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The New Testament declares that without Christ's bodily res
urrection there is no salvation (Rom. 10:9-10). For He "was delivered 
up because of our transgressions, and was raised because of our justifi
cation" (Rom. 4:25). The physical resurrection of Christ's body is just 
as much a part of the gospel as His death (1 Cor. 15:1-5). The Apos
tle Paul insisted that if Jesus did not rise bodily from the dead, then 
(a) the faith of believers is useless, (b) they are still in their sins, (c) 
departed loved ones are lost, (d) the apostles are false witnesses, 
and (e) "we are of all men most to be pitied" (1 Cor. 15:14-19).! 

The Orthodox View of the Resurrection Body of Christ 

Orthodox Christianity has always confessed two things about 
the resurrection body of Christ. First, it was the same physical body 
in which Jesus was crucified. Second, Jesus' body, at the moment it 
was resurrected, became an immortal, glorified body, a body that 
was physical but was also imperishable. Both are important to a 
biblical view of the resurrection, but the former is the primary focus 
of this discussion. 

In his classic History of Christian Doctrine, William G. T. 
Shedd noted that "the doctrine of the resurrection of the body was 
from the beginning a cardinal and striking tenet of the Christian 

*• A previous version of this argument appeared in Norman L Geisler, "The Apolo
getic Significance of the Bodily Resurrection of Christ," Bulletin of the Evangelical 
Philosophical Society 10 (1987) 15-37 
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Church." 2 Historically the bodily resurrection has been taken to 
mean a literal physical body. Indeed even some scholars who oppose 
the phrase admit that "until the time of the Reformation the creeds 
of the West spoke only of the resurrection of the flesh (sarkos ana-
stasis; resurrectio carnis)."3 

The Second Creed of Epiphanius (A D. 374) confessed that Christ 
"suffered in the flesh; and rose again; and went into heaven in the 
same body, sat down gloriously at the right hand of the Father."4 In 
emphasizing the material nature of the resurrection body Augustine 
confidently pronounced, "It is indubitable that the resurrection of 
Christ, and His ascension into heaven with the flesh in which He 
rose, is already preached and believed in the whole world."5 The 
Westminster Confession (1647) reads, "On the third day He arose . . . 
with the same body in which He suffered" (8. 4). 

THE MATERIAL NATURE OF THE RESURRECTION BODY 

Evangelicals have always stressed the physical nature of 
Christ's resurrection body. To emphasize this, it was even called the 
resurrection of the "flesh."6 However, many evangelical confessions 
have been content simply with the word "body," since the ordinary 
meaning implies that which is material and physical. This belief is 
based on the fact that at His resurrection Jesus permanently vacated 
the tomb in the same physical body in which He was crucified. Fur
thermore Jesus' resurrection body had crucifixion scars, could be seen 
and handled, and could eat food. Jesus even said His body was a 
body of "flesh and bones" (Luke 24:39). 

THE IMMORTAL NATURE OF THE RESURRECTION BODY 

In addition to the physical nature of the resurrection body 
evangelicals have also affirmed its immortal and imperishable di
mension (1 Cor. 15:42-43). It is a glorified and heavenly body (Phil. 
3:21; 1 John 3:2). That is, it is one specially suited for abode in 

1 William G Τ Shedd, A History of Christian Doctrine, 2 vols (reprint, 
Minneapolis Klock & Klock Christian Publishers), 2 403 

^ See Murray J Harris, Raised Immortal Resurrection and Immortality in the New 
Testament (Grand Rapids Wm Β Eerdmans Publishing C o , 1985), ρ 132 Harris 
adds, "Here 'flesh' refers to the material components, the substance, of the body the 
flesh-body as distinct from the soul " 

4 Philip Schaff, The Creeds of Christendom The Greek and Latin Creeds, 3 vols 
(1919, reprint, Grand Rapids Baker Book House, 1983), 2 37 

5 Augustine The City of God 22 5 

6 Ibid, 22 20-21 
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heaven where perishable "flesh and blood" cannot enter (1 Cor. 
15:50). Jesus, as the "firstfruits" of the resurrection (1 Cor. 15:20), 
was the first one to have a permanent, imperishable, glorified 
resurrection body. However, while His resurrection body is more 
than mortal, it is not less than physical. What is unique about the 
resurrection body is not a lack of materiality but the presence of im
perishability (1 Cor. 15:42). Christ was not the first to be raised in a 
physical body (Luke 7:11-15; 8:49-56; John 11:43-44), but He was the 
first to be raised in an immortal physical body (1 Cor. 15:54; 2 Tim. 
1:10). The others, who were resuscitated to their former life, still 
had their same mortal bodies. Jesus, when He was resurrected, had 
the same body He had before His death, but it was made immortal. 

