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23 March 2002

Crucified Lamb, Buried King

“And when Jesus had cried out again in a loud voice, he gave up his spirit.”

For those who are with us for the first time today, we have been studying Matthew, the first book of the Newer Testament. Each week we take a section or sections of the book and see if it has anything to say to us, as 21st century people.
Romanticism was a dream, which dominated Germany in the 19th Century. Swinburne spelled it out with touching naiveté: "Glory to man in the highest; for man is master of all things." Whoever was dreaming awoke with a shudder in 1939 as the German army marched into Poland and throughout Europe. The idealistic dreams and the brittleness of pseudo-Christianity entered the same extermination chamber. Suffering and pain. These are the watchwords of the post-Holocaust globe.

Pain and suffering. These sound so unwelcome. Beth Messiah is not a Catholic congregation after all, and Gnostic nomenclature scares even good messianic Jews. So why a subject as unkosher as this? Isn't Resurrection Sunday (what some call Easter) about triumph and procession? Isn't it about conquest of sin and death? Why the bitter pills?

When I was a brand new believer, I went along to a prayer meeting at an Anglican church in the US, in a small town in Kansas where I lived. There was a group of older folks gathered on a night they called Maundy Thursday. I figured they were so old they didn't know which day of the week it really was. They were also out of sync about the message of Christianity, I decided. Here they were, allegedly born again folks, concentrating on the pain and suffering of the Messiah. OK, fair enough. He did die, but where was the Hallelujah? Where was the joy in the journey? I didn't really sort it out that night.

At the "Jesus people" church I attended in 1973, we used to sing the song "Do Lord (do you remember me?)". One verse said, "If you can't bear the cross, you can't wear the crown." But it was a hand-clapping sort of song, and didn't really teach me about the cross, so much as remind me of the joy of the crown. With this sermon today, let us try to find our way to the cross, from another angle. By calendar we travel to Friday via Thursday, but to be geographical, let us come to Calvary from Gethsemane. 

Read text chosen (27.41-66)
Gethsemane. The place of Y'shua's arrest. The NIV commentary describes it as "a favorite place of Jesus on the Mount of Olives, a garden across the Kidron Valley from Jerusalem." The Hebrew is a compound word: Gat Shemen, meaning the oil press. This was a manufacturing plant for Israel's olive oil (see Exodus 27.20). [There we are told about the menorah, the lampstand, which requires oil from beaten olives for the light in the Tabernacle.]

But Gethsemane is not only a factory or the place of Y'shua's arrest. It was the place of the final chapter in the life of Messiah. It was his agony, the beginning of the ultimate sufferings of Y'shua. Points can be made to the incarnation being the beginning. Or the baptism. Or the first healings (Matthew 8.1-17). Even if so, the final chapter begins with Gethsemane.

Susan Perlman wrote in "If you want life, expect pain," (Issues, Vol. 6.6), "One of the Hebrew verbs for pain, parpar expresses the idea of "moving convulsively, struggling, twitching, jerking" such as is found in Job's description of his pain: "I had been untroubled, and He... shattered [va-pharpereni] me." (Job 16:12)

In modern Hebrew, however, the same word is transformed into a noun to denote a "butterfly." The reason is as follows: The beautiful butterfly with its multi-colored appearance was first an ugly grub. Then came the time for its transformation and by extreme convulsions, pain and struggle, the ugly grub became a golden butterfly. Hence the same word in Hebrew for convulsions and butterfly." [The title of Susan's essay is taken from The Midrash Tehillim, commenting on Psalm 16: 11.]  It's a very Jewish idea to suffer and by it to grow. "Before I was afflicted I went astray, but now I keep Thy word." (Psalm 119.67)
As we contemplate Passover and resurrection realities, it becomes obvious that we are a people unable to separate ourselves from the bondage that entraps us. Were it not for the hand of God in the Exodus, we Jews might still be in Egypt bemoaning our fate. While we entertain idealistic dreams about being able to change our life situations, very few have the strength to make more than small adjustments without the strength of God. We might move from one part of "Goshen" to another, but real Exodus events take the power of God. Only he can initiate the change, bring us to the place where he wants us to be and sustain us there.

We long for significant changes in the quality of being. We long to be free, but we are unable to overcome the inertia of human nature. If God does not lift us out of our life situations, and all that oppresses us, we shall never transcend the sin and selfishness that shackles us and pulls us down.
So we needed a saviour. And that one came to die and take our place. His death began at Gethsemane as Luke records, “Father, if Thou art willing, remove this cup from Me; yet not My will, but Thine be done.” And being in agony He was praying very fervently; and His sweat became like drops of blood, falling down upon the ground. Luke 22:42-44
It sounds like the Psalms, but it is more than the Psalms. Y'shua is both the object of the Psalms as well as the divine Author of the authors of the Psalms. 

