him to 

death 

You Jews crucified 

Him 

Jews killed Him 

Resurrection  

 

God raised Him 

 

God raised Him 

 

God raised Him 

 

God raised Him 

 

Evidence Prophecy required 

Jesus resurrection 

because He is the 

Davidic king 

All prophets spoke of 

Jesus suffering and 

reign in kingdom, 

which includes 

healing 

Prophecy of your 

Jews rejection and 

God’s choosing Him 

Prophets witness to 

salvation thru Jesus 

and we witness to 

the fact of His 

resurrection 

Repent so kingdom 

may come 

 

Believe and receive 

forgiveness of sins 

 

Salvation Repent for 

forgiveness of sins 

and the gift of the 

Spirit, and each be 

baptized 
Cut off by Sadducees 

and temple guard 

Salvation only in the 

name of Jesus 

Cut off by Spirit 

and salvation 
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 The kind of salvation that Peter offers the Jews is forgiveness of their sins and the 

gift of the Holy Spirit, with the outcome that the Kingdom would then come
34

 (Acts 2:38; 

3:19–21).  This retains the kingdom relationship that John the Baptist and Jesus 

maintained of kingdom, forgiveness and the Spirit.  The main sin that Peter identified that 

these Jews were involved with is that of killing Christ (Acts 2:23; 3:18–19).  Presumably, 

it is this sin of killing Christ that they must repent from as they align themselves with 

Christ.  When they repent, Luke reports that they believe the message (Acts 4:4). 

 When the Jewish leaders are addressed by the Spirit filled Peter, they are offered a 

salvation that includes physical as well as spiritual salvation (use of σωζω in Acts 4:9, 

12).  This also identifies Peter’s gospel with the kingdom message that Jesus had 

maintained in Luke’s Gospel. 

 The salvation offered to the Gentile prostilizers in Cornelius house had the same 

outcome of forgiveness and the Holy Spirit (Acts 10:43–44).  However, no specific sin 

was mentioned so they are not called to repent, but rather to believe in Jesus as the Christ.  

So Luke’s record of Peter’s preaching reserves repentance for those who had shown some 

rebellion previously, while those, like Cornelius who are heading toward God and 

responsive to His revelation are called to believe in the gospel message that helps them to 

know it a bit more specifically. 

 These salvation messages do not develop any efficaciousness of the death of 

Christ for sins.  Rather, in Peter’s gospel presentations the death of Christ is a historical 

fact of which many in the audience are aware and it also shows the culpability of the 

Jews of that generation as killing Christ (Acts 2:23; 3:14–15, 17; 4:10; 10:39).  Notice, 

that I am not saying that Peter does not believe Jesus’ death to be efficacious for sins, he 

clearly does (1 Pet. 2:24), however he just does not see the need to mention this fact in 

his statement of the gospel as Luke has clearly repeatedly shown.  This means that the 

“efficaciousness of the death of Christ” is not an essential component to be mentioned 

when the gospel is described (for Peter and Luke do not mention it).  They treat the death 

of Christ as indicating Jewish culpability.  In Acts 2:23 there is an admission that 

“Lawless men,” probably Romans were also involved, and that God also determined 

Christ’s death as well.
35

  Additionally, in Acts 3:17 Peter identifies that the Jewish people 

and their rulers acted in ignorance, not knowing Jesus to be the Prince of Life, Whom 

they will have to deal with in their salvation.  However, this ignorance does not remove 

their culpability for their rebellion and killing of Christ.  Notice, that I am not saying the 

anti-Semitic statement that all Jews of all time are Christ killers; I am merely saying that 

that generation of Jews is clearly indicated to be culpable for their rejection and killing of 

Christ.  Peter sees that this is an important thing to say in all of his gospel statements 

which Luke records, even when Peter is not talking to Jews (e.g., Acts 10:39). 

 In Acts 3:13 and 26 the word παῖδα refers to Jesus as Son or servant.  

Traditionally, many import vicarious atonement into this text by connecting this term 

                                                 
34

 For the defense of the interpretation of this clause see: Douglas Kennard, The Classical Christian God 
(Lewiston: The Edwin Mellon Press, 2002. 
35

 At least since the commentary of H. J. Holtzmann, Die Apostelgeschte. Hand-Commentar zum Neuen 
Testament 1/2 (Tübigen/Leipzig: J. C. B. Mohr [Paul Siebeck], 1901), pp. 34–37, commentators have 

commented upon the sharp juxtapositioning of the human free will and the divine determinism to kill 

Christ. 
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with Isaiah’s servant songs.
36

  In verse 13 the meaning could be either “servant” or 

“Son,” though the context refers to Jesus’ death without any development except Israel’s 

culpability.  Rather, what is developed in this context, is that God glorified His παῖδα 

Jesus, whom Israel has culpably killed.  God’s assessment of Jesus is that He is the Holy 

and Righteous One, the Prince of Life.  There is no atoning servant development; rather 

there is regal honor, which would be better associated with a translation of παῖδα as 

“Son.”  In verse 26, παῖδα is referred to as the resurrected One to bless Israel by turning 

them from their wicked ways.  Resurrection is not clearly developed in Isaiah 53, but 

there is some ambiguous continuing of the servant so that he could  be allotted a portion 

with the great and divide booty with the strong after the servant’s atoning death (Isa. 

53:12).  However, nowhere in this or any other Petrine gospel statement in Acts is there a 

clear connection of Jesus death as Isaiah’s Servant atonement.  Here παῖδα can be 

understood as in verse 13 as better referring to Jesus as God’s Davidic Son who in His 

reign will bless Israel in turning Israelites from their wicked ways (Acts 3:26).  In fact, if 

we let the previous Petrine sermon influence our hermeneutical choice, παῖδα should be 

understood as “Son,” in that “Jesus is the Davidic Messiah” is the core of the previous 

sermon (Acts 2:22–36).  At this point Bruce chimes in and appeals to: 1) Phillip’s 

encounter with the Ethiopian eunuch (which I handle in the next section because there is 

a gospel presentation there beginning with Isaiah 53:8, without developing any vicarious 

atonement), and 2) the Acts 4 prayer.
37

  In Acts 4:25 παιδός is often translated as servant 

because David is faithfully providing revelation, but it could be understood as an allusion 

that he is the King “God’s Son.”  However, the critical παῖδά reference comes in Acts 

4:27 as referring to Jesus as “God’s Son” the King, to whom Psalm 2:1–2 refers.  Psalm 2 

defines παῖδά as Son, referring to the Messianic Christ, rather than connecting it with 

Isaiah 53.  Thus, the point in Acts 3:13 is the same as the core of the previous Acts 2 

sermon and the following prayer παῖδά reference.  Namely, that Jesus is glorified as the 

Davidic King, thus Israel is culpable in their killing of their Messiah.  Likewise, the 

elevated role to bless Israel in Acts 3:26 fits wonderfully within this theme of Jesus 

ascending in honor as the Davidic Messiah to bless with salvific blessings like the giving 

of the Spirit (Acts 2:33–36).  Therefore, I take παῖδα in Acts 3:13 and 26 as referring to 

“Son” in a Messianic sense here, since there is no near context development for Isaiah’s 

servant imagery, and there is in both instances near context evidence for Jesus as Davidic 

Messiah.  In a broader Biblical theological argument there is also a dominant emphasis of 

Jesus as King with which they will have to deal in Petrine and Lukan salvation sermons 

as well.  So once again, neither does Peter, nor Luke develop any soteriological 

accomplishment in Jesus death, rather merely that Israel is culpable.    

