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4 EPIC TRADITIONS OF EARLY ISRAEL

and flesh [basar].”? Tribesmen of Israel meeting David at Hebron intro-
duce their negotiations with him by saying, “Behold we are thy bone and
thy flesh.”? Another term for flesh, $¢2r, both in Hebrew and Canaan-
ite means ‘blood relation’ in many contexts, and in Leviticus 18:6 and
25:41, the two terms for flesh, 5&’2
nate the ‘near of kin.’

Rooted in the concept of kinship. was the. ebligation to protect one’s
kindred. .H\lm incumbent on the tribesman to kill the killer of his kins-
‘man, and in time of war, offensive or defensive, to rally to the tribal
muster. His kinsman’s enemy is his enemy. Of early tribal society in
Arabia, Robertson Smith wrote as follows:

Y

&°8r and bisar, are compounded, to desig-

The key to all divisions and aggregations of Arab groups lies in the
action and reaction of two principles: that the only effective bond is
a bond of blood, and that the purpose of society is to unite men for
offense and defense. These two principles meet in the law of blood-
feud, the theory of which is that the blood-bond, embracing all men
who bear a common nisba or group-name, constitutes a standing
obligation to take up the quarrel of every tribal brother*

The obligation of the kinsman is also to uphold the welfare of his
fellow kinsman. Properly vengeance is proscribed within the kinship
group. The law of Leviticus 19:17-18 refracts in a new framework old
ﬁﬂﬂﬁwwmm om.ﬂw,m kinship ethos: “You shall not hate your brother in your
heart. . . . You shall not take vengeance nor bear a grudge against the
members of your people [i.e., your kindred], but you shall love your fel-
low [tribesman] as yourself.” One is obliged to love one’s kinsman as
himself, as his own soul® Joab, with some justification, accused David
of reversing the requirements of traditional behavior toward one’s own
by “loving those who hate you and wmgﬂm those who love %oc " Prop-
erly the bond of kinship requires that one bless those who bless one’s
brother, curse those who curse one’s brother.

To the kinship group, the family (mispahah), falls the duty of redemp-

tion. Redemption, g&’#ildh, indeed, defines the kinship group,® and the

verb g7’al, ‘to redeem,’ is often best translated ‘to act as kinsman.” The

2. Gen. 29:14.

3. 25am. 5:1; cf. Judg. 9:1-4; Gen. 37:27 Chynw bérnw); etc.

4. Kinship and Marriage, 69. Compare the “laconic formula” cited by Emanuel Marx,
“they pursue and are pursued together (bitardu wa-yantaridu ma‘a ba‘ad),” and his quo-
tation from A. Musil of a Rwala saying: “bound to mutual protection, both aggressive
and defensive.” See Marx, Bedouin of the Negev (New York: Praeger, 1967).

5. Cf. 1 Sam. 18:1-3 and 20:17 for the expression “to love as one’s own soul”; also
the discussion below.

6. Cf Ezek. 11:1.

KINSHIP AND COVENANT IN ANCIENT ISRAEL 5

duties of the go’él are several: to avenge the blood of a kinsman,” to re-
deem property sold by a poor kinsman,? to redeem the kinsman sold
into debt slavery,® to marry the widow of a brother or near kinsman to
secure his line.’® Certain laws, embedded in the Priestly Work and in
Deuteronomy, proscribe the taking of interest or rent and require that
interest-free loans be given to needy brethren. These laws, which may
be regarded as idealibtic or unrealistic in their present framework —ap-
ﬁ:m& toall Tsrael— rmr\m their origin in the kinship group, the lineage (bét
’ab) or family Q:mn&SS which held property in common as an 5&63-
able patrimony.!! —
We rmsw noted that the wmbmtwmm of love (ahibah) is kinship S:mcmmmu
the bond that holds wommﬁrma those in intimate relationships, the relation-
ships of family and kindred. Hesed (‘loyalty’) too, I should argue, origi-
nally was a term designating that loyal and loving behavior appropriate
to a kinship relationship. “Kinship,” Meyer Fortes has written, “predi-
cates the axiom of amity, the prescriptive . . . altruism exhibited in the
ethic of generosity. . . . Kinsfolk are expected to be loving, just and
generous to one mbogma and not to demand strictly equivalent returns

