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Chapter 53: Gifts of the Holy Spirit: (2) Specific Gifts

1:2—4) have words of encouragement and counsel for those who are suffering trials of
various kinds:* :

Count it all joy, my brothers, when you meet trials of various kinds, for you know
that the testing of your faith produces steadfastness. And let steddfastness have its
full effect, that you may be perfect and complete, lacking in nothing. (James 1:2— 4)-

 When God chooses not to heal, even though we ask him for it, then it is right that we
“givc thanlks in all circumstances” (I Thess. 5:18) and realize that God can use sickness
to draw us closer to himself and to increase in us obedience to his will. So the psalmist
can say, “Tt is good for me that I was afflicted, that I might Jearn your statutes” (Ps. 119:71),
and, “Before I was afflicted I went astray, but now I keep your word” (Ps. 119:67).
Therefore God can bring increased sanctification to us through illness and
suffering—just as he can bring sanctification and growth in faith through miraculous
healing. But the emphasis of the New Testament, both in Jesus’ ministry and in the
ministry of the disciples in Acts, scems to be one that encourages us in most cases eagerly
and earnestly to seek God for healing, and then to continue to trust him to bring good
out of the situation, whether he grants the physical healing or not. The point is that in

everything God should receive glory and our joy and trust in him should increase.

T ‘;u‘:.“;' s fHo i 4

E. TONGUES AND INTERPRETATION ) ,

. L » . S
It should be said at the outset that the Greek word gldssa, translated “tongue,” is used

not only to mean the physical tongue in a person’s mouth but also to mean “language.”
In the New Testament passages where speaking in tongues is discussed, the meaning
“languages” is certainly in view. It is unfortunate, therefore, that English translations
have continued to use the phrase “speaking in tongues,” which is an expression not oth-
erwise used in ordinary English and which gives the impression of a strange experience,
something completely foreign to ordinary human life. Bue if English translations were
to use the expression “‘speaking in languages,” it would not seem nearly as strange and
would give the reader a sense much closer to what first century Greek speaking readers

47, Some have actempted to establish a difference between
sickness and other kinds of suffering and to say that the pas-
sages in Scripture that cell Christians they should expect to suf-
fer have to do with ether kinds of suffering, such as persecution,
but do not include physical sickness.

This argurnent scems unconvincing to me for two reasons:
first, Seripture talks about “wrials of varions kinds” (James 1:2;
also 1 Peter 1:6), and the intention of the authors in both cases
seems to be t speak of 24/ the kinds of trials that we experience
in this life, including physical illness and affliction. Did James
and Peter 70f want Chyistians who were ill to apply those pas-
sages to their own situations? This is hardly likely. (These are
both general epistles written to thousands of Christians.)

Second, unless the Llord returns, we will all know the
progressive aging and deterioration of our physical bodies,
and eventually we will die. Paul says, “Our outer self is wast-
ing away” (2 Cor. 4:16). Almost inevitably this aging process
includes various kinds of physical ailments.

It seems best to conclude that the sufferings which God
allows us to expericnce from time to time in this life may ac times
include physical illness, which God in his sovereign wisdom
decides not to heal. There mayin fact be many cases when, for
various reasons, we do not feel freedom to ask in faich for God
to heal. Yet even in these cases the heart of faich will take God’s
Word as truc and belicve that thisalso has come into our lives “for
good” (Rom. 8:28), and that God will bring good to us from it.
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, order to stop this united rebellion against him, God at Babel “confused the langtiage of

would ‘have heard in the phrase when-they read it in Acts or 1 Corinthidns, However.
because current usage of the phrase “speaking in tongues” is so widely established, we
will continue to use it in this discussion.*®

1. Tongues in the History of Redemption

In the Bible, the phenomenen of speaking in tongues is unique to the new covenang
age. Before Adam and Eve fell invo sin, there was no need to speak in other languages"
because they spoke the same language and were united.in service of God dnd infellowship.
with him. After the fall people spoke the same langage but eventually became waired
in apposition to God, and “the wickedness of man was great in the earth” and “every
intention of the thoughts of his heart was only evil continually” (Gen. 6:5). This unified
language used in rebellion against God culminated in the building of the towerof Babel
at a time when “the whole earth had one language and the same words” (Gen. 11:1). In

all the eatth” and scatteted people abroad over the faceof the earth (Gen, 11:9).
In the New Testament, at Pentecost, the disciples in Jerusalem “begainto Speak'i
other tongues [or languages] as the Spirit gave them ‘utterance” (Acts 2:4): (This verse
shows that the miracle was one of speaking, not of hearing. The disciples “began t ;
speak in other-tongues [or languages].”} Jewish visitors from various nations all heard
in their own languages a proclamation of “the mighty works of God” (Acts 2:11). This
was a remarkable symbol of the fact that the gospél message was about to go forth toall
the nations of the world. Such a symboli¢ action would have beer: inappropr-iaté in the
Old Testament, for there the evangelistic message was one-of inviting people fromm other
nations 7o come and join themselves to the Jewish people and become Jews, and thereby
worship God. But here the message is about fo go to"each nation in its own languag
encouraging people in eveiy place to'turn to Christ and be saved. # - A
Moreover, within the context of the worship service of the church, spcakingm
tongues plus interpretation gives further indication of a promise that one day the dif.f
ferences in languages that originated at Babel will be overcome. If this gift is operating
in a chiuich, no matter what language a word of prayer or praise is given in, oriee there 18

an interpretation, everyone can understand it. This is, of course, a two-step process _tha;_
is “partial,” as are all gifts in this age (1 Cor, 13:10), but it is still an i_mpi'q%mcn-t on
the situation from Babel to Pentecost when there was no provision to enablc‘PﬁoPlicc *
understand a message in a langudge they did notknow. C

Now if we look ahead to the age to come, we see that once again unity.