                                                 
36

 Marvin Pate and I develop this interpretation and my answer here briefly mentioned at length in our 

book: Pate and Kennard, Deliverance Now and Not Yet, pp. 433–481. 
37

 F. F. Bruce, “The Speeches in Acts–Thirty Years After” in Reconciliation and Hope, pp. 60–61.  On 

pages 61–62, Bruce continues his appeal with the phrase “hanging on a tree” (ξύλου) in Acts 5:30 and 

13:29 which he sees must carry a vicarious atonement meaning, but this does not follow from his good 

point from Deuteronomy 21:22 that Jesus death is an experience of curse.  Most of the individuals who 

experiences this Deuteronomic curse were criminals, and while the efficaciousness of Christ’s death is not 

developed, He is certainly viewed by the Jews who killed Him to be a criminal (guilty of heresy) and thus 

to be cursed in this way.  
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 The statements of Christ’s death are quickly followed by a resurrection statement 

vindicating Jesus as the Christ, for God raised Him up (Acts 2:24–32; 3:13, 15; 4:10; 

10:40).  Taken together, the Jewish culpability shows their rebellion and God’s victory 

through resurrection shows that this generation of Jews are in a very precarious condition 

of cursing themselves under the Abrahamic and Mosaic covenants (Acts 3:22–26).
38

  

 Each of Peter’s gospel statements is also accompanied by two forms of evidence 

to prompt faith, that of: 1) the Spirit orchestrated healings and 2) the prophetic fulfillment 

for Jesus.  The Spirit orchestrated healings include the recollection of the miraculous 

attestation from Jesus ministry (Acts 2:22; 10:38–39) as well as the continuing 

empowerment of healing among the apostles (Acts 3:1–12, 16; 4:9).  This healing from 

Jesus’ ministry is taken to be an aspect of the fulfillment of prophecy (the repetition 

τέρατα [from LXX of Joel 3:3 {English: Joel 2:30}] and σημεῖα [not in the LXX of Joel 

but added by Peter or Luke in their quoting of Joel] in Acts 2:19, 22).  However, the 

fulfillment of prophecy extends to a range of other evidence including: 1) that Jesus 

would be the Mosaic Prophet and the Davidic King, 2) Jesus would be rejected by the 

Jewish leadership, 3) Jesus would resurrect, 4) the Spirit would be poured out and cause 

the tongues phenomena at Pentecost, and 5) the whole world would be blessed by Jesus 

kingdom ministry (Acts 2:16–22, 24–36; 3:21–25; 4:11; 10:43).  There is no gospel 

statement that Peter mentions without including a mention of both healings and 

fulfillment of prophecy. 

 A favorable response to the gospel message is shown not just in faith or 

repentance, but also in immediately being baptized if they are able (Acts 2:41; 10:47).  

This follows the patterns of proselytizing into Judaism
39

 and John the Baptist’s baptism 

for repentance and the identification with a Judaism aligned with the Kingdom (Lk. 3:3–

6).  In the gospel presentation of Acts 3 Peter and John were taken captive by the temple 

guard, so that this response does not occur.  In fact, in Acts 2:38 Peter develops the 

response to the gospel as follows: 1) you all repent (μετανοήσατε, 2nd
 person plural), 2) 

be baptized (βαπτισθήτω, 2
nd

 person singular) in the name of Jesus Christ, 3) for your all 

forgiveness of sins (εἰς ἄφεσιν τῶν ἁμαρτιῶν ὑμῶν, 2
nd

 person plural) and 4) you all 

shall receive the Holy Spirit (λήμψεσθε, 2nd
 person plural).  The order leaves it quite 

clear that their responsibility is to repent and be baptized as they identify with Jesus and 

this gospel.  The third and fourth features are divine benefits given to them in response to 

their repentance and baptism.  The εἰς clause indicates that baptism also heads toward the 

outcome of their forgiveness of sins.  That is, the first two are their responsibility and the 

second two are the divine benefits.  However, the fact that the first, third and fourth are 

plural, while the command to be baptized is singular, tends to pull the plurals together as 

referring to the same thing: repent for forgiveness and the Holy Spirit.  The second 

person singular of the command to be baptized makes this feature an attending 

circumstance to these others: indicate your repentance and involvement with this 

salvation by baptism.  Additionally, the statements come in pairs: the first command is 

the essence but it is seen or evidenced in the second command.  So repentance is seen in a 

person’s baptism.  Likewise, their forgiveness is evidenced in the manifestation of the 

                                                 
38

 Marv Pate and I develop this Deuteronomistic curse on Israel in the first century and in the Great 
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39

 S.v. “baptivzw,” NIDNTT 1(1975): 144–145; cf. Ben Witherington III. The Acts of the Apostles: A 
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Spirit of God upon them.  In Cornelius’ household Peter calls them to believe for their 

reception of forgiveness, and the Spirit manifests the kind of tongues that He had done at 

Pentecost.  This Spirit manifestation shows that they had embraced the authentic 

salvation (Acts 10:43–46; 11:14–17).  It follows then from this that baptism is not critical 

like a work to obtain forgiveness, but Peter had them quickly baptized as a further 

evidence of their faith, seeing that the divine authentication of their salvation had been 

given through the Spirit’s manifestation.  So whether baptism occurs before or after 

salvation begins is not as critical as to keep it close to this beginning.  Luke records 

another instance in which Phillip had expressed the gospel and the people of Samaria had 

believed and been baptized identifying them with this gospel message, but these 

Samaritans did not receive the Holy Spirit until Peter came and laid hands upon them 

(Acts 8:12–17).  In these instances, the baptism of the Holy Spirit evidences the authentic 

salvation included them, while their baptism in water pictures this inclusion as an act of 

obedience identifying them with the authentic salvation. 