The Case for an Immaterial Resurrection Body 

Many unorthodox views are offered about what happened to 
Christ after His crucifixion. Some claim that His body remained in 
the grave and that the disciples went to the wrong tomb. Others say 
the disciples stole His body. These views have no credibility and 
have been thoroughly discredited by competent scholars, some of 
whom are liberal7 or neoorthodox.8 Recently even a Jewish rabbi 
concluded that Christ actually rose from the dead.9 

Recent denials of the physical nature of the resurrection body 
have been more sophisticated. Some claim Jesus "rose" in spirit but 
not in body. Others say Jesus used telepathic communications to con
vince the disciples He was alive.10 These theories are without foun
dation, and their fallacies have been exposed by evangelical schol
ars. 1 1 Perhaps the most subtle denial of the physical resurrection is 
one that claims that though Jesus rose bodily His "body" was not a 
tangible, material one but was essentially invisible and immaterial. 
According to this position the appearances of Christ were miracles 
by which His invisible resurrection body was made visible. That is, 
they were the means by which His immaterial body "materialized." 

Wolfhart Pannenberg, Jesus—God and Man, trans Lewis L Wilkins and Duane H 
Priebe (Philadelphia Westminster Press, 1968), chap 3, esp pp 88-114 

8 Karl Barth, Church Dogmatics (Edinburgh Τ & Τ Clark, 1956), 4 1 335 

Rabbi Pinchas Lapide, The Resurrection of Jesus A Jewish Perspective 
(Minneapolis Augsburg Publishing House, 1983), esp pp 92-93,120-31,150-53 

1 U Michael Perry, The Easter Enigma (London Faber & Faber, 1959), pp 141-95 

See William Craig, The Son Rises (Chicago Moody Press, 1981) and Gary Haber
mas, The Resurrection of Jesus (Grand Rapids Baker Book House, 1980) 
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A STATEMENT OF THE CASE FOR AN IMMATERIAL BODY 

T h o u g h Wolfhart P a n n e n b e r g confesses belief in the historicity 

of the resurrect ion of Christ, h e denies that Christ ' s b o d y was a b o d y 

of l iteral flesh a n d b o n e s H e v iews the "body" as spir i tual or im

mater ia l C o n s i d e r the following quotat ions 

a Jesus' resurrection b o d y w a s not perceptible 

Because the life of the resurrected Lord involves the reality of the new 
creation, the resurrected Lord is in fact not perceptible as one object 
among others m this world, therefore, he could only be experienced 
and designated by an extraordinary mode of experience, the vision, 
and only in metaphorical language ^ 

b Jesus' resurrection b o d y was not visible 

With regard to the character and mode of the Easter appearances, the 
first thing to be considered is that it may have involved an extraordi
nary vision, not an event that was visible to everyone This is especially 
clear with regard to the Damascus e v e n t 1 3 

c Jesus' resurrect ion b o d y w a s a spiritual b o d y 

Paul must have seen a spiritual body, a soma pneumatikon, on the road 
to Damascus, not a person with an earthly body 1 4 

d Jesus' resurrection b o d y was not corporeal 

The appearances reported in the Gospels, which are not mentioned by 
Paul, have such a strongly legendary character that one can scarcely 
find a historical kernel of their own in them Even the Gospels reports 
that correspond to Paul s statements are heavily colored by legendary 
elements, particularly by the tendency toward underlining the corpo
reality of the appearances 1 5 

e Jesus' resurrection b o d y was not one of flesh 

It is self-evident for him [Paul] that the future body will be a different 
one from the present body, not a fleshly body but—as he says—a 
spiritual body 1 6 

f T h e r e is n o m a t e r i a l ident i ty b e t w e e n preresurrect ion a n d 

postresurrect ion bodies 

ίΔ Pannenberg Jesus—God and Man ρ 99 

1 3
 Ibid , ρ 93 

1 4
 Ibid ρ 92 

1 5
 Ibid , ρ 8 

1 6
 Ibid ρ 75 
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The transformation of the perishable into the spiritual body will be so 
radical that nothing will remain unchanged There is no substantial or 
structural continuity from the old to the new existence 1 7 

g. The continuity between Jesus' preresurrection and postresur-
rection body is historical, not material. 

