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Sydney 

Look up, Y'shua is coming!

"Be on the alert"

For those who are with us for the first time today, we have been studying Matthew, the book by the former tax collector, now follower of Y'shua. Each week we take a section or sections of the book and see if it has anything to say to us, as 21st century people   

The arrival of a guest is usually a welcome event for a host. They have issued the invitation to the guest; it was received and subsequently accepted. The guest has now begun preparations as has the host. The event is on, and everyone is readying for it.

Today's lesson concerns the return to earth of Messiah Jesus. He promised us that he would go away, and that he would return. He wants us to be about his business until he returns, but he does want us to know something of the times of his return, so that we will be aware. Forewarned is forearmed.

We pick up our story today in the middle of a message, so please forgive me if you were not here last week. Our reading is episodic. Like seeing Indiana Jones and the Last Crusade before you see Raiders of the Lost Ark. Or one of the shows on Home and Away or Perils of Pauline out of sequence. But I trust that you will be up to speed immediately.

Y'shua is teaching us in this lesson about his return, what we have called in Greek the Parousia. And what a day of rejoicing that will be. We must be ready and we must watch and pray. He will use some instruction, a parable, and 5 stories to highlight the teaching.

Our reading last week ended with the sound of a loud trumpet (cf. Isa 27:13; 1Co 15:52; 1Th 4:16). This is a common eschatological figure. This verse is related to 13:41.  The “four winds” represent the four points of the compass (Eze 37:9; Da 8:8; 11:4): the elect are gathered from all over (cf. 8:11), from every place under the sky, since that is how far the Gospel of the kingdom will have been preached (v. 14). Although all nations of the earth will mourn, nevertheless the elect are drawn from them. And the number four, the number of universality, implies as we have often seen, the Gentiles being added to the people of Israel. 

As we turn to the parable with which Y'shua begins again this week, let me remind you by quoting from our lesson from chapter 21 of Matthew. "Y'shua sees a fig tree and hopes to satisfy his hunger and perhaps to teach a lesson to the Disciples. An object lesson on the work He performed the day before. Fig leaves appear about the same time as the fruit or a little after. That it was not the season for figs (Mk 11:13) explains why Y'shua went to this particular tree, which stood out because it was in leaf. Its leaves advertised that it was bearing, but the advertisement was false. Y'shua, unable to satisfy his hunger, saw the opportunity of teaching a memorable object lesson and cursed the tree, not because it was not bearing fruit, but because it made a show of life that promised fruit, yet was bearing none."

32-33 The “lesson” (lit., “parable”) of the fig tree is based on the common observation that the twigs get tender before summer and arouse expectations of summer (v. 32). It points to the relation between “all these things” and “it is near” (v. 33). Though the antecedent of “it” is uncertain (the Parousia or Y'shua), the nearness of the Second Advent is certainly in view. “All these things” is more problematic; most likely it refers to the distress of vv. 4-28—the tribulation that comes on believers throughout the period between Messiah's ascension and Parousia.


I told you this was an episode in the drama of the Messiah on Earth. Y'shua was asked a question (in our last episode) about the signs of the times and about the timing of His return. "When will these things be, and what will be the sign of the end of the age?" Having warned his disciples of the course of this age (vv. 4-28) and told them of its climax in the Parousia (vv. 29-31), Y'shua now answers the part of his disciples’ questions (v. 3) dealing with timing. He makes two points. (1) “All these things” (vv. 4-28) must happen; and then the Parousia is “near, right at the door”—“imminent.” In other words the Parousia is the next major step in God’s redemptive purposes. (2) This does not mean that the period of distress pinpoints the Parousia, for “no one knows about that day or hour” (vv. 36-42).

34 “I tell you the truth” emphasizes the importance of what it introduces. Sometimes, Jesus begins statements with "truly, truly". In Greek this is "amen, amen" Usually we have to wait until someone prays before we say, "ah, this is trustworthy, I will agree…thus 'amen'" Y'shua is saying that his statements are very trustworthy and adds his amen, even before he begins!

 “This generation” (11:16; 12:41-42; 23:36) can only with the greatest difficulty be made to mean anything other than the generation living when Jesus spoke. Yet it does not follow that the Lord mistakenly thought the Parousia would occur within his hearers’ lifetime. If our interpretation of this chapter is right, all that v. 34 demands is that the distress of vv. 4-28, including Jerusalem’s fall, happened within the lifetime of the generation then living. This does not mean that the distress must end within that time but only that “all these things” must happen within it.

35 The authority and eternal validity of Jesus’ words are nothing less than the authority and eternal validity of God’s words (Ps 119:89-90; Isa 40:6-8). If a Jewish person tells you Jesus never claimed to be God, here's yet another example of His claim to deity.

5. The day and hour unknown: the need to be prepared (36-41)

36 Many commentators read v. 36 with the preceding paragraph; but it goes much better with the following verses, which constitute an exhortation to vigilance precisely because, the day and the hour being unknown to humanity, life goes on as it always has. In the Greek, v. 37 begins with the word “for.” 


