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When most people think of the book of Revelation, they think of the end 
of the world.  As a result, the word “apocalypse” has become synonymous 
not only with the end of the world, but also with any cataclysmic event 
that has the potential to wreak tremendous havoc.

Indeed, Revelation does give us a picture of the second coming of Christ 
and the final judgment.  But it is far more complicated than the simplified 
picture that dominates popular conceptions of the “apocalypse.”  Rather 
than simply recounting the destruction of the world, Revelation presents 
us with a complex, layered vision of God’s judgments and the eventual 
redemption of creation in the New Jerusalem.  We find countless al-
lusions to Old Testament texts, worship scenes in the heavenly throne 
room, beasts with horns and crowns upon those horns, martyrs crying out 
for justice, and at the center of it all, the slain lamb who is alone worthy 
to unseal the scroll of God’s judgments.  The sheer variety of images is 
enough to baffle even the most accomplished Biblical scholar, so it is no 
wonder that many people approach this text with caution and a healthy 
dose of humility.

Last year at the Joseph and Alice McKeen Christian Study Center, we 
devoted our weekly Bible study to pondering the mysteries of this enig-
matic text.  Rather than focusing on the controversies regarding the pre-
cise interpretation of each sign, we read with an eye towards the ways that 
Revelation expands upon our understanding of the Gospel through its 
representation of God’s work in history.  The whole book rests upon the 
slain lamb, Jesus Christ, who has made atonement for the sins of many 
through his death on the cross.  This event is cataclysmic and “apocalyp-
tic” in the truest sense, in that it has revealed to the world the great love 
and glory of God and affirmed His steadfast love and faithfulness towards 
His fallen creation.

The articles, essays, and stories in the third edition of the Agathos are the 
result of this yearlong study in the Revelation of Jesus Christ to the Apos-
tle John.  What we have to say here is certainly not the last word on the 
Revelation, and probably not even the best word, but it is what God has 
presented to us to ponder in our hearts and testify to through our writ-
ings.  We hope that in reading this volume, you will come away with the 
same sense of profound wonder that we encountered through our study of 
this complex and rewarding book of God’s Word.

Sincerely,

Ryan Ward ‘  and Samuel Swain ‘ , Editors-in-Chief

DEAR
READER,



Abigail Williams, USM Class of 2015
Freelance Photographer

Freeport ME
Abigail’s preparations for the end of the world include a win-

ning smile and a sketchbook always at her side.
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Joseph McKeen
Holding Fast for Bowdoin College

Amanda Perkins | 18

As a Bowdoin College student on a spring 
Sunday afternoon in , rather than 
spending the afternoon holed up in Haw-

thorne-Longfellow Library or returning after a 
weekend’s adventures with the Outing Club, you 
would have filed into the east room of Massachu-
setts Hall with the handful of other young men 
studying at this brand-new institution. Not many 
people filled the room. Everyone’s minds were 
full of the weekend’s studies of Horace, Webber’s 
Mathematics, and Locke. Up to the front of the 
room walked a man, a bit round in the face and 
the belly, but with a certain authority. You would 
know him as President McKeen, the heart and soul 
of this infant school on which your parents took a 
risk in sending you to complete your studies in the 
Maine woods. Tonight, like every Sunday night, 
President McKeen would give a Biblical sermon to 
the assembly of Bowdoin College members, which 
was his practice for remediating the lack of theo-
logically sound preaching in the Town of Bruns-
wick (Coffin ).

McKeen gave sermons with the same impressive 
character with which he conducted himself in the 
classroom and as administrator. He always “exhib-
ited a thorough comprehension of his subject and 
was felicitous in gathering illustrations from actual 
life” and he “never mistook men for angels” (Hatch 

). He gave clear messages taken from scriptural 
study, and spoke to his audience with sensitivity 
to their spiritual condition. As McKeen began to 
preach that Sunday, he read from the Revelation 
to John:

“Behold, I come quickly; hold that fast which 
thou hast, that no man take thy crown.” (Rev-
elation 3:11 KJV)

“We have here the duty of Christians pointed 
out,” explained McKeen. “Hold fast, or persevere” 
(McKeen ).

President Joseph McKeen had more than his 
share of reasons to preach perseverance. When 
he received the unsolicited call from the Bowdoin 

College overseers to become the unformed insti-
tution’s new president, McKeen was comfortably 
situated as a widely-acclaimed pastor of a Massa-
chusetts church. It was a risk for him to accept the 
Bowdoin presidency, and he expressed as much in 
his negotiations for his pay. He knew it would take 
all his energies and skill to do the job justice, so 
he was firm in making provision for his family. In 
his initial response to the Trustees and overseers 
of the college, McKeen revealed that “the impor-
tance of setting out right, and of establishing early 
principals, laws, and customs, as will be conducive 
to its future prosperity, has appeared so great, that 
my mind has often shrunk from the undertaking” 
(McKeen ). He knew that to misstep would be 
to lead the burgeoning college into academic, po-
litical, and spiritual decay. “The individual who 
could by his own exertions could ensure success 
must have talents far above my pretensions” (McK-
een ).

As a man of God first and foremost, however, 
McKeen’s worries extended far beyond his own 
ability to fill the presidency with success. The turn 
of the nineteenth century was a spiritually calam-
itous time in New England. The impact of Great 
Awakening in the mid- s, led by the teaching 
of legendary preachers such as Jonathan Edwards 
and George Whitfield, was waning, and as Ameri-
can men settled into their post-Revolutionary War 
lives, they brought home vice learned from their 
days in the battlefields. Professor Smyth of Bow-
doin College remembers that “sinners, if they at-
tended the sanctuary, in very many of our parishes 
could sit Sabbath after Sabbath and hear nothing 
which touched the conscience” (Smyth ).

In the midst of this spiritual decline, Joseph 
McKeen was called to be president of the col-
lege for explicitly Christian reasons, and accepted 
for the same. When soliciting McKeen’s interest 
in the Bowdoin position, the overseers commis-
sioned their member Reverend Elijah Kellogg, a 
longtime friend of McKeen, to appeal to him on 
their behalf. Rev. Kellogg exhorted his friend that 
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“at this day of trouble and blasphemy such a light 
as yours is essential in a seminary of learning.” 
(Hatch ). The founders of the college wanted a 
man of faith to lead the new school into its first 
formative years. Likewise, this was McKeen’s in-
tension from the onset. In his inaugural address 
as president, McKeen implored his new Bowdo-
in family “to unite in fervent supplications to the 
great Father of light, knowledge, and all good, that 
his blessing may descend upon this seminary; that 
it may eminently contribute to the advancement of 
useful knowledge, the religion of Jesus Christ, the 
best interests of man, and the glory of God” (McK-
een ). President McKeen envisioned a Bowdoin 
that was Christian in character if not in institution, 
and educated men to be godly.

This, however, was not the Bowdoin at which 
McKeen arrived when he opened the college in 

. In Professor Smyth’s reflective Discours-
es on the Religious History of Bowdoin College, 
he admitted that “religion 
was connected with the 
College only in the person 
of President M’Keen. He 
was Christian, courteous, 
accessible, venerable, and 
universally beloved; but 
what could this avail, when, 
in each college room, there 
was a side-board sparkling 
with wines and stronger 
stimulants” (Smyth ). In 
fact, in the years of McK-
een’s presidency, not a 
single Bowdoin student 
was a professing believer 
in Jesus Christ (Smyth ). This was a fact regular-
ly brought to the attention of President McKeen 
when week after week he attended to the discipline 
of his students. Some of the punishments applied 
to rowdy and unprincipled college students may 
seem excessive to the common sensibility of to-
day’s college student, but nevertheless they were 
certainly indicative of the low commitment among 
Bowdoin’s first students to apply the teachings 
of the Bible to their own lives. Imagine the dis-
couragement of the man who uprooted his whole 
family and personal career to come and guide this 
promising new school in the light of Christ, when 
year after year not a student was found to carry on 
the Gospel in his future career, let alone his cur-
rent life. President McKeen was a man who knew 
and needed perseverance.

And so he preached on May , :

“Christians have believed the testimony that 
God has given us of Jesus Christ his Son; they 
have received the truth in the love of it, they 
have submitted to Christ’s yoke, and in a de-
pendence on his grace have resolved to Christ’s 
yoke, and in a dependence on his grace have 
resolved to purify their hearts and to keep all 
his commandments, whatever temptations may 
fall in their way to seduce them. But it is not 
sufficient to have begun well; after setting out 
in a Christian course they may expect many 
discouragements and may be severely tempted 
to turn back, to yield to the force of their own 
corruptions and to the fashion of the world 
which, like a current, resists their progress and 
would persuade them that it is an impractica-
ble thing to live as the gospel teaches them.”

The perseverance McKeen preached is more 
than a grin-and-bear-it, 
keep-on-keeping-on man-
tra. This perseverance is 
the “hold fast” imperative 
given by Jesus Christ him-
self to the new and suffer-
ing churches through his 
Revelation to John. The 
early Church in the de-
cades following the death 
and resurrection of Jesus 
faced serious persecution. 
When John wrote the Rev-
elation during the reign of 
Roman Emperor Domi-
tian, Christian churches 

faced pressure as local officials sought power in 
connection with the imperial cult, demanding 
state-worship to promote their own positions 
(Beale ). Persecution and Christian struggle was 
such a core piece of early Church conversation 
and identity, that John introduced himself in this 
letter as a “brother and partner in the tribulation 
and the kingdom and the patient endurance that 
are in Jesus” (Revelation :  ESV). This perse-
verance, this holding fast, this patient endurance 
featured centrally in Jesus’s words to the seven 
churches, not just in the letter to the church in 
Philadelphia from which McKeen preaches his 
sermon. Some like the churches at Ephesus and 
Pergamum were praised for the patient endurance 
they had already displayed in the face of persecu-
tion and trials (Revelation : , ). Others such as 

President McKeen envisioned 
a Bowdoin that was Christian 
in character if not in institu-

tion, and educated men to be 
godly.

This, however, was not the 
Bowdoin at which McKeen 
arrived when he opened the 

college in 1802.
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the churches at Thyatira and Philadelphia need-
ed an encouragement to hold fast in the face of 
current or approaching hardship (Revelation : , 
: ). If this imperative to persevere rested exclu-

sively on a “just keep trying” sentiment, it would 
surely crack under the weight of the real human 
pain and suffering these churches experienced.

Revelation perseverance comes with substance, 
cost, hope, and a deadline. “Hold fast” is no gener-
ic cry to continually march on through life’s disas-
ters just for the sake of living another day. Holding 
fast, as McKeen preached in his sermon, is to de-
termine to see and live in the world the Gospel of 
Jesus Christ teaches in the face of a million reasons 
both internal and external to give up faith. It is a 
perseverance specific to and entirely dependent on 
living life in relationship with Jesus. This was the 
substance of President McKeen’s commitment to 
serving Bowdoin College: that he knew it was the 
will of the God to whom he had offered his own 
life in faith, and that he knew that same God would 
use his human insufficiencies for the Lord’s suc-
cess and glory at Bowdoin College.

This call to patient endurance is not ignorant of 
the real taxation of life’s hardships, however. Rev-
elation is wrought with suffering. Men and wom-
en of God, let alone the nonbeliever, face all kinds 
of death, war, and trial. While most people take 
one look at Revelation and think immediately of 
the end of the world, it doesn’t take much mental 
stretching to personally identify with the suffering 
described in Revelation. John declares “if anyone 
is to be taken captive, to captivity he goes; if any-
one is to be slain with the sword, with the sword 
he must be slain” (Revelation : a). Now real cap-
tivities and real swords are by no means out of the 
question in our world today, but today we might 
widen our field of vision to include such things as 
violence, racism, and terrorism that bear witness 
to the hardships faced by Christ’s people. God is 
not ignorant to this pain. In fact, Revelation makes 
very clear that not only does he know about it, but 
he is in control over it. And yet, in the midst of 
this declaration, John reminds “here is a call for 
the endurance and faith of the saints” (Revelation 

: b). This kind of peaceful, patient endurance is 
costly. Priest and theologian Tish Harrison War-
ren writes in her Liturgy of the Ordinary, “Christ’s 
peace is never a cheap peace. It is never a peace 
that skims the surface…It is not a peace that plays 
nicey-nice, denies hurt, or avoids conflict. It is nev-
er a peace that is insincere or ignores justice. It’s 
a peace that is honest and hard-won, that speaks 

truth and seeks justice, that costs something, and 
that takes time. It is a peace that offers reconcili-
ation.” (Warren ). The peace President McKeen 
found in his own quest to hold fast at Bowdoin 
knew this cost, and he was willing to pay it.

The hardest requirement in a call to persever-
ance however is not the cost paid, but the ques-
tion of the length of time during which suffering 
and the evils of the world must be endured. The 
problem of evil is the problem of time. Elisabeth 
Elliot, beloved New England missionary, was well 
acquainted with the trials of waiting in her person-
al life. She learned in her life that “waiting on God 
requires the willingness to bear uncertainty, to car-
ry within oneself the unanswered question…It is 
easy to talk oneself into a decision that has no per-
manence—easier sometimes than to wait patient-
ly.” (Elliot - ). Her own testimony echoed the 
cry of the slain saints in Revelation: “O Sovereign 
Lord, holy and true, how long before you will judge 
and avenge our blood on those who dwell on the 
earth?” (Revelation : ). Perseverance is not nec-
essary if the suffering is not prolonged; that would 
simply require a measure of momentary stamina. 
Revelation perseverance demands a much gutsier 
hope that lasts through time and trial.

But, as McKeen preached in his sermon, Jesus 
said, “I am coming soon.” This is the basis of such 
enduring hope. Revelation perseverance is a long-
term discipline with a deadline. There is present 
cost and the drawn out agony of humans exist-
ing in time, but those who hold fast to the grace 
and Gospel of Jesus Christ are promised dwell-
ing and participation in the final kingdom of God 
where “death will be no more, neither shall there 
be mourning, nor crying, nor pain anymore, for 
the former things have passed away” (Revelation 

: ). The former things have passed away; a clean 
break, a deadline. Revelation perseverance is pa-
tient endurance with an end goal, and this was 
the vision gleaming in McKeen’s eyes, even as he 
stood preaching just two years to the day before he 
would meet that same end.

