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READING THE BOOK OF REVELATION, SESSION FOUR  
Amillennialism 

Summer Bible Institute Wednesday, July 25, 2018 

Tonight, I want to look at the viewpoint on the book of Revelation with which you are most 

likely least familiar, even though it is the most common view among Christians. Amillennialism 

is the name given to that understanding of the end times that does not look for an earthly king-

dom of Christ on the earth before the new heavens and the new earth. Advocates of this view do 

not prefer the name Amillennialism because it implies they do not believe there is a kingdom – 

they prefer the name “Realized Millennialism” because they believe the kingdom of Christ is 

presently being realized as Christ and those saints who have died reign from heaven.  

In the development of the Christian movement, Premillennialism was the first viewpoint we hear 

about during the second century (100–200 AD). In the third century, we begin to hear about 

another viewpoint, now known as Amillennialism. In the fourth century, Saint Augustine wrote a 

famous book called “The City of God” which outlined the Amillennial viewpoint. Part of the rea-

son for the rise of Amillennialism was the fact that some early Premillennialists were apparently 

teaching a very literal, crassly sensual view of the millennial kingdom – sort of a Christian 

equivalent of Mohammed’s “70 virgins in paradise” for martyrs!  

Having said that, I need to underline that the fact that we hear of Premillennialism first and 

Amillennialism later does not indicate which one is correct. As I said before, our information 

from the second century is so small, and we know it was a time when the movement was very 

small and under great pressure. Few of the writings of the second century contain extended 

thought on any theological topics – they are very practical and simple. As a result, we can’t make 

any judgments on a topic like the meaning of the book of Revelation just from that. Amillennial-

ism has to tested by other measures, just like the other two views we’ve looked at.  

 

The Amillennial viewpoint teaches that this age will end with the return of Christ, the final judg-

ment, and the establishment of the new heavens and new earth. Just like the other two view-

points, this view has specific ways of understanding the following topics. Their understanding of 

them provides the structure in which the view must be understood and tested. Again, we’ll cover 

the following topics: 
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• Revelation 1.19 and the structure/content of the book 

• The relationship between Israel and the Church 

• The return of Christ and the “rapture” 

• Daniel’s “Seventieth Week” and the “Great Tribulation” 

• Revelation 20 and the “Thousand Years” 

Revelation 1.19 and the Structure of the Book 

As we’ve noted before, each of the views tends to take a different perspective on how this verse 

structures the book of Revelation.  

Dispensational Premillennialism takes this verse as a straightforward outline for the contents of 

the book: 

Rev. 1.19 

“Write, therefore, the things that you have seen, and the things that are, and the things 

that will happen after this.” (NASB, KJV) 

This verse tells us the structure of the book: Past, present, and future 

1. The things you have seen (the past up to this point), and  Past: Rev. 1 

2. The things that are (the present), and  Present: Rev. 2–3 

3. The things that are going to take place after this (the future).   Future: Rev. 4–22 

Historic Premillennialists (and some Amillennialists) have a different, though grammatically 

legitimate, way of translating and understanding the verse:  

Rev. 1.19 

“Write, therefore, the things you have seen, both the things that are and the things that 

will happen after this.” (ESV, NIV) 

This verse tells us the content of the book: Present and future 

“The things you have seen” refers not just to Rev. 1.1–18 but to the whole book; this is a 

restatement of John’s commission in 1.1–3 to reduce all that is revealed to him to writing. 

He is told that the content of the visions will concern both the present and the future. 

Thus, this verse is not so much an outline of the book as it is a description of the contents 

of the book.  

Amillennialism (and some historic Premillennialists) take a similar but slightly different 

approach:  

Rev. 1.19 (Paraphrase) 

“Write, therefore, what you have seen which will reveal all of human history in 

the unfolding plan of God.” 

This verse tells us the content of the book: Apocalyptic past, present and future 

Starting with the second view above, they add the idea that the words translated “after 

this” (Rev. 1.19) comes from Daniel 2.45 and refer to a mixture of past, present, and 

future events. “After this” was a way of referring to the apocalyptic events that will com-

plete human history. 
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This viewpoint notes that there are several places in the book that seem to start with either crea-

tion, the call of Israel, or the death of Christ and then cover the rest of human history up to the 

establishment of the eternal kingdom. In fact, Amillennialists generally see seven cycles in the 

book, each of which recapitulate (or, give a summary review of) human history from an early 

point and concluding in the new creation. They especially note that the twin topics of judgment 

of the nations and vindication of the faithful grow through each successive cycle. In the last of 

the cycles, “The Consummation” (Rev. 20–22), those subjects are the sole concern.  