The gist of v. 36 is clear enough. Messiah's disciples are morally bound to repress all desires to know what no one knows but the Father—not even angels or the Son. If the Son himself does not know the time of the Parousia, we too should respect that ignorance and leave things in the Father’s hands.  

37-39 That the coming of the Son of Man takes place at an unknown time can only be true if in fact life seems to be going on pretty much as usual—just as in the days before the Flood. People continue to follow their ordinary pursuits (v. 38). Despite the distress, persecutions, and upheavals (vv. 4-28), life goes on: people eat, drink, and marry. These things in and of themselves are not evil; the days of Noah were not hallmarked by evil in the sense of blatant satan worship or human sacrifices, but rather by ordinariness. That is, things were going on without God, thank you very much. We don't need God, they would have said. In the human condition massive distress and normal life patterns coexist. For the believer the former point to the end; the latter warn of its unexpectedness.

40-41 These two vignettes stress the unexpectedness of the event by means of the sudden separation of two people. It also demonstrates that no one is automatically related to God. Two men are working in a field; one is taken, the other left. 
Two women work their hand mill—one normally operated by two women squatting opposite each other with the mill between them, each woman in turn pulling the stone around 180 degrees. The two are apt to be sisters, mother and daughter, or two household slaves. Yet no matter how close their relationship, at the Parousia one is taken, the other left (cf. 10:35-36). You cannot appeal to human relationships in the Advent of messiah, but only your relationship to Him.

6. Parabolic teaching: variations on watchfulness (24:42-25)

Each of the five parables in 24:42-25:46 deals with some aspect of watchfulness. But watchfulness is not always passive: duties and responsibilities must be discharged by Y'shua's followers (24:45-51), and foresight and wisdom are important (25:1-13). Responsible living under Jesus’ directives is rewarded in the end (25:4-46).

a. Parable #1. The homeowner and the thief (:42-44)

42-44 The first parable teaches both the unexpectedness of the return of “your Lord” and the church’s willingness to call Jesus “the Lord,” a religious title hitherto reserved by the Jews for God himself (1Co 12:3; 2Th 2:2; Matt. 7:22-23; 8:21). It might be better to take “understand” as an indicative (“you know”) rather than an imperative: the disciples know that an owner of a house would be awake and watching if he knew when a thief was coming. Since no one knows at what “watch” a thief might strike, constant vigilance is required. Similarly, we must also always be ready because in this one respect—the unexpectedness of his coming—the Son of Man resembles a thief. Again, don't push this one too hard. Jesus of course is not a robber. The point of the story is the suddenness of the appearance, not the character of the saviour.

b. Parable #2. The two servants (:45-51)


The good servant is prepared for the Lord’s return at any time, is faithful throughout his delay, and in the end is highly rewarded. The wicked servant is faithless in fulfilling responsibilities, abusive to fellow servants, and lax in waiting for the master’s return; that servant ultimately earns the expected punishment.

45-47 The “servant” in this parable is the head over all the domestics. This, however, does not so much limit the application of the parable to leaders as establish that their responsibilities entail good personal relationships (v. 49), requiring exemplary conduct and precluding harshness and lording it over others. The good servant is faithful and prudent, doing what is assigned him. When his master returns, he is “blessed” and promoted (v. 47).

48-51 If the servant is wicked and lacks faithfulness and wisdom (v. 45), he may convince himself that the master “is staying away a long time”—perhaps a subtle hint that the Parousia could be considerably delayed (cf. 25:19). The wicked servant uses the delay to abuse his fellow servants and carouse (v. 49). But the wicked servant, surprised and unprepared for his master’s return, is put with the “hypocrites.” His lot is with the punishment given those most constantly held up as vile in this gospel (6:2, 5, 16; 16:3; 23:13-29). The master “will cut him to pieces” (cf. 1Sa 15:33; Heb 11:37 [also see endnotes])—a most severe and awful punishment—and he joins the hypocrites in weeping and grinding of teeth (cf. 8:12).

c. Parable #3. The ten virgins (25:1-13)


The idea of Messiah as a bridegroom springs from many OT passages. There the Lord is portrayed as the “husband” of his people.  


The plot in this parable turns on the bridegroom’s delay (cf. the previous parable) and the need for preparedness for the Son of Man. The foolish virgins do not forget to bring oil; rather, the delay of the bridegroom shows they did not bring enough. The delay of the Parousia requires certain types of behavior (24:45-51; 25:14-30), especially in light of the unexpectedness of Jesus’ return. Thus the parable of the virgins fits well into this sequence of parables and agrees with what we know Jesus taught. The first parable (24:42-44) warned of the unexpectedness of Messiah’s coming. The second (24:45-51) showed that more than passive watchfulness is required: there must be behavior acceptable to the master, the discharge of allotted responsibilities. This third parable (25:1-13) now stresses the need for preparedness in the face of an unexpectedly long delay.