It is with this specific, weighty hope that McK-
een evoked a call to patient endurance that spring 
afternoon in . He knew the cost and the trial 
of time that his perseverance in the Christian faith 
would require. A very short while after McKeen 
preached this sermon, he would begin to feel the 
symptoms of the disease that would be the death of 
him, cutting short his presidency in . He, like 
others before him, “died in faith, not having re-
ceived the things promised, but having seen them 
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Amanda Perkins, Bowdoin Class of 2018
History and Environmental Studies

Boston MA
Amanda’s preparations for the end of the world include 

more tea than is good for her and slowly stitching scenes of 
beauty.

and greeted them from afar” (Hebrews : ). But 
he also knew the substance and the hope on which 
he stood as solid ground. 

One of the most remarkable parts of Jesus’ 
Revelation to his Church through John is that in 
the midst of his call to long endurance, he gives 
present hope and comfort to his people. Revela-
tion perseverance is not a desert journey toward 
the Apocalypse when Jesus will finally intervene; it 
bears his marks of grace and authority throughout 
human history and personal, daily lives to the end. 
Though President McKeen died before seeing the 
fruits of his sacrifice and commitment to Bowdoin 
College, a strong Christian faith found root among 
the early Bowdoin community. Five years after 
McKeen’s passing, the first professing evangelistic 
student transferred to Bowdoin from Middlebury 
College. This student, James Cargill, along with 
another professor, left a legacy of fostering the 
first Christian community at the college outside 
of McKeen’s chapel times. As Professor Smyth re-
flected back on the religious history of the college 
in , he posited that “since the year in which 
James Cargill entered, no class passed through 
College without having, in its membership, some 
one who has pleaded with God in prayer for his 
classmates, and labored, with more or less earnest-
ness for their conversion” (Smyth ). The years af-
ter Cargill arrived at Bowdoin were remembered 
as the first season of Christian revival at Bowdoin 
College.

In some ways there is incredible irony in this 
story. Any Bowdoin student today could tell you 
that Bowdoin College is not a Christian university, 
nor is it guided by predominantly Christian goals 
and beliefs. Today, not only has the Christian com-
munity at Bowdoin been derecognized and exiled 
from the academic community, but this past spring 

, Middlebury College indicted their own Chris-
tian student group in a similar drama. Does this 
mean that God was not faithful to heart of Presi-
dent McKeen’s service and its legacy in James Car-
gill and others? The call to “holding fast” is not a 
call to obvious success. “If anyone is to be taken 
captive, to captivity he goes; if anyone is to be slain 
with the sword, with the sword he must be slain.” 
Revelation perseverance is a call to long obedience, 
long faith, and long hope in Jesus Christ, even in 
today’s apparent failures, because the success has 
already been won by him in his death and resur-
rection. Truly, God is a God of time, and that is at 
once a victory and a trial, a blessing and a puzzle. 

To the non-believer reading this article, won-

dering why you’re even entertaining this journal 
in the first place: life is hard, time is short, and 
there is little solid ground around you. When is 
the last time you or a friend felt completely con-
fident in your life for today and its direction for 
tomorrow? The college campus offers a cornucopia 
of platforms on which you may build your life. Will 
any of them promise an ultimate victory against ev-
ery challenge you face that gives you a steady hope 
today? “Whoever has ears, let them hear what the 
Spirit says to the churches. The one who is victo-
rious will not be hurt at all by the second death” 
(Revelation :  NIV).

To the believer looking around a broken campus 
in disbelief at these promises: “hold fast what you 
have, so that no one may seize your crown” (Reve-
lation : ). What is your faith if not a solid ground 
to stand on in the test of time? This commitment 
to Jesus and the life of the Gospel was the spine 
on which Bowdoin was built in a time of spiritu-
al discouragement, on which the persecuted early 
church put their faith in the face of death, and on 
which today, facing every trial of life, all may still 
find the strength to stand.

Sources Cited: 

Beale, G.K. Revelation: A Shorter Commentary. 
Grand Rapids: Wm. B. Eermands Publishing Co., 

.
Elliot, Elisabeth. Passion and Purity. Grand Rapids: 
Revell, .
Hatch, Louis Clinton. The History of Bowdoin Col-
lege. Portland: Loring, Short & Harmon, . 
McKeen, Joseph. Sober Consent of the Heart: the 
Bowdoin College Chapel Messages of its First Presi-
dent. Compiled and edited by Robert B. Gregory. 
Damariscotta: Rocky Hill, .
Smyth, Egbert Coffin. Three Discourses Upon the 
Religious History of Bowdoin College. Brunswick: J 
Griffin, .
Warren, Tish Harrison. Liturgy of the Ordinary. 
Downers Grove: InterVarsity Press, .
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The essays included in this volume of the 
Bowdoin Agathos are the result of a year-
long inquiry by college students into the 

meaning of the “Apocalypse.”  In these studies we 
examined the purposes of God in human history, 
the fulfilment of which appears as divine necessity, 
or as John writes, things that “must be.” How are 
Bowdoin College students to understand the clash 
in both moral and historical terms between the 
forces of evil that will play out to their necessary 
end, and the purposes of God for humanity which 
will necessarily triumph over every earthly power 
challenging the divine order for social life?

The following observation from Oliver O’Don-
ovan guided our thoughts about divine necessity 
within the Revelation of John: 

“Necessity is an appropriate term, because it 
has traditionally been used by philosophers in 
an ambivalent way, to point to a distinctive co-
incidence of good and evil. Necessity is, on the 
one hand, constraint, which deprives us of the 
freedom in which our fulfilment in the good is 
achieved. On the other hand, it is order, which 
ensures the sovereignty of the good by ruling 
out randomness and arbitrary meaningless-
ness.” (O’Donovan, “The Political Thought 
of the Book of Revelation, ) 

The choice to study John’s Apocalypse, made 
three years ago, did not anticipate the events sur-
rounding the election of the th president in the 
fall of . The New York Times ran a story about 
the former First Lady titled: “I’m the Last Thing 
Standing Between You and the Apocalypse” (NYT, 
October ,  by Mark Leibovich). The Editorial 
Board of the Washington Post in similar fashion 
titled one of its opinion pieces, “The Candidate of 
the Apocalypse” (WP, July , ).  The journalis-
tic sense of the “political-apocalyptic” in each in-

stance is one of surprise, concealment and despair. 
The “theological-apocalyptic” suggested by John, 
however, does not share that view. The Bowdoin 
students who gathered at the Joseph and Alice 
McKeen Study Center examined the Apocalypse 
of John with expectations from the prologue that 
we would discover more about necessity than un-
certainty, more revealed than concealed, and that 
it would bless those who read it aloud and keep 
its message, rather than plant fears of despair and 
doom (Revelation : ).

We read in the opening prologue to this Letter:

The revelation of Jesus Christ, which God gave 
him to show to his servants the things that must 
soon take place. He made it known by sending 
his angel to his servant John, who bore witness 
to the word of God and to the testimony of Jesus 
Christ, even to all that he saw ( : - ; emphasis 
added).

The Apocalypse is a vision given to an Apostle 
of Jesus to show what must take place, and we read 
this Letter with that necessity in mind. The words 
“must soon take place” act as an inclusio in this Let-
ter to the Seven Churches, and appear in the final 
chapter as well: “These words are trustworthy and 
true. And the Lord, the God of the spirits of the 
prophets, has sent his angel to show his servants 
what must soon take place” ( : ).

Here are some of the questions we considered:
• Will God’s purposes be frustrated by histo-

ry, or revealed in history?
• Is there a necessary trajectory to human his-

tory, and if so what is its course?
• Does the Christ event (the life, death, burial, 

resurrection and ascension of Jesus) provide 
an interpretation of the problem of evil and 
the apparent purposelessness of history?

Time and Necessity
“These Things Must Be”

Robert B. Gregory, Esq. 
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Is there a necessary 
trajectory to human 

history, and if so what 
is its course?

Bowdoin students have shown a strong interest 
in whether there is a connection between the be-
liefs and convictions of students, and the govern-
ing institutions of the political order which restrain 
the evil that is an undeniable feature of social life. 
The Apocalypse is an example of theo-political lit-
erature which combines in the prophetic narrative 
the realism of a suffering church in first century, 
and the idealism of a hopeful church. John is giv-
en to see in symbolic imagery the outworking of 
evil according to its intrinsic structures against the 
outworking of God’s divine purpose in governance 
with Him of a new creation which replaces the one 
that is passing away.  The vision of Jesus Christ 
given to John appears to have had as part of its 
purpose to disclose the irony of the final resolution 
of these “out workings” in time. 

John describes a vision of a passing age which 
acknowledges the realism of human evil necessar-
ily disclosed in history.  All human pretensions to 
temporal sovereignty and governance from a place 
of judgment detached from 
the throne of divine rule will 
fall.  All attempts to construct 
orders of justice which pub-
licly assault the order of God’s 
creation, and the purposes of 
God in history, will be judged 
as unsustainable posturing of 
a Babylon that is fallen.  At 
the same time, John sees an 
emerging age, the hopeful idealism of a world un-
der the governance of divine rule and a heavenly 
kingdom.  The disappearing kingdom of the world, 
disappearing as it is, becomes the king of our Lord 
and King. All of this is taking place in history, or 
“in time.” 

Richard Bauckham calls the problem of evil the 
“problem of delay”, which we might rename the 
“problem of time”.  The predicament of time fol-
lows from the seemingly passive attitude of God 
toward the continuance of evil and suffering be-
tween the Advent of Christ, and his death, resur-
rection and ascension, and his promised second 
coming in final judgment. To the piteous calls for 
God to vindicate the earthly suffering of the mar-
tyrs in Revelation  in less time (“how long before you 
will judge and avenge our blood on those who dwell on 
the earth?”) John’s vision from Jesus contains no 
satisfactory answer of immediacy for such vindi-
cation.  Instead we read of a rather disappointing 
“half hour of silence in heaven” (Revelation ).  

The accomplishment of divine purpose, it seems, 

requires the unwelcome ensemble of time, conflict 
and suffering. Time is an element in the revelation 
of God’s judgments withheld as the four winds of 
God’s judgment are restrained until the full num-
ber of the servants of God are sealed ( : - ). The ac-
complishment of divine purpose, it seems, will also 
require a dramatic conflict between the dragon, 
who is evicted from his original habitat in heaven 
to earth, so that there he might make “war on the 
rest of [the] offspring, on those who keep the com-
mandment of God and hold to the testimony of Je-
sus” ( : ). Lastly, the accomplishment of divine 
purpose, it seems, will require human suffering, 
as the faithful disciples overcome “by the blood of 
the Lamb and by the word of their testimony, for 
they loved not their lives even unto death.” These 
are those who “follow the Lamb wherever he goes” 
( : ).

During the course of our reading, we examined 
the paradox of evil which “appears” to triumph 
over God’s purpose. The Lamb (Jesus) is standing 

“as though it had been slain.” 
The message to the Church 
in Smyrna from the one who 
“died and came to life” is: “Do 
not fear what you are about to 
suffer. Behold, the devil is about 
to throw some of you into prison, 
that you may be tested, and for 
ten days you will have tribula-
tion. Be faithful unto death, and 

I will give you the crown of life” ( : ).
Throughout the Apocalypse of John, we con-

front a conspiracy of the nations and their kings 
who will act in concert to reject the rule of God on 
earth. This is the Psalmist’s theme in Psalm , and 
we read that text every week to remind ourselves of 
the reasons that the nations rage. The certainty of a 
divine response to this fruitless conspiracy of man 
(the peoples plot in vain) is the divine appointment of 
a son who would be enthroned as king (“As for me, 
I have set my King on Zion, my holy hill”) as the ex-
pression of divine judgment which is served at the 
same time as the invitation to reconciliation and 
salvation (“Kiss the Son, lest he be angry, and you per-
ish in the way, for his wrath is quickly kindled. Blessed 
are all who take refuge in him.”).

The other essays in this volume will offer clues 
to a better understanding of the apocalyptic from 
students who have read it through their other-jour-
nalistic lens. We discovered both a meaning for 
history and the mystery of evil as we fixed our eyes 
on the Lamb of God. Worship, Follow and Resist 
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were the words we posted on the wall reminding 
campus disciples of Jesus of the need for conscien-
tious resistance to every false order of earthly rule, 
including the one that occupies our inner being. 

God is patient. That is in his character as a dis-
position toward measurements of time. He will 
permit the righteous to suffer longer than they 
hope, until he has accomplished his purpose in 
time to seal all those who are to take refuge in him: 
“Do not harm the earth or the sea or the trees, until we 
have sealed the servants of our God on their foreheads” 
(Revelation : ).

The faithful witness of those who follow the 
lamb will require of them patient endurance in 
time as they participate in the divine battle with 
evil. Necessity demands that they follow the Lamb 
wherever he goes.  Those who follow in disciple-
ship acknowledge the judgments of God revealed 
in human history as the only means by which God 
has demonstrated the true social order that he will 
bring about in the New Jerusalem: And I saw the 
holy city, new Jerusalem, coming down out of heaven 
from God, prepared as a bride adorned for her hus-
band ( : ).

The disciples that follow the Lamb will either 
suffer martyrdom or must be prepared to do so. 
This disciple is a “partner in the tribulation” ( . ) 
in the face of the rage and disbelief of the nations. 
The church will realize its privilege of ruling with 
Christ in his administration of divine justice only 
inside of his promise to “the one who conquers…
as I also conquered.”

John sees a glorious vision of the end of history. 
It is a marvelous resolution of the problem of evil. 
Babylon is fallen. A new heaven and earth appear. 
The kingdom of the world becomes the kingdom 
of our Lord. It is the plausible accounting for the 
delay in the second coming of Jesus. Though he 
delays, Jesus is coming . . . soon:

I am coming soon. Hold fast what you have, so 
that no one may seize your crown (3:11)

And behold, I am coming soon. Blessed is the 
one who keeps the words of the prophecy of this 
book (22:7)

He who testifies to these things says, “Surely 
I am coming soon.” Amen. Come, Lord Jesus! 
(22:20)

In the face of necessity and delay, God has giv-
en to Christian students at Bowdoin College the 
specific task of giving testimony. For those who 

bear witness, as for all who are 
subpoenaed to testify in any 
forensic setting, the issue is 
one of verbal testimony that 
is faithful and true.  This sum-
mons to speak implies a 
certain subjective freedom 
within God’s divine ne-
cessity, a freedom which 
reconciles the apparent 
tension between the freedom 
and constraint of necessity which 
began this essay. 