Thus, Revelation 1.19 is not so much an outline of the book as a description of the apocalyptic 

contents of the book which concern the end of this age.  

Israel and the Church 

Traditionally, Amillennialists have held to a form of “replacement theology” (sometimes called 

“supersessionism.”  This has been (more or less) the official position of the Roman Catholic and 

Eastern Orthodox Churches. This is the idea that, though the physical descendants of Abraham 

(“the Jews”) were the people of God under the Old Testament, they failed in their commission 

and were replaced by a new people of God, the Church. Since the Holocaust in the 1940’s, 

“replacement theology” has been accused of anti-Semitism. It is, at least in part, on the basis of 

“replacement theology” that the Jews have been mistreated by the Christian movement down 

through the centuries.  

As a result, many Amillenialists today seek to present a more nuanced statement of the relation-

ship between Israel and the Church. In doing so, they often come closer to a “fulfillment theol-

ogy” that I described under the Historic Premillennial viewpoint.  

On this point we need to be very careful. On one hand, Christians must admit that the Jewish 

people have often been mistreated by “Christendom” through the centuries and this should never 

have been the case. On the other hand, we must acknowledge that the present secular age is very 

impatient with Christians implying that someone else is not “saved” according to the Christian 

definition. When Christians state that “Jews” or “Muslims” or any other people who do not trust 

in Christ for salvation are “lost,” they are simply stating something fundamental to the Christian 

gospel.  

“And there is salvation in no one else, for there is no other name under heaven 

given among men by which we must be saved.” (Acts 4.12) 

That assertion, however, brings outrage in society. To the well-taught Christian who attributes 

salvation not to personal goodness or worthiness but to the sovereign grace of God, such a state-

ment is not the rejection of a whole “people group” or but a genuine statement of the authentic 

Christian message that Jesus Christ is the only savior of sinners. Christians should be careful to 

say that no one is lost or saved merely by being a part of a distinct people group. Jews or Mus-

lims, for example, are not lost simply because they were born Jews or Muslims. The message 

goes out to “people from every tribe and language and people and nation” (Rev. 5.9) calling 

them to salvation through faith in Christ alone. Today, however, we shouldn’t expect this clarifi-

cation to save us from society’s disapproval.  

Sometimes, people confuse “replacement theology” with “fulfillment theology” (which I covered 

under Historic Premillennialism) though they really are different viewpoints.  

• Fulfillment theology: From the beginning of the promise (Gen. 12.2), God intended to 

bless all the nations of the earth through the Abraham and his offspring. We find in scrip-
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ture that Abraham’s offspring includes both the physical/ spiritual offspring (believing 

Jews) and the spiritual offspring (believing Gentiles). The percentage of Jews and Gen-

tiles in this covenant people varies between the covenants. After the coming of Christ, the 

spiritual offspring, drawn from those who are not physical offspring of Abraham (the 

Gentiles) form the majority of the people of God at the present time. Romans 9–11, how-

ever, predicts a large-scale conversion of the Jewish people to Christ and their incorpora-

tion into the church before the return of Christ. That will moderate the present predomi-

nance of Gentiles in the church. The point is, the church fulfills all that “the Israel of 

God” (Gal. 6.6) was meant to be from the beginning.  

• Replacement theology: Teaches that, due to their breaking of the Mosaic covenant and 

their rejection of the Messiah, the Jews have lost their place as the people of God. Today, 

Jews are incorporated into the church in the same way as Gentiles – through faith in 

Christ alone (Eph. 2.14–17), but the same is true of any other “people group” in the 

world. In “replacement theology,” there is usually thought to be no future promises to the 

Jewish people in Romans 9–11.  

The basis for this is usually found in a statement of Jesus in Matthew 21. When “the chief priests 

and the elders of the people” (Matt. 21.23) confronted him about where his authority came from, 

Jesus told them two parables aimed at showing the hypocrisy of their question. Then, he said,  

“Therefore I tell you, the kingdom of God will be taken away from you and given 

to a people producing its fruits.” (Matt. 21.43) 

“Replacement theology” understands the word “you” in the statement, “the kingdom of God will 

be taken away from you,” to refer to the Jewish people. Context, however, points to “the chief 

priests and elders of the people” (Matt. 21.23) as the focus of his words, not the Jewish people as 

an ethnic group. And, in fact, history tell us that the Sadducee party, who were the dominant 

political leaders in the Jewish nation in the first century, ended with the destruction of the tem-

ple. When the Romans grew tired of their collaboration with the Roman government, they dis-

carded them.  Modern Judaism is descended from the Pharisees.1  

Now a person could hold to a “replacement theology” without being anti-Semitic. In fact, a per-

son who believes that Romans 9–11 contains no prediction that there will be a large-scale con-

version of ethnic Jews before the return of Christ is virtually required to think that the church has 

replaced Israel. Nevertheless, most Amillennialists today are more careful in their presentation.2 

The Return of Christ and the “Rapture” 

The understanding of the topics of the return of Christ and the rapture are similar to those of His-

toric Premillennialism: There is no “secret rapture.” Christ returns only once and there is a catch-

ing up of all the dead at that point. There are some important nuances, however, for the Amillen-

nial viewpoint which require an understanding of two important topics.  