 In the Petrine portion of Acts, the “two ways” view of continuing toward 

salvation is anecdotally present, unlike the clear statement of the way toward salvation 

and the reverse way toward damnation in 2 Peter 1:5–11 and 2:1–22, or as the Gospel of 

Luke already developed.  On the positive side Peter refers to Jesus as the ἀρχηγὸν, the 

role of “pioneer” or “Prince,” Who leads the way and blazes the trail for others to follow 

into salvation life (Acts 3:15).
40

  However, in the Petrine section of  Acts this “two ways” 

or imitatio Christi salvation way is more apparent through the broad way of curse. For 

example, Peter’s curse of Judas with two imprecatory psalms in Acts 1:20 is best seen as 

an apostasy on Judas’ part toward damnation (Lk. 22:22; also the passing of Judas 

portion [klhpos] to Matthias in Acts 1:17, 26; cf. Mt. 26:24–25; Mk. 14:21; and his 

association with Satan in Jn. 13:27).  Likewise, Peter’s involvement with the Holy Spirit 

killing Ananias and Saphira (Acts 5:1–11).  In this perspective, these three (Judas, 

Ananias, and Saphira) did not continue toward salvation but were damned.  Similarly, 

Peter threatened Simon the magician with damnation when he tried to buy the power to 

bestow the Holy Spirit (Acts 8:20 where Peter says “May your silver and you go to hell,” 

(τὸ ἀργύριόν σου σὺν σοὶ εἴη εἰς ἀπώλειαν).41
  This last situation adds an interesting spin 

since Simon is said by Luke to believe and be baptized (Acts 8:13), and yet here be 

threatened with destruction.  This view is even more acute if Ireneaus’ and Hippolytus’ 

tradition of Simon is true, since in these extra–biblical traditions Simon opposes Peter 

and the gospel and dies trying to show that he could also bring himself back from the 

dead.
42

  This “two ways” view is more apparent in Jesus teaching in the Gospel of Luke 

and in the Lukan comments around Paul’s gospel presentations. 

 

Philip’s Evangelism 

 

 The gospel that Philip communicates is summarized as “proclaiming Christ” and 

“the good news about the kingdom of God and the name of Jesus Christ” (Acts 8:5, 12, 

                                                 
40

 Elsewhere in the N.T. taken in this same way in Heb. 2:10; 12:2; cf. G. W. H. Lampe, “The Lucan 
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41

 Cf. F. F. Bruce, Commentary on the Book of Acts (Grand Rapids: Eerdmans, 1979), p. 184, note # 37. 
42

 Cf. Irenaeus, Adverse Haereses, 1. 23.1–5. 
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35).  Notice again the Kingdom emphasis of the gospel here.  Such a gospel came with 

miracles to corroborate it (Acts 8:12) and was followed by baptism as well (Acts 8:13, 

36).  However, Philip could not provide the Holy Spirit like the apostles did when they 

came to see his new converts.  Thus with the giving of the Spirit, Philip’s gospel is 

completed in the Lukan pattern.   

 When Philip is sent to the Gaza road, the Ethiopian Eunuch is reading from Isaiah 

53, so Philip preaches Jesus to him (Acts 8:26–36).  This whole servant song wonderfully 

unpacks the meaning of Christ’s vicarious atonement probably more fully than any other 

Biblical passage.  However, Luke does not quote or develop any of those portions of the 

servant song.  Luke quotes instead a section on the silent martyrdom of Jesus in his death.  

In this context, Philip preaches Christ, but we are left in the account with no development 

of the efficacy of Jesus death.  Instead, this gospel expression merely connects Jesus with 

a martyrdom death.  The dominant Jewish interpretation available at this time was the 

view of mimetic atonement.
43

   However, if we let the few strands that we have of 

Philip’s gospel fill in the message, it does so by focusing on kingdom (Acts 8:12).  

Additionally, if we let Luke’s emphasis fill in the gospel message, the vicarious 

atonement is not emphasized but rather a martyrdom that demonstrates Jesus the servant 

was killed by rebellious Jews but God raised Him because He is the King.  Either way, 

we are left with Luke intentionally not developing the vicarious atonement that is present 

in the Isaiah text.  That is, Luke goes out of his way to avoid developing vicarious 

atonement here. 

 

Paul’s Gospel Sermons in Acts 

 

 Luke develops Paul’s gospel seven times in the book of Acts (13:16–48; 14:15–

17; 16:31; 17:22–32; 18:3–6; 19:1–7; 20:21).  Two of these statements are merely 

summaries.  For example, in Acts 16:31 Paul’s gospel is summarized as “Believe in the 

Lord Jesus and you shall be saved.”  Likewise, in Acts 20:21 Luke records that Paul 

solemnly testifies to “repentance toward God and faith in our Lord Jesus Christ.”  Both 

these summaries join with the sermons in emphasizing the focus of Paul’s gospel is to 

believe in Jesus as the Christ.  These sermons are summarized in chart form, presented 

three pages from now. 

 Each gospel presentation begins with a transition to move Paul’s audience to 

consider the gospel.  To Jews in a synagogue, this entailed a brief history of Israel from 

exodus to the Davidic king, to the One proclaimed by John the Baptist (Acts 13:16–25).  

To Jewish followers of John the Baptist the transition was more direct, finding out 

whether they had received the gift of the Holy Spirit (Acts 19:2–3).  To Gentile 

audiences, the transition connected with their ignorant practice of idolatry and tried to 

move them first to a worship of the God Who creates everything (Acts 14:15; 17:22–24). 

 To a Gentile audience the gospel partakes of two foci: 1) God is the creator of 

everything and 2) Jesus is the One with Whom you will have to deal for salvation.  For 

example, at Lystra Paul healed a man lame from birth and the people wished to offer 

sacrifices presuming Paul to be Hermes and Barnabus to be Zeus (Acts 14:8–18).  Trying 

to restrain them from this pagan practice they admitted that they were mere men and 
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preach the gospel that they might turn from these vain things to who created everything 

and sustains everything by His providence.  That is as far as they could get at this time.   

 In a later more fruitful occasion at Athens, the whole gospel was heard (Acts 

17:16–34).
44

  The Athens context transitions from reasoning in the market place to that of 

the Agorapagus.  These Agora men were known as the unemployed day laborers, loafers 

and agitators in the culture.
45

   There were also rival Epicurean and Stoic philosophers in 

the group.  This was very much like a post-modern environment where rival philosophies 

prevailed side by side: the Epicureans were committed to the passion of happiness and 

the party life, while the Stoics were equally committed to the rational impassionate life 

that held the emotions in check.  Both worldviews hold that history is cyclical: the 

Epicurean with a circle of life view and the Stoic with an internal idealistic fire evident in 

an atomism that cycles through an evolving creation, beginning again after a cataclysm.  