Accepting the challenge of 
temporal delay while evil demon-
strates its ontological inadequa-
cy to support institutions of 
government, including and es-
pecially the institutions of jus-
tice, is a discipleship obligation 
and calling for all Christians, 
including Bowdoin College 
students. What makes that task 
joyful is the certainty that God 
will complete the purposes that 
he has disclosed, both dramatical-
ly in the apocalyptic, as well as un-
dramatically in the reliable patterns 
and practices of God’s judgments 
which are given to tell us how we 
ought to live in real time. These 
governing patterns and practic-
es, first given to Israel, are for all 
the nations who will take refuge in the one who is 
the true Israel - Jesus Christ of Nazareth. Christian 
students at Bowdoin College are bearing witness 
to that message. The Apocalypse of John echoes 
in that regard the words of the Psalmist who said:

Kiss the Son, lest he be angry, and you perish 
in the way, for his wrath is quickly kindled. 
Blessed are all who take refuge in him (Psalm 
: ).

Robert B. Gregory, Esq.
Director to the Joesph and Alice McKeen Study 

Center, InterVarsity Volunteer
Damariscotta ME

Rob’s preparations for the end of the world include a 
20-gallon paella pan and swimming laps with his grandkids.





Olivia Cannon | 17

Who’s in Charge?
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Anyone who has ever thrown a tem-
per tantrum (and this is most if not 
all of us) knows the frustrating na-

ture of authority. We cry out and protest 
against it, but when we are under it, we 
cannot escape. 

But all authority is not equal.  If we 
think carefully, we notice that in the case 
of (good) parents and their children, the 
parents wield authority for the child’s 
well-being. Yet in many other situations—
dictatorships, unfair bosses, slave masters, 
even siblings who get power-hungry—au-
thority is not so just. 

The book of Revelation presents a 
unique opportunity to consider God’s au-
thority in John’s vision of the four horse-
men (Revelation : - ). It causes us to ask: 
Is God the One True Authority? And if so, 
what do we make of human authority be-
ing used unjustly? 

The book of Revelation is a whirlwind 
of images and spiral of finalities. In the 
midst of one such sequence, we see a 
scroll with seven seals, which are opened 
one at a time by the Lamb (Jesus Christ). 
He is the only one worthy to open the 
scroll—all others who tried have failed.

As each of the four first seals is opened, 
a horse emerges! These are no ordinary 
horses—white, red, black, and pale, each 
with a rider as ominous as the horse. They 
come to bring conquest, war, famine, and 
death, respectively. As verse  says, “they 
were given power over a fourth of the 
earth to kill by sword, famine, and plague, 
and by the wild beasts of the earth.”

What are we to make of this?  Why 
would God give power to the four horse-
men to wreak such havoc on the earth? 

First and foremost, I would like to point 
out two things. The scene is still the heav-
enly throne room, and the Lamb is run-
ning the show. This is not an oversight or 
a mistake.  Jesus is in control, even where 
the four horsemen are unleashing their 
destruction.

We believe that God’s authority is of the 
first kind—wholly just and for our good.

Then how do we live with the apparent 
contradiction of a good God allowing such 
destruction? 

Firstly, notice this: the authority given 
to the horsemen is limited to the earth. It 
is finite, and it does not last into eterni-
ty. God’s authority, however, does. Evil is 
horrid, and gruesome, and unnatural, and 
should be mourned. But it has no place in 
heaven.  The judgments come to an end, 
but God’s authority remains.

But the fact that God has this authority 
still raises the question, why give the four 
horsemen this authority at all, and why at 
this time? 

We cannot know for sure, but it is im-
portant that its place is firmly settled in 
the apocalyptic narrative. In these end 
times, we see the earth reaching a level of 
destruction and chaos that it never did be-
fore. Secondly, we remember that earth-
ly, finite life is not the end goal in itself. 
We also note that God himself is not the 
source of the evil; he merely gives brief 
authority to eventualities which emerge 
from our own human vices. 

Thirdly, and perhaps most important-
ly, consider a more subtle point about au-
thority itself. We humans cherish author-
ity because it is synonymous with power.  
But God himself, when he became hu-
man, did not think of authority in terms of 
earthly power. 

Jesus in fact charges his disciples, after 
they marveled at their own ability to cast 
out spirits in His name, with the follow-
ing instruction: “Do not rejoice that the 
spirits submit to you, but rejoice that your 
names are written in heaven” (Luke : ).

Holding authority on earth, in God’s 
eyes, is not cause for celebration. By the 
same reasoning, we should not mourn for 
lack of authority, for it alone cannot save 
us. 

Why else would Jesus tell us, “the great-
est among you should be like the young-
est, and the one who rules like the one 
who serves?” Why else would He, God of 
the universe, have come as a servant, re-
fusing every semblance of an earthly king-
ship? We see a kingdom where authority 
does not act as it should. This, more than 
anything, should be our clue as to how 
earthly authority works. 

Heavenly authority, on the other hand, 
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belongs to the all-powerful God, and his Son. Je-
sus holds the key to the unfolding of history, and 
his authority stems from His death and resurrec-
tion for His people (Revelation : - ). 

Then amidst the darkness we find a surprising 
message. We see that even these warlords must 
draw their time of authority from God. Even evil 
gets its authority from God. 

The question of why it exists at all is deeper, and 
is tied intimately to our human nature. But we do 
know this: evil will only exist for a finite time. God 
is entirely and completely in control of history. 

 So what do we do when we are faced with 
undeniably unjust earthly rulers? 

We can worship, trusting in God’s control over 
eternity despite whatever circumstances may be 
present. We remember that even Jesus submitted 
to earthly rulers who killed him mercilessly, but 
that this in no way violated God’s authority. In fact, 
it was His plan to save humanity. God’s power is 
eternal, and His justice plays out in eternity.

Doing this is hard. Especially when we feel the 
cry for justice like a heavy ache, to worship can 
be difficult, and yet it is the most freeing thing we 
can do. For God promises justice to His people. 
We see this in the fifth scroll, where the saints are 
promised not only comfort but also true vengeance 
(Revelation : - ).

We can resist evil authority by refusing to wor-
ship it. Evil is not the highest power. It does not 
deserve our worship or our longing. Jesus does. 

Finally, we can follow God’s will, and His exam-
ple in Jesus. We can humble ourselves before him, 
relinquishing our desire for earthly authority and 
power. 

In all, the horsemen teach us the following: we 
need to look past the seat of earthly authority and 
shift our focus to the heavenly throne where it 
comes from.

Olivia Cannon, Bowdoin Class of 2017
Mathematics

Minneapolis MN
Olivia’s preparations for the end of the world include mus-

ings on color, math, and theology, or some combination of the 
three.
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This text was preached at my church last Oc-
tober, during the first service of the month. 
When I heard it, I was angry. I did not un-

derstand why Jesus was saying that this woman 
was a dog and not one of the children just because 
of her place of origin. Was she really inferior to 
the Jewish community because she was a Gentile? 
I thought the pastor would preach that Jesus said 
this with a sarcastic nod to the Jewish religious 
leaders who ridiculously held such a view, but he 
didn’t. Surely Jesus couldn’t be going against the 
wonderful concept that the Messiah was for Jews 
and Gentiles alike? Then I grew angry at the wom-
an. Why was she putting up with injustice and in-
equality? She couldn’t have believed that she was 
inferior to the Jews. If the pastor’s interpretation 
was correct it would go against everything I be-
lieved about equality and justice; it would seem 
that Jesus himself was misrepresenting the gospel. 

This is why I was angry. I wanted to shut my 
ears. I wanted to stop listening and go far away to 
another church that preached messages I believed 
in and accepted. But amidst the bubbling anger, I 

knew it was wrong for me to shut my ears. I decid-
ed to cool my head and tolerate the message that 
God was bringing to me. 

When I did so, a whole new idea opened up. 
I started to listen to what the pastor was actual-
ly saying. Not that the women was inferior to her 
Jewish counterparts - that was an undiscussed and 
irrelevant point. The pastor was preaching Jesus’s 
last point: Jesus healed her daughter because of 
her response.

First, the woman adopted true humility: not by 
belittling her grand accomplishments in order to 
appear modest, but by making herself small and 
putting herself in a place of submission next to Je-
sus.  

Second, the woman understood the greatness of 
God: crumbs were enough. She saw God’s great-
ness as so vast that even crumbs were enough to 
cast out a demon. 

When I realized these two things I wrote down 
this question: Do I have to say that I am a bad person? 

I didn’t want the answer to be yes. It seemed to 

Alanna Haslam | 20

From there He arose and went to the region of Tyre and Sidon.  
And He entered a house and wanted no one to know it, but He 
could not be hidden. For a woman whose young daughter had 

an unclean spirit heard about Him, and she came and fell at His 
feet. The woman was a Greek, a Syro-Phoenician by birth, and 
she kept asking Him to cast the demon out of her daughter. But 

Jesus said to her, “Let the children be filled first, for it is not good 
to take the children’s bread and throw it to the little dogs.”

And she answered and said to Him, “Yes, Lord, yet even the little 
dogs under the table eat from the children’s crumbs.”

Then He said to her, “For this saying go your way; the demon 
has gone out of your daughter.”

And when she had come to her house, she found the demon gone 
out, and her daughter lying on the bed.

Mark 7:24-30

I am a Bad Person
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go against everything our society tells is important 
to be a confident person. I want to keep a secret 
list of all my accomplishments and good qualities 
to pull out when I lack confidence. I want to con-
vince myself not to listen to the voices of guilt and 
shame; surely I’m forgiven and I shouldn’t have to 
worry about it. I want to be told, “Of course you 
aren’t a bad person, Alanna.” I want to believe that 
despite my mistakes I am inherently good. I want 
to defend my legitimacy as a peacemaker and child 
of God. 

But I’m not legitimate. 
Isn’t that the whole point 

of Jesus’ sacrifice? Jesus 
didn’t die a bloody, cruel, 
terrible, sacrificial death 
because he wanted us to 
have a backup plan if we 
weren’t good enough to get 
into heaven. The theologi-
cal concept of God’s incarnation and sacrifice is to 
pay the price that allows broken, illegitimate sons 
and daughters of the Father to take their place at 
the side of Jesus as brothers and sisters.

One of the best examples of our brokenness and 
need for Jesus comes in Revelation :

Then I saw in the right hand of him who sat 
on the throne a scroll with writing on both 
sides and sealed with seven seals. And I saw 
a mighty angel proclaiming in a loud voice, 

“Who is worthy to break the seals and open the 
scroll?” But no one in heaven or on earth or 
under the earth could open the scroll or even 
look inside it. I wept and wept because no one 
was found who was worthy to open the scroll 
or look inside. Then one of the elders said to 
me, “Do not weep! See, the Lion of the tribe of 
Judah, the Root of David, has triumphed. He 
is able to open the scroll and its seven seals.”

There was no one worthy. It distressed John. He 
wept. And wept. Jesus himself says in Mark :  

that, “No one is good - 
except God alone.” It 
bothers us. It upsets us. 
But the elder says to not 
weep: The Lion has tri-
umphed for us. We are 
not worthy. No one is 
worthy. Except Jesus. He 
can open the scroll and 

the seven seals. Yet even this does not show the 
fullness of the wonderful goodness of Jesus Christ. 
What John witnessed next was the true gift of Je-
sus:

Then I saw a Lamb, looking as if it had been 
slain, standing at the center of the throne, en-
circled by the four living creatures and the 
elders. The Lamb had seven horns and seven 
eyes, which are the seven spirits of God sent 
out into all the earth. He went and took the 

I was not yet ready to tell Je-
sus that I am a dog or that 

the scraps from the table are 
more than enough to save a 

wretch like me.
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scroll from the right hand of him who sat on 
the throne. And when he had taken it, the four 
living creatures and the twenty-four elders fell 
down before the Lamb. Each one had a harp 
and they were holding golden bowls full of in-
cense, which are the prayers of God’s people. 
And they sang a new song, saying:

“You are worthy to take the scroll
and to open its seals,

because you were slain,
and with your blood you purchased for God

persons from every tribe and language and 
people and nation.

You have made them to be a kingdom and 
priests to serve our God,

 and they will reign on the earth.”
Just after the elder announced that the Lion of 

Judah -- undoubtedly a magnificent, triumphant 
creature -- was the one to open the scroll, John 
saw a bloody, disheveled, innocent Lamb go to the 
throne and take up the scroll. There is no doubt 
that this Lamb was Jesus, the Lion of Judah who 
had triumphed. Even the one worthy being in all 
of heaven and earth did not assume splendor and 
majesty. The Lion of Judah became the most hum-
ble of animals and laid down His body to be sac-
rificed. With that sacrifice He purchased all of us 
-- the unworthy, the illegitimate -- so that we may 
be part of the kingdom of God and serve our God 
to the ends of the earth. 

So now we see two sides of a scale: remorseful 
repentance and unfathomable redemption. 

Thus the challenge, for us as the redeemed, is 
to first feel true remorse in our unworthiness, a re-
pentance of the mind we held as sinners, and the 
imperative need to receive salvation. Without the 
sorrow of unworthiness that John felt in Revelation 
, the gift of Jesus’ blood is rendered meaningless. 

This is why my moment of distress and rev-
elation on that October day was so important. It 
wasn’t that I had to beat myself up for being a BAD 
PERSON. Or to wallow in my inability to do good. 
Instead it was an opportunity to balance the scales 
of repentance and redemption. I had always felt 
redeemed and known that Jesus’s gift of salvation 
was ready for me to accept. I had already accept-
ed the status of a daughter of God. I was missing 
the realization (and the humility to come to this 
realization) that absolutely none of my parts are 
good enough to compare with the worthiness of 
the Lion of Judah. I was not yet ready to tell Jesus 

that I am a dog or that the scraps from the table are 
more than enough to save a wretch like me. 

Without balancing the repentance side of the 
scale, the redemption side is given false precedence 
in the hands of the redeemed.  The redeemed is 
likely to say, “Oh thank you so much, Jesus… but 
I kind of already have some of that. I’ll make sure 
I use your gift when mine runs out.” To say, “I am 
a mostly good person,” is to say “Jesus, you can 
clean out the bad parts but I want to keep most 
of me.” But to say “I am a bad person,” is to say, 
“Jesus, I want you to cleanse me inside and out so 
that your goodness can fill all that I will be and I 
can find full identity in you.” 

