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Sydney

When should I surrender?

“Sell all you have, give to the poor, and come and follow Me”

We’ve been covering the Gospel of Matthew….Remember chapter 18 was about the weakest links: Children and slaves. And how God views them as welcome in His sight. Today’s lesson continues this theme again. But from the other side, from the side of the powerful, the rich young ruler and the men who can issue divorce papers. All up, the concern for reward and power is contrasted with the little children who sit in the center of both this chapter and the actual scene itself. And even more central is Y’shua’ role as God in the flesh, God incarnate, Immanuel. 
The Taliban had a few weeks to get to the 3 days of surrender. The white flags are not showing as I understand it at this point. But they just might. Surrender sounds so weak; so without strength. So incompetent. But Y’shua tells us today in our lesson that those who surrender are actually the strong. Let’s read Matthew 19.
It reads like the newspaper today, with different sections of interest to different ones of us.

Page One. News pages. Scandal in the house. Question of Divorce (3-12)

Page Two. Social pages. Bring those kids in here (13-15)

Page Three. Features. Society pages. Rich young ruler counts cost (16-22)

Page Four: Stocks and bonds. The markets. Financial page. What do we get? (23-30)

(3) Here are these vipers again! What perseverance in malice! Little did they care for instruction, yet they assumed the air of enquirers. In truth, they were upon the catch, and were ready to dispute with him whatever he might say.. How often we meet anti-missionaries who make their noisy question heard ever so loudly. They appear as enquirers, but are not asking at all.  Remember the admonition in the book of Proverbs in this regard, (23.4, 5) Answer… don’t answer” Some who allege curiosity are simply “againsters.” Don’t you like that in our name we are “for” something? We are not Jews against racism or Jews against nationalism or Jews against the Palestinians, we are Jews for something, and in fact for someone, the Messiah of Israel, Y’shua. Whatever Y’shua might say, the Pharisees meant to use his verdict against him.

In his reply, Y’shua challenges their knowledge of the law: “Have ye not read?” It was a forcible mode of appealing to their own boasted acquaintance with the books of Moses. Our Lord honors Holy Scripture by drawing his argument from it.. He chose specially to set his seal upon a part of the story of creation — that story which modern critics speak of as if it were fable or myth. He took his hearers back to the beginning when God made them male and female, and made them sons. “In the image of God created he him; male and female created he them “(Genesis 1:27). The woman was taken out of man, and Adam truly said, “This is now bone of my bones, and flesh of my flesh” (Genesis 2:23). By marriage this unity is set forth and embodied under divine sanction. This oneness is of the most real and vital kind: “They are no more two, but one flesh.” All other ties are feeble compared with this: even father and mother must stand second to the wife: “For this cause shall a man leave father and mother, and, shall cleave to his wife.” Being divinely appointed, this union must not be broken by the caprice of men: “What God hath joined together, let not man put asunder.” 

A note on the Trinity. From the song “Echad” by Stuart Dauermann. “How three can be one is a mystery is true, as a man and his wife are one flesh not two.”

In Deuteronomy 24:1, 2, we read.  “If a man marries a woman who becomes displeasing to him because he finds something indecent about her, and he writes her a certificate of divorce, gives it to her and sends her from his house, 

and if after she leaves his house she becomes the wife of another man,.” Moses commanded nothing in this instance; but barely tolerated, and greatly limited a custom then in vogue. To set Moses against Moses is not a new device; but the Pharisees would hardly venture to set Moses against God, and make him command an alteration of a divine law ordained from the beginning. Still, our Lord made them see that they would have to do this to maintain the theory of easy divorce. The fact is, that Moses found divorce in existence to an almost unlimited degree, and he wisely commenced its overthrow by curtailing the custom rather than by absolutely forbidding it at once.

The Jews have it that a woman "is loosed from the law of her husband" by only one of two things: death or a letter of divorce; hence Romans 7:2, 3.

On divorce: Edersheim from Sketches: “But what the religious views and feelings both about it and monogamy were at the time of Malachi, appears from the pathetic description of the altar of God as covered with the tears of “the wife of youth,” “the wife of thy covenant,” “thy companion,” who had been “put away” or “treacherously dealt” with (Malachi 2:13 to end). The whole is so beautifully paraphrased by the

Rabbis that we subjoin it:5

“If death hath snatched from thee the wife of youth,

It is as if the sacred city were,

And e’en the Temple, in thy pilgrim days,

Defiled, laid low, and levelled with the dust.