of one another.” Hesed as used ir mmlv\ anmJUm society structured by
kinship bonds, covers ‘precisely this Sémantic field. On the other hand,

when extended in use outside the kinship group, behavior required by
or appropriate to a kinship relationship becomes “gracious” or “altruis-

tic” behavior. With the breakdown of kinship structures in society, and

7. See Num. 35:19-27.

8. Lev. 25:25-33.

9. Lev. 25:48-49.

10. Ruth 3:9, 12~13 and 4:1~14. See Baruch A. Levine, “In Praise of the [sraelite
midpahi: Legal Themes in the Book of Ruth,” in The Quest for the Kingdom of God: Studies
in Honor of George E. Mendenhall, ed. H. B. Huffmon, F. A. Spina, and A. R. W. Green
(Winona Lake, Ind.: Eisenbrauns, 1983), 95-106, and Hanan Brichto, “Kin, Cult, Land,
and Afterlife— A Biblical Complex,” HUCA 44 (1973), 1-54 (called to my attention by
Lawrence Stager).

11. It is not my purpose here to analyze the several levels in the structure of tribal
Israel, from ‘lineage,” bét ab, to ‘tribe,” Sebet. There is a rich literature relating to this
topic including the following useful studies: George E. Mendenhall, “Social Organi-
zation in Early Israel,” in Magnalia Dei: Essays on the Bible and Archaeology in Memory of
G. Ernest Wright, ed. F. M. Cross, W. E. Lemke, and Patrick D. Miller Jr. (Garden City,
N.Y.: Doubleday, 1976), 132-151, and The Tenth Generation: The Origins of the Biblical
Tradition (Baltimore: Johns Hopkins University Press, 1973), 174-197; C. H. ]. de Geus,
The Tribes of Israel (Assen, Amsterdam: Van Gorcum, 1976}, 120~164; Norman Gott-
wald, The Tribes of Yahweh (Maryknoll, N.Y.: Orbis Books, 1979), 237-376; Robert R
Wilson, “The Mechanisms of Judicial Authority in Early Israel,” in The Quest for the
Kingdom of God, 59~75; and Lawrence E. Stager, “The Archaeology of the Family in
Ancient Israel,” BASOR 260 (1985): 1-35 and bibliography.
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8 EPIC TRADITIONS OF EARLY ISRAEL

family. This is the proper understanding of Genesis 2:24: “Therefore a
man will abandon his father and his mother and cleave to his wife, and
[the two of them] will become one flesh.” Flesh refers not to carnal union
but 8 identity om “flesh,” wwbma@ szBm of my bone, flesh of 3% mmmw o

mﬁmw rank between spouses.

Adoption of sons or daughters is another means of ingrafting non-kin
or distant kin into the lineage. The practice was widespread in the Near
East and in Israel. Its formulae survive (often in secondary settings): “I
will be to him a father and he will become my son,” or “my son art
thou, today I have begotten thee,” or “a child is born to us, a son is given
to us.”¥?

QOath and covenant, in which the deity is witness, guarantor, or par-
ticipant, is also a widespread legal means by which the duties and privi-
leges of kinship may be extended to another individual or group, includ-
ing aliens. In describing early Arab tribalism, Robertson Smith writes:

The commingling of blood [in the oath and covenant ritual] by
which two men became brothers or two kins allies, and the [legal]
fiction of adoption by which a new tribesman was feigned to be
the veritable son of a member of the tribe, are both evidences of
the highest value, that the Arabs were incapable of conceiving any
absolute social obligations of social unity which was not based on
kinship; for a legal fiction is always adopted to reconcile an act with
a principle too firmly established to be simply ignored.