This is why that moment in church was extreme-
ly important for me. By finding the humility to ask 
if I was a bad person, I was released to accept an 
unforgiving need for Jesus. In the next few days 
I realized that my ability to accept the identity of 
“bad person” pre-salvation helped me to assume a 
post-salvation identity in Christ instead of in my-
self. 

It was important for me to say “I am a bad per-
son,” but that is not the last step. We are to ac-
cept the unworthiness of ourselves not so that we 
perpetually feel powerless and ashamed but so that 
we can accept our full identity in Christ and not 
in ourselves. We must thank Jesus our Savior be-
cause He has saved even us.

Lord Jesus, 

Help me. Take my heart and my hands and my 
mind and my mouth. They are dirty and they 
need Your purifying sacrifice. Lord, I know 
that glorification of myself is not only false but 
undermines the price that You paid in blood. 
Christ Jesus, may I never belittle Your gift. 
May I always assume a state of surrender, hu-
mility, and willingness to let go of all of myself. 
May I never cease to praise You, for You are 
the Worthy One who was and is and will be 
forevermore. As my flesh fails may I realize 
Your creation, judgment, justice, and victory.

To You be the glory forever and ever. Amen

Alanna Haslam, Bowdoin Class of 2020
Mathematics

Saco ME
Alanna’s preparations for the end of the world include 

Lord of the Rings scores, a fish-shaped hat, and sweetness in 
prayer before the Lord.





What kind of question is this? The kind your Philosophy professor would waste his time asking? 
The question you raised as an innocent child after accidentally stepping on a beetle for the 
first time? Post it on your twitter and your followers will think you’re craving for attention or 

being spammed with a life-insurance add. Share it with your parents and they’ll hire a therapist. Under 
no circumstances tell it to your Biology professor; you’ll be assigned to take a field trip to the morgue.

On the lips of French philosopher Jacques Derrida, however, this is not just an adequate, but the 
most fundamental question. How can an individual know death while still among the living? Doesn’t hu-
man inability to experience death from the point of view of living in the world suggest that “my death” is 
a blind spot or better said a dead spot? One doesn’t have to be a deconstructionist like Derrida to accept 
the relevancy of this question. “My death” is uncertain, never manifested in direct experience and always 
encountered as a closed door. We watch how and when that door is opened for others without being 
able to stare at whatever hides on the other side. If we could only crack it open for a moment to take a 
peek and close it back quickly, maybe we wouldn’t remain so curious, so puzzled and terrified. What’s 
worse is that for most of us, the only knowable side of this sphere of the unknown is its certainty – the 
certainty that the door will eventually open to pass over to the other side. 

Today we stand knocking at the door of death with Derrida and Socrates, two of the greatest philos-
ophers of all time.

Beniamin Pascut, Ph. D.

Is “My Death” Possible?
Knocking at the Door of Death with 

Derrida & Socrates
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PASCUT

 Do any of you gentlemen have the key of death?

DERRIDA

As someone who ponders about death every  seconds, I say that 
the key is hauntology?

PASCUT

 Haun…what?

DERRIDA

 I came up with this word myself: hauntology. It’s about being 
neither present nor absent, neither dead nor alive. Haunted by a 

powerful presence of absence (Derrida, Spectres on Marx, , .)

PASCUT

What are you saying exactly? 

DERRIDA

 I’m saying that the key to death is learning to live and learning to 
live is learning to die. 

PASCUT

 With all respect professor, this sounds kinda circular, but I think 
I’m beginning to understand. 

DERRIDA

 Really? The way to understand is to not understand. 

PASCUT

 So if I don’t understand, I understand? 

DERRIDA

 Nothing is certain. We must accept inherent contradictions; you 
know what I mean.

PASCUT

Not really, but it sounds to me like you don’t know what you mean 
either.

SOCRATES

 Cheer up men of Athens or whoever you are. The key of death is 
not thinking one knows what one does not know (Plato, Apology 

b).

PASCUT

So you have the key?

SOCRATES

Of course, my lad, and make sure you record this! Since no one 
knows what comes after death and for all we know death may turn 
out to be the greatest good out there, the key is approaching death 

with dignity not dread. 

PASCUT

I see. But wouldn’t you say that life is good for human beings, 
especially for Bowdoin students?
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SOCRATES

Of course, especially for those who endorse my slogan, “an unex-
amined life is not worth living” (Plato, Apology ).

PASCUT

And wouldn’t you also say that death is the loss of a known good?

SOCRATES

Whatever you just said young man sounds almost as good as if I 
said it. 

PASCUT

Now granted that life is good and death is the loss of a known 
good, shouldn’t the prospect of losing a known good, whether 

something worse comes after it or not, matter to us deeply? 

SOCRATES

I see what you’re doing, but I’m not digging my own grave.

PASCUT

And if death is perhaps a great evil, shouldn’t the prospect of 
death terrify us?

SOCRATES

Stop playing with words, young man; that’s my job. You’re lucky 
I’m wise enough not to charge you a fee for me thinking out loud. 

PASCUT

What if Jesus of Nazareth has the key of death?  He said, “I was 
dead, but look, now I’m alive forever and I have the keys of death” 

(Rev : ).

DERRIDA

Well, Jesus was a great ghost. 

PASCUT

You say so professor, but historiography boasts that Jesus died 
and rose from the dead. There is plenty of historical proof. Would 

you like me to …?

SOCRATES

Go on chap, elaborate, but make it quick for the hemlock is wait-
ing for me.

PASCUT

We find attestation in non-Christian sources, like Josephus and 
Tacitus, that Jesus was crucified by Pontius Pilate (Josephus, 

Antiquities : - ; Tacitus, Annals , : - ). If a Roman cru-
cifies you, you’ve got yourself the nastiest death (Josephus, War 
: - )– stripped of clothes, beaten with whips, nailed to a pole, 

suspended like a criminal, not to mention the ….

DERRIDA

Enough! Enough about crucifixion; you’re giving me the creeps. 

PASCUT

Moving to resurrection then, it is often assumed that Jesus’ resur-
rection is nothing but a big fat lie. But judge for yourselves!
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Much like a chameleon changes its color to avoid predators, Jesus’ disciples changed 
their association with Jesus at his Roman arrest to save their own skin. Only three days 
later to turn their cowardice into commitment. Why such quick change of heart? Con-

sider hallucination as a possibility. With Jesus in the grave, you and your comrades experience 
a great deal of shame, stress and self-doubt. But in an incomparable chain reaction, you begin 
seeing flashes of light and the face of Jesus glowing in the dark. Then you wake up a new per-
son. You begin worshiping a resurrected Jesus and replace your love for self with a surrender to 
his purposes. Having left your guilt behind, you take the moral lead in social justice, bringing a 
revolution of freedom and love in the world. But wait a second; there’s a problem with this the-
ory:  other people experienced similar Jesus hallucinations in different places at relatively 
the same time. Doesn’t a mass hallucination constitute as great of a miracle as a resurrection? 

Why would thousands of Jews follow a crucified Messiah? If you’re a true Messiah, the royal 
throne is your end and the sword is your friend (  Enoch : - ;  Baruch : - : ;  Esdras 

: - ; QM : - ; Targum Isaiah ). If you can’t reach this end and you lose your friend to 
your enemy or if you meet defeat and the enemy stops your heart’s beat, your messianic move-
ment is caput. It dies and never rises again, like that of Judas the Galilean, Simon bar Giora or 
of Simon bar Kochba, to name a few. Messianic followers showed no more commitment to their 
dead messiahs than to their broken pots, ‘Well, don’t you worry. We’ll get another one that 
actually works!’ How can we account then for the stunning post-mortem development of Jesus’ 
messianic movement among Jews in Jerusalem and beyond? The requiring historical explana-
tion is that he must have been very much alive after his death as was before it. 

You’re a conspirator. Your conspiracy is a single word - resurrection. Intelligently, you or-
chestrate all the details in order to convince everyone that Jesus is alive without raising any 
doubt. On your witness bench, you place men of honorable status. You invite unbiased Roman 
officers or Jewish Pharisees from the opponents’ camp to testify.  Yeah, that’s what you or any 
other conspirator would do. Why then do all the gospel accounts of Jesus’ resurrection, have 
women as the first witnesses of the empty tomb? There’re not only Jesus’ most faithful disciples 
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– hardly unbiased – but they can’t even testify in a Jewish court of law. Doesn’t this contradict 
a legendary status of the resurrection?

Let’s face it, the idea of someone coming back to life seems far-fetched. Call it weird. Call it 
what you want. It’s hard to accept. Preach a resurrected Jesus to the theological gurus of Je-
rusalem and they’ll arrest you (Acts : - ). Tell it to the most elite Athenians and they’ll mock 
you (Acts : ). Why then make up a story like that with the resurrection at the center of your 
religious rhetoric? If your prime directive is to gain acceptance and convert the masses through 
a lie, why in the world would you do it with something you know people will reject or worse 
kill you? Unless, of course, it has to do with that fact that “we cannot but speak of what we have 
seen and heard” (Acts : ).

Saul of Tarsus, intellectual genius and killer of Christians, joins the parade of converts. It 
bears asking, why? What was his gain? A social status to lose, severe beatings to endure, di-
rected to be tried, imprisoned and executed. And yet he found an enthusiastic acceptance of 
Jesus among other eyewitnesses, “For what I received I passed on to you as of first importance: 
that Christ died for our sins according to the Scriptures, that he was buried, that he was raised 
on the third day according to the Scriptures, and that he appeared to Cephas, and then to the 
Twelve. After that, he appeared to more than five hundred of the brothers and sisters at the 
same time, most of whom are still living, though some have fallen asleep. Then he appeared 
to James, then to all the apostles, and last of all he appeared to me also, as to one abnormally 
born” (  Cor. : - ).

There is something morally wrong about saying that the core-disciple group of Jesus came up 
with a cover story to deceive others. Pick up the New Testament. Read it from cover to cover. 
Make a chart with its moral demands, including its attitude toward lying and ask yourself, ‘Are 
the people responsible for this movement capable of fabricating a story to deceive the masses, 
including their family members and friends?’ Only people with no moral conscience would 
conspire to such a lie and defend it with their lives. That’s not the impression one gets about 
them from the New Testament. 
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PASCUT

Must we not then conclude from this evidence that Jesus rose 
bodily from the dead?

SOCRATES

I’m willing to give Jesus a try for I believe in the power of reason. 
Above all, reason prevails. But wait a second, I shouldn’t renounce 

my hemlock or should I? Why am I always overthinking every-
thing? 

PASCUT

If I were you, I would trade the hemlock for Jesus’ key. To take 
the key is to accept his resurrection.  

SOCRATES

But to drink or not to drink, that’s the question! 

PASCUT

I’d rather say, to be or not to be, both in the present and future 
tense.

SOCRATES

But to my defense an infinitive doesn’t have tense.

PASCUT

You’re missing my point. 

SOCRATES

How so?

PASCUT

When you take hold of Jesus’ key, death is no longer the great 
unknown and time takes on a new meaning. Now, in this very mo-
ment you can say, ‘my death is possible’ (John : ; Rom : - )!

SOCRATES

My hemlock will soon evaporate, so I’ll break my pattern of tor-
menting folks with lists of questions and limit myself to one, ‘Why 

make such a big deal about a single person in history?’

PASCUT

Well, the death of Jesus embodies for the only time in history the 
full depravity and destiny of the human race.

SOCRATES

Does this mean then that his resurrection is God’s prototype of 
renewal for the whole of dying reality, which the crucified Jesus 

represents and restores?

PASCUT

I couldn’t have said it better myself! What about you, professor? 
What do you think about all of this?

DERRIDA

That what you just said, like everything else, is purely arbitrary 
and open to multiple interpretations. Meanings are largely fabrica-
tions, alterations, shifting narratives, oversimplifications, misrep-

resentations and so on.  Since I don’t want to be biased or de-
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ceived, I can only affirm a plurality of undecidability of meaning. 

PASCUT

In that case why not deconstruct deconstructionism? If everything 
is arbitrary and potentially deceptive, then so is your theory. 

DERRIDA

Since we cannot fully define things, we shouldn’t fully decide 
things.

PASCUT

And yet you have clearly made up your mind about the thing you 
just said.

DERRIDA

Logic to a death and resurrection meta-narrative? Doubt puts a 
claim on me in way that belief never could. We humans must de-

stabilize binary oppositions. 

PASCUT

A cynical consciousness confused about the difference between 
the infinite and the finite, good and evil, life and death vanishes 

into obscurity away from truth and love. 

DERRIDA

Now you’re using big words like truth and love?

PASCUT

Precisely! Truth, because eternal time, goodness and life belong 
to God, while passing time, evil and death belong to man. Love, 
because in and through Jesus the infinite God walks in time to 

vindicate the finite man from evil and death (Rom : )

DERRIDA

Intriguing; it sounds to me like binary oppositions are destabilized 
in Jesus. And what difference does this make for us? 

PASCUT

Life after death and moral order before it in the present now.

DERRIDA

You know, I still think you’re biased and somehow flawed. 

PASCUT

You find me flawed, I find you odd. But wouldn’t you rather be 
biased for life than in perpetual strife with the end of your life? 

“Your death” is possible too. 
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In the Gospel of Mark, Jesus’ very first words are 
a proclamation of the coming of God’s King-
dom on earth: “The time is fulfilled, and the 

kingdom of God is at hand; repent and believe in 
the gospel” (Mark : ).  This is probably one of 
the most succinct summaries of Jesus’ message in 
the gospels, yet it suggests a discomforting ques-
tion for its hearers today.  Why is it that this divine 
Kingdom is evidently absent from the nations of 
the world?  There are approximately  sovereign 
states in the world, and none of them can possibly 
claim to be God’s Kingdom on earth, not even the 
United States if you can believe it.  It is not an idle 
question to ask where God’s rule fits in among the 
nations, for as political theologian Oliver O’Dono-
van has noted, the fact of Christ’s present kingship 
is central to a properly Christian understanding of 
politics.