Something different will be produced m its place, but there is a histori
cal continuity in the sense of a continuous transition m the consumma
tion of the transformation itself 1 8 

Recently some evangelicals are expressing similar positions.1 9 

The arguments offered for this view need to be examined in the light 
of Scripture. 

THE ARGUMENTS FOR AN IMMATERIAL RESURRECTION BODY 

Several arguments are used to deny that Christ's resurrection 
body was a literal physical body. 2 0 

1. "Paul wrote of a 'spiritual body.'" A passage often cited is 1 
Corinthians 15:44, in which Paul referred to the resurrection body as 
a "spiritual body" in contrast to the preresurrection body, which is a 
"natural body." But a study of the context does not support the con
clusion that the body was immaterial. 

First, "spiritual" denotes a body that is immortal, not immate
rial. A "spiritual" body is one dominated by the spirit, not one de-

1 7 Ibid, ρ 76 

1 8 Ibid 

^ Harris claims that after Jesus' resurrection "his essential state was one of 
invisibility and therefore immateriality" (Raised Immortal, ρ 53, italics his) He 
says that "the identity between the physical and spiritual bodies can scarcely be ma
terial or substantial or physical" (ibid , ρ 126) In fact he believes the resurrection 
body is "angel-like and without physical instincts" not a body of flesh, for it is 
"without physical instincts" (ibid , ρ 123, italics his) Though Harris does believe in 
Jesus' empty tomb, the body that was raised was not a body of flesh, for it is "without 
physical instincts it will be neither fleshly nor fleshy" (ibid , ρ 124, italics his) 
Neither does it "have the anatomy or physiology of the earthly body" (ibid ) 

^ u Jehovah's Witnesses also hold to an immaterial view of the nature of the 
resurrected Christ They claim that "Jesus was put to death in the flesh and was 
resurrected an invisible spirit creature" (Samuel Rutherford, "Let God Be True" 
[Brooklyn Watchtower Bible and Tract Society, 19461, ρ 122) Jesus "was put to death 
a man, but was raised from the dead a spirit being" (Charles Τ Russell, At-One-Ment 
between God and Man [Brooklyn Watchtower Bible and Tract Society, 1899], pp 453-
54) The "human body, the one crucified, was removed from the tomb by the power of 
God The Scriptures do not reveal what became of that body, except that it did not 
decay or corrupt" (Samuel Rutherford, The Harp of God [Brooklyn Watchtower Bible 
and Tract Society, 1928], ρ 172) Jesus' postdeath "appearances" were simply His 
ability as a spirit to "materialize" for the purpose of communicating with His disci
ples (Charles Τ Russell, The Kingdom at Hand [Brooklyn Watchtower Bible and 
Tract Society, 1944], ρ 259) 
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void of matter. The Greek words σώμα πνευματικός (translated 
"spiritual body" here) mean a body directed by the spirit, as op
posed to one under the dominion of the flesh. It is a supernatural 
body 2 1 because it is not ruled by flesh that perishes but by the spirit 
that endures (1 Cor. 15:50-58). So "spiritual body" does not denote 
what is immaterial and invisible but what is immortal and imper
ishable because it is controlled by the spirit. 

Second, the resurrection body is supernatural. The contrasts used 
by Paul in this passage reveal that the resurrection body was a su
pernatural body. 