Amillennialists note that many places in the Bible appear to place three events together 

1. The return of Christ 

2. The resurrection of the dead 

                                                 
1 Simon Dubnov, History of the Jews: From the Beginning to Early Christianity (1967, Thomas Yoseloff, Ltd.), 

pages 800–806. 
2 See Bruce K. Waltke, An Old Testament Theology: An Exegetical, Canonical, and Thematic Approach (2007, 

Zondervan) pages 322–23, for a good example.  
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3. The final judgment of both believers and unbelievers. 

If, as Scripture seems to say, these three occur at the same time, there cannot be an intervening 

millennial kingdom. Consider these verses: 

“And there shall be a time of trouble, such as never has been since there was a 

nation till that time. But at that time your people shall be delivered, everyone 

whose name shall be found written in the book. And many of those who sleep in 

the dust of the earth shall awake, some to everlasting life, and some to shame and 

everlasting contempt.” (Dan. 12.1–2)  

“Do not marvel at this, for an hour is coming when all who are in the tombs will 

hear his voice and come out, those who have done good to the resurrection of life, 

and those who have done evil to the resurrection of judgment.” (John 5.28–29) 

“…having a hope in God, which these men themselves accept, that there will be a 

resurrection of both the just and the unjust.” (Acts 24.15) 

“For the Son of Man is going to come with his angels in the glory of his Father, 

and then he will repay each person according to what he has done.” (Matt. 16.27)3 

According to the Premillennial viewpoint, there is not a resurrection of both believing and unbe-

lieving dead at one time. Rather, believers are raised before the millennial kingdom and unbe-

lievers are raised after. Granted, Rev. 20 refers to a “first resurrection,” which may imply that 

there will be a second; separating these, however, depends on regarding the millennium as a 

literal time period after the return of Christ. If, as Amillennialism argues, the millennium is the 

present reign of the saints in heaven during the church age, then the three events can be harmo-

nized as all occurring at the end.  

So, let’s summarize the Amillennial viewpoint on this topic: At the end of this age, Christ will 

return – he will raise all of the dead in Christ, reunite their souls/spirits with their glorified bod-

ies, and he will raise and transform all living believers. At the same time, the unbelieving dead 

are raised to a conscious existence in a human body, but it is not described as a glorified body. 

Then, the final judgment of all believers and unbelievers follows, leading to their eternal blessed-

ness or punishment, followed by the destruction of the present world and the creation of new 

heavens and a new earth. 

Daniel’s Seventieth Week and the “Great Tribulation” 

Though some Amillennialists hold similar views to Historic Premillennialists – that Daniel 9.27 

seems to contain some items that must be left until the end of the age to be fulfilled – more often 

they have held that more of the whole passage is symbolic.  

So, let’s start with a look at the passage itself:  

Dan. 9.25–26: Know therefore and understand that from the going out of the word 

to restore and build Jerusalem to the coming of an anointed one, a prince, there 

shall be seven weeks and sixty-two weeks. It shall be built again4 with squares 

                                                 
3 Similar verses include Isa. 26.19–21; Matt. 25.31–46; Rom. 2.6–16; 2 Thess. 1.5–10; Rev. 20.11–15.  
4 I have reproduced the marginal reading in the ESV for verse 25. It is commonly thought that, after the beginning of 

the Christian movement, there was an intentional change made to the standard Masoretic (Hebrew) text at this point. 

This was done in order to counteract the common Christian interpretation of this text. See Peter J. Gentry and 

Stephen Wellum, Kingdom Through Covenant (2012, Crossway), page 538.  
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and moat, but in a troubled time. 26 And after the sixty-two weeks, an anointed 

one shall be cut off and shall have nothing. And the people of the prince who is to 

come shall destroy the city and the sanctuary. Its end shall come with a flood, and 

to the end there shall be war. Desolations are decreed. 27 And he shall make a 

strong covenant with many for one week, and for half of the week he shall put an 

end to sacrifice and offering. And on the wing of abominations shall come one 

who makes desolate, until the decreed end is poured out on the desolator.” 