-48. The most compichensive and, I think, biblically bal-  tha it wasaccompanied by “divided tongue
anced continuaionist book about speaking in tongues isnow  “tested on each one of them” {Acts 2:3). Sincé fi
SamStorms, The Language of Heaven: Crucial Questions about  is often a symbol of God's puxifying judgeient, t
Speaking in Tongues (Lake Mary, FL: Charismia House, 2019). - fize here may be a symbol of the fact that God

49, The speaking in tongues at Pentecost was untsualin - fanguage for use in his service. coond

g
s as of fixe
ire in ScripPre
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will apparently be restored, but this time everyone wdl once again spcak thc same
language in service of God, and in praise to him. “For at that time I will change the
speech of the peoples to a pure speech, that all of them may call upon-the name of the
LoRD and serve him with one accord” (Zeph. 3:9; cf. 1 Cor, 13:8: “As for tongues, they
will cease”).

Finally, prayer in tongues in a private setting is another form of prayer to God. Paul
says, “If I pray in a tongue, my spirit prays but my mind is unfruitful” (1 Cor. 14:14). In
the overall context of the history of redemption, this alse may be seen as one more par-
tial solution to the results of the fall, whereby we were cut off from fellowship with God.
Of course, this does not mean that people’s spirits can ondy have fellowship with God
when they speak-in tongues—for Paul affirms that he prays and sings both in tongues
and in his own language (1 Cor. 14:15). However, Paul does see prayer in tongues as an
additiopal means of fellowship directly with God in prayer and worship. Once again,
this aspect of the gift of speaking in tongues was not operative, so far as we know, before
the new covenant age.

2. Whﬁi‘ Is Speakmg in Tongues"

We may define this gift as follows: speaking in tongues is pmyer or pmzse spo/em in
syllables not understood by the speaker. - :

a. Words of Prayer or Praise Spoken to God. This definition indicates that
speaking in tongues is primarily speech.directed toward God (that is, prayer or praise). It
is unlike the gift of prophecy, which frequently consists of messages directed from God
toward people in the church. Paul says, “One who speaks in a tongue speaks not to men
but z¢ God” (1 Cor. 14:2), and if there is no interpreter present at the church service, Paul
says that-someone who has a gift of speaking in tongues should “keep silent in church
and speak to himselfand 0 God” (1 Cor. 14:28).

. What kind of specch is this that is directed toward God? Paul says, ‘If I pmy ina
tonguc, my spirit prays but my mind is unfruitful” (1. Cor. 14:14; cf. vv. 14-17, where
Paul categorizes speech in tongues as praying and giving thanks, and v. 28). Therefore
épcaking in tongues apparently is prayer or praise directed to God, and it comes from the
“spirit” of the person who i¥ speaking. This is not inconsistent with the narrative in Acts
2 because the crowd said, “We hear them telling in our own tongues the mighty works
of God” (Acts 2:11), a description that cerrainly could mean that the disciples were all
glorifying God and proclaiming his mighty works in worship, and the crowd began to
listen to this as it occurred in various Janguages® .

I.do not want to rule out the possibility that speakingin tongues could sometimes
include speech directed to people, not to God, because it is just possiblc that Paul’s

Chapter 53: Gifts of the Ho!y Splrlt (2} Speuﬁc Glfls

50.1n Acrs 10:46 the people at Cornelius’ houschold  very closely connected w1th lt—-—grammat:cal[y one cannot tell

begau ‘speaking in tongues aiid extolling God.” Again, chis  from the texc :tsclf
cither means thar the speech consisted of praisc to God o was g
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statement in 1 Corinthians 14:2 is riot intended to cover every instance. In any casc :

the main pointof the verse is that only God can anderstand uninterpreted tongues, noy
that God is the only one to whom speech in tongues can be addressed. In fact, Speech:t
other people might be what is happening in Acts 2. Nevertheless, the evidence that we.
do have in 1 Corinthians 14 indicates speech directed toward Ged, and it seems: saft to
say that that is generally what speaking in tongues will be. RN

b. Not Understood by the Speaker. Paul says that “one who spcaks in a'tonge.
speaks not to men'but to God; for no one understands bin, but he utters'mysteries in
the Spirit” {1 Cor. 14:2), Similarly, he says that if there is speaking in tongues without
interpretation no meaning will be communicated: “I will be a foreigner to the'speake
and-the speaker a foreigner to me” (1:Cor. 14:11). Moreover, the entire- paragraph-of
1 Corinthians 14:13-19 assumes that speech in tongues in-the congregation,; when i itds
not accompamed by i mterpret:auon, is not understood by those who hear; =« '

Thierefore, one who speaks in a tongne should pray that he may interpret. For if T
pray in a tongue, my spirit prays but my mind is unfruitful. What am I to do? Iwill
pray with my spirit, but [will pray with my mind also; L will sing praise with my spirit,
but Iwill sing with my mind also. Otherwise, if you give thanks with your spitit, how-
can anyone in the position of an outsider say “Amien™ to your chanksgiving when'he -