10-13 The bridegroom comes, the wise virgins enter, and the door is shut. The intense cries of the ill-prepared and foolish latecomers are of no avail. Because this parable concerns the consummation, the refusal to recognize or admit the foolish virgins must not be construed as calloused rejection of their lifelong desire to enter the kingdom. Far from it: it is the rejection of those who, despite appearances, never made preparation for the coming of the kingdom. What a dismal thing it is, not to discover the emptiness of one’s heart of all that is good, until it is too late to make any successful application for relief! The final verse reiterates the main theme of the parable mentioned: Be prepared! “Keep watch[ing]“ !
d. Parable #4: The talents (25:14-30)


This parable goes beyond the first three in that it expects the watchfulness of the servants to manifest itself during the master’s absence, not only in preparedness and performance of duty, even if there is a long delay, but in an improvement of the allotted “talents” until the day of reckoning.

There is a parable something like this in Zohar Chadash, fol. 47: “A certain

king gave a deposit to three of his servants: the first kept it; the second

lost it; the third spoiled one part of it, and gave the rest to another to keep.

After some time, the king came and demanded the deposit. Him who had

preserved it, the king praised, and made him governor of his house. Him

who had lost it, he delivered to utter destruction, so that both his name and

his possessions were blotted out. To the third, who had spoiled a part and

given the rest to another to keep, the king said, Keep him, and let him not

go out of my house, till we see what the other shall do to whom he has

entrusted a part: if he shall make a proper use of it, this man shall be

restored to liberty; if not, he also shall be punished.”
Warren Mitchell, the British Jewish comedian, whom some of you will remember as Alf Garnett tells this Jewish joke. You need to know that most Orthodox Jews will not touch money on the Sabbath day.

The rabbi, priest and minister were exchanging stories one day about fantastic luck. The priest shared how one day outside his parish church a large storm arose, and he prayed, then for 200 meters around the church, there was great calm. The priest saw this as a miracle. The minister,too, described a situation, in which he was out visiting a parishioner near the bushfires, when all of a sudden, for 200 meters in all directions, there was calm from the storm and no fire. Miracle indeed!

Not unusually the rabbi also had a story to share. Last Saturday on his way to the synagogue, the rabbi saw a fantastic sight. An Armorguard truck pulled around the corner near him, and dropped a large bag with tens of thousands of dollars inside. And for 200 meters in every direction, unbelievably, it was Wednesday!

Now if you will allow, we will get back to the parables of Y'shua. In this parable of our Lord, four things may be considered:-

I. The master who distributes the talents.

II. The servants who improved their talents.

III. The servant who buried his talent. And

IV. His punishment.
14  The man going on a journey entrusts his cash assets to three of his slaves who are understood to be almost partners in his affairs and who may share some of his profits. The departure and the property are integral parts of the story and should not be allegorized to refer to the Ascension and the gifts of the Spirit.

15 Modern English uses the word “talent” for skills and mental powers God has entrusted to men; but in NT times the “talent”  was a unit of exchange. Estimates of its value vary enormously for several reasons. (1) A talent could be of gold, silver, or copper, each with its own value. (2) The talent was first a measure according to weight, between 25 and 36 kilograms, and then a unit of coinage, with a one common value assigned it (e.g., 6,000 denarii). (3) Modern inflation continues to change the value of a talent. Thus it is more sensible to compare the talent with modern currency in terms of earning power. If a talent was worth 6,000 denarii, then it would take a day laborer twenty years to earn so much. So the sums are vast. 

Moreover the talents are distributed according to the master’s evaluation of his servants’ capacities. The parable, therefore, lays intrinsic emphasis on the principle, “from the one who has been entrusted with much, much more will be asked” (Lk 12:28).

16-18 “At once”: They felt the responsibility of their assignment and went to work without delay. But one servant, unwilling to work or take risks, merely dug a hole and buried the money. This was safer than the deposit systems of the time.

19-23 The accounting begins “after a long time,” the implication being that the consummation of the kingdom will be long delayed (24:48; 25:5). “Settled accounts” is a standard commercial term. The first servant, who doubled his five talents, is praised especially for his faithfulness and is given two things: increased responsibility and a share in his master’s “joy.” Jesus suggests by this that the consummated kingdom will provide glorious new responsibilities and holy delight (cf. Ro 8:17).


The second servant has likewise been faithful with what had been given him; he hears the same words as the first servant and receives increased responsibility to the limits of his capacity.

24-25 The third servant accuses his master of grasping, exploiting the labor of others, and putting the servant in an invidious position. Should he take the risk of trying to increase the one talent entrusted to him, he would see little of the profit. If he failed and lost everything, he would incur the master’s wrath. Perhaps, too, he is piqued at having been given much less than the other two; so, in a rather spiteful act, he returns to his master what belongs to him, no more and no less.


What this servant overlooks is his responsibility to his master and his obligation to discharge his assigned duties. Such failure betrays his lack of love for his master, which he hides by blaming his master and excusing himself. Only the wicked servant blames his master. Grace never condones irresponsibility; even those given less are obligated to use and develop what they have.

26-27 The master condemns the servant on the basis of the servant’s own words, which prove his guilt. If the master really was so harsh and greedy, should not the servant at least have put the money where it would have been relatively safe, earned even a bit of interest, and required no work?

28-30 The talent entrusted to this wicked servant is taken from him, and the relationship between master and servant is severed. The talent is given to the man who now has ten talents, following the kingdom rule Jesus had already taught in 13:12.

