
Positive Marriage Texts in the New Testament & Christian Tradition

Paul: 1 Corinthians 7

Mark 10:1-14 ¶ He left that place and went to the region of Judea and beyond the Jordan. And crowds 
again gathered around him; and, as was his custom, he again taught them. 
Some Pharisees came, and to test him they asked, “Is it lawful for a man to divorce his wife?” 
He answered them, “What did Moses command you?” 
They said, “Moses allowed a man to write a certificate of dismissal and to divorce her.” 
 But Jesus said to them, “Because of your hardness of heart he wrote this commandment for you. 
But from the beginning of creation, ‘God made them male and female.’ 
‘For this reason a man shall leave his father and mother and be joined to his wife, 
and the two shall become one flesh.’ So they are no longer two, but one flesh.  Therefore what God has 
joined together, let no one separate.” 
Then in the house the disciples asked him again about this matter. 
 He said to them, “Whoever divorces his wife and marries another commits adultery against her; 
and if she divorces her husband and marries another, she commits adultery.” 
People were bringing little children to him in order that he might touch them; and the disciples spoke 
sternly to them.  But when Jesus saw this, he was indignant and said to them, “Let the little children 
come to me; do not stop them; for it is to such as these that the kingdom of God belongs. 

Luke 18:28-30 ¶ Then Peter said, “Look, we have left our homes [Greek: ta» i¶dia] and followed 
you.” 
And he said to them, “Truly I tell you, there is no one who has left house or wife or brothers or parents 
or children, for the sake of the kingdom of God, who will not get back very much more in this age, and 
in the age to come eternal life.” 

Luke 20:34-36 ¶ Jesus said to them, “Those who belong to this age marry and are given in marriage; 
but those who are considered worthy of a place in that age and in the resurrection from the dead neither 
marry nor are given in marriage. Indeed they cannot die anymore, because they are like angels and are 
children of God, being children of the resurrection.” 

Ephesians 5:22

1. Wives, submit to your own husbands, as to the Lord. ESV

2. Wives, submit to your husbands as to the Lord. GNB

3. Wives, submit to your husbands as to the Lord. NIV

4. Wives, yield to your husbands, as you do to the Lord. NCV

5. For wives, this means submit to your husbands as to the Lord. NLT

6. Wives, be subject to your husbands as you are to the Lord. NRSV

7. Wives, be subject to your husbands, as to the Lord. RSV

8. Wives, submit yourselves to your own husbands as you do to the Lord. TNIV



Better: “Wives, … to your husbands as to the Lord”

The next three either give a note or italicize the words not in the original text:

1. Wives, submit* to your own husbands as to the Lord. HCSB
*Other mss omit submit
2. Wives, submit yourselves* to your husbands as to the Lord. ISV
*Other mss. lack submit yourselves
3. Wives, be subject to your own husbands, NASB95

Finally, the NET provides a note, but reads an imperative in the translation anyway. 
1.Wives, submit* to your husbands as to the Lord, NET

[* The witnesses for the shorter reading (in which the verb “submit” is only implied) are minimal (P46 
B Cl Hiermss), but significant and early. The rest of the witnesses add one of two verb forms as 
required by the sense of the passage (picking up the verb from v. 21). Several of these witnesses have 
ὑποτασσέσθωσαν (hupotassesthōsan), the third person imperative (so א A I P Ψ 0278 33 81 1175 1739 
1881 al lat co), while other witnesses, especially the later Byzantine cursives, read ὑποτάσσεσθε 
(hupotassesthe), the second person imperative (D F G M sy). The text virtually begs for one of these 
two verb forms, but the often cryptic style of Paul’s letters argues for the shorter reading. The 
chronology of development seems to have been first no verb – second, third person imperative – third, 
second person imperative. It is not insignificant that early lectionaries began a new day’s reading with 
v. 22; these most likely caused copyists to add the verb at this juncture.]

SECOND CENTURY DEBATE
Epistle to Diognetus 5

For Christians cannot be distinguished from the rest of the human race by country or language or 
customs. They do not live in cities of their own; they do not use a peculiar form of speech; they do 
not follow an eccentric manner of life. This doctrine of theirs has not been discovered by the 
ingenuity or deep thought of inquisitive men, nor do they put forward a merely human teaching, as 
some people do.  Yet, although they live in Greek and barbarian cities alike, as each man's lot has 
been cast, and follow the customs of the country in clothing and food and other matters of daily 
living, at the same time they give proof of the remarkable and admittedly extraordinary constitution 
of their own commonwealth.  5They live in their own countries, but only as aliens. They have a 
share in everything as citizens, and endure everything as foreigners. Every foreign land is their 
fatherland, and yet for them every fatherland is a foreign land. 6They marry, like everyone else, and 
they beget children, but they do not cast out their offspring. 7They share their board with each other, 
but not their marriage bed.  8It is true that they are "in the flesh," but they do not live "according 
to the flesh." 9They busy themselves on earth, but their citizenship is in heaven.10They obey the 
established laws, but in their own lives they go far beyond what the laws require. 11They love all, 
and by all are persecuted. 12They are unknown, and still they are condemned; they are put to death, 
and yet they are brought to life. 13They are poor, and yet they make many rich; they are completely 
destitute, and yet they enjoy complete abundance.  14They are dishonored, and in their very 
dishonor are glorified; they are defamed, and are vindicated.  15They are reviled, and yet they 



bless; when they are affronted, they still pay due respect.  16When they do good, they are punished 
as evildoers; undergoing punishment, they rejoice because they are brought to life.  17They are 
treated by the Jews as foreigners and enemies, and are hunted down by the Greeks; and all the time 
those who hate them find it impossible to justify their enmity.