- does not know what you are saying? For you may be giving thanks well enoughs but -
the other person is not being built up: I thank God that I speak-in tongues moxe than
all of you, Nevertheless, in church I would rather speak five words with my fnind 2#

‘grder to instvict others, than ten thousand words in a tongue

¢ Sometimes Known Languages, Sometimes Not. At Pentccost,--s’pcech m
tongues was in known languages that were understood by those who heard: “each one
was hearing them speakin his own language” (Acts 2:6). But once again the speech wa
not undetstood by the speakers, for what caused the amazement was that Galileans wer
speaking all these different languages (v. 7). It seems, therefore, that at #imes sp‘cakin“
in tongues may involve speech in actual human languages, sometimes even languages.
that are understood by some of those who hear. But at other tiines—and Paul assumes
that this will ordinarily be the case-—mthe speech will be in a language that ‘o on
understands” (1 Cor. 14:2). ' Co

Some have objected that speakmg in tongues must always consist of speech in know?;
human languages, since that is what happened at Pentecost. But the fact that speakmg in.
tongues occurred in known human languages on2ce in Scripture does not require that it
always happen with known languages, especially when another description of. spcakm
in tongues (1 Cox. 14) indicates exactly the opposite.

Paul does not say that foreign visitors to Corinth will undestand thc SPfiakef’ but
says that when someone speaks in tongues “no one” will understand and the outsider wi
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not know what the person is saying (1. Cor. 14: :2,16)3 In fact, PauI explicitly says that
quite the opposite of the phenomenon at Pentecost will happen in the-ordinary conduct
of church life: if “all speak in tongues” and “outsiders or unbelievers enter,” far from
understanding the message, they will say “that you are out of your minds™(1 Cor. 14:23).

Moreover, we st realize that 1 Corinthians 14 is Paul’s general instruction based
on a wide experience of tongues-speaking in many different.churches, whereas Acts
2 simply describes one unique event at a significant rurning point in the history of
redemption (Acts 2 is historical narrative while 1 Cor. 14 is doctrinal instruction).
Thcrcforc, it would seem appropriate to take 1 Corinthians 14 as the passage that most
closely describes the ordinary experience of New. Testament churches and to take Paul’s
instructions there as the standard by which God intends churches to regulate the use of
this gift. In addition, at Pentecost this speaking in tongues had another characteristic
thiat was not shared by any later speech in tongues: there were tongues of fire appearing
over the heads of those who spoke (Acts 2:3). But this is not a paradigm for all later
experiences of speaking in tongues, not even for those found later in Acts.

Are tongues known human languages then? Sometimes this gife may result in speak-
ing in a known human language that the speaker has not learned, but more often it
seemns that it will involve speech in a Ianguagc that no one understands, whether that be
a‘human language or not.¥

..d. Prayer-with the Spirit, Not with the Mind. Paul says, “If I pray in a tongue, 72y
spivit prays but my mind is unfruitful. What am I to do? I will pray with my spirit, but
I-will pray with my mind also; I will sing praise with my spirit, but I will sing with my
mind also” (1 Cor. 14:14~-15). Paul is not tatking about the Holy Spitit praying through
us. The contrast between “my spirit” and “my mind” in verse 14 indicates that it is Paul’s
human spirit that he is talking about, the nonmaterial aspect of his being. As he uses this
gift, his spirit-speaks directly to God, even though his mind does not have to formulate

i

* '51; Robertson and Plummer note that 1 Cor, '14:18,
“] thank God thac I speak in rongues more than all of you,” is
“strong evidence that Tongues are not forcign languages” (A.
Roliertson and A. Plummer, A Critical and Exegetical Com-
mentary on the First Epistle of St. Paul to the Covinthians, 1CC
[Edinburgh: T&T Clark, 1914], 314), If they were known for-
cign languages that foreigners could understand, as at Pente-
cost, why would Paul speak mose than all the Coginthians in
private, where no one would understand, rather than in church
Where foreign visitors eould understands:-

52. Paul does say, “If I speak in the tongues of men ami of
angels” (1 Cor. 13:1), suggesting that he sees the possibility that
speakingin tangues may include more than merely human speech,
Whether he thinks this s onfy 2 hypothetical possibiliry or 2 real
opeds difficult to say, but we cerrainly cannot rule out the fdea
that angelic languages would be involved with thisspeech as well.

_ Some have objected that since gldsse elsewhere in Greek
(ourside the New Testament) refers o rowy human Janguages,

it must refer to known languages in the New Testament as well.
But this objection is not convincing, since thece was fio other
word in Greek better suited to refer to this phenomenon, even
if it involved talking to God in [anguages that were not human
Ianguages or not fully developed languages of any sort, so long
as some content or information was conveyed by the speech.