"Most of the Psalms were born in difficulty. Most of the Epistles were written in prisons. Most of the greatest thoughts of the greatest thinkers of all time had to pass through the fire. Bunyan wrote Pilgrim's Progress from jail. Florence Nightingale, too ill to move from her bed, reorganized the hospitals of England. Semi-paralyzed and under the constant menace of apoplexy, Pasteur was tireless in his attack on disease. During the greater part of his life, American historian Francis Parkman suffered so acutely that he could not work for more than five minutes as a time. His eyesight was so wretched that he could scrawl only a few gigantic words on a manuscript, yet he contrived to write twenty magnificent volumes of history. 

Sometimes it seems that when God is about to make preeminent use of a man, he puts him through the fire."  (Tim Hansel, You Gotta Keep Dancin', 1985, p. 87.)

Y'shua certainly went through that fire in the Garden. What happened in the original Garden (Eden), where mankind lost relationship with God was redeemed by God in another Garden (Gethsemane). He received the crown by going to the Garden and then the cross. Gethsemane is not the end, nor is pain and suffering your end. Helen Keller was quoted as saying, "Although the world is full of suffering, it is also full of the overcoming of it.  (Quoted in: Barbara Rowes, The book of Quotes, Dutton) Calvary was next in the program of God's enterprise of salvation. And then came the Tomb. 

Let us not rush to the Tomb before we have seen ourselves asleep in the Garden. Let us find the One who sweat drops like blood. Let us have the oil of our lives pressed in our lives, that we might be (in the terms of Oswald Chambers) "poured out wine and broken bread" for the lost and broken world in which we live. Pain is not good in itself. "What is good in any painful experience is, for the sufferer, his submission to the will of God, and, for the spectators, the compassion aroused and the acts of mercy to which it leads. "  (CS Lewis, The Problem of Pain.) 

Those oldies in Kansas understood much more than I ever will about the realities of salvation. They knew that Maundy (commandment… that is, the night Y'shua issued the "New Commandment) Thursday was a time to reflect on Y'shua, the Lamb of God, and the One who went to Gethsemane for … dare I say it, for me.

So Y'shua went to Gethsemane and then He went to the cross amidst the taunting and mockeries of the soldiers and others. Listen to these words, He saved others,” they said, “but he can’t save himself! He’s the King of Israel! Let him come down now from the cross, and we will believe in him. He trusts in God. Let God rescue him now if he wants him, for he said, ‘I am the Son of God.’  What pain it is to know the right answer and that you are in the right, and cannot or will not answer the ones who mock and level charges wrongly. It's the stiff upper lip and the power of conviction that God is watching that keeps us going.

The curtain in the Temple was torn by someone from top to bottom. Who could tear such? And why? I believe that God Himself was leaving the Temple. He arose from the Holy of Holies and made His way out the small chamber through that curtain, tearing it (only one bigger can tear things from top to bottom, otherwise, it would have been torn from bottom to top). God is now available to all who will listen and meet Him. If we will but touch the hem of His garment, we will experience His love and grace. We don't need a Temple into which to go and experience God; He has come to us. In accordance with Matthew’s fulfillment themes (5:17-20; 11:11-13), the tearing of the veil signifies the obsolescence of the temple ritual and the law governing it (Heb 9:1-14). Y'shua himself is the New Temple, the meeting place of God and humankind (Jn 2:19-21); the old is obsolete. At the same time, the torn veil serves as a sign of the temple’s impending destruction—a destruction conceived not as a brute fact but as a theological necessity.

The death of Y'shua is not the end. He was buried straightaway. It is Jewish custom to bury the dead immediately, and only due to people travelling has this been adjusted. In Bible days, the same day is not uncommon for burial. Remember, in our confession and the agreed-upon Creed of the believers, we say, "He suffered under Pontius Pilate, was crucified, dead and buried." The burial is important to show the finality of the death of Y'shua. There are some who allege that he was not dead, merely drowsy. Then the vinegar was a drug that knocked him out for a day or so, then he was able to move the stone by himself 36 hours later. We'll talk about that more next week. For now, let's be clear. Y'shua died and was buried. His death was a terminus. And it was a victory as He died as a kipporah, an atonement for our sins. 