They would explain Daniel 9.24–27 as follows:5 

Dan 9.24: “Seventy weeks are decreed about your people and your holy city, to 

finish the transgression, to put an end to sin, and to atone for iniquity, to bring in 

everlasting righteousness, to seal both vision and prophet, and to anoint a most 

holy place. 

• Verse 24 refers to the establishment of the new covenant which was brought about by the 

death and resurrection of Christ in 33 AD. All of these events were fulfilled before Jesus 

ascended into heaven.  

Dan. 9.25–26: Know therefore and understand that from the going out of the word 

to restore and build Jerusalem to the coming of an anointed one, a prince, there 

shall be seven weeks and sixty-two weeks. It shall be built again6 with squares 

and moat, but in a troubled time. 26 And after the sixty-two weeks, an anointed 

one shall be cut off and shall have nothing. And the people of the prince who is to 

come shall destroy the city and the sanctuary. Its end shall come with a flood, and 

to the end there shall be war. Desolations are decreed. 

• Verses 25–26: The “going out of the word to restore and build Jerusalem” can only refer 

to Cyrus proclamation which occurred in 538/537 BC (2 Chron. 36.22–23; Ezra 1.1–4). 

However, the number of years from then until the appearance of Christ is far more than 

490 years (the “seventy sevens”); how can this be explained? The Amillennial viewpoint 

explains that the “seventy sevens” are a symbolic number of “perfect time” for the 

accomplishment of God’s purposes. It describes the time between 538 BC and the accom-

plishment of Jesus’ ministry. The first sixty-nine weeks takes us to approximately 27 AD 

when Christ began his ministry. Thus, the seventieth week runs from approximately 27 

AD – 34 AD, covering Christ’s ministry, suffering, death, and resurrection – again the 

“seven” is symbolic.  

Dan. 9.26–27: And after the sixty-two weeks, an anointed one shall be cut off and 

shall have nothing. And the people of the prince who is to come shall destroy the 

city and the sanctuary. Its end shall come with a flood, and to the end there shall 

be war. Desolations are decreed. 27 And he shall make a strong covenant with 

many for one week, and for half of the week he shall put an end to sacrifice and 

offering. And on the wing of abominations shall come one who makes desolate, 

until the decreed end is poured out on the desolator.” 

                                                 
5 E. J. Young, Daniel in the one-volume New Bible Commentary: Revised (1970, Inter-Varsity), pages 698–700.  
6 I have reproduced the marginal reading in the ESV for verse 25. It is commonly thought that, after the beginning of 

the Christian movement, there was an intentional change made to the standard Masoretic (Hebrew) text at this point. 

This was done in order to counteract the common Christian interpretation of this text. See Peter J. Gentry and 

Stephen Wellum, Kingdom Through Covenant (2012, Crossway), page 538.  
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• Verses 26–27 describe what occurs during the seventieth “week.” Some events described 

occur after the seventieth week (for example, the temple wasn’t destroyed until 70 AD), 

but interpreters note that v. 26 actually reads “after the sixty-[nine] weeks” which allow 

for events that flow out of the death of Christ but occurred later in the first century. In 

addition, the final “seven” is symbolic of the final events that flowed out of the death and 

resurrection of Christ, including the establishment of the new covenant (which began at 

the Last Supper but took a generation to implement); the ending of sacrifice and offering 

by the death of Christ in 70 AD; and the destruction of the temple, also in 70 AD (vv. 26–

27); 

• All of verse 27 was fulfilled at that time as well. The “strong covenant” refers back to the 

“people of the prince who is to come” (v 26) not to the Antichrist, who must be read into 

this passage. In short, the passage is simply speaking of Christ establishing the new cove-

nant leading to the end of the temple and all of the desolations that occurred at that time.  

• Thus, in this view, there is no “missing” seventieth week. It was all fulfilled by the death 

and resurrection of Christ and all the subsequent events that ended the Jewish temple and 

established the new covenant.  

As a result, there are no events to be left over for a “great tribulation” at the end of the age. Many 

Amillennialists believe that the “great tribulation” refers to the entire church age. Christians of 

every generation experience tribulation and in some places (like Iran or Afghanistan at present), 

the tribulation is very intense and often results in martyrdom. Other Amillennialists believe that, 

while the church is always experiencing tribulation, there will be a heightened time of great trib-

ulation right before the return of Christ. They do not, however, take this from Daniel 9 but from 

other passages that they think indicate this (for example, Matt. 24.29, 2 Thess. 2.1–12).  

In summary, Daniel 9 is a prediction that in God’s perfect timing, he will bring about the 

Redeemer, Jesus Christ, who will establish the new covenant in his death and resurrection. This 

is what Paul said in Gal. 4.4: “But when the fulness of time had come, God sent forth his Son, 

born of woman, born under the law.” This prediction was fulfilled in the first century.  