Again, Smith says that “a covenant of alliance and protection was
based on an oath. Such an oath was necessarily a religious act; it is called
[gasama] . . . a word which almost certainly implies that there was a ref-
erence to the god at the sanctuary before the alliance was sealed, and
that he was made a party to the act. . . . We see that two groups might
make themselves of one blood by a process of which the essence was
that they commingled their blood, at the same time applying the blood
to the god or fetish so as to make him a party to the covenant also. Quite
similar is the ritual in Exodus 24 where blood is applied to the people of
Israel and to the altar.”2°

19. See 1 Sam. 7:14; Ps. 2:7; and Isa. 9:5.

20. Smith, Kinship and Marriage, 56-62. See also the neglected but fundamental
study of Johs. Pedersen, Der Eid bei den Semiten: Studien zur Geschichte und Kultur des
islamischen Orients, Drittes Heft, ed. C. H. Becker (Strassburg: Triibner, 1914), 21-51.1
quote one excerpt (21):

KINSHIP AND COVENANT IN ANCIENT ISRAEL 9

Covenants bound with covenant oaths may be made with individu-
als or groups. An example of an individual covenant is that between
Jonathan and David. Note the following phrases: “And Jonathan loved
him [David] as himself [k&-nap3d]. . . . And Jonathan made a covenant
with David in that he loved him as himself.”? In 1 Samuel 20:14-20, in
a partially corrupt text, the covenant is further specified:

Only this, if I am still alive, may you maintain Yahweh's loyalty
[hesed] to me. But if I die, never break faith [hesed] with my house
{lineage]. And when Yahweh exterminates all the enemies of David
from the face of the earth, the name of Jonathan must never be al-
lowed by the family of David to die out from among you, or Yahweh
will make you answer for it. And in his love for David, Jonathan re-
newed his oath to him, because he loved him as his very self.?

In 2 Samuel 1:26, in the Lament of David, is a further reference
to Jonathan and David’s relationship: “I grieve over thee Jonathan my
brother. . . . To love thee was for me / Better than the love of women.”
The language used in these passages is transparently the language of
kinship and mutual kinship obligation. Jonathan loves David as him-
self; David’s love for Jonathan exceeds that of sexual love. The oath and
covenant is binding on the offspring of David and Jonathan. David is to
protect Jonathan’s name (lineage) in the event of his death. In life and
death, loyalty appropriate to kinsmen (hesed) is to be kept unbroken.
And David addresses Jonathan as “my brother.”??

Bei den Arabern beruht jeder Schutz, jedes Recht und jede Pflicht auf Stammes-
genossenschaft. Nur innerhalb des Stammes lasst sich ein menschliches, nor-
males Leben fithren, denn ausserhalb des Stammes herrscht nur Tod und Flucht,
alles bése und unmenschlich ist. Dies Verhalt mit den unverbrichlichen Pflich-
ten und Rechten, die darin einbegriffen sind, wird, wie wir gesehen haben, von
den Arabern mit dem Wort ‘ahd bezeichnet. Wenn zwei Parteien ein ‘ahd mit ein-
ander eingehen bilden sie dadurch eine neue Lebensgemeinshaft von derselben
innegen Art wie das Verhiltnis zwischen den Stammesverwanten. Das ganze
Leben, alle Rechte und Pflichten werden gemeinsam.

21. 1 Sam. 18:1-3.

22. The text is that of the New American Bible, prepared by the late Patrick W.
Skehan and the writer. It is based partly on the OG, partly on conjecture. See also
Kyle McCarter, 1 Samuel, in the Anchor Bible (Garden City, N.Y.: Doubleday, 1980),
337. David’s endeavor to carry out his obligation to Jonathan is recorded in 2 Sam. g:
1-7 and 21:7.

23. Cf. J. A. Thompson, “The Significance of the Verb Love in the David-jonathan
Narratives in 1 Samuel,” VT 24 (1974): 34-38, and McCarter, 1 Samuel, 341 f., who stress
the political significance of the covenant and its analogy with suzerainty treaties.
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12 EPIC TRADITIONS OF EARLY ISRAEL

the ’elep. In the rituals of Holy War, the “militia of Yahweh” was called
up by the god of the league, that is, by priestly oracle and/or the 36pet,
a term we usually translate imprecisely as ‘judge’, the temporary leader
in battle, under the sanctions of covenant oaths or curses. In such rituals
we find the social function of the epic of the Divine Warrior recited and
reenacted in cult.

/ Theleague was also a kinship organization, a covenant of families and

h tribes organized by the creation or identification of a common ancestor
and related by segmented genealogies. Such genealogies are in substan-
tial part constructs, based as much on “kinship-in-law” as real kinship,
and the genealogies tend to be fluid, shifting to reflect social and histori-
cal changes and developments. The league in ideal form was conceived

wm(wim?m tribes, related at once by covenant and kinship.