Preresurrection Body Postresurrection Body 
Earthly (v. 40) Heavenly 
Perishable (v. 42) Imperishable 
Weak (v. 42) Powerful 
Natural (v. 44) [Supernatural] 
Mortal (v. 53) Immortal 

In 1 Corinthians 15 "spiritual" (πνευματικός) should be trans
lated "supernatural" in contrast to "natural." This is made clear by 
the contrasts between perishable and imperishable, corruptible and 
incorruptible, and others. In fact this same Greek word πνευματικός 
is translated "supernatural" in 1 Corinthians 10:4, which refers to 
the "supernatural rock that followed them in the wilderness" (RSV). 
"That which belongs to the supernatural order of being is described 
as πν. [πνευματικός]: accordingly, the resurrection body is a σώμα πν 
[σώμα πνευματικός, supernatural body]."2 2 

Third, "spiritual" refers to material objects in other passages. A 
study of Paul's use of the same word "spiritual" in other passages re
veals it does not always refer to something purely immaterial. Paul 
spoke of the "spiritual rock" (1 Cor. 10:4). But the Old Testament 
(Exod. 17; Num. 20) reveals it was a physical rock from which came 
literal water to drink. The point is that the water was produced su-
pernaturally. "All ate the same supernatural food and all drank the 
same supernatural drink. For they drank from the supernatural Rock 
which followed them, and the Rock was Christ" (1 Cor. 10:3-4, RSV). 

2 1 William F Arndt and F Wilbur Gingrich, A Greek-English Lexicon of the New 
Testament and Other Early Chribtian Literature (Chicago University of Chicago 
Press, 1959), ρ 685 Of course God, being spirit (John 4 24), does not have material sub
stance He is said to be πνβϋμα (' spirit") in His essence This does not contradict the 
fact that Jesus' physical resurrected body is called σώμα πν^ματικος ("spiritual 
[supernatural] body ) 

2 2 Ibid (italics theirs) 
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The supernatural Christ was the Source of these supernatural 
manifestations of natural food and water. But the fact that the 
physical provisions came from a spiritual (i.e., supernatural) source 
did not make them immaterial. When Jesus supernaturally made 
bread for the 5,000 (John 6), He made literal bread. However, this 
literal, material bread could have been called "spiritual" bread 
(because of its supernatural source) in the same way the literal 
manna given to Israel is called "spiritual food" (1 Cor. 10:4).23 

When Paul spoke about a "spiritual man" (1 Cor. 2:15), he obvi
ously did not mean an invisible, immaterial man with no corporeal 
body. He was speaking of a flesh-and-blood human being whose life 
was lived by the supernatural power of God. He was referring to a 
literal person whose life had spiritual direction. A spiritual man is 
one who is "taught by the Spirit" and who "accepts the things that 
come from the Spirit of God" (vv. 13-14). 

Dunn says that "spiritual" {πνευματικός) is used "in contrast to 
the merely material or to those activities, attitudes, etc. which de
rive from the flesh and draw their significance from the merely 
physical, human and worldly." 2 4 So "spiritual" does not mean 
something purely immaterial or intangible. The spiritual man is a 
physical being who receives supernatural help. 

2. "Jesus appeared and disappeared instantaneously." It is 
also argued that Jesus' resurrection body was essentially immaterial 
and invisible because the New Testament stresses the fact that it 
could appear 2 5 (Luke 24:34; Acts 9:17; 13:31; 26:16; 1 Cor. 15:5-8). In 
each of these references the statement is made, "He appeared" or 
"He let Himself be seen" (aorist passive). Grammatically the action 
rests on the One who appears, not on the one who sees Him appear. 
This, it is argued, implies that Jesus was essentially invisible and 
hence took the initiative to make Himself visible by His resurrec
tion appearances. However, this argument fails for several reasons. 

First, Christ's appearances are described by the word όράω ("to 
see"; passive, "to appear"). Though όράω is sometimes used of seeing 
invisible realities (Luke 1:22; 24:23), it often means to see by the 
naked eye. For example John used this word of seeing Jesus in His 

^ The manna is also called ' bread of God," 'bread from heaven," and even "bread of 
angels' (John 6 32-33, Ps 78 25) Again all these "spiritual" descriptions are of literal 
physical food that the Israelites picked up off the ground each morning except on the 
Sabbath (Exod 16, Num 11) 

2 4 The New International Dictionary of New Testament Theology, s ν 'Spirit, Holy 
Spirit,' by J D G Dunn, 3 707 (italics added) 

2 5 Harris, Raised Immortal, pp 46-47 
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earthly body before the resurrection (John 6:36; 14:9; 19:35) and also 
of seeing Him in His resurrection body (20:18, 25, 29). Since the same 
word for body (σώμα) is used of Jesus before and after the resurrection 
(John 19:38; 1 Cor. 15:44; Phil. 3:21) and since the same word for its 
appearing (όράω) is used of both, there is no reason for believing His 
resurrection body is not the same literal, physical body. 