I'am not here arguing that speaking in tongues in Acts 2
was adifferent phenomenon from the speaking in tongues that
Paul discusses in 1 Cor,,14. I am simply saying that the phrase
“speakingin tongues” in Aces2 and 1 Cor, 14 sefers to speech in
syllables not understood by the speaker burunderstood by God,
to whem this speech is directed. In Acts 2 this happened to be
speech in known human languages tha had not been learned
by the speakers, whereas in I Cor. 14 the speech may have been
in unknown human languages, or in angelic langnages, or in
some specialized kind of language given by the Holy Spixit 1o
various speakers individually. The expression ls broad enough
to include a wide varicey of phenomena, :
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wo'rds and sentences and decide what to pray for.? Paul sees this kind of prayer as ap
activity that occuss in the spiritual realm, whereby our spirits speak directly to God, by
our minds are somehow bypassed and do not understand what we are praying, -

We may wonder why God would give thé ¢hurch a gift chat operates in the unseen;
spiritital realm and that is not understood by ouir minds. One reason may be to'keep us
humble, helping prevent intellectual pride. Another reason may be to remind-us that
God is greater than our understanding and that he works in.ways that transcénd our
understanding; Finally, it is characeeristic of much that God does in the new covenang
age that it is done in the unseen, spiritual realm: regeneration, genuine prayer,- wotship
“in spiriv and in eruch,” che spiritual blessings that come through the Lotd’s Supper;
spiritual warfare, laying up treasures in heaven, setting our minds on things above, where
Churist is—all these and many more elements of the, Christian life involve activities that
occus in the unseen, spiritual realm, activities that we-do not see or fully understand. In
that light, speaking in tongues is simply another activity that occurs in the unseen spiri-
tual realm, an activity we believe is effective because Secriprure tells us it is, not because
we can comprehend it with our minds (cf. 1 Cor. 14:5). -

‘e, Not Ecstatic but Self-Controlled. The New English Bible (1970) translated the
phrase “speaking in tongties” as “ecstatic speech,” thus giving fuxther support to:the idea
that those who speak in tongues lose awareness of their surroundings or lose self-control
or are forced to speak agoinst their will. Moreovet, some of the extrerne elements in the
Pentecostal movement have allowed frenzied and disorderly conduct at worship services,
and this has, in the minds of some; perpetuated the notion that speaking in tongues isd-
kind of ecstatic® speech. : £

But this'is not the picture given in the New Testament. Even when the-Holy Spirit
came with overwhelming power at Pencecost, the disciples were able to stop speakingin -
tongues so that Peter could give his sermon to the assembled crowd. More explicitly, Paul
says, “If any speak in a tongue, let there be ondy two or at most three, and each in inrn and- -
let someone interpret. But if there is no one to interpret, let each of them keep. silent in
church and speak to himself and to God” (1 Cor. 14:27-28). Here Paul requites that
those who speak in tongues take turns, and he limits the number to three, indicating
clearly that those who spoke in tongues were aware of what was going on amund them

53. The phrase “praying in the Holy Spirit” in Jude 20 is

c¢ again
it should not be restricred to speakmg in tongués, Once agath:

Judeall other

not the same expression since it is specifically the-“Holy Spirit”
who is designated. Jude is simply saying that Christians should
pray in conformity to the character and leading of the Holy
Spirit, and that may certainly include prayer in tongues; but i

would include any other kind of prayer in an understandable

language as well. Similacly, “praying at all cimes ix the Spirit,
with all prayer and supplication” (Eph. 6:18) is specifically
a statement that claims to cover all prayer that is made at all
times. It refers to prayer in conformity to the character of the
Holy Spirir and sensicive to the feading of the Holy Spirix, but

it may include speaking in congues, but should inc
types of prayer as well. (See the discussion of activities one
“in the Holy Spirit” in chapter 30, pp. 795-96)

54. The word eestatic when used ro describe spcech activity
means either “ state of emotion so intense that one 1§ CATH®
beyond rational thought and self control” ar “the franice, frenzl
or rapture associated with mystic or prophetic exalta:[oﬂh s
(American Heritage Dictionary, 4th ed. [Boston: Flonghton -
Mifflin, 2{}()6] sv. ecstatic [p 567]). = 3
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" and were able to control themselves so as to speak only when it was their turn, when
~ no one else was speaking; If there was no one to interpret, they were easily able to keep
silent and not speal. All of these factors indicate a high degree of self-controland give no
support to the idea that Paul thought of tongues as ecstatic speech of sorne kind.®
£. 1 Corinthians 14:20-25: Tongues and Prophecy as Signs of God's Attitude.
In 1 Corinthians 14:20-25 Paul says that if believers speak in tongues without inter-
pretation in chusch, they-will be acting and thinking like “children” (1 Cor. 14:20). He
first quotes a prophecy of judgment from Isaiah 28:11-12: “In the Law it is written, ‘By
people of strange tongues and. by the lips of foreigners will I speak to this people, and
even then. they will not listen to me, says the Lord™ (1 Cor. 14:21). : .
In the context of Isaiah 28, God is warning the rebellious people of Israel that the
next words they heard from him would be words of foreigners that they could not
iinderstand—the Assyrian army would come on them as agents of God’s judgment.
Mow Paul is-about to take this as a general principle—when God speaks to people in
Janguége they cannot understand, it is quite evidently a sign of God’s judgment.