One difficulty with this view may be summarized as follows: Taking the “seventy sevens” as 

symbolic of God’s perfect timing would make sense, since it is a heightening of the perfect num-

ber (7 x 7 x 10). When the number is broken down into “seven weeks and sixty-two weeks” 

(verse 25), it seems to imply that more precise “literal” chronology is intended. Amillennialism 

has difficulty explaining this. We must note, however, that even though Premillennialists take 

this “literally,” they also have trouble explaining it, since “seven weeks” from their possible 

starting dates doesn’t seem to clearly point to any historical event.  

Revelation 20 and the “Thousand Years” 

Amillenialists believe that, if the Bible’s storyline is followed carefully, and if the book of Reve-

lation is carefully read, one does not come to Revelation 20 expecting that there will be an 

earthly kingdom under the reign of Christ. Rather, one comes expecting that “the kingdom of 

God” in its final form will appear. The millennium appears to add an unexpected and unneces-

sary time period into the prophetic calendar. The many passages that refer to the kingdom of God 

– in Daniel, in the prophets, in the Gospels, and even in the book of Revelation – all make per-

fect sense if the eternal kingdom follows immediately upon the return of Christ.  
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So, how does Amillennialism interpret Revelation 20.1–6 and explain the references to the 

“thousand years”? 

• vv 1–3: The binding of Satan. Jesus indicates that his inauguration of the kingdom of 

God during his earthly ministry involved the binding of Satan.  

“How can Satan cast out Satan? If a kingdom is divided against itself, that kingdom can-

not stand. And if a house is divided against itself, that house will not be able to stand. 

And if Satan has risen up against himself and is divided, he cannot stand, but is coming to 

an end. No one can enter a strong man’s house and plunder his goods, unless he first 

binds the strong man. Then indeed he may plunder his house.” (Mark 3.23–27) 

They note that, in Revelation 20.3, the purpose of the binding of Satan is specifically 

“that he might not deceive the nations any longer.” Thus his “binding” is not complete; 

he has some freedom especially by means of his agents to bring deception, though he is 

“restrained” by the Holy Spirit until the time of the end (2 Thess. 2.6). During the church 

age, Christ promises to accompany his people by his Spirit in order to actively bring 

about the response of the nations to the gospel. Any success of the gospel in the present 

age is an indication that Satan’s power is inhibited.  

• v 3: “until the thousand years are ended.” Like Premillennialists, Amillennialists 

believe that Satan will be released during the period right before the return of Christ. He 

will deceive the nations and bring about a rebellion which will then be quelled by the 

return of Christ.  

• v 4: “I saw those to whom the authority to judge was committed…. Also…the souls 

of the [martyrs]”: This refers to all believers. True believers persevere in their faith 

through the various tribulations experienced in all places and times during the church age.  

• v 4: “they came to life”: Amillennialists note that the New Testament frequently uses the 

concept of resurrection in a spiritual (or metaphorical) sense to refer to new life in Christ. 

They contend that the first use of “came to life” in verse 4 is spiritual (saints that die dur-

ing the church age immediately enter into their victory and reign with Christ in the inter-

mediate state between death and resurrection), and the second use is literal (the unbeliev-

ing dead are raised to judgment at the end of the church age). While this sounds odd, they 

note that Romans 6.4–13 contains a mixture of metaphorical and literal uses of the words 

“resurrection” and “life.”  

Consider the following examples:  

“Just as Christ was raised from the dead [literally]…we too might walk in new-

ness of life [spiritually].” (Rom. 6.4)  

“If the Spirit of him who raised Jesus from the dead [literally] lives in you, he 

who raised Christ Jesus from the dead will also give life [spiritually] to your mor-

tal bodies through his Spirit who dwells in you.” (Rom 8.11).  

Amillennialists admit that the word translated “came to life” in Rev. 20.4 (ezēsan), usu-

ally refers to physical resurrection. It is sometimes, however, used metaphorically in the 

New Testament to refer to conversion. The use of the word “raised” to refer to a spiritual 

resurrection at conversion as well as the fact that related words are used to refer to con-
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version (such as “make alive together with Christ” in Eph. 2.5 and Col. 2.13)7 indicates 

that this idea is possible in this passage.  

Thus, the words “came to life” in Revelation 20 means that those who, having received 

eternal life through faith in Christ, at the point of physical death, reign with Christ in 

heaven during the period of the church age.   