The aorist passive ώφθη, "He was seen," simply means that Jesus 
took the initiative to show Himself to the disciples, not that He 
was essentially invisible. The same aorist passive form ("He [they] 
appeared") is used in the Greek Old Testament (2 Chron. 25:21), in 
the Apocrypha (1 Mac. 4:6),26 and in the New Testament (Acts 7:26) 
of human beings in physical bodies. In the aorist passive form the 
word means to initiate an appearance for public view, to move from a 
place where one is not seen to a place where one is seen. It does not 
necessarily mean that what is by nature invisible becomes visible.27 

Rather, it means more generally "to come into view." There is no jus
tification for translating it, "He came into visibility."28 For in this 
case it would mean that these human beings were essentially invisi
ble before they were seen by others. 

The translation of ώφθη as "He appeared" is confirmed by sev
eral authorities. Arndt and Gingrich point out that the word is used 
"of persons who appear in a natural way."2 9 Michaelis notes that 
appearances "occur in a reality which can be perceived by the natu
ral senses."30 Second, nowhere is a distinct appearance of the res
urrected Christ called a miracle.3 1 Each appearance was the mani-

¿b Edwin Hatch and Henry Redpath, A Concordance to the Septuagint and Other 
Greek Versions of the Old Testament, 2 vols (Grand Rapids Baker Book House, 1987), 
2105-7 

When the expression "he was seen" (ώφθη) is used of God and angels (Luke 111, 
Acts 7 2), who are invisible realities, ώφθη refers to an invisible entity becoming visi
ble But since the same expression is used of other humans with physical bodies and 
since Christ is said to have had a body (σώμα), there is no reason in His case to take 
the expression to refer to anything but a literal, physical body 

" Harris, Raised Immortal, pp 53-54 

2 " Arndt and Gingrich, A Greek-English Lexicon of the New Testament and Other 
Early Christian Literature, ρ 581 

^ Theological Dictionary of the New Testament, s ν "όράω," by Wilhelm Michaelis, 
5 356 
οι 

The use of the term "signs" (σημεία, "miraculous signs") m John 20 30 could include 
the resurrection appearances, but the verse does not distinctly say so The word proba
bly refers to the many miracles John included in his book to establish the deity of 
Christ Elbcott says that John referred to the whole work of Christ, and not to His 
resurrected life only "because (1) there were not 'many other signs' during the forty 
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festation of the supernatural Christ, but the fact that He could ap
pear was not in itself supernatural. A resurrection body can be seen 
with the natural eyes. 

Third, the fact that Jesus' resurrection body could be seen was not 
a miracle, but the way in which it often appeared was a miracle. 
For the Gospels say that Jesus appeared suddenly. They also assert 
that Jesus could disappear suddenly. Luke wrote of the two disciples 
on the Emmaus Road, "Their eyes were opened and they recognized 
Him, and He vanished from their sight" (Luke 24:31, italics added). 
Jesus also disappeared from the disciples on other occasions (Luke 
24:51; Acts 1:9). But if Jesus could disappear suddenly, as well as ap
pear suddenly, then His ability to appear cannot be taken as evi
dence that His resurrection body was essentially invisible. For His 
ability to disappear suddenly could be used as evidence that it was 
not essentially immaterial.32 

A more plausible explanation for the instant appearances and 
disappearances is that suddenness is one of the indications of super-
naturalness, not of invisibility. After all, the believer's resurrection 
body will be a "supernatural body" (1 Cor. 15:44, RSV). Suddenness is 
a characteristic of miraculous power in general. When Jesus or the 
apostles performed a supernatural healing, the disease departed 
"immediately" (e.g., Matt. 8:3; Mark 1:31; John 5:9; Acts 9:18, 34). So 
the sudden appearance or disappearance of the resurrection body is 
an indication of its supernatural ability, not of its immateriality. 