**Panl righly applies that to the situation of speaking in tongues without interpreta-
tiop<in the church service. He calls it a sign (that is, a sign of judgment) on unbelievers:
“Thus tongues.area sign not for believers buc for unbeligvers, while prophecy is a’sign
st for unbelievers.but for believers. If, therefore, the whole church comes together
and all speak in vongues, and outsiders or unbelievers enter, will they-not say that you
aie out of your minds?”(1 Cor. 14:22-23). Here Paul uses the word sign to. mean “sign
of God’s attitude” (whether positive or negative). Tongues that are not understood by
outsiders are certainly a negative sign-—a sign of judgment. Therefore, Panl cautions

the Corinthians not to give such a sign to outsiders who come in. He tells.chem if an
Sutsider comes in and hears only unineelligible speech, he will certainly not be saved
but will conclude that the Corinthians are out.of their minds, and the uninterpresed

tongues'will, in this case, function as a sign of God’s judgment: _ .

~By contrast, Paul says.that prophecy is a sign of God’s attitude as well, but here it

is a pasitive sign of God’s blessing. This is why he can say that prophecy is a sign “for-

b,éi}i_évcrs” (v. 22). And this is why he concludes his section by saying, “If all prophesy,

and an unbeliever ot outsider enters, he is convicted by all, he is called to account byall, .

thé secrets of his heartare disclosed, and so, falling ori'his face, he will worship God and
dgc_ié(xf:t. that God is rcally‘aiﬁohg you” (vv. 24-25). When this'happéns, believers will
¢crtdinly realize that God s active among them to bring blessing, and prophecy will
regulaily function as a sign for believers of God’s positive attitude for them*

.. 55. Therefore, it is unfortunate that Thomas Schreiner  understand tongues to be nonecstatic speech in syllables the

onily lists two alternatives for the nature of speakingintongues:  speaker does notunderstand.

it is either human langnages or else “ecstatic speech” (Spéri- 56. For further discussion of this passage, see Wayne
tidal Gifis, 123-46), which is;at best, a mildly pejorative label.  Grudem, I Corinthians 14:20-25: Prophecy and Tongues as
By contrast, 1 and all continuationist writers known to me Signs of God's Accitude,” FFIT 41, no. 2 (Spring 1979): 381-96.
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g Tongues without Interpretation. If no one known to have the gift of i interpr
ration is present in therassembly, Paul gives a different guideline: “Buc if there is no onie
to interpret, let each of them keep silent in.church and speak to himself'and to God?
(1 Cor. 14:27-28). In other words, speaking in tongues should be in private. No speech
in tongues without interpretation should be given in the church service”.  ~

Paul speaks of praying in tongues and singing in tongues whien he says, “T will pray *
with. my spirit, but T will pray with my mind also; I will sing praise with my spirit; but 1

* will sing with my mind also” (1 Cor. 14:15). This gives further confirmation to the defi-

nition given above in which we viewed tongues as something primarily directed toward

God in prayer and praise. It also gives legitimacy to the pracice of singing in tongues,

whether publicly or privately. Yet the same rules apply for singing as for spcakmg if

there is no interpreter, it should only be done in private.’®

Nevertheless, however much Paul warns against using tongues without inter‘prcta-'
cion i church, he certainly views it positively and encourages it in privase. He says, “The
one who speaks in a tongue builds up himself, but the one who prophesies bujlds up
the church” (1 Cox. 14:4). What is his conclusion? It is not (as some would argue) that

Christians should decide not to use the gift or decide that it has no value when used. pri--

vately. Rather, he says, “What am I to do? I will pray with my spirit, but Ewill pray with -

my mind also” (v. 15). And he says, “I thank God that I speak in-tongues more than all
of you (v. 18), and “Now I want you all to speak in tongues, but even more to. prdphesy’: :

(. 5), and “Barnestly desite to prophesy, and do not forbid speaking in tongues” (Vi 39).

If our previous understanding of tongues as prayer or praise to God is correct; then we
would cerrainly expect that edification would follow, even though the speakcrs mmd
does not understand what is being said, and his or her spirit is communicating directly
with God. Just as prayer and worship in genetal build us up as we erigage in them, 50 th:s
kind of prayer and worship builds us up too, according to Paul. ORI &

h. Tongues with Interpretation: Building Up the Church, Paul says, - Thﬁ one .
who prophesies is greater than the one who speaks in tongues, unless someone mterprfﬁ, B

57 It is Eroubling that, in some churches today where
speaking in tongues Is allowed, those who do #or give a message

“publicly {perhaps because it is not the appropriate time in the -

serviee or perhaps because they do not know if someone will
interpree) will still sometimes speak in rongues not “silently”
bue so that four.or five people nearby can hear their speech in
tongues. This is simply disebediernce to Paul’s directive, and
is not acting in love.toward others in the church, Paul says to

“keep silent in church” if one is not giving a public fmessage in
tongues. (Many who have spoken in tongues today say that ic
can easily be done in an inandible whisper, so that no one else
will hear, and Paul’s directions will be obeyed.)