The Istaeliteé leagué was also a religious organization or society.
Priestly families, linked by genealogy to create a priestly “tribe,” were
set aside to conduct rituals and sacrifices and to preserve religious lore.
The league was called the ‘am Yahweh, which we generally translate the
‘people of Yahweh.' However, as we have seen, ‘@am(m) is a kinship term,
and for our purposes here is perhaps better translated the ‘kindred’ of
Yahweh. Yahweh is the god of Israel, the Divine Kinsman, the god of the
covenant. Religious unity is undergirded by the institution of the pil-
grimage feasts, where Israel’s epic is sung, and covenant ceremonies or
covenant renewal ceremonies reconstitute the league anew.

To be sure, these three aspects of league organization are overlapping.
The ‘am Yahweh, 'kindred of Yahweh,” in some contexts must be trans-
lated the ‘militia of Yahweh,” and in other contexts the am Yahweh is a
community of worshippers, a cultic association.??

I have discussed elsewhere the evidence that confederations of tribes
flourished in southeastern Palestine and northern Arabia before their
evolution into “nation states” headed by kings: Edom, Moab, Ammon,
Midian, Ishrhael, and Qedar.®® The Israelite league was called the am
Yahweh; indeed, this is the old proper name of the league. So too Moab
was called the ‘am Kémds, ‘sacral league’ or ‘kindred’ of Chemosh, and
Ammon the ‘am Milkom.3* In North Arabic is found the °ahl ABtar, ‘the

32. Note the language of 2 Kings 11:17 (= 2 Chron. 23:16): “Jehoida made a cove-
nant between Yahweh, the king, and the people that they should become the ‘kindred
of Yahweh.” " For a recent discussion of ‘am(m), and a review of the literature dealing
with the term, see Robert M. Good, The Sheep of His Pasture: A Study of the Hebrew
Noun Am{m) and Its Semitic Cognates, HSM 29 (Chico, Calif.: Scholars Press, 1983).

33. See below, chapter 2.

34. See Jer. 49:1 where Milcom is to be read (with the versions), and the expression
‘ammé, ‘his {Milcom’s] people’ or ‘kindred’ is found. For ‘am Yahweh, see Judg. 5:11,
1Sam. 2:24, 2 Sam. 1:12, etc.

KINSHIP AND COVENANT IN ANCIENT ISRAEL 13

family of the god ‘ABtar” We have noted also that, just as names with
the theophorous element Yahweh dominate the Israelite onomasticon,
so too in Ammon, Moab, and Edom their onomastica are dominated by
the name of their league god.®

Israel is the kindred (‘am) of Yahweh; Yahweh is the God of Israel
This is an old formula. But this formula must be understood as legal lan:.

guage, the language of malﬂmgw-w:-ﬂw? or in other words, the language

of covenant.

Social Metaphors in Israel’s Religious Language

In light of our exposition of the social institutions of tribal Israel, in-
stitutions rooted in an ideology of kinship and its legal substitutes that
I havé dubbed “kinship-in-law,” it will be useful, I believe, to reexamine
social metaphors, “Sociomorphisms,” in Israel’s religious language.

The God of Israel adopts Israel as a “son” and is called “father,” enters
a marriage contract with Israel and is designated “husband,” swears
fealty oaths together with Israel and enters into covenant, assuming
thé mutual obligations of kinship, taking vengeance on Israel’s enemies,
going to war at the head of Israel’s militia.

In Israel Bwﬂmmwmw.g.mw be described as entry into a mutual covenant
of love, loyalty (hesed), and fidelity (#met). In Ezekiel 16, Jerusalem is
addressed as a beautiful woman of mixed ancestry. Yahweh came upon
her and said, “I looked upon thee, and behold thy time was a time of
love, and I spread my skirt over thee and covered thy nakedness, and |
made oaths to thee and entered into a covenant with thee . . . and thou
becamest mine.” %

In Hosea 2:4-25 there is the song of the divorce of wife Israel by her
husband Yahweh, an alloform of the covenant lawsuit (found inter alia
in Hosea 4), followed by a song of wooing and remarriage as Israel is
led by her lover in the wilderness, retracing the way of the Exodus and
the entry into the land. The new espousal will be eternal, marked by
loyalty (hesed) and fidelity (&minah), and Israel will “know” Yahweh,
and call him “my husband.” The child called 16 ‘ammmi, 'no kin of mine,
shall be called ‘@mmi, ‘my kin.’ In this lovely song the terms for kinship
marriage, covenant, and kinship-in-law are interchangeable social meta-
phors drawn from the traditional ethos of the ﬁ.ﬂ.@lz& league. Hosea with

e i on =

35. See below, chapter 2. On the Israelite onomasticon, see Jeffrey H. Tigay, You
Shall Have No Other Gods: Israelite Religion in the Light of Hebrew Inscriptions, HSS 31
(Atlanta: Scholars Press, 1986).