• vv 5–6: “first resurrection”: Amillennialists note that there is no reference to a “second 

resurrection” at a later point. This is most likely because the word “resurrection” does not 

really describe what happens to unbelievers; though they do exist forever in conscious, 

eternal separation from God, “life” is hardly a description of the experience. “First” is 

simply a way of underlining the difference between the experience of believers and unbe-

lievers – “blessed and holy is the one who shares in the first resurrection” (verse 6). 

These verses simply refer to the general resurrection that Jesus spoke of in John 5.28–29.  

• v 4: “They came to life and reigned with Christ for a thousand years” (also vv 2, 3, 5, 

6). Again, this is referring to the present experience of the saints in the intermediate state 

in heaven before bodily resurrection at the end of the age. The “thousand years” is simply 

a symbolic way of referring to a long period of time. According to this view, it has 

already been 2,000 years.  

In summary, Revelation 20 is found in the sixth cycle in the book of Revelation that covers 

the history of redemption from beginning to end – particularly from the ministry of Jesus 

through the final judgment. Though many earlier cycles ended with the eternal kingdom 

(such as Rev. 7.15–17 and 11.15–19; see chart), this cycle expands on that image of vindica-

tion by describing the present time as “a thousand year” reign of Christ and saints.  

At the end of a long period of Christ’s rule which is the church age, Satan is released for a 

short time. He again deceives the nations and foments a rebellion against the church. At this 

point, Christ returns, God destroys the rebellion, brings final judgment on all who have ever 

lived, and establishes new heavens and a new earth.  

Conclusion 

The Amillennial reading of the book of Revelation sees it as, not simply a revealing of “the end 

times,” but as a revelation of the whole course of redemptive history – from the first promise in 

Genesis 3.15 (which underlies Rev. 12.1–6) to the renewal of creation in “new heavens and a 

new earth.”  

Strengths 

1. Amillennialism provides an internally consistent way of reading the book, based on its 

understanding of other relevant passages and topics, especially the relationship of Israel 

and the Church and its understanding of the use of symbolism.  

2. Amillennialism provides an easier reading of biblical passages that seem to imply that 

this age ends with the return of Christ, a general resurrection of believers and unbelievers, 

and the final judgment. It does not require more complex understanding of a resurrection 

of believers before the millennium and a resurrection of believers after the millennium.  

 

 

                                                 
7 Both words are based on the root verb zaō, meaning “to live.”  



Reading Revelation, Part Four  Amillennialism 

 

Page 10 

Copyright © 2018, T. G. Lewellen 

Weaknesses  

1. The understanding of Revelation 20 by Amillennialists seems to require a strained read-

ing of the “binding of Satan” (verses 1–3). They see him as being “restrained” in activity 

but not inhibited from activity.  When it says the angel “bound him for a thousand years, 

and threw him into the [bottomless] pit, and shut it, and sealed it over him,” it seems to 

indicate more than mere restraint during the millennium.  

2. Amillennialism teaches that the words “they came to life” is referring to those who have 

conquered and gained eternal life at the point of physical death go to heaven to reign with 

Christ. (verses 4, 5 – requiring two different meanings for the two uses).  

 

 

Resources 

Books 

Allis, Oswald T. Prophecy and the Church (1945, Presbyterian & Reformed), 379 pages. 

Hoekema, Anthony A. The Bible and the Future (1979, Eerdmans), 343 pages.  

Commentaries 

Beale, G. K. the New International Greek Testament Commentary: The Book of Revelation 

(1999, Eerdmans), 1245 pages.  

Hendrickson, William. More Than Conquerors: An Interpretation of the Book of Revelation 

(1940, Baker), 216 pages. 

Wilcock, Michael. I Saw Heaven Opened: The Message of Revelation (1975, Inter-Varsity 

Press), 223 pages.  



 

 

Outline of the Book of Revelation 
(Amillennial View) 

SYNOPSIS: IN SEVEN PARALLEL SCENES, JESUS REVEALS TO THE APOSTLE JOHN, THE STORY OF 

REDEMPTIVE HISTORY FROM THE FIRST PROMISE TO THE SECOND COMING OF CHRIST, 

PROGRESSIVELY FOCUSING MORE ATTENTION ON THE FINAL JUDGMENT OF THE UNBELIEVING 

WORLD AND THE VINDICATION OF THE PEOPLE OF GOD AND RESULTING IN THE NEW HEAVENS 

AND NEW EARTH.  

I. (1.1–11.19) First Series of Visions 

A. (1.1–3.22) Scene One: Christ in the midst of the lampstands reveals the present condi-

tions of the churches throughout redemptive history, encouraging the churches to wit-

ness, commending their obedience, and warning them against compromise.  

1. (1.1–20) Introduction and Prologue: John commissioned to write down the visions he 

receives for the strengthening of the churches in tribulation. 