The man who harshly sends from him

His first-woo’d wife, the loving wife of youth,

For him the very altar of the Lord

Sheds forth its tears of bitter agony.”
Some words by Edersheim on marriage: “Men, we are told, are wont to marry for one of four reasons — for passion, wealth, honor, or the glory of God. As for the first-named class of marriages, their issue must be expected to be “stubborn and rebellious” sons, as we may gather from the section referring to such following upon that in Deuteronomy 21:11. In regard to marriages for wealth, we are to learn a lesson from the sons of Eli,

Who sought to enrich themselves in such manner, but of whose posterity it was said (1 Samuel 2:3.6)  that they should “crouch for a piece of silver and

a morsel of bread.” Of marriages for the sake of connection, honor, and influence, King Jehoram offered a warning, who became King Ahab’s sonin- law, because that monarch had seventy sons, whereas upon his death his widow Athaliah “arose and destroyed all the seed royal” (2 Kings 11:1). But far otherwise is it in case of marriage “in the name of heaven.”

The issue of such will be children who “preserve Israel.” In fact, the

Rabbinical references to marrying “in the name of heaven,” or “for the name of God,” — in God and for God — are so frequent and so emphatic, that the expressions used by St. Paul must have come familiarly to him. Again, much that is said in 1 Corinthians 7 about the married estate, finds striking parallels in Talmudical writings. One may here be mentioned, as explaining the expression (ver. 14): “Else were your children unclean; but now are they holy.” Precisely the same distinction was made by the

Rabbis in regard to proselytes, whose children, if begotten before their conversion to Judaism, were said to be “unclean;” if after that event to have been born “in holiness,” only that, among the Jews, both parents required to profess Judaism, while St. Paul argues in the contrary direction, and concerning a far different holiness than that which could be obtained through any mere outward ceremony. “ from sketches. Chapter on women.

In Qumran community, divorce was judged illicit in all circumstances. Regarding mainstream Judaism, on any understanding of what Y’shua says in the following verses, he did not agree completely with either the rabbinical school of Shammai or that of Hillel.
The fatal ease with which divorce could be obtained, and its frequency,

appear from the question addressed to Messiah by the Pharisees:

“Is it lawful for a man to put away his wife for every cause?”
(Matthew 19:3), and still more from the astonishment with which the disciples had listened to the reply of the Savior (ver. 10). That answer was much wider in its range than our Lord’s initial teaching in the Sermon on the Mount

(Matthew 5:32). To the latter no Jew could have had any objection, even though its morality would have seemed elevated beyond their highest standard, represented in this case by the school of Shammai, while that of Hillel, and still more Rabbi Akiba, presented the lowest opposite extreme. But in reply to the Pharisees, our Lord placed the whole question on grounds which even the strictest Shammaite would have refused to adopt. For the farthest limit to which he would have gone would have been to restrict the cause of divorce to “a matter of uncleanness” (Deuteronomy 24:1), by which he would probably have understood not only a breach of the marriage vow, but of the laws and customs of the land. In fact, we know that it included every kind of impropriety, such as going about with loose hair, spinning in the street, familiarly talking with men, ill-treating her husband’s parents in his presence, brawling, that is, “speaking to her husband so loudly that the neighbors could hear her in the adjoining house”

(Chethub. 7. 6), a general bad reputation, or the discovery of fraud before marriage. On the other hand, the wife could insist on being divorced if her husband were a leper, or affected with polypus, or engaged in a disagreeable or dirty trade, such as that of a tanner or coppersmith. One of the cases in which divorce was obligatory was, if either party had become heretical, or ceased to profess Judaism. But even so, there were at least checks to the danger of general lawlessness, such as the obligation of paying to a wife her portion, and a number of minute ordinances about formal letters of divorce, without which no divorce was legal16and which had to be couched in explicit terms, handed to the woman herself, and that in presence of two witnesses, etc.

According to Jewish law there were four obligations incumbent on a wife towards her husband, and ten by which he was bound.

(10) Yipes, they say. 10. His disciples say unto him, If the case of the man be so with

his wife, it is not good to marry.

They had come to look upon the ease of slipping the marriage-knot as a sort of relief; and on marriage itself, without the power of escaping from it by divorce, as an evil thing, or at least as very likely to prove so. Better not marry if you marry for life: this seemed to be their notion.