The parable insists that the watchfulness that must mark all Jesus’ disciples may not lead to passivity but to doing one’s duty, to growing and developing the resources God entrusts to us, until “after a long time” (v. 19) the master returns and settles accounts.

e. Parable #5: The sheep and the goats (:31-46)


Strictly speaking, this passage is not a parable. Its only parabolic elements are the shepherd, the sheep, the goats, and the actual separation. It clearly functions in this discourse somewhat as 10:40-42 (with which it has some connections) does in the second discourse.


While the majority of scholars understand “the least of these brothers of mine” (vv. 40, 45) to refer to all who are hungry, distressed, and needy, it seems more in keeping with Matthew to see the phrase as referring to Messiah's disciples (12:48-49; 28:10; cf. 23:8). Most Jewish believers go beyond this and say that Y'shua was referencing the nations' relationship with Israel, with Jews, the least of those "his brothers" after the flesh. The fate of the nations will be determined by how they respond to Y'shua's followers, who are charged with spreading the Gospel and who do so in the face of hunger, thirst, illness, and imprisonment. Good deeds done to them, even the least of them, are not only works of compassion and morality but reflect where people stand in relation to the kingdom and to the Saviour himself. Y'shua identifies himself with the fate of his followers and makes compassion for them equivalent to compassion for himself.


In the countryside sheep and goats mingled during the day. At night they were often separated: sheep tolerated the cool air, but goats had to be herded together for warmth. The right hand is the place of power and honor.

34-40 The change from “Son of Man” (Mk 8:31) to “King” (vv. 31, 34) is not at all unnatural; for the Son of Man in Da 7:13-14 approaches the Ancient of Days to receive “a kingdom,” and here that kingdom is consummated (24:30). The kingship motif has long since been hinted at or, on occasion, made fairly explicit to certain persons (see 3:2; 4:17; 16:28; 19:28). Yet Messiah still associates his work with his Father, something he loves to do (10:32-33; 11:25-27; et al.). He addresses the sheep, “Come, you who are blessed by my Father .” They are “blessed” inasmuch as they now receive their inheritance (Ro 8:17; Rev 21:7), which presupposes a relationship with him. That inheritance is the kingdom (see 3:2; 4:17). This glorious inheritance, the consummated kingdom, was the Father’s plan for them from the beginning.


The reason they are invited to take their inheritance is that they have served the King’s “brothers” (cf. Isa 58:7). The reason for admission to the kingdom in this parable is more evidential than causative, as is suggested by the surprise of the righteous (vv. 37-39). When he is questioned, the King replies that doing the deeds mentioned to the least of his brothers is equivalent to doing it to him (v. 40), and by implication to refuse help to the King’s brothers is sacrilege.

41-45 The condemnation is even more awful than in 7:23. The “goats” are cursed: they are banished from the King’s presence and sent to the eternal fire. 

46 The same word “eternal” (as in Daniel 12) modifies “punishment” and “life.” This word refers to life or punishment in the age to come; it is “everlasting.” However long heaven lasts is as long as hell will last. Jesus doesn't mince words, does he?

The Talmud gives us this story, in closing:

“When Rabbi Jochanan ben Zakkai was sick, his disciples came to visit him; and when he saw them he began to weep. They say to him, Rabbi! the light of Israel, the right hand pillar, the strong hammer, why do you weep? He answered them, If they were carrying me before a king of flesh and blood, who is here today, and to-morrow in the grave; who, if he were angry with me, his anger would not last for ever. If he put me in prison, his prison would not be everlasting; if he condemned me to death, that death would not be eternal; whom I could soothe with words or bribe with riches; yet even in these circumstances I should weep. But now I am going before the King of kings, the holy and the blessed God, who lives and endures for ever and for ever; who, if he be angry with me, his anger will last for ever; if he put me

in prison, his bondage will be everlasting; if he condemn me to death, that death will be eternal; whom I cannot soothe with words nor bribe with riches: when, farther, there are before me two ways, the one to hell and the other to paradise, and I know not in which they are carrying me, shall I not weep?” TALMUD Berachot, fol. 29.
If Zakkai was so concerned about his eternal fate, should you not be also? So be ready, and if not, you need to accept Y'shua today as your Saviour and Lord. You need to repent and trim your lamps, you need to buy the oil, you need to invest your life in his treaury, and be a sheep who is tending to other sheep, caring for his own people.

Invitation

So… let me ask you. Have you met the Messiah Y'shua?  Have you received His forgiveness and grace? He is after all, the Son of David and Son of God? Would you like to today? If so, pray this prayer and receive His love and grace. Father, forgive me in the name of Y’shua for all my sins. He was the Savior and the fulfillment of all prophecies about Messiah. He is the one and the only one who can save me from my selfishness, from my sin. I acknowledge Y’shua as that one who wants to free me, and who alone can free me. I repent of my sin and accept Y’shua as my deliverer. By faith I am now born again by the Holy Spirit. Amen.

If you prayed that prayer, please talk to me after the service is over, so we can talk about growing in this knowledge and this relationship with God.