58. Many churches today, however, practice what Is some-
times called “singing in the Spitit,” in which many or all the
congregation will simultaneously sing in tongues, individu-
ally improvising their melodics around a certain dominant

musical chord. While many people w:il tesufy rhat thefﬁ is
beatity and spiritual powet in such accurrences, ‘onée again W
must object that it is discctly contrary to Paul's faseruccions in E
1 Cor. }4:27-28, where those who speak in tongues are ko rake
turns, and ehere ate to be at tost three in 4 worshlp scr'ﬂC‘;
and interpretation is to follow. Théugh this piactice may soUf od
beautiful to chose whp are familiar with it, and :hough

may ar times graciously use it as a means ‘of winnjrig ab Uil ri] _
liever, Paul explicitly says that the expected resulé gener ally Wi
be that unbelievers wil say “that you are out of your m‘“hsc
{1 Cor. 14:23). An alternative to this practice, 2 and one rh af
would both be consistent with Scriprure and:follow the pati ©
love toward outsiders, would be for everyone to sing ir{chis V;:Z; _
not in tongues, but in an understandable fanguage (thr :
English or whatever language is commonly undcrstoﬂ int
area where the church assembles),
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so that the church may be built up” (1 Cor. 14:5). Once a message in tongues is inter-
preted, all can understand. In that case, Paul says that the message in tongues is as
valuable to the church as prophecy. : :

It is important to note hete that Pand does not say that prophecy and tongues have the
same function (for-other passages indicate that prophecy is communication from God
toward humans, while tongues is generally communication from humans to God). But
Paul cleatly says they have equal value in edifying the church. We may define the gift of
intexpretation as reporting to the church the general meaning of something spoken in tongues.
1. Not All Speak in Tongues. Just as not all Christians are apostles, not all are
prophets or teachers, and not all possess gifts of healing, so also not-all speak with
tongues. Paul clearly implies this when he asks a series of questions, all of iwhich expect
the answer “no,” and includes the question “Do all speak with tongues?” (1.Cor. 12:30).
The implied answer is no.% _ . o . : .

Some have argued that Paul here only means that not all speak with tongues publicly,
and pethaps he would have admitted that all can speak in tongites privately. But this
distinction seems foreign to the context and unconvincing, He does not specify that not
all speak with tongues publicly ot jn chisrch, but be simply says that not all speak with
tongues. His next question is, “Do all interprec?” {v. 30). His jprevious two questions
were, “Do all work miracles? Do all-possess gifts of healing?” (vv. 29-30). Would we
wish to make the same arguments about these gifts—that not all interpret tongues
publicly, but that all Chuistians are able to do it privately? Or that not all work miracles
publicly, but that all are able to work miracles privately? Such a distinction seems unwar-
ranted by the context in every case. : S ‘

In actuality, the desire to say that every Christian can speak in tongues (even though
Paul says that not all speak in tongues) is probably motivated in most cases by a prior
doctrinal understanding that views baptism in the Holy Spirit as an experience subse-
Yuetit to conversion® and sees speaking in tongues as an initial “sign” of receiving this
T)ﬁpti"ém in the Holy Spirit, But there are serious questions that remain about this
doetrinal position (as explained in chapter 39). It scems better to take 1 Corinthians
1230 to meaj just, what it says: not all speak in tongues, Tli_c gi_ft of t(_m'g:ucs_—_just like
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every other gift—is not given by the Holy Spirit to every Christian who seeks'it. He: .

“apportions to each one individually as he wills” (1 Cor, 12:11). ‘ o
- 'Howcvcr,.Scriptu're does not indicate that only a few will receive the gift of speaking

in tongues, and since it is a gift Paul views as edifying and useful in prayer and worship

{on a personal level even if not in church), it would not be surprising if the Holy Spirif:
gave a vety widespread distribution of this gift, and many Christians in fact received it

59, ‘The Greck particle mé which precedes this question, 61. Thisis still the official doctrinal position o
expects the answer “no” from the reader. The NASB captures - blies of God, forexample,: . C
this sense: “All do not speak with tongues, do they?” . - ~ 62, Mark-16:17 is s¢metimes used ro claim th

f'the Assem-

atall Chis-

60. See chapter 39 about baptism in thaHoly Spitie: tians can speak in tongues: “And these signs will accompany

OIS S 2 Y D e TN e Al T R B T o)
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j- What about the Danger of Demonic Counterfeit? At times Christians haye
been afraid to speak in tongues, wondering if speaking something they do not under:
stand might involve them in speaking blasphemy against God or speaking something
that is prompted by a demon rather than by the Holy Spirit. - R

First, it must be said that this is not Paul’s concern, even in the city of Corinth whese
many had come from pagan temple Wm'sh%p, and whiere Paul had cleatly said that “whag
pagans sacrifice they offer to demons and not to God” {1 Cor. 10:20). Nonetheless; Paul
says, “I want you all to speak in tongues” (1 Cor. 14:5). He gives no warning thag they
should beware of demonic counterfeit or even think that this would be a possibility

when they use this gift.

The theological reason underlying Paul’s encouragement at that point is the fact thar
the Holy Spirit is working powerfully within the lives of belicvers. Paul says, “I want
you to understand that no one speaking in the Spirit of God ever says Tesus is accursed!”