They were interested in the novel sense of the gospel but while viewing Paul as a hick 

(σπερμολόγος) they couldn’t quite make out what sort of strange deities (δαιμονίων) he 

expressed.  Luke reminds us that these Athenians enjoyed talking about the novel.
46

  Paul 

shows himself to be better versed in these philosophies than the Athenians initially grant, 

even quoting from the Stoic poet Aratus of Soli (Acts 17:28)
47

 and the Epicurean doctrine 

that God needs nothing from men (Acts 17:25).
48

  Paul shows his ample awareness of 

these philosophies by also polemicing them.  However, Paul begins with their common 

ground, that of their public religion.  Since the Areopagus was next to the dominating 

Acropolis the temples to Athena and Zeus were probably visible, but Paul does not start 

with their public idolatry since some of these philosophical types downplayed this 

popular religion.  Paul instead calls attention to about a dozen small monuments about 
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three feet high that had been left from when a plague had been averted by extreme 

measures.  Diogenes Laertius tells the story
49

 that the plague could not be lifted by 

offering sacrifice to any of the known gods of Athens, so Nicholas was sent to Crete to 

get Epimenides for advise.  Epiminides obtained a flock of white and black sheep, which 

he released all over Mars hill, with men marking where any sheep would lay down after a 

night with no food.  He interpreted this to be a god’s willingness to help.  So they 

sacrificed every sheep on an altar where it had lain and the plague was lifted.
50

  So as 

Paul appealed to this bit of popular culture it already showed the impotence of the 

Athenian gods and the greatness of this unknown God.  It was part of their culture owned 

by them but the fact that it was admittedly unknown allowed for Paul to fill out the 

concept.  He begins with the major Gentile gospel foci: God creates everything and thus 

does not dwell in temples.  This terminology polemics the Stoic pantheistic concept of 

God with that of a personal theistic God, Who creates and judges all.
51

  This concept also 

polemics the god who is unconcerned about human affairs that the Epicureans held,
52

 

because this God cares about humans in that He created them and rescued them from the 

plague.  Since God created every kind of person set our times and our boundaries, so that 

we would have a purpose of seeking Him.  This orients a person to a soteriological way 

of searching for God even though this transcendent God is also immanent to each of us.  

The divine imminence and superintending is shown even by their own poets who admit 

“We are His offspring.”
53

  From the realization that humans are the offspring of God, 

idolatry does not make sense, for the divine nature must be superior to idols since human 

nature surely is.  “Therefore having overlooked the times of ignorance God is now 

declaring to men that all everywhere should repent” (Acts 17:30).  This is about as far as 

Paul can go with common ground.  Next he shifts their cyclical view of time into a linear 

one in which this life heads toward judgment before this Creator God and His Mediator 

Jesus.  With this shift, the second foci emerges within the gospel to Gentiles, that Jesus is 

the One that they will have to deal with in this judgment.  In this, God furnished proof or 

more literally “prepared faith” (pivstin parascw;n) for all men by raising Jesus 

from the dead.  At this point the Epicurean, Stoic philosophers, and common Athenian 

populous held a view of the afterlife that is more ethereal in its immortality of the soul 

than that the bodily resurrection familiar to Paul’s Christianity, so they broke off the 

                                                 
49

 Diogenes Laertius, The Lives of Eminent Philosophers, 1.110; Plato, Laws also prophecied that in ten 

years future a Persian army  would attack and return home frustrated, after suffering more wars than they 

inflict.  As a result of this prophecy, Epimenides asked as his payment to be a treaty between Athens and 

Knosses.   Additionally, the inscribed altars to an unknown god are also mentioned in: Pausanins, 

Description of Greece, 1.1 and 4; cf. Philosttus, Appolanius of Tyana. 
50

 Jerome H. Neyrey (“Acts 17, Epicureans, and Theodicy: A Study in Stereotypes” in Greeks, Romans, 
and Christians, pp. 118–134) compares at length this sermon’s treatment of theodicy and those of 

Epicurean philosophers. 
51

 Paul uses the very stoic terminology (to; qeion) for the Divine (Epictetus 2.20.22) but transforms it 

into a Personal God Who creates and judges; cf. C. J. Hemer (“The Speeches in Acts II: The Areopagus 

Address,” TynB 40(1989): 244.  
52

 For the Epicurean view of the gods cf. Lucretius De Rerum Natura 2.165–183; 1090–1104; 5.146–234. 
53

 This statement from Acts 17:28 is also said by: Epimenides of Create (according to Clement of 

Alexandria); Aratus, Phenomena 5 has an exact statement; and Cleanthes, Hymn to Zeus has a paraphrase 

to this. 



 22 

discussion.
54

  Few of these came to Christ, and some like Tertullian wonder on this basis 

whether this had actually been a legitimate gospel message.  However, Luke considers it 

to be a legitimate gospel statement and reminds us that some men and women did in fact 

believe including Dionysius the Areopagite and Damarius.  In Luke’s framework, if 

people can come to faith in Christ on the basis of this message then this is in fact an 

authentic gospel statement.  

 To an audience of Jewish and God fearers in a synagogue, the focus of the gospel 

is directly on Jesus as the Davidic King and Savior (Acts 13:27–39; 18:5).  There is no 

need to develop a monotheistic Creator that sustains everything, since that is already part 

of the audience’s world view.  The Davidic King emphasis is especially built off the fact 

that God raised Jesus as a vindication, indicating that Jesus is that Davidic King (Acts 

13:30–37).
55

  When Paul’s ministry is summed up at the end of Acts it especially 

underscores this Christological kingdom emphasis as “preaching the Kingdom of God, 

and teaching concerning the Lord Jesus Christ” (Acts 28:31).
56

 

 Prophecy permeates the gospel to Jews and God fearers for they have the 

worldview to make sense of it.  For example, Paul acknowledges that Jesus was predicted 

to suffer by Moses and the prophets (Acts 26:22–23).  However, Jesus’ resurrection is 

especially the divine fulfillment of prophecy as well (Acts 13:27, 32–37).  Likewise, the 

offer of forgiveness, everlasting life, and freedom beyond which the Law could provide is 

an extension of this prophetic gospel word (Acts 13:38–39, 46, 48).  Furthermore, Paul 

appealed to prophecy to warn them not to fulfill the prophetic word as a scoffer, for such 

live in a precarious condition (Acts 13: 40–41).   Unfortunately, a major group of Jews 

did return the next Sabbath as scoffers and blasphemers, prompting Paul to again respond 

with prophecy indicating the gospel will now be directed to a Gentile audience (Acts 

13:47–49).  The culpability of the Jews indicated it was time to go to the Gentiles (Acts  

13: 46–47; 18:6–7).  Paul and Luke cite the servant song of Isaiah 49:6
57

 and extend it 

from the singular (σε) to the plural (ἡµῖν) as a command from the Lord Jesus Christ in 

grounding Paul and Barnabus Gentile ministry.  The last line of the quote is reminiscent 

of Acts 1:8, “to the end of the earth.”  However, this line is broadly parallel to a Gentile 

gospel ministry.  From this focus of the gospel going to Gentiles, many Gentiles 

responded with joy and worship, believing as God had appointed them. 