For online folks only

For those reading this sermon online and who have just prayed that prayer; please email me straightaway so we can ‘talk.’ Also online folks, you get two extra features that the ones listening don’t get. One, the references in parentheses are not usually cited verbally. Hence you can do further study more slowly. Second if you don’t have this Bible handy…here’s the actual text from New American Standard Bible (the one I like to use)

Words in [brackets] are usually for reference and not read aloud. 

You do have a disadvantage by reading and not attending, as often in the sermon I will add thoughts of Spirit-led information that seem to rise from the kishkes for the people present. I suppose someone could tape the sermons and fill in with those additions to (and sometimes subtractions from) the text, but that’s a noble work to which no one has offered himself and I doubt I would even do so myself. In the meantime, you have what is generally accurate. It’s the Torah without the Talmud, if you know what I mean. Enjoy! 
Matt. 24:32 ¶  “Now learn the parable from the fig tree: when its branch has already become tender, and puts forth its leaves, you know that summer is near; 

Matt. 24:33 even so you too, when you see all these things, recognize that He is near, right at the door. 

Matt. 24:34  “Truly I say to you, this generation will not pass away until all these things take place. 

Matt. 24:35  “Heaven and earth will pass away, but My words shall not pass away. 

Matt. 24:36  “But of that day and hour no one knows, not even the angels of heaven, nor the Son, but the Father alone. 

Matt. 24:37  “For the coming of the Son of Man will be just like the days of Noah. 

Matt. 24:38  “For as in those days which were before the flood they were eating and drinking, they were marrying and giving in marriage, until the day that Noah entered the ark, 

Matt. 24:39 and they did not understand until the flood came and took them all away; so shall the coming of the Son of Man be. 

Matt. 24:40  “Then there shall be two men in the field; one will be taken, and one will be left. 

Matt. 24:41  “Two women will be grinding at the mill; one will be taken, and one will be left. 

Matt. 24:42  “Therefore be on the alert, for you do not know which day your Lord is coming. 

Matt. 24:43  “But be sure of this, that if the head of the house had known at what time of the night the thief was coming, he would have been on the alert and would not have allowed his house to be broken into. 

Matt. 24:44  “For this reason you be ready too; for the Son of Man is coming at an hour when you do not think He will. 

Matt. 24:45 ¶  “Who then is the faithful and sensible slave whom his master put in charge of his household to give them their food at the proper time? 

Matt. 24:46  “Blessed is that slave whom his master finds so doing when he comes. 

Matt. 24:47  “Truly I say to you, that he will put him in charge of all his possessions. 

Matt. 24:48  “But if that evil slave says in his heart,  ‘My master is not coming for a long time,’ 

Matt. 24:49 and shall begin to beat his fellow slaves and eat and drink with drunkards; 

Matt. 24:50 the master of that slave will come on a day when he does not expect him and at an hour which he does not know, 

Matt. 24:51 and shall cut him in pieces and assign him a place with the hypocrites; weeping shall be there and the gnashing of teeth. 

Matt. 25:1 ¶  “Then the kingdom of heaven will be comparable to ten virgins, who took their lamps, and went out to meet the bridegroom. 

Matt. 25:2  “And five of them were foolish, and five were prudent. 

Matt. 25:3  “For when the foolish took their lamps, they took no oil with them, 

Matt. 25:4 but the prudent took oil in flasks along with their lamps. 

Matt. 25:5  “Now while the bridegroom was delaying, they all got drowsy and began to sleep. 

Matt. 25:6  “But at midnight there was a shout,  ‘Behold, the bridegroom! Come out to meet him.’ 

Matt. 25:7  “Then all those virgins rose, and trimmed their lamps. 

Matt. 25:8  “And the foolish said to the prudent,  ‘Give us some of your oil, for our lamps are going out.’ 

Matt. 25:9  “But the prudent answered, saying,  ‘No, there will not be enough for us and you too; go instead to the dealers and buy some for yourselves.’ 

Matt. 25:10  “And while they were going away to make the purchase, the bridegroom came, and those who were ready went in with him to the wedding feast; and the door was shut. 

Matt. 25:11  “And later the other virgins also came, saying,  ‘Lord, lord, open up for us.’ 

Matt. 25:12  “But he answered and said,  ‘Truly I say to you, I do not know you.’ 

Matt. 25:13  “Be on the alert then, for you do not know the day nor the hour. 

Matt. 25:14 ¶  “For it is just like a man about to go on a journey, who called his own slaves, and entrusted his possessions to them. 

Matt. 25:15  “And to one he gave five talents, to another, two, and to another, one, each according to his own ability; and he went on his journey. 

Matt. 25:16  “Immediately the one who had received the five talents went and traded with them, and gained five more talents. 

Matt. 25:17  “In the same manner the one who had received the two talents gained two more. 

Matt. 25:18  “But he who received the one talent went away and dug in the ground, and hid his master’s money. 

Matt. 25:19  “Now after a long time the master of those slaves came and settled accounts with them. 

Matt. 25:20  “And the one who had received the five talents came up and brought five more talents, saying,  ‘Master, you entrusted five talents to me; see, I have gained five more talents.’ 

Matt. 25:21  “His master said to him,  ‘Well done, good and faithful slave; you were faithful with a few things, I will put you in charge of many things, enter into the joy of your master.’ 