The traditional an-
swer to this question in 
the Christian tradition 
comes from Romans , 
where Paul instructs his 
readers to respect the 
governing authorities 
that God has appointed.  
Paul describes the “es-
chatological” nature of God’s Kingdom, meaning 
it is still awaiting fulfillment at the second coming 
of Christ, and that in the meantime God has dep-
utized secular authorities to exercise judgment in 
His place.  The most elegant formulation of this 
“secular” conception of politics comes by way of 
Augustine’s theory of the two cities.  Augustine 
holds that the “City of God” exists in provision-
al form within the “city of man” and is therefore 
subject to secular political authorities.  This theory 
goes a long way in helping us reconcile the proc-
lamation of the coming of Christ’s Kingdom with 

Paul’s imperative to respect the governing regimes 
that currently hold power, but it still leaves us with 
questions regarding the proper place of those re-
gimes in the time before the Second Coming.

If we wish to understand the precise nature of 
the “secular” power which holds sway in the time 
before the Final Judgment, I propose that we look 
to the “apocalyptic” tradition of politics which is 
traditionally held to be the polar opposite of secu-
lar politics.  Normally when we think of apocalyptic 
politics, we conjure up images of some doomsday 
sect in the hills of Montana where members pack 
their bags every few years for what is surely the 
actual date of the rapture.  But I will argue that the 
symbolically rich visions of the Book of Revelation 
actually contain some keys to understanding the 
proper place of “secular” political authority in light 
of the final coming of Christ’s Kingdom.

First of all, it is neces-
sary to for us to under-
stand exactly what I mean 
by the term “secular.”  It 
is crucial to note that this 
term does not mean “ir-
religious,” but actually 
refers specifically to the 
time period in between 

Christ’s first and second coming.  The mistake 
many interpreters of Augustine make is to assume 
that his theory of the two cities leaves room for a 
“secular space” for government that is apart from 
the “religious space” claimed by the City of God.  
This line of interpretation follows historian Robert 
Markus, whose brilliant and influential reading of 
Augustine erred crucially by holding that politics 
for Augustine was essentially “indifferent” of the 
ultimate matters of the Christian religion.  The er-
ror here is a result of his construal of the secular 
“realm,” an entirely foreign concept to Augustine, 

The fact of Christ’s present 
kingship is central to a properly 

Christian understanding 
of politics.

Ryan Ward | 17
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for whom the saeculum referred to not a defined 
space, but to a time inaugurated by Christ’s death 
and resurrection and which comes to its comple-
tion with the final judgment.

This emphasis on the proper time allotted to 
secular authorities points us in the direction of the 
Book of Revelation.  Contrary to popular percep-
tion, Revelation is not just about “the end,” but 
is actually an account of God’s judgments as they 
play out in history and come to a culmination at 
the final judgment.  Everything that happens re-
flects the cosmic significance of the slain Lamb, 
who is the only one with authority to unseal the 
scroll on which is written God’s final judgments 
( : - ).  There is obviously much to be said about 
what transpires after this scene, but for our pur-
poses, it will be best to focus on what happens in 
chapters -  and - .  These sections portray 
the rise and judgment of the Roman Empire, the 
theme which prompts theologian Richard Bauck-
ham to call Revelation “…the most powerful piece 
of political resistance literature from the period of 
the early Empire” (Theology of Revelation, ). But 
beyond a historically specific indictment of Roman 
power, these sections also provide us with keys for 
understanding the proper place of “secular” pol-
itics in light of Christ’s resurrection and coming 
judgment.

Chapter  is at the center of Revelation, and as 
is characteristic of many works of ancient litera-
ture, it contains the central narrative which pro-
vides us with a key to understanding the text as 
a whole.  For the first time in Revelation, we see 
evil incarnated in Satan 
himself and are shown 
the part that he has to 
play in the persecution 
of God’s people.  Here 
we find a woman giving 
birth to a child, who we 
understand to be Christ, 
and a dragon ready to de-
vour him upon his birth 
( : ).  He cannot do so, 
however, for God has 
made provision for the safety of the woman in the 
wilderness and has taken up Christ into heaven to 
sit on his throne and rule the nations ( : ).  God’s 
victory over Satan comes by way of the “blood of 
the Lamb” and the testimony of his saints who 
have shared in his sacrifice by going to their death 
for Christ ( : ).  But although we know Christ has 
conquered, there still remains this time when the 

Satan makes war on the people of God who keep 
his commandments and “hold to the testimony of 
Jesus” ( : ).

This cosmic battle between God and Satan sets 
the stage for the arrival of the two beasts, which 
many interpreters see as symbols of Roman impe-
rial rule and the cult of emperor worship which 
was prevalent throughout Asia during John’s time.  
But as Richard Bauckham argues, the meaning of 
the beasts is not limited to Rome alone, but also 
represent “primeval forces of evil” that were in-
carnated in the Roman Empire during John’s day 
(Theology of Revelation, ).  Commissioned by 
the dragon, the first beast arises from the sea and 
exercises authority over all the nations of the earth 
and makes war on the saints ( : ).  He appears to 
have a mortal wound, which parodies the sacrifice 
made by Christ, the slain Lamb.  The second beast 
comes from the land and compels worship of the 
first beast because of his messianic appearance, 
and restricts those who refuse from participating 
in economic activity ( : ).  Taken together, these 
beasts represent the Roman Empire’s total military 
and economic domination of the Mediterranean 
world and expose its ultimately blasphemous pre-
tensions.

Despite the conspicuous references to Roman 
power, the implications of this vision go well be-
yond the political circumstances of st century Asia 
Minor.  By recalling Daniel’s vision of the four 
beasts in Daniel , John highlights the continui-
ty of the nature of imperial rule stretching at least 
back to ancient Babylon, a connection which will 

become explicit in chap-
ter .  As theologian N.T. 
Wright notes, the pursuit 
of totalitarian empire 
is deeply embedded in 
human nature after the 
Fall.  He identifies Reve-
lation as the climax of the 
“Cain-and-Babel narra-
tive” in which, recalling 
the story of the Tower of 
Babel in Genesis , “hu-

mans grasp at the eschatological city-gift but inevi-
tably corrupt it and use it as an instrument of their 
own self-aggrandizing power” (“Revelation and 
Christian Hope,” ). The enduring characteristic 
of empire is that it represents mankind’s attempt 
to appropriate the power and authority of God for 
themselves by way of a unified political endeavor.

But we should also note that there is something 

The enduring characteristic 
of empire is that it represents 

mankind’s attempt to appropri-
ate the power and authority of 

God for themselves by way of a 
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different about the empire that arises in Revelation 
that distinguishes it from Old Testament empires 
like Babylon.  Remember that the beast from the 
sea only has authority to make war on the saints 
and dominate the nations on account of the drag-
on’s fall from heaven.  It is thus Christ’s victory 
over the dragon, accomplished in the crucifixion, 
which leads to the specific form of conquest and 
dominion that the beast represents.  The beast’s 
mortal wound is an at-
tempt to imitate the im-
age of Christ as the slain 
Lamb, and to therefore 
appropriate for himself 
the source of Christ’s au-
thority for himself.  This 
inaugurates what Bauck-
ham calls the “satanic 
trinity”, comprised of 
the dragon and the two 
beasts, which attempts 
to support itself only by 
compelling the worship due to God himself.

The result of this attempt at a perverse imita-
tion of God’s authority is outlined in greater de-
tail in chapters  and .  Here we find another 
symbol for Roman power, the prostitute who sits 
upon the beast from the sea.  For the first time, 
the name “Babylon” is given specifically to Rome, 
a connection which confirms our earlier inclusion 
of Roman power among the empires of Old Tes-
tament infamy.  The prostitute is arrayed in mag-
nificent clothing and jewelry, which leads John to 
marvel at her appearance ( : ).  But he is quickly 
admonished by the angel who accompanies him, 
for her great appearance of wealth and beauty is all 
for show.  Her power is founded upon cooperation 
with the beast and its ten horns, which represent 
the kings of the kingdoms subjected by Roman 
imperial rule. But her alliance with the beast will 
not last long, for even as they conspire together to 
make war on the Lamb, the beast and the ten kings 
conspire against the prostitute ( : ).  

The image of Rome as a prostitute who relies on 
a false unity to hold on to power is an indictment 
of all forms of political power which would arro-
gate for themselves the authority which belongs 
to God alone.  For its conceits, Babylon receives 
God’s judgment, which breaks down the military 
and economic power that appeared so formidable 
in chapter .  In chapter , the kings of the earth 
and the merchants lament the fall of Babylon, who 
all had a stake in the continuing dominion of the 

empire.  For all the splendor of their endeavors 
to adorn their works in fine trappings, it has only 
taken a single hour for God to lay all their wealth to 
waste ( : ).  Once the façade has been lifted, and 
the power of Babylon exposed as a work of an evil 
parody of God’s authority, it cannot stand in the 
face of God’s true and just judgments ( : ).

So where does this leave us in our attempt to say 
something about worldy political authority?  Rev-

elation shows us what 
happens when people 
put their faith in a sys-
tem of rule that employs 
its military, economic, 
and cultural resources 
to grasp at the unity and 
peace that only God can 
provide.  It is not wrong 
to seek peace through the 
institutions of govern-
ment that God has grant-
ed authority in this secu-

lar age, as Augustine recognized, but this goal must 
be pursued within the limits imposed by the fallen 
nature of mankind.  Otherwise, we are bound to 
repeat the mistake epitomized by Babel and incar-
nated in so many empires since by grasping for the 
peace of God through unjust political means.  

This limitation on secular political action does 
not mean that collective action will always be futile, 
but it does mean that we must live in anticipation 
of God’s final judgment, at which time the king-
dom of the world will become “the Kingdom of the 
Lord and of his Christ” ( : ).  In the meantime, 
we are sustained by what political theorist Pierre 
Manent calls “transpolitical hope”, such that our 
own political endeavors are framed by the victory 
of Christ won through the cross.  It is this hope 
that enables government to be truly “secular” and 
to serve the world in the present age, and to recede 
before the King of Kings in the age to come.

Revelation shows us what hap-
pens when people put their 
faith in a system of rule that 

employs its military, economic, 
and cultural resources to grasp 
at the unity and peace that only 

God can provide.
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“Come out of her, my people, that ye be not 
partakers of her sins, and that ye receive not of 
her plagues” (Revelation 18:4 KJV)

Sometimes, you look up and realize that you 
are in Babylon. Not just in it’s suburbs, but 
chillin’ downtown in the midst of all the 

things that are going on everyday. We have all 
been there at one point in our lives. You see, “Bab-
ylon” isn’t so much a physical space as it is a men-
tal state. It is somewhere that is enticing, but at the 
same time entirely separate 
from the Lord. It’s a place 
where you see the possibil-
ity of all your desires being 
met; where you think that 
you can find true happi-
ness. It’s the place that so 
often strikes us with awe 
and that we therefore de-
sire in our hearts. What is 
that for you? A relationship? Status? Good grades? 
Money? We all have an individual Babylon that 
draws us away from the one, true God. 

The truth is: Babylon exists for all of us. We are 

all trapped in this city. Sometimes we think that we 
are happy here, and other times we come to terms 
with an underlying dissatisfaction that constantly 
haunts us. Here is the good news: we are called out 
of Babylon. We are not meant to stay there. We 
were never meant to call that place home. Our true 
home is with God. 

So what does it look like to pick up and leave 
this city? For some of us, we have never lived any-
where else. For others, we moved in so long ago 

that we can’t even remem-
ber the streets that would 
lead us out. Here is more 
good news: it is a voice 
from heaven that calls us 
to leave. We have divine 
intervention in our lives, 
telling us where to go. Our 
God, who refers to us as 
His people, is calling us 
back to Him. We aren’t 

meant to be living the life that we are living in Bab-
ylon.  As we know in our heart of hearts: we are 
called to more. 

Here are things that I cannot guarantee you: I 

Strolling through Babylon
Courntey Jefferies | 17

It’s a place where you see the 
possibility of all your desires 
being met; where you think 
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cannot guarantee that the road out of Babylon will 
be smoothly paved, without obstacles; I cannot 
guarantee that you will be leaving in the safety of 
a crowd; I cannot even guarantee that you will be 
leaving with any companions. I have often been on 
my own exodus with one or two companions, only 
to see them slow their pace, and eventually turn 
back to the Babylon they just came from. As I saw 
my friends turning back, I realized that I too was at 
a crossroads. I had to once again work through the 
validity of my faith in the God.  I always came back 
to rest on this one truth: the one thing that God 
can guarantee us, is that our exodus will be worth 
it. When God calls us, He does not do so to give 
us nothing in return. On the contrary, He prom-
ises that we will find perfect peace and joy in His 
presence. He calls us to stay on the course of our 
exodus, not because He takes joy in our hardship, 
but because He delights in giving us blessings far 
beyond what we know to ask for, or expect to re-
ceive. These blessings can only truly be received 
when we forsake our Babylonian lifestyles in pur-
suit of God’s holiness. 

I know that in my own personal walk with Jesus, 
there have been times when I have been walking 
out of Babylon with one eye looking backwards, 
wondering if I was making the right choice. My 
unwillingness to leave has nothing to do with the 
attractiveness of the Babylonian lifestyle, but ev-
erything to do with my lack of trust in the good-
ness of God. We all have many fears with regard 
to trusting the invisible, divine power of God. We 
may ask “how can I know that God is good?” or 
the more pertinent question, “what if I am walking 
into a reward-less oblivion?” 

My answer to those questions is this: God prom-

ises that He will be with us. If we call out to Him, 
He will not leave us seeking. He will answer that 
call. If we invite Him into our lives, He will come 
in and make all things new. If we respond to His 
call, He will bless us beyond measure; for it is His 
desire that we walk in the ways of holiness. You 
may be skeptical about trusting the words that I 
have just written, but the reality is that God is call-
ings us no matter what. He is calling us when we 
are content in our sin, He is calling us as we are on 
the road to righteousness and sanctification, He is 
calling us as we are in the middle of the decision 
whether or not to trust in Him. No matter where 
you are in your exodus, still in Babylon, pondering 
the journey out, or alone on the road, take solace 
in this truth. You have a God who desires you to 
live a life full of joy. He is always calling, in hopes 
that we will respond and that He can lead us to 
true life through Him.  