2. (2.1–3.22) In seven letters, Christ encourages the churches to witness, commends 

their obedience, and warns them against compromise during the entire gospel age.   

(Note: The judgment of the unbelieving world and vindication of the saints is mentioned 

in each of the seven letters but is not developed. The seventh letter ends with: ‘The one 

who conquers, I will grant him to sit with me on my throne, as I also conquered and sit 

down with my Father on his throne’ (3.21)). 

B. (4.1–8.5) Scene Two: The sovereign God and his Christ who are able to both judge and 

redeem open seven seals of judgment culminating in the punishment of unbelievers 

and the vindication of the saints.  

1. (4.1–5.14) God and the Lamb are revealed as Creator and Redeemer, worthy of all 

worship.   

a. (4.1–11) God the Creator receives the worship of all the redeemed and of animate 

creation.  

b. (5.1–14) The Lamb of God receives authority to unfold the scroll of judgment and 

redemption and receives the worship, with God, of all the redeemed, all animate 

creation, and every created being.  

2. (6.1–7.17) God and the Lamb pour out judgment on the unbelieving world while pro-

tecting the redeemed safe and secure until his eternal kingdom.  

a. (6.1–16) The lamb opens six of the seals which represent God’s judgment on an 

unbelieving world.  

b. (7.1–17) Under the images of the “Ideal Israel” and as the “Multitude from every 

nation,” John sees all the redeemed, even the martyrs, safe and secure before the 

throne, rejoicing for all eternity in the eternal kingdom.  

3. (8.1–5) When the lamb opens the seventh seal, he ushers in the consummation and 

final judgment.  

(Note: The vindication of the saints is revealed in 7.15–17; final judgment of unbelieving 

world is seen in 8.1–5.) 
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C. (8.6–11.19) Scene Three: The course of redemptive history is pictured in the six trum-

pets that warn the earth-dwellers of God’s judgment while the church witnesses, suf-

fers, and is resurrected into God’s presence at the consummation.  

1. (8.6–9.21) When the angels sound the six trumpets to warn the earth-dwellers that 

God is about to pour out his wrath on an unbelieving world, the earth-dwellers refuse 

to repent.  

2. (10.1–11.13) Under the images of the angel with the little scroll and the two wit-

nesses, we see the witnessing, suffering, power, and final victory of the church during 

the present age. 

a. (10.1–11) In his vision, John is commanded to eat a scroll to taste sweetness of 

redemption and the bitterness of the remaining judgment in order that he might 

personally experience the suffering and power of the victorious church.  

b. (11.1–14) Under the image of the two witnesses, we see the witnessing, suffering, 

power, and final victory of the church during the present age. 

3. (11.15–19) With the sounding of the seventh trumpet comes the consummation and 

final judgment when “the kingdom of the world becomes the kingdom of our Lord 

and of his Christ!” (11.15) 

(Note: Final judgment of the world and vindication of the saints more clearly revealed 

than previously in 11.15–19.) 

II.  (12.1–22.21) Second Series of Visions  

A. (12.1–14.20) Scene Four: Under an allegory of Christ fighting against the dragon and 

his allies, the history of redemption from promise to fulfillment is envisioned.  

1. (12.1–17) The Messiah is born, opposed by Satan, killed, raised, and restored to the 

throne of God resulting in the persecution of the saints during the entire church age, 

who overcome by trusting in the blood of Christ.  

a. (12.1–6) The daughter of Eve (representing the people of God) begets the Mes-

siah who is opposed by the serpent but is taken to heaven to the throne of God 

while the church is protected by God on earth.  

b. (12.7–17) Satan fights against the people of God who overcome by trusting in the 

blood of Christ.  

2. (13.1–18) In his persecution of the saints, Satan is assisted by two beasts, representing 

religious and political opposition to the saints and compelling the earth-dwellers to 

have the mark of the beast in order to engage in society.  

3. (14.1–5) John is given a vision of the security of the redeemed who have endured the 

tribulations of redemptive history.  

4. (14.6–20) The consummation comes with the final wrath on the earth-dwellers, the 

general resurrection, and final judgment of the rebellious.  

(Note: Final judgment of the world and vindication of the saints revealed in 14.14–20 in 

the image of reaping the earth.) 

B.  (15.1–16.21) Scene Five: The conclusion of redemptive history is pictured in seven 

bowls of God’s wrath being poured out at the end of the age on an unbelieving world 

while the saints reign with Christ in heaven.  
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1. (15.1–4) John, in his vision, sees the church triumphant in heaven worshiping before 

the sea of glass in the throne room of God.  

2. (15.5–16.16) The angels pour out the six bowls of God’s wrath on the earth-dwellers 

but they refuse to repent.  