Clement of Alexandria 150-215
“On Marriage” Miscellanies (Stromata)Book 1

Chapter 10, 67. Therefore a man ought not to think that marriage on rational principles is a sin, 
supposing that he does not look on the bringing up of children as being bitter (on the contrary to 
many childlessness is most grievous) ; but if a man regards the rearing of children as bitter because 
it distracts him from the things of God on account of the time it takes up, he may yet desire to marry 
because he does not take easily to a bachelor's life. What he wants to do is not harmful if it is done 
with self- control; and each one of us is master of his own will in deciding whether to beget children. 
But I am aware that because of marriage there are some who have kept clear of it and against the 
principles of holy knowledge have lapsed into hatred of humanity so that the spirit of charity has 
departed from them. There are others who have become absorbed by marriage and fulfil their 
desires in the indulgence which the law permits, and, as the prophet says, "have become like 
beasts." 
 
68. But who are the two or three gathered in the name of Christ in whose midst the Lord is? Does 

he not by the "three" mean husband, wife, and child? For a wife is bound to her husband by 
God. If, however, a man wishes to be undistracted, and prefers to avoid begetting children 
because of the business it involves, "let him remain unmarried," says the apostle, "even as I 
am." They explain that what the Lord meant was this. By the plurality he means the Creator, 
the God who is the cause of the world's existence; and by the one, the elect, he meant the 
Saviour who is Son of another God, the good God. But this is not correct. Through his Son, 
God is with those who are soberly married and have children. By the same mediation the same 
God is also with the man who exercises continence on rational grounds. According to another 
view the three may be passion, desire, and thought; another interpretation makes them flesh, 
soul, and spirit.

Chapter 12
Both celibacy and marriage have their own different forms of service and ministry to the Lord; I 
have in mind the caring for one's wife and children. For it seems that the particular characteristic of 
the married state is that it gives the man who desires a perfect marriage an opportunity to take 
responsibility for everything in the home which he shares with his wife. The apostle says that one 
should appoint bishops who by their oversight over their own house have learned to be in charge of 
the whole church. Let each  man therefore fufil his ministry by the work in which he was called, that 
he may be free in Christ and receive the proper reward of his ministry.

Stromata Book 7,12
For as, among the heathen, there are those who, from the impossibility of obtaining what one sees, 
and from fear of men, and also for the sake of greater pleasures, abstain from the delights that are 
before them; so also, in the case of faith, some practice self-restraint, either out of regard to the 



promise or from fear of God. Well, such self-restraint is the basis of knowledge, and an approach to 
something better, and an effort after perfection. For "the fear of the Lord," it is said, "is the 
beginning of wisdom." But the perfect man, out of love, "beareth all things, endureth all things," "as 
not pleasing man, but God." Although praise follows him as a consequence, it is not for his own 
advantage, but for the imitation and benefit of those who praise him.

According to another view, it is not he who merely controls his passions that is called a continent 
man, but he who has also achieved the mastery over good things, and has acquired surely the great 
accomplishments of science, from which he produces as fruits the activities of virtue. Thus the 
Gnostic is never, on the occurrence of an emergency, dislodged from the habit peculiar to him. For 
the scientific possession of what is good is firm and unchangeable, being the knowledge of things 
divine and human. Knowledge, then, never becomes ignorance nor does good change into evil. 
Wherefore also he eats, and drinks, and marries, not as principal ends of existence, but as 
necessary. I name marriage even, if the Word prescribe, and as is suitable. For having become 
perfect, he has the apostles for examples; and one is not really shown to be a man in the choice of 
single life; but he surpasses men, who, disciplined by marriage, procreation of children, and care 
for the house, without pleasure or pain, in his solicitude for the house has been inseparable from 
God's love, and withstood all temptation arising through children, and wife, and domestics, and 
possessions. But he that has no family is in a great degree free of temptation. Caring, then, for 
himself alone, he is surpassed by him who is inferior, as far as his own personal salvation is 
concerned, but who is superior in the conduct of life, preserving certainly, in his care for the truth, a 
minute image.

Gospel of Philip (NHC II,3)

59.8-11 There were three who always walked with the lord: Mary his mother, and her sister and the 
Magdalene, the one who was called his companion (koinwnos). His sister and his mother and his 
companion were each a Mary.

Later Christian Tradition: Augustine, Marriage & Virginity (401)

Marriage: The First Bond of Society
1,1. Every human being is part of the human race, and human nature is a social entity, and has 
naturally the great benefit and power of friendship. For this reason God wished to produce all 
persons out of one, so that they would be held together in their social relationships not only by 
similarity of race, but also by the bond of kinship. The first natural bond of human society, therefore, 
is that of husband and wife. God did not create them as separate individuals and bring them 
together as persons of a different race, but he created one from the other, making the side, from 
which the woman was taken and formed, a sign of the strength of their union. For those who walk 
together, and look ahead together to where they are walking, do so at each other's side. The result is 
the bonding of society in its children, and this is the one honorable fruit, not of the union of husband 
and wife, but of their sexual conjunction. For even without that kind of intimacy, there could have 
been between the two sexes a certain relationship of friendship and kinship where one is in charge 
and the other compliant. 