Courtney Jeffries, Bowdoin Class of 2017
Romance Languages and Literatures

Gaithersburg MD
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The Geography of Heart and Soul
“And there was war in heaven. Michael and 
his angels fought against the dragon, and 
the dragon and his angels fought back. But 
he was not strong enough, and they lost their 
place in heaven. The great dragon was hurled 
down—that ancient serpent called the devil, 
or Satan, who leads the whole world astray.”  
Revelation 12:7-9

Where he fell his influence spread, seep-
ing into the foundations of the Earth. 
Kingdoms rose and fell, deception in 

their building blocks. People trusted blind gods, 
and in turn became blind themselves. Because the 
seen and the unseen occupied the same space, a 
complicated landscape arose below the heavens: 
infinity collapsed onto a timeline, truth layered 
and masked with deception. The truth is this:

“’See, the Lion of the tribe of Judah, the Root 
of David, has triumphed’…Then I saw a 
Lamb, looking as if it had been slain, standing 
at the center of the throne.” (Rev 5:5-6)

In the land below the heavens, the triumph 
had come. The dragon was not strong enough; 
the king was on the throne, the happy ending al-
ready written. Yet the Lamb is slain, the world is 
deceived. And the ultimate choice is a series of 
skirmishes between compromise and patience in 
the human heart. 

In the beginning, their hearts were gardens. 
The man tended his: trimmed thorns from rose-

bushes, pruned trees, worked endlessly to create 
more beauty. He liked to invite his neighbors to 
sit in the scanty shade, to tell them that he had 
been inspired by someone down the street, who 

had once owned the most magnificent garden that 
spread wonder in every season, before He came to 
dwell for some time on a little plot on an ordinary 
street. This someone would often visit the man, all 
the while knowing the garden was a little patchy, a 
little over pruned, and a source of some (truthful-
ly, misplaced) pride. Nevertheless, He loved him. 
One day the man would sacrifice control over even 
this, recognize that his best efforts were humble 
in this unfertile terrain, and would give Him the 
trowel. He who could breathe life where there was 
none, He would create a masterpiece here.

“I know your works…I know that you have but 
little power, and yet you have kept my word and 
not denied my name…Because you have kept my 
word about patient endurance, I will keep you 
from the hour of trial that is coming on the whole 
world, to try those who dwell on earth.” (Rev : , 

)

She had built a great temple; paved the wilds 
of her heart with streets of gold and invited all to 
enter. The Lord of that land walked those streets, 
and His glory suffused the atmosphere, and in 
his footsteps followed justice. Those caught in 
his light could not help but rejoice. Yet, darkness 
slipped in through the open gates, dangerous ele-
ments collected at the fringes and in alleys of the 
city. Green space seemed caged by the scaffolds 
of constant renovation; confusing dead ends ap-
peared as dense, wandering streets began to over-
lap. Thieves hid in corners and the crowds now 
jostled the Lord as he walked, averting their faces. 
They put signs in their windows advertising alter-
native truths at discount rates, speaking louder in 
hopes that a large, empty clamor might displace 
His actual presence.

Everyday Battles
and Casualties

Katie Ippolito | 19
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“For you say I am rich, I have prospered, 
and I need nothing, not realizing that you are 
wretched, pitiable, poor, blind, and naked…
those whom I love I reprove and discipline, so 
be zealous and repent…if anyone hears my 
voice and opens the door, I will come into him 
and eat with him, and he with me.” (Rev 3:17, 
19-20)

Kissing Goodbye at the End of the 
World

She is sitting in her car, fingers tapping on the 
steering wheel as the radio croons: and Love, such 
a silly game we play… 

She considers this. It didn’t seem like much of 
a game in this day and age. In fact, it seemed like 
exactly what the world needed. Rolling to a halt 
at a red light, she begins to imagine the crackling 
exterior lives that they all struggled to hold togeth-
er long enough to meet expectations. Outside the 
borders of her prospering nation, there were natu-
ral disasters that went unreported and people who 
died unknown and unremembered. 

“They cried out with a loud voice, ‘O Sover-
eign Lord, holy and true, how long before you 
will judge and avenge our blood on those who 
dwell on earth?” (Rev 6:10)

Within the borders there was ignorance and of-
fence. Everywhere, there 
were people fighting high 
stakes games of human 
rights. There were those 
who were looking merely 
to love who they wanted, 
to live where they wanted, 
for an equal opportunity 
to make their way in the 
world. To define for them-
selves each day without 
hindrance who they wanted to be. 

“And they cursed the name of God who had 
power over these plagues. They did not repent 
and give him glory (Rev 16:9)

Rippling underneath was the notion that no 
matter who they were or how they lived their lives, 
they were valuable in a way that couldn’t be dimin-
ished.

 “The one who conquers will be clothed thus in 
white garments, and I will never blot out his 
name in the book of life. I will confess his name 

before my Father and before his angels.” (Rev 
3:5, emphasis added)

Her phone rang, interrupting the music and her 
thoughts. 

It was the love of her life. 
She declined the call. 
It was Friday night in Babylon, and she was in 

no rush to get home. 

“’What city was like the great city?’” (Rev 
18:18)

 “[Babylon] has become a dwelling place for 
demons, a haunt for every unclean spirit…the 
kings of the earth have committed immorality 
with her, and the merchants of the earth have 
grown rich from the power of her luxurious 
living” (Rev 18:2-3)

She rolled down her window and her engine 
hummed into motion. The city glittered outside 
her windows. People of every size, shape, and col-
or flowed past her in the streets, shoulders bump-
ing, a distracting array of expressions on their fac-
es. Their shoulders were set with the confidence 
of anonymity: no one could judge you if no one 

truly knew you. In the dis-
tance were both music and 
sirens. She breathed in 
the sharp air and pressed 
Seek on the radio. It shuf-
fled through pop hits and 
“classics” from the past 
twenty years, commercials 
had more than their share 
of time, as did the urgent 
undertones of the news-

casters. Yet, there was something for everyone 
and someone to share every deejay’s point of view 
shared gregariously between tracks. This city was 
the world pushed into a frame, and at the very last 
moment frozen. It was a place where disparity of 
every kind could coexist, where people had the op-
portunity to push out their personal boundaries. 
One person could mean everything. To her, this 
city meant unlimited horizons, the chance to craft 
the best version of yourself. 

He’s been urging her to leave. 

“’Come out of [Babylon], my people, lest you 
take part in her sins, lest you share in her 

Her phone rang, 
interrupting the music 

and her thoughts. 
It was the love of her life. 

She declined the call.  
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plagues for her sins are heaped high as heaven, 
and God has remembered her iniquities...And 
in her was found the blood of prophets and of 
saints, of all who have been slain on earth.” 
(Rev 18:4, 24)

He, the love of her life, the one who knew the 
things she wouldn’t admit to anyone else, the one 
she had picked to share her every day with, had 
completely stopped listening to her. One day they 
were living a shared dream, and the next she was 
walking on eggshells and he was regarding her and 
her city with increasing suspicion. 

“Alas! Alas! You great city, you mighty city, 
Babylon! For in a single hour, your judgment 
has come.” (Rev 18:9)

As she turned the corner on her familiar street, 
she listened to the radio for just a minute more, 
clinging to the notion that there were places where 
every opinion was equally valid, and then bracing 
herself, she entered their shared house.

“Hey, I’m back” she called towards the light 
softly radiating from the kitchen. She heard a chair 
scraping, and he poked his head into the hallway, a 
strange expression melting into relief. “I tried call-
ing,” he said, making his way towards her. 

“Blessed is the one who reads aloud the words 
of this prophecy” (Rev 1:3)

She wasn’t in the mood to argue so she gave him 
a quick kiss and a noncommittal reply and made 
her way towards the kitchen to put on the kettle. 
He followed behind her. “Something weird hap-
pened to me today.”

“Oh really?” she said, half listening. Their kitch-

en window had a wonderful view, their quiet street, 
and skyscrapers in the distance, the only thing that 
made up for their cramped living quarters. She was 
aware of him behind her, probably leaning against 
the kitchen table. He wasn’t responding, so she 
looked at him over her shoulder, and found him 
staring. “Babe? What happened?” He shifted his 
gaze and cleared his throat, and asked in a forced 
tone, “So, how was your drive home?” 

“It was fine,” she replied, starting to feel some 
concern. “Some traffic on the throughway, but it’s 
a pretty night out, and you know I enjoy the way 
through the city.” His eyes snapped back to her 
face and she knew she had entered dangerous con-
versational territory.

“What kind of traffic?” He asked. She wasn’t ex-
pecting that. “Nothing unusual. Just, people going 
home.” She turned to face him. “What’s wrong? 
What happened to you today?” He held her gaze 
for a few seconds longer before turning to look out 
the window. “You didn’t see it? The parade?” 

“What parade? Is today some kind of holiday?” 
His expression was a mismatch for his words, con-
cern instead of enjoyment. “I don’t think so.” He 
moved to stand by her, opened the window and 
then stilled. “Do you hear it?” Outside, the wind 
sighed. She could hear the quiet whistle of cars 
below, and her husband breathing, and nothing 
else. “In the distance,” he continued, “drums and 
screams and laughter and they’re getting closer.”

“Also, [the beast] was allowed to make war on 
the saints and to conquer them. And authority 
and was given it over every tribe and people 
and language and nation, and all who dwell 
on earth will worship it” (Rev 13:7-8)
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“Screams?” The kettle beside her suddenly be-
gan to shriek. She jumped, unsettled by her hus-
band’s words. Turning off the stove, she put a hand 
on his arm, “Babe, are you alright? Does this have 
to do with what happened today? I’m worried.” His 
face was grim and drawn. “No,” he replied. “I’m 
worried. I’ve been worried for weeks and I’ve been 
trying to tell you the city isn’t safe anymore, it’s 
being overrun.” 

She rolled her eyes. “Is that what this is all 
about? Babe, how many times are we going to go 
over this? We live in a 
great neighborhood! There 
are restaurant pop-ups, 
the galleries have exhibits 
that address what’s wrong 
with this country, all of our 
old friends are here, and 
there are plenty of other 
young, interesting people 
we could befriend.” The 
exasperation she had been 
feeling in the car was deep 
rooted within her and it 
was blossom in her voice. 
“Where else are we going 
to go? Why are you deter-
mined to have us isolated 
from everything we know?”

“This is not everything! This city is not the whole 
world! Our church, love, our history—those things 
matter, and it’s like you’ve forgotten!”

“I haven’t forgotten anything! I’ve just grown 
up, moved on, there is more to know than words 
that were written over ,  years ago! The world 
changed! It’s changing right now this minute and 

you’re not seeing it! We promised that we would 
see it together, experience it together, and once 
again it seems like I’m on my own in this!”

“No, love. You’re not seeing. You missed the pa-
rade! The army marching past your car, the shad-
ows in the eyes of our friends, the monsters pulling 
at your hands! Look out this window,” he gestured 
wildly. “Tell me what you see!”

“I see our home! I see nice houses, and a couple 
walking hand in hand, and some cars with politi-
cal bumper stickers. What I don’t see is the dev-

il lounging in the streets! 
Come on, babe! You know 
better than to still believe 
those stories! The city is 
not inherently evil! May-
be people struggle, maybe 
they’re complicated, but 
its not because they’re pos-
sessed!”

He was silent for a long 
moment. She poured the 
tea. One mug for herself, 
and slowly, reluctantly, a 
mug for him. She contin-
ued, “Babe, I’m going to 
say it one more time: look 
out that window, and rec-

ognize the place we grew up. The place where we 
became the people we are today. Look at me! I’m 
not a bad person for liking this place. For caring 
about what these people—Christian, non-Chris-
tian, whatever—think and feel. We’re all doing 
our best, and we’re fine.” She continued to look 
at him, willing herself to remember all the things 
about him that she loved, willing herself to remem-

She runs down to the 
front door and throws 
it open, and the street 
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her a minute to un-
derstand. An army is 
marching down the 

street...
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Katie’s preparations for the end of the world include con-
stant people-watching and a spot of whiskey in her tea.

ber the respect and pride and trust that she had 
felt when she first chose him. He was still staring 
out the window, and her heartbeat was loud in her 
ears.

Finally, he looked at her. 
He looked at her with the intensity of someone 

seeing over thousands of miles. “But it’s not about 
you, love. Or, me, may I never forget. It’s about the 
truth, and really loving—it’s about all of us in this 
life together. None of us are fine on our own, doing 
our own thing. There is a right way to do this—we 
have to go.” 

She felt something inside her crumbling at his 
tone of finality. “I can’t.”

His face fell but his eyes never wavered. 
“If you really loved me,” she said with a shaky 

breath. “You would stay.”
“I really love you,” he replied with a choked 

laugh. “I have to go.” 
Then he glanced out the window once more, 

kissed her, and walked out the door in that very 
minute.

What He Saw
She watched him from the kitchen window. He 

cut a heartbreakingly familiar figure, walking with 
purpose in the night. He looks like a fool; gestur-
ing in the air, zigzagging across the road, talking to 
things that aren’t there. And suddenly, he crum-
ples.

“And when they have finished their testimony, 
the beast that rises from the bottomless pit will 
make war on them and conquer them and kill 
them” (Rev 11:7)

She feels a stab, her heart contracting, and she 
calls his name. She runs down to the front door 
and throws it open, and the street is overflowing. 
It takes her a minute to understand. An army is 
marching down the street: in their footsteps there 
is fire, they spread forward in chaotic waves as if 
there is no one directing them. There are people, 
too, regular people, faces she recognizes. They are 
wandering past her and past this army of shadows, 
of monstrous things that caress their faces, slip-
ping blinders over their eyes. The soldiers were 
weighing some down with chains of gold until they 
could barely move, and cutting the purses of oth-
ers. Some they battered and stabbed. Some they 
followed, linking arms and shouting abuses and 
whispering self-doubt. She is horrified, and she 
feels a pull in her gut, she has to do something—

but none of it matters if her love is dead; and she 
is searching, pushing out into the crowded street 
and his body is not where she thought. It’s not any-
where. 

And then she sees:

“The one who is sitting on [the horse] is called 
Faithful and True, and in righteousness he 
judges and makes war…He is clothed in a 
robe dipped in blood and the name which he 
is called is The Word of God…And I saw the 
beast and the kings of the earth with their 
armies gathered to make war against him who 
was sitting on the horse and against his army. 
And the beast was captured, and with it the 
false prophet who in its presence had done the 
signs by which he had deceived…” (Rev 19:11, 
13, 19-20)

This rider was clearing a path through the chaos, 
and behind him, someone familiar. She knows it’s 
him, although he’s stripped down to something vi-
tal and brilliant that doesn’t look much like him at 
all. He’s talking to people, pulling on their sleeves 
and pointing towards glorious door, open at the 
other end of their street, through which she sees 
the city, made new.