Kids

Of such is the kingdom of God. Listen to their giggles, listen to them hushed as he opens his mouth to speak. 

Watch their gazes follow his beard and his robe. 

Be amazed as a child at the very touch and the presence of Messiah. 

Then you are learning what it is to be a child.

Furthermore, having just given an important lesson on the sanctity of marriage and family (vv. 3-12), Y’shua continues this by saying something important about children.
Rich Young Ruler
From Imitation of Christ “When a man desires a thing too much, he at once becomes ill at ease. A proud and avaricious man never rests, whereas he who is poor and humble of heart lives in a world of peace.” And again “True peace of heart, then, is found in resisting passions, not in satisfying them. There is no peace in the carnal man, in the man given to vain attractions, but there is peace in the fervent and spiritual man.”

“Why callest thou me good? “Did this man really mean it? If so, the

Lord Y’shua would let him know by a hint that he to whom he spoke was

more than man. The argument is clear: either Y’shua was good, or he ought

not to have called him good; but as there is none good but God, Y’shua

who is good must be God.

“What do I still lack?” show his uncertainty and lack of assurance of ever being good enough for salvation, and they demonstrate his notion that certain “good works” are over and above the law.

21. Y’shua said unto him, If thou wilt be perfect, go and sell that

thou hast, and give to the poor, and thou shalt have treasure in

heaven: and come and follow me.

Our Lord brings him to the test of the first tablet of the law: “Thou shalt love the Lord thy God with all thy heart.” If he did this, he would be willing, at a divine command, to part with his property, even as Abraham was ready to offer up his son. Our Lord Y’shua, as God, claimed from him an unusual sacrifice. Did he love God sufficiently to make it? The command of our Lord was a challenge to self-righteousness to prove its own profession. We may also regard it as putting on its trial his profession to have loved his neighbor as himself. Did he love the poor as well as himself? If so, it would be no hardship to sell his possessions, and give to the poor.
His basic thrust is not “Sell your possessions and give to the poor,” but “Come, follow me.” Remember the first commandment is not you should do this or that. It’s I AM… The purpose of Law was always to show who God is, and to demonstrate to anyone who is humble as a child, that God wants a relationship with us. If we will just surrender. Our holding on to a checklist of dignity and performance in light of His perfection is a waste. God wants surrender.

The proverbial saying of v. 24 refers to the absolutely impossible; the camel was the biggest animal in Israel.

25-26 “Saved” (GK G5392) is equivalent to entering the kingdom of God (v. 24) or obtaining eternal life (v. 16). The disciples, reflecting the common Jewish view of the rich, are astonished and ask that if rich people, blessed of God, cannot be saved, then who can be? Y’shua agrees: “With man this [the salvation of anyone] is impossible, but with God all things are possible” (v. 26; cf. Ge 18:14; Job 42:2; Lk 1:37).

27-28 Peter, impressed by “impossible” and speaking for his fellow disciples, thinks Y’shua’ words are unfair to the Twelve. His statement suggests that he and the others are still thinking in terms of deserving or earning God’s favor. Y’shua does not castigate his disciples for being mercenary: they have made sacrifices and deserve an answer. But his statement that the blessing to come (whether belonging exclusively to the Twelve at the consummation of the kingdom [v. 28] or to all believers now [vv. 29-30]) far surpasses any sacrifice they might make, implies that Y’shua is giving a gentle rebuke.


The remarkable feature of this verse is that the Twelve will “sit on twelve thrones,” sharing judgment with the Son of Man. That believers will at the consummation have a part in judging is not uncommon in the NT (Lk 22:30; 1Co 6:2). Y’shua’ emphasis here, however, seems to be that the Twelve will someday judge the physical nation of Israel, presumably for its general rejection of Y’shua Messiah.

29-30 Y’shua now extends his encouragement to all his self-sacrificing disciples. The promise is not literal (one cannot have one hundred mothers). God is no one’s debtor: if one of Y’shua’ disciples has, for Y’shua’ sake, left, say, a father, such a person will find within the messianic community a hundred who will be as a father to him or her—in addition to inheriting eternal life (v. 29).