In Isaiah 53 we read, " He was assigned a grave with the wicked, and with the rich in his death, though he had done no violence, nor was any deceit in his mouth." (verse 9). Y'shua died for our sins and this pleased God (verse 10) Y'shua was born to be the saviour on this day. What love…what mercy…what a great God we have!

The sacrificial system of the Levitical priests came to fulfillment in the person of Messiah. He was the Atonement for our sins. 
May your experience of Holy Week always include a Thursday for a Passover reminder of the Lamb and for a time in His Garden of Agony.

And come back next week, as we finish our series on Matthew, and watch as this is not really "The End."
Invitation

So… let me ask you. Have you met the Lord of the Sabbath?  Have you taken his yoke on you? Do you have rest for your souls? If not, pray this prayer and receive His love and grace. Father, forgive me in the name of Y’shua for all my sins. He was the Savior and the fulfillment of all prophecies about Messiah. He is the one and the only one who can save me from my selfishness, from my sin. I acknowledge Y’shua as that one who wants to free me, and who alone can free me. I repent of my sin and accept Y’shua as my deliverer. By faith I am now born again by the Holy Spirit. Amen.

If you prayed that prayer, please talk to me after the service is over, so we can talk about growing in this knowledge and this relationship with God.
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For online folks only

For those reading this sermon online and who have just prayed that prayer, please email me straightaway so we can ‘talk.’ Also online folks, you get two extra features that the ones listening don’t get. One, the references in parentheses are not usually cited verbally. Hence you can do further study more slowly. Second if you don’t have this Bible handy…here’s the actual text from New American Standard Bible (the one I like to use)

Words in [brackets] are usually for reference and not read aloud. 

You do have a disadvantage by reading and not attending, as often in the sermon I will add thoughts of Spirit-led information that seem to rise from the kishkes for the people present. I suppose someone could tape the sermons and fill in with those additions to (and sometimes subtractions from) the text, but that’s a noble work to which no one has offered himself and I doubt I would even do so myself. In the meantime, you have what is generally accurate. It’s the Torah without the Talmud, if you know what I mean. Enjoy! 

Matt. 27:41 ¶ In the same way the chief priests, the teachers of the law and the elders mocked him. 

Matt. 27:42 “He saved others,” they said, “but he can’t save himself! He’s the King of Israel! Let him come down now from the cross, and we will believe in him. 

Matt. 27:43 He trusts in God. Let God rescue him now if he wants him, for he said, ‘I am the Son of God.’” 

Matt. 27:44 In the same way the robbers who were crucified with him also heaped insults on him. 

Matt. 27:45 ¶ From the sixth hour until the ninth hour darkness came over all the land. 

Matt. 27:46 About the ninth hour Jesus cried out in a loud voice, “Eli, Eli, lama sabachthani?” — which means, “My God, my God, why have you forsaken me?” 

Matt. 27:47 ¶ When some of those standing there heard this, they said, “He’s calling Elijah.” 

Matt. 27:48 ¶ Immediately one of them ran and got a sponge. He filled it with wine vinegar, put it on a stick, and offered it to Jesus to drink. 

Matt. 27:49 The rest said, “Now leave him alone. Let’s see if Elijah comes to save him.” 

Matt. 27:50 ¶ And when Jesus had cried out again in a loud voice, he gave up his spirit. 

Matt. 27:51 ¶ At that moment the curtain of the temple was torn in two from top to bottom. The earth shook and the rocks split. 

Matt. 27:52 The tombs broke open and the bodies of many holy people who had died were raised to life. 

Matt. 27:53 They came out of the tombs, and after Jesus’ resurrection they went into the holy city and appeared to many people. 

Matt. 27:54 ¶ When the centurion and those with him who were guarding Jesus saw the earthquake and all that had happened, they were terrified, and exclaimed, “Surely he was the Son of God!” 

Matt. 27:55 ¶ Many women were there, watching from a distance. They had followed Jesus from Galilee to care for his needs. 

Matt. 27:56 Among them were Mary Magdalene, Mary the mother of James and Joses, and the mother of Zebedee’s sons. 

Matt. 27:57 ¶ As evening approached, there came a rich man from Arimathea, named Joseph, who had himself become a disciple of Jesus. 

Matt. 27:58 Going to Pilate, he asked for Jesus’ body, and Pilate ordered that it be given to him. 

Matt. 27:59 Joseph took the body, wrapped it in a clean linen cloth, 

Matt. 27:60 and placed it in his own new tomb that he had cut out of the rock. He rolled a big stone in front of the entrance to the tomb and went away. 

Matt. 27:61 Mary Magdalene and the other Mary were sitting there opposite the tomb. 