 This Gentile trajectory fits with Luke’s trajectory in the book of Acts as a whole, 

in justifying that the gospel is authentically for Gentiles as well. 

 See these issues in chart comparison on the next page. 
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 In Paul’s gospel presentations the death of Christ is almost completely absent.  To 

a Jewish audience Paul points out that the Jews were culpable in putting Jesus to death 

(Acts 13:27–28).  That is, only the first century Jews in Israel, not the Jews he was 

talking with, for they become culpable on the basis of what they will do with Jesus when 

they hear the message(Acts 13:40–41).  However, to a Gentile audience the death of 

Christ is mentioned only as a condition to be undone as God resurrected Jesus (Acts 

17:31).  In nongospel defense before Agrippa, Paul describes Jesus death and resurrection 

as predicted by Moses and the prophets (Acts 26:23).  However, Luke does not record 

any development of the gospel here, merely Paul’s and Agrippa’s banter about the 

possibility of persuading Agrippa to become a Christian.  In all the other gospel 

presentations that Luke records of Paul in Acts, the death of Christ is not mentioned at 

all, let alone as an efficacious element of the gospel.  This is shocking to me but Luke 

(and maybe even Paul) must not see the death of Christ to be an essential facet of the 

gospel.
58

  This does not claim that Christ’s death is not effective, for Luke records Paul as 

describing in non-gospel presentation that Christ purchased the church with His blood 

(Acts 20:28).  However, such a statement is never in Luke’s statement of Paul’s gospel. 

 To a group of John the Baptist’s disciples who had believed in the hope of the 

coming Messiah, Paul identified that Jesus is this Messiah (Acts 19:3–4).  They 

responded by being rebaptized in Jesus name.  Paul bestowed the Spirit upon them and 

they began to speak in tongues and prophecy, which in Lukan concepts identifies that 

they received the authentic salvation. 

 The most important thing included in authentic Lukan–Paul salvation is that the 

believer identifies with Jesus, Who is the Messiah and Judge (Acts 9:5; 13:33–34; 16:31; 

17:31; 19:4; 20:21; 22:8; 26:15).  This has implications for seeing Jesus as Lord and 

permitting Jesus Lordship to be the core of the gospel.  The gospel issue becomes then: 

Will you submit to Jesus and His way.  Authentic salvation also entails: 1) forgiveness of 

sins, 2) freedom from the things that the Law could not free you from, 3) freedom from 

the domain of darkness and Satan, and 4) everlasting life (Acts 13:38–39
59

, 46, 48; 

26:18).  However, most of Paul’s gospel statements in Acts do not develop these 

additional benefits.  It is as though promising them is not as critical as identifying with 

Jesus.  At times salvation also includes tongues and prophecy, which in these Lukan 

patterns identifies it as the authentic salvation (Acts 19:6). 

 Paul and Luke see that the appropriate response to this salvation message is to 

identify with it but they use the terms for faith and repent interchangeably as synonyms 

(Acts 20:21; 19:2, 4; 26:18, 20).  This is parallel to Josephus’ use when he confronted 

Jesus the Galilean brigand leader “to repent and believe in me.”
60

  In other words, to give 

up his agenda of trying to throw the Romans out of Israel and to loyally follow Josephus’ 
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agenda instead.
61

  John the Baptist, Jesus, and Peter used the term repentance only for the 

Jews in signifying what Israel must do if Yahweh is to restore her fortunes at last.62
  

Peter sees that Israel must especially repent from their culpability in killing Christ.  

Whereas, Paul also uses the term “repentance” of Gentiles to communicate their need to 

depart from their idolatry and entrapment to Satan (Acts 26:18).  Though they use the 

term “faith” more often and at times without “repentance” being mentioned as well (Acts 

13:48; 16:31; 17:34; 18:8).  N. T. Wright reminds us that both repentance and faith (in 

Acts) appear in contexts linking them inescapably with eschatology and the narrow way 

to obtain Kingdom.
63

  Additionally, Paul even uses the term “calling on Jesus” in prayer 

as the initial response in his own testimony (Acts 22:16).  Occasionally, God is presented 

as strongly sovereign
64

 in designating this faith as dependent upon Divine election (Acts 

13: 48).  Certainly, there is a strong emphasis of this sovereign direction in Paul’s 

salvation, for in it he is already called by the Lord to take the gospel to the Gentiles (Acts 

9:15; 22:21; 26:17–20).  

 Baptism is tightly connected to this initial salvation response (Acts 9:18; 10:47–

48; 11:16; 16:15, 33; 18:8; 19:3-5; 22:16).  This baptism is the external expression of the 

unseen Divine reality of forgiveness, for Paul identifies that the baptism occurs with the 

washing away of sins (Acts 22:16).  There is no development of chronology, only that 

baptism and washing away sins are conjunctively tied, as the listeners arise and call upon 

Christ’s name.  This baptism is in Christ’s name and thus might warrant a rebaptism that 

had not clearly identified the believer in this way (e.g., Acts 19:3–5).  Paul can mention 

individuals identifying with salvation without mentioning baptism (Acts 13:48; 17:34; 

20:21). 

                                                 
61
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 This salvation message brings the converts into the Way of salvation extending 

Jesus Way unto Kingdom from the Luke’s Gospel (Acts 9:2; 13:10; 16:17; 18:25-6; 19:9; 

22:4; 24:14, 22).   That is, in this metaphor the focus is not on a past accomplished 

salvation but rather on a going continuing toward the goal of Kingdom.  This fits within 

the “two ways” salvation previously developed in Luke.  The most critical aspect that 

identifies one on this kingdom way is one’s identification with Jesus as the King. 

 

Conclusion 

  

Luke’s gospel could be summarized as: (within a theism) identify with Jesus 

who is demonstrated to be the Davidic King and be baptized and you will have: 

forgiveness, the Holy Spirit and the way to Kingdom.  The bold type is the essence of 

Luke’s gospel.  The non-bold text is resilient in many of the Lukan statements of gospel.  

The parenthetic statement sets up the condition within which the statement is 

understandable.   

 

Echoed in the Arts 

 

 When Karl Barth was asked what was the most profound theological truth, he 

answered with a simple song that nicely echoes and simplifies what this chapter was 

about. 

 

 Jesus loves me, this I know 

 For the Bible tells me so. 

 Little ones to Him belong,  

 They are weak but He is strong. 