36. Ezek. 16:8; cf. Mal. 2:14 (“wife of my covenant”); and Prov. 2:17. Tadmor,
“Treaty and Oath,” 139, observes that the Akkadian term for marriage is riksatun,
‘binding agreement,’ ‘pact,’ ‘covenant.’
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16 EPIC TRADITIONS OF EARLY ISRAEL

early covenant forms were sociocentric, mutual, and expressed in legal
institutions (kinship-in-law) was unthinkable. Law —static, petrified, ex-
terior, abstract—was the creation of the Judaic spirit, hence late and
perverse. That such views persist in the face of new knowledge of the
ancient Near East, the history of religion and law, and advances in social
anthropology is a testimony, not to the soundness of the Wellhausenist

synthesis but to the power and wma%ﬂm;%.ﬁm.mmémﬁ and anti-Judaic
dogma, or, in other words, to the survival of stubbornly, often uncon-
sciously held traditions of Christian apologetics in biblical scholarship.
Tribal covenants structured by wubmwﬁu -in-law .as 2m= as federations
of tribes under a league god were mutual no<mbm3m "Even the inter-
national treaties of the Hittites and the sizgrainty or Humw:% treaties of
north Syrian Semites in the second millennium were mutual, at least in
form and language, obligations being undertaken by both parties.®
Hummmnmmd s classic mgm% of oath and covenant gives the following defi-
nition of ahd, the primary term for covenant among the early Arabs:
“Ahd means generally the relationship between those who belong to-
gether with all the rights and obligations which spring from this relation-

ship. It encompasses consequently both the relationship between those

_

related by Edmrﬁﬁmm those united by covenant.”* In some contexts

‘Tight” or "obligation’ may be primarily in view; but, says Pedersen, /.Q\Hm\w,\m
translate the S,oﬂa [‘ahd] with oEmmmSOd [Pflicht], yet always underlying

fobtSat R vy oty e

this meaning at the same time is the presupposition of the mmngww re-
lationship of the parties which is the ground of the obligation.” The term
@hd is cogniate with Hebrew *4d < ‘2dot | ednt,* Aramaic ‘dy’, borrowed
into the Assyrian dialect in the frozen form adé* The plural form in Ara-
maic and Hebrew, comparable to Homeric horkia in the idiom horkia pista
tamnein and Phoenician It in the idiom krt °It, has generally been taken to
mean ‘covenant oaths’ but is better taken to be a plurale tanfum like Akka-
dian riksatum since the idiom is ‘to cut’: krt, gzr, tamnein (sic). Evidently,

ao* \ ﬁmn:w is one of the Priestly tradent’s characteristic mwnrmwmgm 7 The

43. See Tadmor, “Treaty and Oath,” 138~140; William L. Moran, ANET, 628, n. 64.

44. Pedersen, Der Eid bei den Semiten, 8.

45. ‘£d6t shows the usual dissimilation of (long) u-class vowels in proximity, char-
acteristic of Hebrew (‘4dat > ‘6d5t > ‘dst); ‘edat is a secondary form, the feminine
plural being normal. See CMHE, 267 and references.

46. CMHE, 267, n. 209; H. Tadmor, “The Aramaization of Assyria: Aspects of West-
ern Impact,” in Mesopotamien und seine Nachbarn, ed. Hartmut Kithne, H. S. Nissen,
and J. Renger, XXV Rencontre Assyriologique Internationale (Berlin: Dietrich Reiner,
1982), 455-458; Tadmor, “Treaty and Oath,” 143~152.