Matt. 27:62 ¶ The next day, the one after Preparation Day, the chief priests and the Pharisees went to Pilate. 

Matt. 27:63 “Sir,” they said, “we remember that while he was still alive that deceiver said, ‘After three days I will rise again.’ 

Matt. 27:64 So give the order for the tomb to be made secure until the third day. Otherwise, his disciples may come and steal the body and tell the people that he has been raised from the dead. This last deception will be worse than the first.” 

Matt. 27:65 ¶ “Take a guard,” Pilate answered. “Go, make the tomb as secure as you know how.” 

Matt. 27:66 So they went and made the tomb secure by putting a seal on the stone and posting the guard.
Endnotes: From Alfred Edersheim: Sketches of Jewish Social Life
God buffed the dead (Deuteronomy 34:6); leaving us in all this an ensample that we should follow in His footsteps (Sota 14 a). It was possibly to encourage to this duty, or else in reference to the good effects of sympathy upon the sick, that we are told, that whoever visits the sick takes away a sixtieth part of his sufferings (Ned. 39b). Nor was the service of love to stop here; for, as we have seen, the burial of the dead was quite as urgent a duty as the visitation of the sick.

As the funeral procession passed, every one was expected, if possible, to join the convoy. The Rabbis applied to the observance of this direction

Proverbs 14:32, and 19:17; and to its neglect Proverbs 17:5 (Ber. 18 a).

Similarly, all reverence was shown towards the remains of the dead, and burying-places were kept free from every kind of profanation, and even from light conversation.

Burial followed generally as soon as possible after death (Matthew 9:23;

Acts 5:6, 10; 8:2), no doubt partly on sanitary grounds. For special reasons, however (Acts 9:37, 39), or in the case of parents, there might be a delay even of days. The preparations for the burial of our Lord, mentioned in the

Gospels — the ointment against His burial (Matthew 26:12), the spices and ointments (Luke 23:56), the mixture of myrrh and aloes — find their literal confirmation in what the Rabbis tell us of the customs of the period

(Ber. 53 a).  

At one time the wasteful expenditure connected with funerals was so great as to involve in serious difficulties the poor, who would not be outdone by their neighbors. The folly extended not only to the funeral rites, the burning of spices at the grave, and the depositing of money and valuables in the tomb, but even to luxury in the wrappings of the dead body. At last a reform was introduced by Rabbi Gamaliel, who left directions that he was to be buried in simple linen garments. In recognition of this a cup is to this day emptied to his memory at funeral meals. His grandson limited even the number of grave-clothes to one dress.

The burial-dress is made of the most inexpensive linen, and bears the name of (Tachrichin) “wrappings,” or else the “traveling-dress.” At present it is always white, but formerly any other color might be chosen, of which we have some curious instances. Thus one Rabbi would not be buried in white, lest he might seem like one glad, nor yet in black, so as not to appear to sorrow, but in red.  Another ordered a white dress, to show that he was not ashamed of his works; and yet a third directed that he should have his shoes and stockings, and a stick, to be ready for the resurrection! As we know from the gospel, the body was wrapped in “linen clothes,” and the face bound about with a napkin (John 11:44;

20:5,7). The body having been properly prepared, the funeral rites proceeded, as described in the gospels. 

From the account of the funeral procession at Nain, which the Lord of life arrested (Luke 7:11-15), many interesting details may be learned. First, burying-places were always outside cities (Matthew 8:28; 27:7, 52, 53; John 11:30, 31). Neither watercourses nor public roads were allowed to pass through them, nor sheep to graze there. We read of public and private burying-places — the latter chiefly in gardens and caves. It was the practice to visit the graves (John 11:31) partly to mourn and partly to pray. It was unlawful to eat or drink, to read, or even to walk irreverently among them. Cremation was denounced as a purely heathen practice, contrary to the whole spirit of Old Testament teaching. 

Secondly, we know that, as at Nain, the body was generally carried open on a bier, or else in an open coffin, the bearers frequently changing to give an opportunity to many to take part in a work deemed so meritorious. Graves in fields or in the open were often marked by memorial columns. Children less than a month old were carried to the burying by their mothers; those under twelve months were borne on a bed or stretcher. 

Lastly, the order in which the procession seems to have wound out of Nain exactly accords with what we know of the customs of the time and place. It was outside the city gate that the Lord with His disciples met the sad array. Had it been in Judaea the hired mourners and musicians would have preceded the bier; in Galilee they followed. First came the women, for, as an ancient Jewish commentary explains — woman, who brought death into our world, ought to lead the way in the funeral procession. Among them our Lord readily recognized the widowed mother, whose only treasure was to be hidden from her for ever. Behind the bier followed, obedient to Jewish law and custom, “much people of the city.” The sight of her sorrow touched the compassion of the Son of Man.