Philip was suddenly and supernaturally transported through 
the air in his preresurrection body. "The Spirit of the Lord snatched 
Philip away, and the eunuch did not see him again" (Acts 8:39, ital
ics added). So if a sudden appearance or disappearance is proof that 
a body is immaterial, one would have to conclude that Philip had a 
resurrection body before he died! But the Scriptures declare that 
Christ is the first one to receive a resurrection body (1 Cor. 15:20). 
Sudden appearance or disappearance, then, is not proof of the 
immaterial but simply of the supernatural. 

days, (2) the words 'did Jesus' are not applicable to the manifestations to the disciples, 
(3) the words 'in this book' refer to all that has preceded" (Charles John Elhcott, 
Elhcott's Commentary on the Whole Bible, 6 vols [reprint, Grand Rapids Zondervan 
Publishing House, 1954], 6 545) 

It is obvious that Jesus' resurrection body was not a normal physical body It could 
disappear from sight (Luke 24 31, 51) It could enter a closed room (John 20 26) It was 
immortal (Rom 6 9) But these kinds of things are to be expected from a supernatural 
body Jesus did similar things while He was in His natural body For example He su
pernaturally walked on water (John 6 16-21) But what He did before His resurrection 
in a natural body by the supernatural power of God, that He was able to do after His 
resurrection by the very supernatural nature of His resurrected body 
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Fourth, there are more reasonable explanations for the stress in 
the New Testament on Christ's self-initiated "appearances." They 
were proofs that He had conquered death. Jesus said, "I am the liv
ing One; and I was dead, and behold, I am alive forevermore, and I 
have the keys of death and of Hades" (Rev. 1:18; cf. John 10:18). 

No human being saw Jesus being resurrected. But the fact that 
He appeared repeatedly for 40 days (Acts 1:3) to more than 500 peo
ple (1 Cor. 15:6) on 12 occasions3 3 is indisputable evidence that He 
rose bodily from the dead. These many appearances do not say that 
the resurrection body was invisible and immaterial; instead they 
show that it was material and immortal. Without an empty tomb 
and repeated appearances of the same body that was once buried in 
it, there would be no proof of the resurrection. So it is not surprising 
at all that the Bible emphasizes the many resurrection appearances 
of Christ. They are the real proof of His physical resurrection. 

3. "Resurrection appearances are called visions." Reference to 
a resurrection appearance as a vision is also used to support the im
material view of the resurrection body.3 4 Luke recorded that women 
at the tomb "had also seen a vision of angels, who said that He was 
alive" (Luke 24:23). Angels are ordinarily invisible, unseen reali
ties. The miracle is that these spiritual realities could be seen. 
Likewise it is argued that a spiritual body is angel-like and cannot 

00 The 12 resurrection appearances of Christ in order are 
1 To Mary Magdalene (John 20 11 -17) 
2 To the other Mary and Salome (Matt 28 9-10) 
3 To Peter (Luke 24 34) 
4 To the two disciples on the way to Emmaus (Luke 24 13-32) 
5 To the 10 apostles (Luke 24 33-49) 
6 To Thomas and the other 10 apostles (John 20 26-30) 
7 To the seven apostles (John 21 1-25) 
8 To all the apostles in Galilee (Matt 28 16-20) 
9 To 500 brethren (1 Cor 15 6) 

10 To James (1 Cor 15 7) 
11 To the 11 apostles before His ascension (Acts 1 4-9) 
12 To the Apostle Paul (1 Cor 15 8) 

^ Pannenberg, Jesus—God and Man, pp 93-95, 99 Harris does not use this point to 
support his view (see his Easter in Durham [Exeter Paternoster Press, 1985], pp 23-24, 
and Raised Immortal, pp 61-62), but his view amounts to the same thing For he 
argues that the resurrection body was essentially immaterial and could only be seen 
with the natural eye if a miracle occurred by which it "materialized" (Easter in 
Durham, ρ 17) It is only in this sense that he speaks about Jesus' resurrection body 
being seen, heard, or touched (ibid , pp 20-24) According to Harris, Jesus' physical 
body was resurrected, but the resurrected body itself was not one of flesh or material 
substance (see supra, η 19, and Raised Immortal, pp 124-26) So there is little 
difference between a miracle of materialization or a miracle of visualization Both 
views deny the essential materiality and physicahty of the resurrection body 
Ironically both views posit some kind of miracle to do it 
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be seen.35 Some also point out that Paul's companions on' the 
Damascus Road did not see Christ.36 Hence the experience of the 
resurrected Christ is called a vision. But this reasoning is flawed. 