\and no ene can say Jesus is Lord” except in the Holy Spirit” (1 Cor. 12:3)-Here Paul - :
reassutes the Corinthians that if they are speaking by the power of the Holy Spirit :
working within them, they will not say, “Jesus is accursed!”®® Coming as it does ac the -
beginning of a discussion of spiritual gifts, 1 Corinthians-12:3 is intended to function
as reassurance to-the Corinthians who may have suspected some Christians who came
from backgrounds of demon worship-in-the temples at Corinth: Might this démonic
influence still affect their use of a spiritual gift? Paul lays down the ground rule that
those who genuinely profess faith that “Jesus is Lord” are doing so by the Holy Spirit
working within and that no one speaking by the power of the Holy Spirit will evefspeak
blasphemy or curses against Jesus.5 This fear, then, is not one that Paul seemed troubled
by. He simply encouraged believers to pray in tongues and said that if they did so they

would be edifying themselves.®

those who believe: in my name they will cast out demons; they

will speak in new torigues.” But in response to this verse it must
be noted (1) that the verse probably was not originally pare of
Mark’s gospel, since many early and very reliable manuscripts
do not include Mark 16:9-20, and its doubefisl statns mcans
that it is 2 precarious basis upon which to build doctrine {sce
discussion in chapter 17, p. 481); (2) that even if it is not pare of
Seripture, it does of course bear witness to a very carly tradition
in the history of the church, bur even in this case, it does not
affirm that all believers will speak with tongues: the immedi-
ately following phrase says, “They will pick up serpenes” (v. 18),
something that no responsible inrerpreter would say should
be true of every Christian; and (3) that no connection is made
between speaking in tongues and baptism in the Holy Spirit in
this passage.

.63. It might be objected at this point thar speaking in
tongues is not-épeech empowered by the Hely Spirit but is
speech that comes from the speaker’s own human spirit. But
Paul clealy viewsall these spiricual gifts as generally emspomered
by the Holy Spirit, even the ores in which human pessonality

© Christians who say they spoke in tongues For 4 tiind andt

comes fully into play. This would be true of teachers g}ld}}el??-'s
and administrators, as well as those who speak.\..vith tép S, {'?
cach of these cases the active agent in performifg thadctivity
is the Christian who has che particular gift and uses:t, but 3.”
these are nonetheless cmpowered by thc.I—I_gly Spirit in th.‘_“f
funceioning, and that would be true of thé gift :cif tfongues
as well, . - - pen 0oL T

64. Also relevant ac this poin is John's reassurange £¢ his
readers, in the concext of demonic spirits that had gone out It0
the world: “He who is in you is greai:er.than he who is in the
world” (1 John 4:4). :

5. Some popular books have given ancedor

2] accounts Of
hen
found that there was a demon within th‘cm who was EmpovEr
ing this speech, and the demon was cast out. (See, for exasP i
C. Fred Dickason, Denon Possession and the Christian fWest
chester, IL: Crossway, 1987], 126-27; 188-91; 193-’97‘) Bus
this is just another example of a case where cxpcrienc':c is to

subject to Scripture and reseed by Scripture, and 'th,e‘ ’:‘5“".'-:]':l .
of Scripture should not be subject to experience. We must

ing
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k. Is Romans 8:26—-27 Related to Speaking in Tongués? Paul-writes it Romans
8:26-27: “Likewise the Spirit helps us in our weakness. For we do not khow what to pray for
as we ought, but the Spirit himselfintercedes for us with groanings too deep forwords. And
he who searches hearts knows what is the mind of the Spirit, because the Spirit intercedes
for the saints according to the will of God.” Paul does not mention speaking in tongues
explicitly here, and the statement is a general one concerning the life of all Christians, so

. it does not seem correct to say that Paul here is feferring to speaking in tongues, He is

referring to a more general experience that occurs in the prayer life of every Christian.

But what exactly is he talking about? Some have thought that he is referring to an
intercessory activity completely imperceptible to us, in which the Holy Spirit intercedes
for us by making sighs and groans to the Father: On this view, such intercessory work of
the Spirit goes on continually, but we have no idea that it is happening (except for the
fact that Scripture tells us this). In this way it-would be similar to the intercessory work
of Christ mentioned in Romans 8:34 and Hebrews 7:25, _ )

But this does not appear to be a satisfactory explanation of the passage, for several
reasons: (1} It would not seem probable that Paul would say that the initercessory work of

the Holy Spirit, who is the infinjte, omnipotent, omniscient Ged,-would be carried out

in “wordless groans” (literal translation of steragmeois alalétois iy Rom.:8;26), especially
when we realize that groans refers to the intense sighs of fatigue that are appropri-
ate to weary, burdened creatures in a fallen world.*¢ (2) Within. the-larger context the
groanings in.view: seem to be those due to the burden of living in this prcscnt-cvii age,
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careful that we not let such reports of experiences cause us to
adopt a different position than Scripture itself on chis issue,
Specifically, if 1 Cor, 1214 views tongues as a good gift from
the Holy Spirit that is valuable for edification and for the good
of the'church, and if Paul can say, “I want you all to speak in
rongies” (1 Cor. 14:5), then interprerations of contemporary
ﬁxpcncnces that, in effect, say, "I want you ali to be afraid of
tongues,” go contrary to the emphasis of the New Testament.,
{Note Dickason’s quotation of Kure Koth: “Seeking this gift for
ourselves can be a very dangerous expesience” [p. 127].) Thisis
just not the perspective Paul has in the New Testament,

I realize that Dickason has a cessationist view with respect
to speaking in tongues today (see p; 189: “T vold her T doubted

that there were any genuine tongues from God today inthe .

New Testament sense”). Therefore, from his perspeciive, he
is not making Scripture subject to experience, but sees these
experiences-as confirming his understanding of Scripture.
(I have discussed the cessationist-position.in chapter, 52,
pp. 1271-90.)