 Yes Jesus loves me, 

 Yes Jesus loves me, 

 Yes Jesus loves me, 

 For the Bible tells me so. 

 

Flatland: A Romance of Many Dimensions is an odd novel exploring the difficulty 

of communicating across world-views and the world view transformation that gospel 

entails.  The story, authored by “A SQUARE,” climaxes with the author, a geometric two 

dimensional figure being visited by a three dimensional sphere to try to convert the 

author into a whole new worldview appreciating multiple dimensional perspective 

beyond his world’s tradition.
65

 

 

I. Most illustrious Sir, excuse my awkwardness, which arises no from 

ignorance of the usages of polite society, but from a little surprise and 

nervousness, consequent on this somewhat unexpected visit.  And I beseech you 

to reveal my indiscretion to no one, and especially not to my Wife.  But before 

your Lordship enters into further communications, would he deign to satisfy the 

curiosity of one who would gladly know whence his Visitor came? 

                                                 
65
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Stranger. From Space, from Space, Sir: whence else? 

I. Pardon me, my Lord, but is not your Lordship already in Space, your 

Lordship and his humble servant, even at this moment? 

Stranger. Pooh! What do you know of Space?  Define Space. 

I. Space, my Lord, is height and breadth indefinitely prolonged. 

Stranger. Exactly: you see you do not even know what Space is.  You 

think it is of Two Dimensions only; but I have come to announce to you a Third- 

height, breadth, and length. 

I. Your Lordship is pleased to be merry.  We also speak of length and 

height, or breadth and thickness, thus denoting Two Dimensions by four names. 

Stranger. But I mean not only three names, but Three Dimensions. 

I. Would your Lordship indicate or explain to me in what direction is the 

Third Dimension, unknown to me? 

Stranger. I came from it.  It is up above and down below. 

I. Pardon me, my Lord, a moment’s inspection will convince your 

Lordship that I have a perfect luminary at the juncture of two of my sides. 

Stranger. Yes: but in order to see into Space you ought to have an eye, not 

on your Perimeter, but on your side, that is on what you would probably call your 

inside; but we in Spaceland should call it your side. 

I. An eye in my inside!  An eye in my stomach!  Your Lordship jests. 

Stranger. I am in no jesting humor.  I tell you that I come from Space, or, 

since you will not understand what Space means, from the Land of Three 

Dimensions whence I but lately looked down upon your Plane which you call 

Space forsooth.  From that position of advantage I discerned all that you speak of 

as solid (by which you mean “enclosed on four sides”), your houses, your 

churches, your very chests and safes, yes even your insides and stomachs, all 

lying open and exposed to my view. 

I. Such assertions are easily made, my Lord. 

Stranger. But not easily proved, you mean.  But I mean to prove mine.  

When I descended here, I saw your four Sons, the Pentagon, each in his 

apartment, and your two Grandsons the Hexagons; I saw your youngest Hexagon 

remain a while with you and then retire to his room, leaving you and your Wife 

alone.  I saw your Isosceles servants, three in number, in the kitchen at supper, 

and the little Page in the scullery.  Then I came here, and how do you think I 

came? 

I. Through the roof, I suppose. 

Stranger. Not so.  Your roof, as you know very well, has been recently 

repaired, and has no aperture by which even a Woman could penetrate.  I tell you 

I come from Space.  Are you not convinced by what I have told you of your 

children and household. 

I. Your Lordship must be aware that such facts touching the belonging of 

his humble servant might be easily ascertained by any one in the neighborhood 

possessing your Lordship’s ample means of obtaining information. 

Stranger. How shall I convince him?  Surely a plain statement of facts 

followed by ocular demonstration ought to suffice.-Now, Sir; listen to me. 



 28 

You are living on a Plane.  What you style Flatland is the vast level 

surface of what I may call a fluid, on, or in, the top of which you and your 

countrymen move about, without rising above it or falling below it. 

I am not a plane Figure, but a Solid.  You call me a Circle; but in reality I 

am not a Circle, but an infinite number of circles, of size varying from a Point to a 

Circle of thirteen inches in diameter, one placed on the top of the other.  When I 

cut through your plane as I am now doing, I make in your plane a section which 

you, very rightly, call a Circle.  For even a Sphere-which is my proper name in 

my own country-if he manifest himself at all to an inhabitant of Flatland-must 

needs manifest himself as a Circle. 

Do you remember-for I, who see all things, discerned last night the 

phantasmal vision of Lineland written upon your brain-do you not remember, I 

say, how, when you entered the realm of Lineland, you were compelled to 

manifest yourself to the King not as a Square, but as a Line, because that Linear 

Realm had not Dimensions enough to represent the whole o you, but only a slice 

or section of you?  In precisely the same way, your country of Two Dimensions is 

not spacious enough to represent me, a being of Three, but can only exhibit a slice 

or section of me, which you call a Circle. 

The diminished brightness of your eye indicates incredulity.  But now 

prepare to receive proof positive of the truth of my assertions.  You cannot indeed 

see more than one of my sections, or Circles, at a time; but you cannot least see 

that, as I rise in Space, so my section becomes smaller.  See now, I will rise; and 

the effect upon your eye will be that my Circle will become smaller and smaller 

till it dwindles to a point and finally vanishes. 

There was no “rising” that I could see; but he diminished and finally 

vanished.  I winked once or twice to make sure that I was not dreaming.  But it 

was no dream.  For from the depths of nowhere came forth a hollow voice-close 

to my heart it seemed-“Am I quite gone?  Are you convinced now?  Well, now I 

will gradually return to Flatland, and you shall see my section become larger and 

larger.” 

Every reader in Spaceland will easily understand that my mysterious 

Guest was speaking the language of truth and even of simplicity.  But to me, 

proficient though I was in Flatland Mathematics, it was by no means a simple 

matter…although I saw the facts before me, the causes were as dark as ever.  All 

that I could comprehend was, that the Circle had made himself smaller and 

vanished, and that he had now reappeared and was rapidly making himself larger. 

When he had regained his original size, he heaved a deep sigh; for he 

perceived by my silence that I had altogether failed to comprehend him.  And 

indeed I was now inclining to the belief that he must be no Circle at all, but some 

extremely clever juggler; or else that the old wives’ tales were true, and that after 

all there were such people as Enchanters and Magicians. 

After a long pause he muttered to himself, “One resource alone remains, if 

I am not to resort to action.  I must try the method of Analogy.”  Then followed a 

still longer silence, after which he continued our dialogue. 
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Sphere. Tell me, Mr. Mathematician; if a Point moves Northward, and leaves a luminous 
wake, what name would you give to the wake? 
  I. A straight Line. 

Sphere. And a straight Line has how many extremities? 