“Then I saw I new heaven and a new earth, for 
the first heaven and the first earth had passed 
away, and the sea was no more…And I heard 
a loud voice from the throne saying, ‘Behold 
the dwelling place of God is with man…He 
will wipe away every tear from their eyes, and 
death shall be no more, neither shall there be 
mourning, nor crying, nor pain anymore for 
the former things have passed away.” (Rev 
21:1, 3-4)

THE END
(of the world)

THE BEGINNING OF LIFE





“It is a truth universally acknowledged that 
a single man in possession of a good for-
tune must be in want of a wife.” Pride and 

Prejudice’s Mr. Darcy, Emma’s Mr. Knightley, Les 
Misérables Marius… I know these eligible bache-
lors’ romances forwards and backwards. I’m famil-
iar with the poorer suitors, too – Princess Bride’s 
Westley, Roman Holiday’s Joe Bradley, and Notting 
Hill’s William Thacker. There’s no denying it – I’m 
a sucker for a good love story, an utter romantic. 
I’m well versed in the myriad of worthy characters, 
settings, and plots the genre has to offer. But, I’m 
confident that no love story has ever, will ever, or 
could ever top that which is told in the Gospels.

Matthew, Mark, Luke, and John claim a truth 
even more profound than the opening line of Pride 
and Prejudice, something I, as a Christian, refer to 
as the Truth with a capital “T”: that Jesus is the 
Christ, the Son of God born among men, who will-

ingly gave His innocent life as propitiation for my 
sins, triumphantly resurrected from the dead to 
restore humanity’s access to eternal life, and will 
eventually come again to bring His Father’s King-
dom to fulfillment. This is my essential creed. But, 
belief concerns even more than a mere what; it 
involves how and why as well. I join the Church 
fathers, theologians, the clergy, all the saints, and 
scholars of religion, who have grappled with these 
questions for millennia, when I propose my own 
surprisingly simple answer, two words in sum: true 
love.

“This is my commandment, that you love one 
another as I have loved you. Greater love has no 
one than this, that someone lay down his life for 
his friends.” (John : - ). To whom is Jesus 
speaking here in the Gospel of John? What does 
he mean – how exactly has he loved us? And, how, 
over two thousand years later in an entirely differ-

Viviane Kostin | 19
On True Love
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Our most valuable human re-
lationships – with our parents 
or children, our best friends, 
our mentors or mentees, our 

romantic partners –them-
selves all serve as signs, 

continuously striving for and 
pointing to the greatest love 
story of all time, the Gospel 

of Jesus Christ.

ent setting, could this mantra, this lifestyle, this 
mission possibly apply?

Recall that Truth with a capital “T.” If I genuine-
ly believe it, then John : -  calls me to a com-
parable unconditional and 
self-sacrificing love. Like 
Jesus the man, everything 
I am, everything I have, ev-
erything I do comes unde-
servingly, yet remarkably 
generously, from God my 
Creator. And, like Jesus, I 
am called to lay down this 
life I have been given – 
probably not through my 
own crucifixion, but rather 
in those moments when I 
empty myself before God, 
doling out my time, talent, 
and treasure to absolute-
ly anyone in need. And, 
when I do so, I trust that, 
just as God conquered even death through Jesus, 
so too will He continuously fill me up with graces 
and blessings, and never let my source of aid run 
dry.

Yet, living out this call essentially hinges on my 
belief in that Truth with a capital “T,” doesn’t it? 
And so again I ask, not just what or even how do I 
believe, but why? Jesus’ disciples in the Gospel of 
John also strove to find a reason for their belief; 
the notion of a God made man, walking and talking 
among us, and ultimately fulfilling His primary 
purpose of surrendering Himself to the most hu-
miliating death, yet then defying what we thought 
was an essential fact of life by bodily resurrecting 
from the dead seemed just as radical, absurd even, 
two thousand years ago as it does today. Recogniz-
ing humanity’s skepticism, Jesus therefore peppers 
the Gospels with signs. By turning water into wine, 
feeding a crowd of five thousand with a meager two 
fish and five loaves of bread, walking on water, or 
restoring a blind man’s sight, He commands our 
attention by demonstrating His dominion over the 
world as we know it, and He opens our blind eyes 
to His role as a providential and healing God (John 
, , ).

Technically speaking, theologians classify this 
belief prompted by revelation as a posteriori, that 
is “after the fact.” On the other hand, a priori be-
lief is the acceptance of the Gospel truth without 
empirical evidence, and it is to this that Jesus re-
fers when he declares, “Blessed are those who have 

not seen and yet have believed” (John : ). Is a 
priori belief, therefore, more valuable, more pro-
found, in a word, more “blessed,” than a posteriori? 
Perhaps. Yet, by performing signs, the Son of God 

still undeniably recognized 
and validated belief after 
the fact.

And, what does this 
mean for me, a Christian 
two millennia after the 
birth, death, and resurrec-
tion of the Christ? Am I an 
a priori believer since I nev-
er witnessed first-hand the 
miracles John describes? 
I’m not so sure. Actually, 
I find confirming mani-
festations of God’s glory 
all around me every day 
– a blanket of fresh snow, 
passion for a unique voca-
tion, persistence and suc-

cess despite the odds – and, most especially, our 
capacity to selflessly, generously, and truly love. 
Our most valuable human relationships – with our 
parents or children, our best friends, our mentors 
or mentees, our romantic partners –themselves all 
serve as signs, continuously striving for and point-
ing to the greatest love story of all time, the Gospel 
of Jesus Christ.

Viviane Kostin, Bowdoin Class of 2019
Religion

Yarmouth ME
Vivane’s preparations for the end of the world include put-

ting a little bit of sweetness in everything thing she touches.



44 |

I’m a gym rat. Really. If I don’t hit the gym regu-
larly, I actually feel physically ill, not to mention 
a little guilty. I’ve participated in loads of sports 

over the years, and some of my favorite memories 
from high school are of playing field hockey games 
against impossible odds in nasty conditions. I’m 
grateful for all the time I’ve gotten to spend snow-
boarding, swimming, running, horseback riding, 
playing basketball and softball, and fencing, not to 
mention wrestling and boxing with my dad. 

But here’s the thing about sports: the goal is to 
win. This in and of itself is not an issue. As Chris-
tians, we believe we are 
locked in an eternal battle 
that has already won, yet 
is still ongoing. Natural-
ly, it is a battle we want to 
win. As I trained for rugby 
throughout the summer, I 
told myself that I was train-
ing for God. Every lift, ev-
ery run, every push up, 
pull up, sprint, and jog was 
somehow for His glory. But 
I never really asked my-
self how. Just to be clear, I 
love sports, I love playing 
sports, and I love screaming at the television when 
other people are playing sports. The important 
thing to remember, I believe, is what exactly “win-
ning” means, and how exactly God says we should 
go about doing it.

After much thought, and a semester-long study 
of the book of Revelation, I’ve come to realize that 
there are in fact two types of winning. Human, 
earthly winning, which is what happens on the 
rugby pitch, and Godly, spiritual winning, which 
occurs on the eternal pitch of the soul. These two 
things are not necessarily mutually exclusive. As 
a pre-med student, I have long marveled at the 
miracle of the human body and what it is capable 
of. Exhibiting the athletic talents and skills you’ve 
been blessed with is not bad at all. In fact, it pleas-
es God to see this.  (Think of Corinthians : ; “Do 

you not know that in a race all the runners run, 
but only one gets the prize? Run in such a way as 
to get the prize.”) I believe that playing against an 
opponent who is highly skilled, and therefore forc-
es you to play your best and use your talents, is 
the best way to play any sport.  Nevertheless, by 
many people’s definitions, “playing your best” and 
“winning” aren’t the same thing, and getting a bet-
ter number on the board (human winning) isn’t, by 
definition at least, in the service of Godly pursuits. 

The human version of winning, however, can 
sometimes go too far on multiple fronts. How ex-

actly does proving that 
Bowdoin can get a funny 
shaped ball over a line in 
the grass more times than 
Middlebury prove that 
we are in any way supe-
rior? Is Germany really a 
“better” country because 
their soccer team creamed 
Brazil’s? In addition, the 
nasty alienation and rival-
ry between teams can be 
far from Godly, especially 
when we convince our-
selves that beating “the 

enemy” is somehow what God wants or demands. 
I remember far too well the names and taunts 
we lobbed at other field hockey teams, especially 
when we were being sore losers. Needless to say, 
despite physical ability and friendly competition 
being gifts from God and pleasing to Him besides, 
the scoreboard isn’t what He’s worried about. Un-
surprisingly, the Lord of the Universe has bigger 
fish to fry. And as Christians, it may do us good to 
look at the same big picture.

As is typical – or at least seems typical to me – 
the Bible took my ideas about the concept of win-
ning and promptly turned them upside down and 
sideways all at once. I admit, I was thrilled at the 
idea of reading Revelation this year. In the words 
of one of our fearless leaders, Revelation has every-
thing: monsters, cities, angels, fire. What’s not to 

G.O.A.T.

I was ready to learn just 
how to be a knight in shin-
ing armor and dropkick the 
Beast and all his demonic 

friends right back to the hell 
hole they came from. But, as 
He so often does, God had 

something else in mind. 

Greatest Of All Time or God Over All Things?
Cubby Arvin-DiBlasio | 19
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like? I completely agreed. More important to me, 
however, was the battle imagery we spent so much 
time talking about over the course of the year. Ar-
mor, horses, swords, arrows, spears, oh boy! In 
other words, basically the Chronicles of Narnia, and 
in other other words, basically what I want to do 
when I grow up. (The whole doctor thing is real-
ly just supposed to be a side job). At the first Bi-
ble study of the year, I was ready to learn just how 
to be a knight in shining armor and dropkick the 
Beast and all his demonic friends right back to the 
hell hole they came from. But, as He so often does, 
God had something else in mind. 

Revelation begins with seven letters to seven 
churches, each containing a promised reward from 
God to the One Who Conquers. For example, 
in the letter to the Church in Ephesus: “To him 
who overcomes, I will give the right to eat from 
the tree of life, which is in the paradise of God” 
(Revelation : ). (In the NIV, which is my personal 
Bible, the One Who Conquers is called “him who 
overcomes.” While I may refer to the One Who 
Conquers, in all direct quotes I will use the phrase 
him who overcomes.) Promises in other letters in-
clude not being hurt by the second death, a taste 
of the hidden manna and a new name, authority 
over the nations, acting as a pillar of the temple 

of God, and most shockingly, 
“the right to sit with me on 
my throne, just as I overcame 
and sat down with my Father 
on his throne” ( : ). In other 
words, the One Who Con-
quers is not Jesus, but one 
who emulates Jesus to the 

fullest extent, and is therefore rewarded richly, just 
as the ultimate winner would expect to be. 

Once we had discussed this idea, I was even 
more ecstatic. Not only was I able to be a knight in 
shinning armor and slay dragons, but I would be 
rewarded like a true princess and daughter of God, 
with riches and kingdoms and everything. Well, 
I was ready to fire up the forges and get started. 
My only question was how exactly to become the 
One Who Conquers. I mean, there’s a lot of pret-
ty kooky imagery in Revelation, and while I didn’t 
have a strong averseness to literally battling beasts 
in the streets of Brunswick, Maine, I had to imag-
ine that there were some other instructions beyond 
just that. 

This is where I should have caught on sooner to 
what being the One Who Conquers truly means. 
If he who overcomes is indeed a human who lives 
as close to Jesus’ example as possible, then swords 
and armor and well-muscled war equines aren’t 
exactly right. Think carpentry tools, sandals, and 
donkeys instead. But the correct line of thinking 
doesn’t end with Jesus’ humble beginnings. It 
ends with the end. 

 Think blood. 
 Nails.
 Crucifixion.   
No boldly colored banners flapping in the 

wind; no victorious army returning home to flow-
er-strewn streets. 

From an earthly point of view, Jesus, and there-
fore the One Who Conquers, doesn’t look like a 
conqueror at all. In fact, it looks as though he’s lost 
just about everything. But. Stay with me. Many of 
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us have heard the verse from Matthew (and Mark 
and Luke and John) stating that “whoever wants 
to save his life will lose it, but whoever loses his 
life for me will find it” (Matthew : ). This plays 
a large role in Revelation. I kept asking how to win 
the eternal battle, and how to be the One Who 
Conquers, but I was ignoring the answer because 
it was one I didn’t like. Until, that is, Revelation 

:  made it so clear that even a scrappy kid who 
always had to prove she was the toughest one on 
the playground (Yes, that would be me) couldn’t 
miss it: “This calls for the patient endurance on the 
part of the saints who obey God’s commandments 
and remain faithful to Jesus.” 

God doesn’t need our help in saving the world 
from the Devil. Even if every Christian picked up a 
sword and charged straight into Hell with no fear, it 
would be nothing compared to the awesome power 
of God, and completely unnecessary besides. This 
doesn’t mean that we don’t 
have a job to do and a part 
to play in the apocalypse. 
It’s simply a very differ-
ent one than what I always 
imagined. 

Patient endurance. 
In Ephesians , the armor of God is neatly doc-

umented for us: a belt, a breastplate, readiness, a 
shield, a helmet, and a sword, our only offensive 
weapon, and in fact further defined as the word of 
God. Thus our offense is not ever truly our own, 
but coming directly from the mouth of the Lord. 
Naturally, we have to be careful where we point 
that thing, so as to not parry and be dubbed a Bible 
thumper or lunge and sacrifice tact. However, the 
point (no pun intended) is that we ourselves stand 
no chance without God. The hands-on grappling 
and wrestling with Evil, in the end, is really left up 
to Him, while our job is of a different sort. 