3. (16.17–21) With the pouring out of the seventh bowl comes the consummation and 

the final judgment in the destruction of “Babylon the great” representing the world 

system in opposition to God.  

(Note: Final judgment of the world and vindication of the saints revealed in 16.17–21 in 

the pouring out of the seventh bowl.) 

C.  (17.1–19.21) Scene Six: The conclusion of redemptive history is pictured in the 

destruction of “Babylon the great,” representing the world system in opposition to God, 

which leads to rejoicing by the saints in heaven, and the return of Christ and final 

judgment.   

1. (17.1–18.24) When “Babylon the great” represents the world system in opposition to 

God and saints, is destroyed in judgment for her luxury, immorality, and greed, the 

angels rejoice, the earth-dwellers mourn.  

a. (17.1–18) “Babylon the great” represents the world system in opposition to God 

and saints, with all of its luxury, immorality, and greed, which is the controller of 

all the nations.  

b. (18.1–24) The angels rejoice, the earth-dwellers mourn at the destruction of “Bab-

ylon” for her luxury, immorality, and greed. 

2. (19.1–21) The redeemed rejoice and the members of the heavenly entourage praise 

God when Christ returns in glory bringing final judgment and vindication.  

(Note: Judgment of the world (18.1–24); vindication of the saints (19.1–10); return of 

Christ and final judgment described (19.11–21).  

D.  (20.1–22.21) Scene Seven: Redemptive history concludes with the return of Christ, the 

final judgment, and the new heavens and new earth in which God’s vindicated saints 

reign for eternity.  

1. (20.1–6) The course of redemptive history is envisioned in the binding of Satan and 

the reign of the triumphant saints in heaven with Christ.  

2. (20.7–15) At the conclusion of redemptive history, Satan is released and brings final 

rebellion against God and the saints, but God ends the rebellion with final judgment 

for Satan and all the lost in the lake of fire.  

3. (21.1–22.21) The new heavens and new earth are pictured as a city/temple in which 

God and the Lamb dwell with the saints.  

4. (1.1–20) Conclusion and Epilogue: The readers are invited to pay attention to the 

message of the book and to participate in the unfolding story of redemption through 

faith in Christ.  

(Note: Final judgment of the world and vindication of the saints is what is focused on in 

the whole section of 20.1–22.21.) 

 

Sources: William Hendrickson, More Than Conquerers (1940, Baker), 216 pages. G. K. Beale, New International 

Greek Testament Commentary: The Book of Revelation (1999, Eerdmans), 1245 pages.  
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The Book of Revelation 
(Amillennial View) 

 

 FIRST DIVISION: The Church Persecuted by the World SECOND DIVISION: The Underlying Spiritual Conflict 

 
First Cycle 

(1.1–3.22) 

Second Cycle 

(4.1–8.5) 

Third Cycle 

(8.6–11.19) 

Fourth Cycle 

(12.1–14.20) 

Fifth Cycle 

(15.1–16.21) 

Sixth Cycle 

(17.1–19.21) 

Seventh Cycle 

(20.1–22.21) 

 
“The Seven 

Lampstands” 
“The Seven Seals” 

“The Seven 

Trumpets” 

“The Persecuting 

Dragon” 

“The Seven 

Bowls” 

“The Fall of 

Babylon” 

“The 

Consummation” 

Starting Point Present Age 
John’s Patmos 

Vision (4.1) 
Present Age 

Birth of Christ 

(12.5) 

The Fall (12.9) 

Present Age Present Age (18.1) 
Ministry of Christ 

(20.1–3) 

Atonement &  

Resurrection 
1.5–6 

5.5–12 

7.14 
 12.1–6, 11  19.13  

Judgment of 

“Earth Dwellers 
1.7 

Seals  

6.1–17; 8.1–5 

Trumpets:  

8.6–9.21 
13.8, 14 

Plagues/Bowls: 

15.1–16.21 

17.2 

18.1–24 
20.7–15 

Vindication of 

the Saints 

2.7, 11, 17, 26–28; 

3.5, 12, 21  
7.1–14 11.1–14 

12.10–12 

14.1–5 
15.2–4 19.6–10 20.4–6 

Return of Christ 1.7     17.11–16 (20.9) 

The Final 

Conflict 
 6.12–17 9.13–21 

13.1–18 

14.6–13 
15.1 18.1–24 20.7–9 

Final Judgment    14.14–20 16.17–21 
17.14 

19.17–21 
20.7–15 

The 

Consummation 
 

7.15–17 

8.1–5 (7th Seal) 

11.15–19 (7th 

Trumpet) 
   21.1–22.5 
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