I. Two. 

Sphere. Now conceive the Northward straight line moving parallel to 

itself, East and West, so that every point in it leaves behind it the wake of a 

straight Line.  What name will you give to the Figure thereby formed?  We will 

suppose that it moves through a distance equal to the original straight Line.-What 

name, I say? 

I. A Square. 

Sphere. Now stretch your imagination a little, and conceive a Square in 

Flatland, moving parallel to itself upward. 

I. What? Northward? 

Sphere. No, not Northward; upward; out of Flatland altogether.  If it 

moved Northward, the Southern points in the Square would have to move through 

the positions previously occupied by the Northern points.  But that is not my 

meaning. 

I mean that every Point in you-for you are a Square and will serve the 

purpose of my illustration-every Point in you, that is to say in what you call your 

inside, is to pass upwards through Space in such a way that no Point shall pass 

through the position previously occupied by any other Point; but each Point shall 

describe a straight Line of its own.  This is all in accordance with Analogy; surely 

it must be clear to you… 

“Monster,” I shrieked, “be thou juggler, enchanter, dream, or devil, no 

more will I endure thy mockeries.  Either thou or I must perish.”  And saying 

these words I precipitated myself upon him. 

It was in vain.  I brought my hardest right angle into violent collision with 

the Stranger, pressing on him with a force sufficient to have destroyed any 

ordinary Circle: but I could feel him slowly and unarrestably slipping somehow 

out of the world and vanishing to nothing.  Soon there was a blank.  But I still 

heard the Intruder’s voice. 

Sphere. Why will you refuse to listen to reason?  I had hoped to find in 

you-as being a man of sense and an accomplished mathematician-a fit apostle for 

the Gospel of the Three Dimensions, which I am allowed to preach once only in a 

thousand years: but now I know not how to convince you.  Stay, I have it.  Deeds, 

and not words, shall proclaim the truth.  Listen, my friend. 

I have told you I can see from my position in Space the inside of all things 

that you consider closed.  For example, I see in yonder cupboard near which you 

are standing, several of what you call boxes (but like everything else in Flatland, 

they have no tops nor bottoms) full of money; I see also two tablets of accounts.  I 

am about to descend into that cupboard and to bring you one of those tablets.  I 

saw you lock the cupboard half an hour ago, and I know you have the key in your 

possession.  But I descend from Space; the doors, you see, remain unmoved.  

Now I am in the cupboard and am taking the tablet.  Now I have it.  Now I ascend 

with it. 
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I rushed to the closet and dashed the door open.  One of the tablets was 

gone.  With a mocking laugh, the Stranger appeared in the other corner of the 

room, and at the same time the tablet appeared upon the floor.  I took it up.  There 

could be no doubt-it was the missing tablet. 

I groaned with horror, doubting whether I was not out of my senses; but 

the Stranger continued: “Surely you must see that my explanation, and no other, 

suits the phenomena.  What you call Solid things are really superficial; what you 

call Space is really nothing but a great Plane.  I am in Space, and look down upon 

the insides of the things of which you only see the outsides.  You could leave this 

Plane yourself, if you could but summon up the necessary volition.  A slight 

upward or downward motion would enable you to see all that I can see. 

“The higher I mount, and the further I go from your Plane, the more I can 

see, though of course I see it on a smaller scale.  For example, I am ascending; 

now I see your neighbor the Hexagon and his family in their several apartments; 

now I see the inside of the Theatre, ten doors off, from which the audience is only 

just departing; and on the other side a Circle in his study, sitting at his books.  

Now I shall come back to you.  And, as a crowning proof, what do you say to my 

giving you a touch, just the least touch, in your stomach?  It will not seriously 

injure you, and the slight pain you may suffer cannot be compared with the 

mental benefit you will receive.” 

Before I could utter a word of remonstrance, I felt a shooting pain in my 

inside, and a demoniacal laugh seemed to issue from within me.  A moment 

afterwards the sharp agony had ceased, leaving nothing but a dull ache behind, 

and the Stranger began to reappear, saying as he gradually increased in size, 

“There, I have not hurt you much, have I?  If you are not convinced now, I don’t 

know what will convince you.  What say you?” 

My resolution was taken.  It seemed intolerable that I should endure 

existence subject to the arbitrary visitations of a Magician who could thus play 

tricks with one’s very stomach.  If only I could in any way manage to pin him 

against the wall till help came! 

Once more I dashed my hardest angle against him, at the same time 

alarming the whole household by my cries for aid.  I believe, at the moment of my 

onset, the Stranger had sunk below our Plane, and really found difficulty in rising.  

In any case he remained motionless, while I, hearing, as I thought, the sound of 

some help approaching, pressed against him with redoubled vigor, and continued 

to shout for assistance. 

A convulsive shudder ran through the Sphere.  “This must not be,” I 

thought I heard him say; “either he must listen to reason, or I must have recourse 

to the last resource of civilization.”  Then, addressing me in a loader tone, he 

hurriedly exclaimed, “Listen: no stranger must witness what you have witnessed.  

Send your Wife back at once, before she enters the apartment.  The Gospel of 

Three Dimensions must not be thus frustrated.  Not thus must the fruits of one 

thousand years of waiting be thrown away.  I hear her coming.  Back! back!  

Away from me, or you must go with me-whithe you know not-into the Land of 

Three Dimensions!” 
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“Fool!  Madman!  Irregular!” I exclaimed; “never will I release thee; thou 

shalt pay the penalty of thine impostures.” 

“Ha!  Is it come to this?” thundered the Stranger: “then meet your fate: out 

of your Plane you go.  Once, twice, thrice! “Tis done!” 

An unspeakable horror seized me.  There was a darkness; then a dizzy, 

sickening sensation of sight that was not like seeing; I saw a Line that was no 

Line; Space that was not Space; I was myself, and not myself.  When I could find 

voice, I shrieked aloud in agony, “Either this is madness or it is Hell.”  “It is 

neither,” calmly replied the voice of the Sphere, “it is Knowledge; it is Three 

Dimensions: open your eye once again and try to look steadily.” 

I looked, and behold, a new world!  There stood before me, visibly 

incorporate, all that I had before inferred, conjectured, dreamed, of perfect 

Circular beauty.  What seemed the center of the Stranger’s form lay open to my 

view: yet I could see no heart, nor lungs nor arteries, only a beautiful harmonious 

Something-for which I had no words; but you my Readers in Spaceland, would 

call it the surface of the Sphere. 

Prostrating myself mentally before my Guide, I cried, “How is it, O divine 

ideal of consummate loveliness and wisdom, that I see thy inside, and yet cannot 

discern thy heart, thy lungs, thy arteries, thy liver?”  “What you think you see, 

you see not,” he replied; “it is not given to different order of Beings from those in 

Flatland.  Were I a Circle, you could discern my intestines, but I am a Being 

composed, as I told you before, of many Circles, the Many in One, called in this 

country a Sphere.  And just as the outside of a Cube is a Square, so the outside of 

a Sphere presents the appearance of a Circle.” 