Matt. 25:22  “The one also who had received the two talents came up and said,  ‘Master, you entrusted to me two talents; see, I have gained two more talents.’ 

Matt. 25:23  “His master said to him,  ‘Well done, good and faithful slave; you were faithful with a few things, I will put you in charge of many things; enter into the joy of your master.’ 

Matt. 25:24  “And the one also who had received the one talent came up and said,  ‘Master, I knew you to be a hard man, reaping where you did not sow, and gathering where you scattered no seed. 

Matt. 25:25  ‘And I was afraid, and went away and hid your talent in the ground; see, you have what is yours.’ 

Matt. 25:26  “But his master answered and said to him,  ‘You wicked, lazy slave, you knew that I reap where I did not sow, and gather where I scattered no seed. 

Matt. 25:27  ‘Then you ought to have put my money in the bank, and on my arrival I would have received my money back with interest. 

Matt. 25:28  ‘Therefore take away the talent from him, and give it to the one who has the ten talents.’ 

Matt. 25:29  “For to everyone who has shall more be given, and he shall have an abundance; but from the one who does not have, even what he does have shall be taken away. 

Matt. 25:30  “And cast out the worthless slave into the outer darkness; in that place there shall be weeping and gnashing of teeth. 

Matt. 25:31 ¶  “But when the Son of Man comes in His glory, and all the angels with Him, then He will sit on His glorious throne. 

Matt. 25:32  “And all the nations will be gathered before Him; and He will separate them from one another, as the shepherd separates the sheep from the goats; 

Matt. 25:33 and He will put the sheep on His right, and the goats on the left. 

Matt. 25:34  “Then the King will say to those on His right,  ‘Come, you who are blessed of My Father, inherit the kingdom prepared for you from the foundation of the world. 

Matt. 25:35  ‘For I was hungry, and you gave Me something to eat; I was thirsty, and you gave Me drink; I was a stranger, and you invited Me in; 

Matt. 25:36 naked, and you clothed Me; I was sick, and you visited Me; I was in prison, and you came to Me.’ 

Matt. 25:37  “Then the righteous will answer Him, saying,  ‘Lord, when did we see You hungry, and feed You, or thirsty, and give You drink? 

Matt. 25:38  ‘And when did we see You a stranger, and invite You in, or naked, and clothe You? 

Matt. 25:39  ‘And when did we see You sick, or in prison, and come to You?’ 

Matt. 25:40  “And the King will answer and say to them,  ‘Truly I say to you, to the extent that you did it to one of these brothers of Mine, even the least of them, you did it to Me.’ 

Matt. 25:41  “Then He will also say to those on His left,  ‘Depart from Me, accursed ones, into the eternal fire which has been prepared for the devil and his angels; 

Matt. 25:42 for I was hungry, and you gave Me nothing to eat; I was thirsty, and you gave Me nothing to drink; 

Matt. 25:43 I was a stranger, and you did not invite Me in; naked, and you did not clothe Me; sick, and in prison, and you did not visit Me.’ 

Matt. 25:44  “Then they themselves also will answer, saying,  ‘Lord, when did we see You hungry, or thirsty, or a stranger, or naked, or sick, or in prison, and did not take care of You?’ 

Matt. 25:45  “Then He will answer them, saying,  ‘Truly I say to you, to the extent that you did not do it to one of the least of these, you did not do it to Me.’ 

Matt. 25:46  “And these will go away into eternal punishment, but the righteous into eternal life.”

Endnotes: 

Women alone are still employed in

grinding the corn in the east; and it is only when despatch is required, or

the uppermost millstone is heavy, that a second woman is added. See

Wakefield, and Harmer, Obs. vol. i. 253. That they were formerly thus

employed, see Exodus 11:5, and the note there. See also Isaiah 47:2. (Clarke, on Matthew 24)

Again from Clarke on the wicked servants and their wicked rewards:

Here are three characters of a bad

minister. 1. He has little or no faith in the speedy coming of Christ, either

to punish for wickedness, or to pardon and sanctify those who believe. It

may be, he does not outwardly profess this, but he says it in his heart, and

God searches his heart, and knows that he professes to teach what he does

not believe. 2. He governs with an absolute dominion, oppressing his

colleagues and doing violence to the followers of Christ. And shall begin to

smite, etc. 3. He leads an irregular life does not love the company of the

children of God, but eats and drinks with the drunkards, preferring the

tables of the great and the rich, whose god is their belly, and thus feeds

himself without fear. Great God! save thine inheritance from being ravaged

by such wolves!
Verse 50. The lord of that servant— Here are three punishments which

answer to the three characteristics of the bad minister. 1. A sudden death,

and the weight of God’s judgments falling upon him, without a moment to

avert it: this answers to his infidelity and forgetfulness. He shall come in a

day in which he looked not for him. 2. A separation from the communion

of saints, and from all the gifts which he has abused: this answers to the

abuse of his authority in the Church of Christ. 3. He shall have tears and

eternal pains, in company with all such hypocrites as himself: and this
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answers to his voluptuous life, pampering the flesh at the expense of his

soul.
Verse 51. Cut him in pieces— This refers to an ancient mode of

punishment used in several countries. Isaiah is reported to have been

sawed ASUNDER. That it was an ancient mode of punishment is evident

from what Herodotus says: that Sabacus, king of Ethiopia, had a vision, in

which he was commanded , to cut in two, all the

Egyptian priests, lib. ii. And in lib. vii. where Xerxes ordered one of the

sons of Pythius , to be cut in two, and one half placed

on each side of the way, that his army might pass through between them.