The proverbial saying of v. 30 is one Y’shua repeated on various occasions. Here he illustrates it by a parable (20:1-16), climaxed by the proverb in reverse form (20:16) as a closing bracket. It indicates something of the reversals that often occur in the kingdom of God. It sets forth God’s grace over against all notions that the rich, powerful, great, and prominent will continue so in the kingdom. Those who approach God in childlike trust (vv. 13-15) will be received and advanced in the kingdom beyond those who, from the world’s perspective, enjoy prominence now.
Invitation

So… let me ask you. Have you met the Lord of the Sabbath?  Have you taken his yoke on you? Do you have salvation as your number one concern? Have you surrendered to the one who will eventually win anyway?  If not, pray this prayer and receive His love and grace. Father, forgive me in the name of Y’shua for all my sins. He was the Savior and the fulfillment of all prophecies about Messiah. He is the one and the only one who can save me from my selfishness, from my sin. I acknowledge Y’shua as that one who wants to free me, and who alone can free me. I repent of my sin and accept Y’shua as my deliverer. By faith I am now born again by the Holy Spirit. Amen.

If you prayed that prayer, please talk to me after the service is over, so we can talk about growing in this knowledge and this relationship with God.

For online folks only

For those reading this sermon online and who have just prayed that prayer, please email me straightaway so we can ‘talk.’ Also online folks, you get two extra features that the ones listening don’t get. One, the references in parentheses are not usually cited verbally. Hence you can do  further study more slowly. Second if you don’t have this Bible handy…here’s the actual text from New American Standard Bible (the one I like to use)

Words in [brackets] are usually for reference and not read aloud. 

You do have a disadvantage by reading and not attending, as often in the sermon I will add thoughts of Spirit-led information that seem to rise from the kishkes for the people present. I suppose someone could tape the sermons and fill in with those additions to (and sometimes subtractions from) the text, but that’s a noble work to which no one has offered himself and I doubt I would even do so myself. In the meantime, you have what is generally accurate. It’s the Torah without the Talmud, if you know what I mean. Enjoy! 

Matt. 19:1 ¶ And it came about that when Y’shua had finished these words, He departed from Galilee, and came into the region of Judea beyond the Jordan; 

Matt. 19:2 and great multitudes followed Him, and He healed them there. 

Matt. 19:3 ¶ And some Pharisees came to Him, testing Him, and saying,  “Is it lawful for a man to divorce his wife for any cause at all?” 

Matt. 19:4 And He answered and said,  “Have you not read, that He who created them from the beginning made them male and female, 

Matt. 19:5 and said, For this cause a man shall leave his father and mother, and shall cleave to his wife; and the two shall become one flesh? 

Matt. 19:6  “Consequently they are no longer two, but one flesh. What therefore God has joined together, let no man separate.” 

Matt. 19:7 They said to Him,  “Why then did Moses command to give her a certificate of divorce and send her away?” 

Matt. 19:8 He said to them,  “Because of your hardness of heart, Moses permitted you to divorce your wives; but from the beginning it has not been this way. 

Matt. 19:9  “And I say to you, whoever divorces his wife, except for immorality, and marries another woman commits adultery.” 

Matt. 19:10 The disciples said to Him,  “If the relationship of the man with his wife is like this, it is better not to marry.” 

Matt. 19:11 But He said to them,  “Not all men can accept this statement, but only those to whom it has been given. 

Matt. 19:12  “For there are eunuchs who were born that way from their mother’s womb; and there are eunuchs who were made eunuchs by men; and there are also eunuchs who made themselves eunuchs for the sake of the kingdom of heaven. He who is able to accept this, let him accept it.” 

Matt. 19:13 ¶ Then some children were brought to Him so that He might lay His hands on them and pray; and the disciples rebuked them. 

Matt. 19:14 But Y’shua said,  “Let the children alone, and do not hinder them from coming to Me; for the kingdom of heaven belongs to such as these.” 

Matt. 19:15 And after laying His hands on them, He departed from there. 

Matt. 19:16 ¶ And behold, one came to Him and said,  “Teacher, what good thing shall I do that I may obtain eternal life?” 

Matt. 19:17 And He said to him,  “Why are you asking Me about what is good? There is only One who is good; but if you wish to enter into life, keep the commandments.” 

Matt. 19:18 He said to Him,  “Which ones?” And Y’shua said,  “You shall not commit murder; You shall not commit adultery; You shall not steal; You shall not bear false witness; 

Matt. 19:19 Honor your father and mother; and You shall love your neighbor as yourself.” 

Matt. 19:20 The young man said to Him,  “All these things I have kept; what am I still lacking?” 