Bewildered though I was by my Teacher’s enigmatic utterance, I no longer 

chafed against it, but worshipped him in silent adoration.  He continued, with 

more mildness in his voice: “Distress not yourself if you cannot at first understand 

the deeper mysteries of Spaceland.  By degrees they will dawn upon you… 

 

After exploring worlds with the possibility of four or five dimensions and having 

a vision of Pointland we catch up with the square evangelizing his sons.  

 

I awoke rejoicing and began to reflect on the glorious career before me.  I 

would go forth, methought at once, and evangelize the whole of Flatland.  Even to 

Women and Soldiers should the Gospel of Three Dimensions be proclaimed.  I 

would begin with my Wife. 

Just as I had decided on the plan of my operations, I heard the sound of 

many voices in the street commanding silence.  Then followed a louder voice.  It 

was a herald’s proclamation.  Listening attentively, I recognized the words of the 

Resolution of the Council, enjoining the arrest, imprisonment, or execution of any 

one who should pervert the minds of the people by delusions, and by professing to 

have received revelations from another World. 

I reflected.  This danger was not to be trifled with.  It would be better to 

avoid it by omitting all mention of my Revelation, and by proceeding on the path 

of Demonstration-which after all, seemed so simple and so conclusive that 

nothing would be lost by discarding the former means… 
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And yet at times my spirit was too strong for me, and I gave vent to 

dangerous utterances.  Already I was considered heterodox if not treasonable and 

I was keenly alive to the dangers of my position; nevertheless I could not at times 

refrain from bursting out into suspicious or half-seditious utterances, even among 

the highest Polygonal and Circular society.  When, for example, the question 

arose about the treatment of those lunatics who said that they had received the 

power of seeing the insides of things, I would quote the saying of an ancient 

Circle, who declared that prophets and inspired people are always considered by 

the majority to be mad; and I could not help occasionally dropping such 

expressions as “the eye that discerns the interiors of things,” and “the all-seeing 

land:” once or twice I even let fall the forbidden terms “the Third and Fourth 

Dimensions.”  At last, to complete a series of minor indiscretions, at a meeting of 

our Local Speculative Society held at the palace of the Prefect himself,-some 

extremely silly person having read an elaborate paper exhibiting the precise 

reasons why Providence has limited the number of Dimensions to Two, and why 

the attribute of omnividence is assigned to the Supreme alone-I so far forgot 

myself as to give an exact account of the whole of my voyage with the Sphere 

into Space, and my return home, and of everything that I had seen and heard in 

fact or vision.  At first, indeed, I pretended that I was describing the imaginary 

experiences of a fictitious person; but my enthusiasm soon forced me to throw off 

all disguise, and finally, in a fervent peroration, I exhorted all my hearers to divest 

themselves of prejudice and to become believers in the Third Dimension. 

Need I say that I was at once arrested and taken before the Council?   

Next morning, standing in the very place where but a very few months ago 

the Sphere had stood in my company, I was allowed to begin and to continue my 

narration unquestioned and uninterrupted.  But from the first I foresaw my fate; 

for the President, noting that a guard of the better sort of Policemen was in 

attendance, of angularity little, if at all, under 55 degrees, ordered them to be 

relieved before I began my defense, by an inferior class of 2 or 3 degrees.  I knew 

only too well what that meant.  I was to be executed or imprisoned, and my story 

was to be kept secret from the world by the simultaneous destruction of the 

officials who had heard it; and, this being the case, the President desired to 

substitute the cheaper for the more expensive victims. 

After I had concluded my defense, the President, perhaps perceiving that 

some of the junior Circles had been moved by my evident earnestness, asked two 

questions:- 

1. Whether I could indicate the direction which I meant when I 

used the words “Upward, not Northward”? 

2. Whether I could by any diagram or descriptions (other than the 

enumeration of imaginary sides and angles) indicate the Figure I 

was pleased to call a Cube? 

I declared that I could say nothing more, and that I must commit myself to 

the Truth, whose cause would surely prevail in the end. 

The President replied that he quite concurred in my sentiment, and that I 

could not do better.  I must be sentenced to perpetual imprisonment; but if the 

Truth intended that I should emerge from prison and evangelize the world, the 
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Truth might be trusted to bring that result to pass.  Meanwhile I should be 

subjected to no discomfort that was not necessary to preclude escape, and unless I 

forfeited the privilege by misconduct, I should be occasionally permitted to see 

my brother, who had preceded me to my prison. 

Seven years have elapsed and I am still a prisoner, and-if I expect the 

occasional visits of my brother-debarred from all companionship save that of my 

jailers.  My brother is one of the best of Squares, just, sensible, cheerful, and not 

without fraternal affection; yet I must confess that my weekly interviews, at least 

in one respect, cause me the bitterest pain.  He was present when the Sphere 

manifested himself in the Council Chamber; he saw the Sphere’s changing 

section; he heard the explanation of the phenomena then given to the Circles.  

Since that time, scarcely a week has passed during seven whole years, without his 

hearing from me a repetition of the part I played in that manifestation, together 

with ample descriptions of all the phenomena in Spaceland, and the arguments for 

the existence of Solid things derivable from Analogy.  Yet-I take shame to be 

forced to confess it-my brother has not yet grasped the nature of the Third 

Dimension, and frankly avows his disbelief in the existence of a Sphere. 

Hence I am absolutely destitute of converts, and for aught that I can see, 

the millennial Revelation has been made to me for nothing.  Promethus up in 

Spaceland was bound for bringing down fir for mortals, but I-poor Flatland 

Promethus-lie here in prison for bringing down nothing to my countrymen.  Yet I 

exist in the hope that these memoirs, in some manner, I know not how, may find 

their way to the minds of humanity in Some Dimension, and may stir up a race of 

rebels who shall refuse to be confined to limited Dimensionality. 

 

It is in this spirit of hope that the novel is dedicated with the following: 

 

To 

The inhabitants of Space in General 

And H.C. in Particular 

This Work is Dedicated 

By a Humble Native of Flatland 

In the Hope that 

Even as he was Initiated into the Mysteries 

Of Three Dimensions 

Having been previously conversant 

With Only Two 

So the Citizen of the Celestial Region  

May aspire yet higher and higher 

To the Secrets of Four Five or even Six Dimensions 

Thereby contributing 

To the Enlargement of the Imagination 

And the possible Development 

Of that most rare and excellent Gift of Modesty 

Among the Superior Races 

Of Solid Humanity 