See Raphelius also, in his notes from Herodotus and Polybius. This kind

of punishment was used among the Persians: see Daniel 2:5, 3:29. Story of

Susannah, ver. 55, 59. See also 2 Samuel 12:31, and 1 Chronicles 20:3. It

may also have reference to that mode of punishment in which the different

members were chopped off seriatim, first the feet, then the hands, next the

legs, then the arms, and lastly the head. This mode of punishment is still in

use among the Chinese. But we find an exact parallel among the Turks, in

the following passage from W. Lithgow’s Travels, p. 153. London 4to.

edit. “If a Turk should happen to kill another Turk, his punishment is

thus: After he is adjudged to death, he is brought forth to the market place;

and a blocke being brought hither of four foot high, the malifactor is stript

naked, and then laid thereon with his belly downward; they draw in his

middle together so small with running cords that they strike his body

a-two with one blow: his hinder parts they cast to be eaten by hungry

dogs kept for the same purpose; and the forequarters and head they throw

into a grievous fire, made there for the same end. And this is the

punishment for manslaughter.”

This is the very same punishment, and for the same offense, as that

mentioned by our Lord, the killing of a fellow servant-one of the same

nation, and of the same religion.
Chapter 25:

The ten virgins (25:1-13)


This parable has several comparative features. The idea of Messiah as a bridegroom springs from such OT passages as Isa 54:4-6; 62:4-5; Eze 16:7-34; Hos 2:19. There the Lord is portrayed as the “husband” of his people. We have noted how readily Jesus in his parables places himself in the Lord’s place. Moreover, both John the Baptist (Jn 3:27-30) and Jesus himself (Mt 9:15; Mk 2:19-20) have already made the equation that Jesus = Messiah = bridegroom. 1 At the time of the return of the Son of Man, this parable will become relevant; the kingdom of heaven will become like the story of the ten virgins.


The setting is fairly clear from what we know of the marriage customs of the day. Normally the bridegroom with some close friends left his home to go to the bride’s home, where there were various ceremonies, followed by a procession through the streets—after nightfall—to his home. The ten virgins may be bridesmaids who have been assisting the bride; and they expect to meet the groom as he comes from the bride’s house. Everyone in the procession was expected to carry his or her own torch. Those without a torch would be assumed to be party crashers or even brigands. The festivities, which could last several days, would formally get under way at the groom’s house.


Jesus refers to ten (a favorite round number; e.g., Ru 4:2; Lk 19:13) maidens who were invited to the wedding. The “lamps” are here either small oil-fed lamps or, more plausibly, torches whose rags would need periodic dowsing with oil to keep them burning. In either case the prudent would bring along a flask with an additional oil supply.

2-5 The “wise” (GK G5861) are called such because they are prepared for the bridegroom’s delayed coming. Both wise and “foolish” (GK G3704) wait and doze; no praise or blame attaches to either group for this. The sole distinction between the two groups is this: the wise bring not only oil in their lamps but an extra supply in separate jars, while the foolish bring either no extra oil or no oil at all. The wise are prepared for delay; the foolish expect to meet the groom, but are either utterly unprepared or unprepared if he is delayed. And the bridegroom is a long time coming (24:48; 25:19). , which might be translated careless, is generally rendered foolish; but this does not agree so well with , provident, or prudent, in the first clause, which is the proper meaning of the word. , is defined he who sees not what is proper or necessary. These did not see that it was necessary to have oil in their vessels, (the salvation of God in their souls,) as well as a burning lamp of religious profession,

6-9 At midnight (a symbol of the end of time) “the cry rang out.” All the virgins wake up and trim their lamps; but the lamps of the foolish virgins quickly go out. The wise virgins cannot help them; that is, the foresight and preparedness of the wise virgins cannot benefit the foolish virgins when the eschatological crisis dawns (vv. 8-9). Preparedness can neither be transferred nor shared.

14 The introduction to this parable is somewhat abrupt; probably it is so tightly associated with the last one that it shares its introduction. Servants (lit., “slaves") in the ancient world could enjoy considerable responsibility and authority.

22 ff  The OT forbade Israelites from charging interest against one another (Ex 22:25; Lev 25:35-37; Dt 23:19), but interest on money loaned to Gentiles was permitted (Dt 23:20). By NT times Jewish scholars already distinguished between “lending at interest” and “usury.” It is wrong to assume that Jesus is here either supporting the Jewish tradition or setting aside the OT law. The question does not arise, for Jesus’ parables are so flexible that he sometimes uses examples of evil to make a point about good (e.g., Lk 16:1-9; 18:1-8).