The presence of death called forth the power of the Son of God. To her only He spoke, what in the form of a question He said to the woman who mourned at His own grave, ignorant that death had been swallowed up in victory, and what He still speaks to us from heaven, “Weep not!” He bade not the procession halt, but, as He touched the bier, they that bore on it the dead body stood still. It was a marvelous sight outside the gate of Nain. The Rabbi and His disciples should reverently have joined the procession; they arrested it. One word of power burst inwards the sluices of Hades, and out flowed once again the tide of life. “He that was dead sat up on his bier, and began to speak” — what words of wonderment we are not told. It must have been like the sudden wakening, which leaves not on the consciousness the faintest trace of the dream. Not of that world but of this would his speech be, though he knew he had been over there, and its dazzling light made earth’s sunshine so dim, that ever afterwards life must have seemed to him like the sitting up on his bier, and its faces and voices like those of the crowd which followed him to his burying.

At the grave, on the road to which the procession repeatedly halted, when short addresses were occasionally delivered, there was a funeral oration. If the grave were in a public cemetery, at least a foot and a half must intervene between each sleeper. The caves, or rock-hewn sepulchers, consisted of an ante-chamber in which the bier was deposited, and an inner or rather lower cave in which the bodies were deposited, in a recumbent position, in niches. According to the Talmud these abodes of the dead were usually six feet long, nine feet wide, and ten feet high. Here there were niches for eight bodies: three on each side of the entrance, and two opposite. Larger sepulchers held thirteen bodies. The entrance to the sepulchers was guarded by a large stone or by a door (Matthew 27:66; Mark 15:46; John 11:38, 39). This structure of the tombs will explain some of the particulars connected with the burial of our Lord, how the women coming early to the grave had been astonished in finding the “very great stone” “rolled away from the door of the sepulcher,” and then, when they entered the outer cave, were aftrighted to see what seemed “a young sitting on the right side, clothed in a long white garment” (Mark 16:4, 5). Similarly, it explains the events as they are successively recorded in John 20:1-12, how Mary Magdalene, “when it was yet dark,” had come to the sepulcher, in every sense waiting for the light, but even groping had felt that the stone was rolled away, and fled to tell the disciples they had, as she thought, taken away the Lord out of the sepulcher. If she knew of the sealing of that stone and of the Roman guard, she must have felt as if the hatred of man would now deprive their love even of the sacred body of their Lord. And yet, through it all, the hearts of the disciples must have treasured hopes, which they scarce dared confess to themselves. For those other two disciples, witnesses of all His deeds on earth, companions of His shame in Caiaphas’ palace, were also waiting for the daybreak — only at home, not like her at the grave. And now “they both ran together.” But on that morning, so near the night of betrayal, “the other disciple did outrun Peter.” Gray light of early spring had broken the heavy curtain of cloud and mist, and red and golden sunlight lay on the edge of the horizon. The garden was still, and the morning air stirred the trees which in the dark night had seemed to keep watch over the dead, as through the unguarded entrance, by which lay “the very great stone” rolled away, John passed, and “stooping down” into the inner cave “saw the linen clothes lying.” “Then cometh Simon Peter,” not to wait in the outer cave, but to go into the sepulcher, presently to be followed thither by John. For that empty sepulcher was not a place to look into, but to go into and believe. That morn had witnessed many wonders — wonders which made the Magdalene long for yet greater — for the wonder of wonders, the Lord Himself. Nor was she disappointed. He Who alone could answer her questions fully, and dry her tears, spake first to her who loved so much.

Later in the same book, Edersheim says, "It is expressly allowed (Jer. Ber. 3 1), on Sabbaths and feast-days to walk beyond the Sabbath limits, and to do all needful offices for the dead. This throws considerable light on the evangelical account of the offices rendered to the body of Jesus on the eve of the Passover. The chief mourning rites, indeed, were intermitted on Sabbaths and feast-days; and one of the most interesting, and perhaps the earliest Hebrew non-Biblical record — the Megillath Taanith, or roll of fasts — mentions a number of other days on which mourning was prohibited, being the anniversaries of joyous occasions. The Mishnah (Moed K. 3 5-9) contains a number of regulations and limitations of mourning observances on greater and lesser feasts, which we do not quote, as possessing little interest save in Rabbinical casuistry. The loss of slaves was not to be mourned."