Matt. 19:21 Y’shua said to him,  “If you wish to be complete, go and sell your possessions and give to the poor, and you shall have treasure in heaven; and come, follow Me.” 

Matt. 19:22 But when the young man heard this statement, he went away grieved; for he was one who owned much property. 

Matt. 19:23 ¶ And Y’shua said to His disciples,  “Truly I say to you, it is hard for a rich man to enter the kingdom of heaven. 

Matt. 19:24  “And again I say to you, it is easier for a camel to go through the eye of a needle, than for a rich man to enter the kingdom of God.” 

Matt. 19:25 And when the disciples heard this, they were very astonished and said,  “Then who can be saved?” 

Matt. 19:26 And looking upon them Y’shua said to them,  “With men this is impossible, but with God all things are possible.” 

Matt. 19:27 Then Peter answered and said to Him,  “Behold, we have left everything and followed You; what then will there be for us?” 

Matt. 19:28 And Y’shua said to them,  “Truly I say to you, that you who have followed Me, in the regeneration when the Son of Man will sit on His glorious throne, you also shall sit upon twelve thrones, judging the twelve tribes of Israel. 

Matt. 19:29  “And everyone who has left houses or brothers or sisters or father or mother or children or farms for My name’s sake, shall receive many times as much, and shall inherit eternal life. 

Matt. 19:30  “But many who are first will be last; and the last, first. ______________________________________________________________

Interesting things on marriage for those online: “The narrative implies a distinction between betrothal and marriage —

Joseph being at the time betrothed, but not actually married to the Virginmother.

Even in the Old Testament a distinction is made between betrothal

and marriage. The former was marked by a bridal present (or Mohar,

Genesis 34:12; Exodus 22:17; 1 Samuel 18:25), with which the father,

however, would in certain circumstances dispense. From the moment of

her betrothal a woman was treated as if she were actually married. The

union could not be dissolved, except by regular divorce; breach of

faithfulness was regarded as adultery; and the property of the woman

became virtually that of her betrothed, unless he had expressly renounced

it (Kidd. 9. 1). But even in that case he was her natural heir. It is

impossible here to enter into the various legal details, as, for example,

about property or money which might come to a woman after betrothal or

marriage. The law adjudicated this to the husband, yet with many

restrictions, and with infinite delicacy towards the woman, as if reluctant

to put in force the rights of the stronger (Kidd. 8. 1, etc.). From the

Mishnah (Bab. B. 10. 4) we also learn that there were regular Shitre Erusin,

or writings of betrothal, drawn up by the authorities (the costs being paid

by the bridegroom). These stipulated the mutual obligations, the dowry,

and all other points on which the parties had agreed.”

A priest was to inquire into the legal descent of his wife (up to four

degrees if the daughter of a priest, otherwise up to five degrees), except

where the bride’s father was a priest in actual service, or a member of the

Sanhedrim. The high-priest’s bride was to be a maid not older than six

months beyond her puberty.

Having entered thus fully on the subject of marriage, a few further

particulars may be of interest. The bars to marriage mentioned in the Bible

are sufficiently known. To these the Rabbis added others, which have been

arranged under two heads — as farther extending the laws of kindred (to

their secondary degrees), and as intended to guard morality. The former

were extended over the whole line of forbidden kindred, where that line

was direct, and to one link farther where the line became indirect — as, for

example, to the wife of a maternal uncle, or to the step-mother of a wife. In

the category of guards to morality we include such prohibitions as that a

divorced woman might not marry her seducer, nor a man the woman to

whom he had brought her letter of divorce, or in whose case he had borne

testimony; or of marriage with those not in their right senses, or in a state

of drunkenness; or of the marriage of minors, or under fraud, etc. A

widower had to wait over three festivals, a widow three months, before remarrying,

or if she was with child or gave suck, for two years. A woman

might not be married a third time; no marriage could take place within

thirty days of the death of a near relative, nor yet on the Sabbath, nor on a

feast-day, etc. Of the marriage to a deceased husband’s brother (or the next

of kin), in case of childlessness, it is unnecessary here to speak, since

although the Mishnah devotes a whole tractate to it (Yebamoth), and it was

evidently customary at the time of Messiah (Mark 12:19, etc.), the practice

was considered as connected with the territorial possession of Palestine,

and ceased with the destruction of the Jewish commonwealth (Bechar. 1.

7).