31 Nowhere in this discourse does Y'shua explicitly identify the “Son of Man” with himself. But since this epithet is used in answer to the question “What will be the sign of your coming?” (24:3), the inference is inescapable. There are clear allusions to Zec 14:5; but the role of eschatological Judge is, like many other things, transferred without hesitation from the Lord of the OT to Jesus. The Son of Man will come “in his heavenly glory” (cf. 16:27; 24:30; 1Th 4:16; 2Th 1:8). He sits on his throne, not only as Judge, but as King (see v. 34); for all of divine authority is mediated through him (28:18; cf. 1Co 15:25; Heb 12:2). (On angels, see 13:41-42; 24:31; 2Th 1:7-8; Rev 14:17-20.)

32-33 Presupposed is the fulfillment of 24:14. “All the nations” means “all peoples.” As the Gospel of the kingdom is preached to Gentiles as well as Jews, so also must all stand before the King.

Hell is here described in categories familiar to Jews (see 3:12; 5:22; 18:8; Jude 7; Rev 20:10-15; see comment on Mk 9:42-49). The kingdom was prepared for the righteous (v. 34); hell was prepared for the Devil and his angels. It also serves as the doom of those guilty of the sins of omission of which Jesus here speaks—refusing to show compassion to King Messiah through helping the least of his brothers. There is no significance in the fact that the “goats” address Jesus as “Lord,” for at this point there is no exception whatever to confessing Jesus as Lord (cf. Php 2:11).


More important is the surprise of the sheep (vv. 37-39) and the goats (v. 44), a major part of the parable, though rarely discussed. Three things can be said with confidence. (1) Neither the sheep nor the goats are surprised at the place the King assigns them but rather at the reason given for this—i.e., that they are admitted or excluded on the basis of how they treated Jesus. (2) The surprise of the righteous makes it impossible to think that works of righteousness win salvation. The sheep did not show love to gain a final reward, not did the goats fail to show it to flout final retribution. (3) The parable therefore presents a test eliminating the possibility of hypocrisy. If the goats had thought that their treatment of Jesus’ “brothers” would gain them the kingdom, they would doubtless have treated them compassionately. But Jesus is interested in a righteousness of the whole person, a righteousness that comes from the heart. As people respond to his disciples and align themselves with their distress and afflictions, they align themselves with the Messiah who identifies himself with them. True disciples will love one another and serve the least brother with compassion; in so doing they unconsciously serve Christ. Those who have little sympathy for the Gospel of the kingdom will remain indifferent and, in so doing, reject King Messiah (cf. Ac 9:5).


We must not think that the Bible is unconcerned for the poor and the oppressed (Dt 15:11; Mt 22:37-40; 26:11; Gal 2:10), but that is not the center of interest here.

Verse 33. He shall put the sheep, etc.— The right hand signifies, among the

rabbis, approbation and eminence: the left hand, rejection, and

disapprobation. Hence in Zohar Chadash it is said, “The right hand is

given, the left also is given-to the Israelites and the Gentiles are given

paradise and hell-this world, and the world to come.” The right and left

were emblematical of endless beatitude and endless misery among the

Romans. Hence Virgil:-

Hic locus est, partes ubi se via findit in ambas,

Dextera, quae Ditis magni sub moenia tendit:

Hac iter Elysium nobis; at laeva malorum

Exercet poenas, et ad impia Tartara mittit

AEn. vi. 540

Here in two ample roads the way divides,

The right direct, our destined journey guides,

By Pluto’s palace, to the Elysian plains;

The left to Tartarus, where bound in chains

Loud howl the damn’d in everlasting pains. PITT

Of the good and faithful servants he approves, and therefore exalts them to

his glory; of the slothful and wicked he disapproves, and casts them into

hell.

SHEEP, which have ever been considered as the emblems of mildness,

simplicity, patience, and usefulness, represent here the genuine disciples of

Christ.

GOATS, which are naturally quarrelsome, lascivious, and excessively

ill-scented, were considered as the symbols of riotous, profane, and impure

men. They here represent all who have lived and died in their sins. See

Ezekiel 34:17, and Zechariah 10:3.

Verse 36. I was sick, and you visited me— Relieving the strangers, and

visiting the sick, were in high estimation among the Jews. One of their

sayings on this head is worthy of notice: “He who neglects to visit the sick

is like him who has shed blood.” That is, as he has neglected, when it was

in his power, to preserve life, he is as guilty in the sight of the Lord as he

is who has committed murder.
46  But some are of opinion that this punishment shall have an end: this is as

likely as that the glory of the righteous shall have an end: for the same

word is used to express the duration of the punishment, kolasin

aiwnion, as is used to express the duration of the state of glory: zwhn

aiwnion. I have seen the best things that have been written in favor of the

final redemption of damned spirits; but I never saw an answer to the

argument against that doctrine, drawn from this verse, but what sound

learning and criticism should be ashamed to acknowledge. The original

word aiwn is certainly to be taken here in its proper grammatical sense,

continued being, aeiwn, NEVER ENDING. Some have gone a middle way,

and think that the wicked shall be annihilated. This, I think, is contrary to

the text; if they go into punishment, they continue to exist; for that which

ceases to be, ceases to suffer.