This “different sort” is perhaps even more chal-
lenging to our human nature than charging into 
the fray like Mel Gibson and his band of kilted 
warriors in Braveheart. It may be crazy and pain-
ful and brutal, but at least it’s short. Patient en-
durance speaks of another sort of assignment. In 
Revelation , the great city of Babylon is facing its 
judgment, and destruction of the original sin city 
is underway. Merchants mourn for their lost ships 
and goods, which include spices, building mate-
rial, textiles, foods, “cattle and sheep; horses and 
carriages; and bodies and souls of men” ( : ). In 
many other versions, the verse includes an expla-
nation for the “bodies and souls,” deeming them 

slaves. However, the Greek word for servant and 
slave are the same – doulos, meaning that these peo-
ple could also be servants, as in servants of God. In 
other words, the saints who are patiently enduring 
are potentially getting sold off with the livestock. 
Not a knight in shining armor moment at all.

The most obvious contrast between what the 
human idea of conquest and God’s idea of con-
quest is the comparison between Psalm  and Isa-
iah . Psalm  outlines the folly of earthly kings, 
who conspire against God and are punished when 
the Lord scoffs and sends His son to “rule them 
with an iron scepter” and “dash them to pieces like 
pottery” (Psalm : ). Pretty intense stuff. I know I 
want to be on the same side as the guy doing the 
ruling and the dashing. Better yet, let me be the guy 
who rules and dashes. But Isaiah tells a different 
story. There is no end to the Servant’s suffering in 
Isaiah . Phrases like “he was despised and reject-

ed by men” (Isaiah : ), 
“he was oppressed and 
afflicted” ( : ) and “he 
had no beauty or majesty 
to attract us to him” ( : ) 
abound. But there is also 
this: “But he was pierced 

for our transgressions, he was crushed for our 
iniquities; the punishment that brought us peace 
was upon him, and by his wounds we are healed. 
We all, like sheep, have gone astray, each of us has 
turned to his own way; and the Lord laid on him 
the iniquity of us all” ( : - ). The Servant is Jesus: 
the ultimate winner despite, or rather because of, 
his suffering. To truly be the Conqueror in a Godly 
sense, we must be conquered in an earthly one. 

Now, I am not, in any way, suggesting that to 
be Godly is to welcome abuse. Hurting yourself is 
never a good idea; God doesn’t want anyone de-
stroying His image, even if the destroyer and the 
image are one in the same. Additionally, being hurt 
by others or being thrust into a miserable situation 
doesn’t mean you’re “being a good Christian,” al-
though it doesn’t necessarily mean you’re being a 
bad one either. The contrast between earthly and 
Godly ideas of winning is simply this: as Christians 
in what often feels like a hostile world, we need to 
remember to play our own game our way. Actu-
ally, forget our way, which is human and flawed. 
Let’s play God’s way instead. The other team may 
play dirty, but we don’t, even if that means losing 
on the scoreboard. While earthly winning requires 
athleticism and physical skill (still not bad traits in 
and of themselves), Godly winning requires true 

To truly be the Conqueror in 
a Godly sense, we must be 

conquered in an earthly one.  
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sacrifice and suffering. The other team may kick 
us or taunt us, and our friends may even suggest 
that we kick or taunt back. But the most important 
thing to remember is that we play God’s game, and 
we play by the rules set by our Father in Heaven. 
And if we play that way, we will win in the only way 
that matters.    

Cubby Arvin-DiBlasio, Bowdoin Class of 2019
German

Manchester VT
Cubby’s preparations for the end of the world include a 

little swing dance here and there, and baking the perfect pie 
crust.
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When Jesus speaks to the seven churches 
at the beginning of the Book of Reve-
lation, he addresses each of them with 

this simple yet memorable phrase:  I know your 
works.  Although He was directly referring to sev-
eral churches in Turkey nearly two thousand years 
ago, the ardent reminder I know your works echoes 
across space and time to reach us.  As Christians, we 
know that the messages in the Bible are not diluted 
by miles or millennia.  God’s Word applies just as 
much to us today as it did to the young church-
es.  Clearly, our works bear some significance.  But 
Jesus’ emphasis on works 
raises a key question:  if 
we are saved by faith in 
Jesus alone, what exactly 
is so important about our 
works?

Since “works” can have 
a variety of meanings, it is 
first necessary to define 
the term in this context.  
Works are the choices that we make, and the sub-
sequent actions, in the pursuit of an end goal.  Our 
works are the outward evidence of where our true, 
inner allegiances lie.  As human choices, works can 
either be God-glorifying or not.  For example, John 
the Baptist chose to promote God in all his works 
by paving the way for the Messiah.  On the other 
hand, the works of Jezebel, who sought to replace 
the one true God with false gods, were not godly.

The addresses to the seven churches follow 
a common pattern.  First, Jesus describes the 
works of the individual church.  Jesus rebukes 
the church in Thyatira because it “tolerates that 
woman Jezebel” (Revelation : ).  On the other 
hand, He commends the Philadelphians because 
they “have kept My word, and have not denied My 
name” (Revelation : ).  Jesus then tasks each of 
the churches with something to do, some works 
to accomplish.  Thyatira must repent, and Phila-
delphia must continue to persevere.  Those who 
choose to serve God and undertake these works 

will be rewarded in heaven.  These diagnoses, pre-
scriptions, and prospective outcomes also apply to 
us all these years later.  Just like the works of the 
churches, our works in this life matter, even from 
the perspective of eternity.

As Christians, we know almost implicitly that we 
are supposed to perform godly works, even when 
it is unpopular to do so.  Consider Paul, who re-
ceived innumerable beatings for his unwavering 
proclamation of God’s word.  The blessings that 
stem from taking the narrow path are not always 
readily evident, nor are they always immediately 

beneficial for the worker 
himself.  So what are the 
benefits to accomplishing 
the hard works?

Some people believe 
that good works are their 
ticket into heaven, but 
the Bible does not sup-
port this.  Galatians :  

states that salvation comes through faith in Christ 
rather than a person’s works:

A man is not justified by the works of the law 
but by faith in Jesus Christ, even we have be-
lieved in Christ Jesus, that we might be justified 
by faith in Christ and not by the works of the 
law; for by the works of the law no flesh shall 
be justified.

But surely good works must count for something, 
perhaps as a means of producing rewards in heav-
en.  This may be true, as Psalm :  says that God 
will “render to each one according to his work.”  
It would be a mistake, however, to pursue godly 
works with the intention of self-promotion.  God 
is the one who deserves the all the glory, not any 
individual, for He gave us the gift of faith through 
which we might begin to accomplish works for his 
kingdom (Ephesians : ).

Good works can be viewed as evidence of an 
individual’s belief.  Jesus taught us in John : , 
“Most assuredly, I say to you, he who believes in 

The blessings that stem from 
taking the narrow path are not 
always readily evident, nor are 
they always immediately bene-
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Hard Works
Erin Eldridge | 16
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Me, the works that I do he will do also.”  Further-
more, James :  shows that works are such an in-
tegral part of our faith that “faith apart from works 
is dead.”  Indeed, simply obeying God’s word can 
increase an individual’s faith, as was the case for 
Abraham.  But even this falls short of explaining 
why Godly works are so important.

Perhaps the most essential reason for pursu-
ing good works is found when considering the 
Christian community as a whole, rather than as 
individuals, and especially how nonbelievers see 
that community.   Corinthians :  declares that, 
for the Church, “you are the body of Christ, and 
members individually.”  Each believer has a role 
in the proper function of the Church, the body 
of Christ on earth.  The Church might just be the 
only Christ that the world sees.  It is easy enough 
for nonbelievers to avoid going to church or read-
ing a Bible, but it is next to impossible (particularly 
in this country) to avoid interacting with at least 
one Christian in their lifetime.  It is vital, there-
fore, that the Christians accurately reflect Christ 
to the world, just as Jesus reflects the Father to us.  
Our good works don’t only benefit the believer, or 
even the convert, but ultimately give glory to God.  
We must speak and act deliberately so as to convey 
to the world a message that is so much more than 
just ink on thin pages or rituals on Sundays.  Our 
works shine forth the light and proclaim the living 
word.

Let us end in prayer.

Dear Lord, we come to You knowing that our 
works will not always be perfect, but we ask 
that you guide our choices so that they are wor-
thy of You. Sometimes it can be hard to live 
outwardly for You rather than just keeping 
You inside ourselves.  As James said, help us be 
doers of the word, and not hearers only.  We 
ask that as You gave Your Son for us, You help 
us give Christ to a world that so desperately 
needs Your love and mercy.  Thank you, Lord, 
for showing us how to choose You.  In the name 
of Your Son, Jesus Christ, who teaches us how 
to truly live. Amen.

Erin Eldridge, UMaine Orono, Class of 2016
Mechanical Engineering

Brunswick ME
Erin’s preparations for the end of the world include the 

discipline to always show up and a bright blue car to show 
up in.



The development of a relationship is like that 
of an opening door. As you become closer 
to someone, it is necessary that you gradu-

ally open your door to that person. Little by little 
you share information with one another to allow 
for stronger connections. Jesus desires to have a 
relationship with you. In fact, He’s waiting at your 
door so that you can experience His love for you 
at it’s greatest potential. He wants to come, as an 
invited guest, into a door that is fully open. Are you 
willing to open your door fully to Him?  

Jesus says, “Here I am! I stand at the door and 
knock. If anyone hears my voice and opens the 
door, I will come in and eat with them, and they 
with me.” (Revelation : ) In this chapter of Reve-
lations, we see John, on the island of Patmos in the 
Aegean, addressing a letter to the Seven churches 
of Asia. Jesus sent an angel to give this revelation 

to John, and now it is his responsibility to relay 
these important messages to these seven church-
es. John continues to relay the words of the Lord 
when he says in the following verse, “Those who 
are victorious will sit with me on my throne, just 
as I was victorious and sat with my Father on his 
throne” ( : ). With these particular verses, John 
is speaking to the church in Laodicea because the 
Lord wants them to know that if they open their 
doors to Him, they will then be victorious and (fig-
uratively speaking) will sit with Him on His throne. 
This seems like an easy way to receive favor from 
The Lord, yet many of us have trouble fully open-
ing our door to Christ. That is, we may not allow 
Christ to fully intervene in our lives and lead us in 
our decisions and His special plan for each of us.

Your door or your life can be opened to Him 
in many forms. For some their door is wide open, 

How Long Will He Knock?

Shekinah Pettaway | 18
“Here I am! I stand at the door and knock. If anyone hears my voice and 

opens the door, I will come in and eat with them, and they with me.” 

(Revelation 3:20)
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indicative of their strong faith in God and His di-
rection. He is fully involved in their lives because 
there is always an opportunity for Him to come in. 
For others, this door is half way open, indicative 
of some sin that is preventing the door from being 
fully opened. Jesus is allowed to come in some-
times or whenever the door is open wide enough 
for Him to fit. Or He may just come during times 
of convenience when we need something or when 
we do not have to look cool or fit in with what is 
happening around us. Then there are some who 
have their door fully closed. Their door could be 
old and rusty, displaying how long Jesus has been 
knocking.

My door was the halfway open door. From a 
young age, I made it a habit to spend time with 
the Lord and God’s Word regularly. I prayed and 
called out to the Lord for the needs of others and 
myself. The time I set aside with Jesus each day 
was consistent, yet I lacked full trust in His prom-
ises for my life. Somehow I trusted Him with my 
prayers for others, but I did not trust Him fully for 
the prayers I prayed for myself. I worried about 
everything that I could not see the outcome of or 
control. I worried about what people would think. 
I worried I would fail. I worried about whether 
people would be proud of me or not. During my 
time abroad studying in Bordeaux, France, how-
ever, the Lord made it real to me that when I trust 
Him without worrying about what I can do, all will 
be done according to His will, not mine. I speak 
French, but my first month there I was incredibly 
fearful and worried. In another country, knowing 
no one, taking all of my classes in French, living 
with a host family speaking only French, and try-
ing to make French friends, I could not take con-
trol of my life in the ways that I tried to in America. 
I realized, if I wanted to come back with a higher 
level of fluency, good grades, friends and most im-
portantly peace, it was absolutely necessary to give 
God everything. During one of my daily devotional 
times, I was studying about how worry holds many 
Christians back from the great plans that God has 
for their lives. My worrying allows The Lord to see 
my lack of trust in Him and His heart breaks over 
this. This hit me. The Lord made that so real to me 
through this passage: 

“Therefore I tell you, do not worry about your 
life, what you will eat or drink; or about your 
body, what you will wear. Is not life more than 
food, and the body more than clothes? Look at 
the birds of the air; they do not sow or reap or 

store away in barns, and yet your heavenly Fa-
ther feeds them. Are you not much more valu-
able than they? Can any one of you by worry-
ing add a single hour to your life?” (Matthew 
6:25-27)

I cannot take on everything and try to determine 
the steps of my life. I must have faith in His prom-
ises and live based on His truth, not my worries. 
Every since that devotional, I have by His grace, 
left my door fully open to His plan for my life. My 
time in Bordeaux was still challenging and very dif-
ficult, but by His grace and strength, I left France 
with all A’s, more friends than I could even imag-
ine, and a greater understanding for the people, 
language, and culture.

When you open your door completely to Him 
and allow Him to dine with you regularly, you will 
see the Lord work in the most amazing ways in 
your life. Giving Jesus the opportunity to dine or 
eat with you is a reference to the time you spend 
with Him daily. It is crucial to plan out time with 
Him each day, so that He can help you rid sins like 
worry, for example, that block the door from being 
fully open. When you take time to read His prom-
ises to you found in our book of instruction, the 
Holy Bible, you are in fact opening your door to 
Him. You then will see how sweet it is to just rest 
in His presence, sitting with Him on His throne. 
You will begin to delight in having Him share a 
meal with you as it says in Psalm : , “But those 
who delight in the law of the Lord, meditate on 
his law day and night.” In developing a relation-
ship, we speak with the person who we are close to 
about everything. That’s what Jesus desires from 
us. Think about this: if Jesus took time to spend 
with His Father how much more important is it for 
us to spend time with The Lord daily?

Jesus gives us the great invitation, an opportuni-
ty to share intimate time with Him regularly. How-
ever, this only happens when we respond to His 
knock, opening our door fully to Him. Not just on 
Sundays when we go to church, not just when all 
has gone wrong, not just when we need something, 
but at all times. Keep your door open and watch 
how the sovereign omnipotent Lord will work to 
change your heart and your life, as He did for me.

Shekinah Pettway, Bowdoin Class of 2018
French

Long Island NY
Shekinah’s preparations for the end of the world include  

wearing her hair in a bun and getting things done.
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