47. See CMHE, 3221, and 314; of. C. L. Seow, “The Designation of the Ark in
Priestly Theology,” HTR 8 (1984): 185-198.
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usual term in Hebrew is, of course, bérit.* Its etymology is obscure, but
the term is identical in its distribution with Arabic @hd, Hebrew ‘édot,
Aramaic ‘ddayya’, Akkadian rik$atum, ‘'bond, covenant, treaty.’

Religion and religious sodalities in a tribal society were an essen-
tial instrument of social bonding.*’ In the Israelite league kinship ties

were extended by the bonds of a covenant of which Yahweh was party

and guarantor. The league covenant bound the tribes to the deity, and

tribe <§§ tribe, with stipulations as to the deity’s cult and stipulations
governing tribal behavior. These were the basis of mo.erEQ and peace

(3alom);"mutual responsibilities in time of war, ‘and’the duties of con-

ducting a common cult. The whole Qmmﬁd and motivation of the cove-
nanted league was the mmwmwrmwgma of mutual obligations. The notion

of a bérit, ‘covenant/ in the era of early Israel without the mutual bonds
of kinship-in- law between Yahweh and Israel, and between the tribes of
the Teague, is not merely unlikely; it runs counter to all we have learned

PRy i

of stch societies. Moreover, the survival of the social forms of covenant
and Taw, even in the era of Israel’s full- -fledged state, is dramatic witness
to their liveliness in the era before the rise of the state. States, designed
to centralize power, and to impose hierarchical rule, do not generate

wEmm vmmoa on WSm?w ,Exu\ do not legislate mmm:wmzms laws, nor de-

0D ot - ez m—

and covenantal Emﬂwcﬂougm in Israel placed limits on the evolution of
Enwm?v.wbm the miu:nwn% powers ordinarily exercised by the monar-
chical city state. Indeed the perception in Israel that the era of the league
was Israel’s normative age, and that the law of the league remained a
check on kingship—traditions cherished by the prophetic movement—
ever remained an obstacle to Israel’s development into full-scale Orien-
tal despotism. Attempts were made to suppress these traditions, notably
by Solomon and Ahab, and each brought protest and prophetic reaction,
and in the north, revolutions and the overthrow of dynasties.

The antiquity of covenant forms, of the Hm:m:m,mm of kinship-in-law,

and of religio-military federations of tribes is not in doubt. This has

been clear since the discovery of the texts om EﬁmazmSosmH Qmm:mm of

48. On extrabiblical occurrences of bérit from the end of the second millennium,
see CMHE, 267 and notes, and more recently, Tadmor, “Treaty and Oath,” 138, n. 61.
Tadmor’s suggestion that bérit originally meant ‘cutting, ‘slaughter,’ in reference to
the cutting up of the animal in covenant rites, following M. Held, is not implausible.
In this case, however, biblical br’ ‘to cut, kill,/ bry in Jewish Aramaic, is not to be
related to br’ ‘create, but to brw, in Old South Arabic, ‘to cut, kill, used in parallel
with hrg and fbr.

49. See Mendenhall, The Tenth Generation, 179; Oden, “The Place of Covenant,”
439£
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20 EPIC TRADITIONS OF EARLY ISRAEL

guage stands behind the institutions of the league (older typologically):
the language and legal institutions of the Divine Kinsman, who adopted
(or entered into covenant with) the @w»dwwnv the lineage, or tribe, in
other words the “god of the father.”® ~

In the historical context of the league we find the Sitz im Leben, the
cultic and social function of old “liturgical law.” By “liturgical law,” I

mean to specify the legal type called by Alt “apodeictic law” (a less than
felicitous designation): succinct formulae in origin, “Thou shalts,” and
series of curses, shaped by oral recitation and preserved in decalogues
or dodecalogues. Such .covenant law evidently belonged to the rites of
covenant or covenant renewal. So too we are inclined to place the cycles
of tribal blessings in Genesis 49, Deuteronomy 33, and Judges 5 in the
context of the rites of Holy War, or their equivalent, the reenactment of
the epic victory of Yahweh which I have labeled the “ritual conquest,”
celebrated in the pilgrimage festivals.> - T
>mw5 it is in the historical context of league institutions that the law of

the go’el, the “redeemer,” the law proscribing t the »&Cwm of interest, and

e n DR RO SN

thé Taw of the inalienable patrimony have their natural setiing. While
we find these laws at present.in Jate settings in the Pentateuch, they run
cSunter to the claims and interests of kingship and monarchy and could
not have been invented in late Boaman?nmw times.5