There is the possibility of demonic countcrfclt of every
gift iz the lives of unbeligvers (see Matt. 7:22; also chaprer 17,
pp. 48586, on false miracles). Therefore, the fact that there is

* some kind of “speaking in tongues” in pagan religions should

not surprise us or cause us to think that all speaking in rongues
is false. But in the lives of believers, especially when there is
positive fruit in their lives and from their gifts, 1 Cor, 12:3,
-
p

1 ]ohn 4 4 Luke 1}1:11-13, and Matr, 7:16-20 eell us that
thest are not coanseefeit gifts but real gifis from God. We must

* remember that Satan and demons.do not do goad; chey do evil;
.and they do not bring blessing; they bring destruction.

{Neil 1" Anderson, in T%he Bondage Breaker [Eugene, OR:

Harvest House, 1990], 159-60, relates a story of a man who
was apparently a Christian and whe had a counterfeit gift of
tongues. But Anderson notes that the gift was conferred on
the man “by false teachees” [p. 1597 and thac chis* “gift” brought
obviously destructive consequences in the man's life. These fac-
tors, and not just the words of 2 demon as the only evidence,
gave clear indication of the counterfeit nature of that sup-
posed “gife,” Unlike Dickason, Anderson affirms that he is not
opposed to speaking in tongues; see p. 160,)
* An aleernative explanation for the stories given by Dicka-
son is to say chat the demons who seid they were “tongues spir-
its,” and that they came in when some charismatics laid hands
on the Chadstian in question, were lying, Satan “is a liar and the
father oflies” (John 8:44), and he would leve to have Christians
afraid of as many of the Holy Spirit’s gifts as possible.

66, The word groan (stenagmos) is elsewhere used in the
New, Testament only ar Acts 7:34, of the groanings of Israel
under oppression in Egypt. But the related verb sterazd is used
several rimes, always of finite creaturés.groaning under the bur-
den of this fallen creation, In the immediately previous con-
text stenazd tefees to our groaning because our redemption is
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particularly the groans associated with our suffering in this age (seé vv. 17, 18, 23), (3)
The verb belps in Romans 8:26 (“The Spirit belps us in our weakness”) does not refer 16
somcthing the Holy Spirit does apart from us and on our behalf but rather something the
Holy Spixit docs in cooperation with us. The verb Paul uses here (synantilambanomai) is
also iised in Luke 10:40, where Martha wants Jesus to tell Mary “to belp me”—certainly
she does'not want Mary to do the food preparation instead of her but rather to comie and
take part with herin doing it.”” Therefore, Paul is not talking about something the Holy
Spirit does completely apart from our patticipation but somcthmg thc Holy Spirit does
in cooperation with our activity. : e

" These reasons combine to indicate that Paul is not talking about a work of the Holy
Spirn: done apart from us and unknown by us bur about the inarticularessighs and .
groans that we utter in prayer, which: the Holy Spirit then makes into effective inter:
cession before the throne of God. We conld paraphrase, “The Holy Spitit assists our
prayers when he mtelccdcs (for us) by taklng our wordless groans and makmg them into
effective prayer.”s® : o

What is the relationship between this and speaking in l:onguf:s> There is'some simi-.
larity because'it is effective prayer which we pray even though we do not understand fully -
what we ate praying. But there are some differences in that the sighs or groans that we
utter i prayer very often-relate to-situations or hardships that we are very conscious of in
our minds as we pray; so we know what we are praying about. But Paul says that we do not
know how to pray for these situation’s as we ought to pray, Therefore, the Holy Spirit helps

“us and intercedes in these situations “according to the will of God” (Rom. 8:27): There

is there mention of our mind being unfruitful or lacking understandmg (though that

is'no explicit meéntion of our spirit praying (though that may indeed be true as Wcﬂ) nor

fnay at times be at least partially true). Nor do these sighs or groans come forth i in “other
tongues” or “other languages.” So there are several differences, even though Romans
8:26~27 talks about intercession that we make in sounds that are not fully undcrstood
by us, and therefore it isa phenomenon that has some similatities to speakmg in tonguﬂs _

F. WORD OF WleoM AND WORD OF KNOWLEDGE

Paul writes, “For to one is given the word of wisdom through thc Spirity and 0
another the word of knowledge accmdmg to the same Spirit” (1 Cor, 12:8 NASB ESV

incomplete (Rom. 8:23; a related compound word is uscd in
v. 22 of the creation itself). The verb is also used of finite crea:
tures groaning under the burden of this creation in Matk 7:34
{Jesus asaman); 2 Cor. 5:2, 4 (believers who have a cosruptible,
earthly body); Heb. 13:17 (church leaders who may be eempted
to groan under the buirden of church leadership); and James 5:9
(a warning for Christians not to grumble or groan against one
another). Though the-verb was once used of Jesus who groaned
while under the limications of this human existence, it does
not seem an appropriate tesm to use af the activity of the Holy

Splnt, who would not experiencea si mlla: wea[mess bﬂca““ hc
never took on human nature,

67. Though the word is not elsewhere used i ¢hé N"-W T?fx
tament, its sense is also transparent from the gy { “with”) pret!
thae Paul aviaches o a very common word for "help

68, An alternative view is found in the helpful di
by Douglas Moo, The Epistle to the Romans, N1C (Graiid 31:0
ids: Berdmans, 1996), 522-37, who understands thie gfoa“ s
be not ours bue the Holy Spirit’s.

scussion