In the early monarchy the covenantal and kinship institutions that
flourished in the days of the league were in part displaced by royal in-
stitutions' and in part transmuted into new forms, maintaining some
continuity with league values and social structures but reshaped to con-
form to a monarchical superstructure. There was, particularly in the
Solomonic era, a systematic assault on the structures of the league and
its sodalities which shored up tribal loyalties. New instruments were
introduced to centralize power: the nation was partitioned into admin-
istrative districts which in part cut across traditional tribal boundaries;
the militia was subordinated to a standing army and royal guard; corvée
and taxation were instituted; and family patrimonies were seized by the

crown in order to provide Ho%mu grants to the king’s nobles, mmwmnazw

the mnilitary nobility. A royal cultus was instituted centéréd on Yahweh's
choice of Zion and the house of David.5® Yahweh’s covenant with the

55. The term personal god is especially unfortunate in describing this type of deity.
Alt’s term theof patrdoi is much more felicitous.

56. CMHE, 99~111.

57. It has sometimes been claimed that rules concerning redemption from debt
slavery cannot be native to a tribal society. Such a view is contradicted by anthropo-
logical data and is baseless.

58. See especially J. J]. M. Roberts, “The Davidic Origin of the Zion Tradition,” JBL
92 (1973): 329-344, and “Zion in the Theology of the Davidic-Solomonic Empire,” in
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tribes of Israel was narrowed in focus to Yahweh's covenant with David,

or the house of David, as Israel’s Hmvammmamw,mdm»)wﬂw,mmnmmwmwmm&mﬁma
Emammmmmi%.mm.ﬂw,bmﬁwmm of Q_SWm! sonskip, adoption of the king by the
deity, is the preferred :Equ\mmmmmb royal ideology, Huammmd.ma even by
the Deuteronomist. A temple in the Canaanite mode was built in Jeru-
salem, compromised only by the introduction of the league palladium,
the ark of the covenant, into its holy of holies, in place of a cult statue.
At the same time the memory of the old constitution of the league re-

mained lively, especially in prophetic circles, the ground of the prophetic

{ rural Israel maintained certain of its kinship structures and tribal insti-

E@b.ﬁlm«i.n%mzma& Q..mmiosmlwb,ﬁ face of all attempts to transform
Israel into a city state of Canaanite @orJ\

Late in the monarchy and in the Exile there was a revival of covenan-
tal ideology, law, and cultic practice. Drawing on surviving elements of
league and kinship structures, as well as traditional religious and legal
lore, the tradents of the school of Deuteronomy and of the Priestly school
made a stalwart effort to reconstruct and resurrect the covenantal insti-
tutions of the “Mosaic Age,” that is, of the era of the league. To be sure,
their efforts to recover the past were flawed, and they produced nos-
talgic constructs of the era conceived as normative. Their efforts were
shaped by the speécial concerns of their own times as they drew up pro-
grams of reform or programs for an ideal future. The covenantal law,
for example, draws on traditional law of the old time, but it is schema-
tized, idealized, and reformulated with the introduction of late elements
alongside the genuinely archaic. In any case I should assert that the
Pentateuchal tradents, D and P, were more successful in their recon-

structions of the no<m5w§& in: HESobm of mmlv\ Israel than we critical

historians have msEuOmmm “and that their traditionalist wﬁuaomnrmm are

often less doctrinaire and closer to historical reality than the unilinear

historical schemes imposed U% scholars of yesteryear @

Studies in the Period of David and Solomon, ed. T. Ishida (Winona Lake, Ind.: Eisenbrauns,
1982), 93-108.

The Constitution of the Monarchy in Israel, 175-249; H. Tadmor, “Traditional Institutions
and the Monarchy: Social and Political Tensions in the Time of David and Solomon,
in Studies in the Period of David and Solomon, 239-257.

~~'60. I am indebted to Professor Stager for a number of helpful criticisms of this
chapter.

critique of crown and temple cult. And if Lawrence Stager is correct, |

™

59. See Stager, “The Enrmmoﬂom% om the mmmﬁ? in Ancient Israel,” 24-28; Hal vm:J /,/"
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