First, Luke 24:23 does not say seeing the resurrected Christ was a 
vision; it refers only to seeing the angels at the tomb as a vision. The 
Gospels never speak of a resurrection appearance of Christ as a vision.37 

Second, Jesus' postresurrection encounters were never called vi
sions. The difference between a vision and a physical appearance is 
significant. A vision is an experience in which a person "sees" or 
perceives mentally or spiritually an invisible, spiritual reality such 
as God or angels, or perceives as in a dream or trance an absent phys
ical reality. An appearance, however, is an experience of actually 
seeing a physical, visible object. (An exception to this distinction 
seems to be the "appearing" of an angel to Joseph [Matt. 1:20]. But 
this is explained as occurring in a dream.) In Zacharias's vision 
(Luke 1:22) he "saw" Gabriel, an angel, and "heard" him (Luke 1:11-
20), and in Peter's vision he, being in a trance, "saw" heaven opened 
and heard a voice (Acts 10:10-17). Saul "saw" Ananias in a dream 
(9:12). Cornelius "saw" an angel in a "vision" (10:3). However, these 
men did not literally see or hear these things with the naked eye or 
ear. The objects were realities spiritually perceived.38 Even 
Ananias, when seen by Saul in a dream, did not physically appear. 

J¿ ) Harris, Raised Immortal, ρ 123 

^° Pannenberg, Jesus—God and Man, ρ 93 

Harris assumes that the statement "I did not prove disobedient to the heavenly 
vision" (Acts 26 19) refers to the appearance of Christ to Paul on the Damascus Road 
(Raised Immortal, ρ 48) However, the verse refers to the subsequent "vision" to Ana
nias through whom God gave Paul's commission to minister to the Gentiles (Acts 9 ΙΟ
Ι 9) This is apparent for several reasons First, the word "vision" (οπτασία) is never 
used of a resurrection appearance in the New Testament It is always used of a purely 
visionary experience (Luke 1 22, 24 23, 2 Cor 12 1) Second, Paul said nothing in Acts 
26 19 about seeing the Lord as he did when he referred in Acts 22 8, 26 15 to his Dam
ascus experience Third, when Paul had a "vision," he clearly designated it as such (2 
Cor 12 1) in distinction from a real appearance Fourth, Paul did not receive his mis
sionary mandate from his Damascus Road experience (Acts 9 1-9) Rather, he was told 
to "enter the city, and it shall be told you what you must do" (v 6) Fifth, it was there 
in the city through a "vision" (v 10) to Ananias that Paul was given his missionary 
mandate "to bear My [Christ's] name before the Gentiles" (v 15) Paul referred to this 
mandate through Anamas's vision when he said, "I did not prove disobedient to the 
heavenly vision" (26 19) As Michaelis correctly notes about visions, the New Testa
ment always "distinguantes] them from the Damascus experience" ("όράω," 5 357) 

Sometimes, however, a person actually saw an angel with the naked eye and/or 
was touched by an angel (e g , Gen 18 8, 32 24, 1 Kings 19 5-7) These were physical 
appearances, not visions, for in these instances the angels temporarily assumed a 
physical form In the resurrection appearances of Christ, on the other hand, people 
saw Christ with the naked eye in His continued and permanent visible, physical form 
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Third, the contention that Paul's experience must have been a vi
sion because those with him did not see Christ is unfounded for several 
reasons, (a) Paul listed this as a physical appearance of Jesus along 
with those received by the other apostles immediately after His 
resurrection (1 Cor. 15:8). (b) Unlike a vision, this appearance had 
physical phenomena associated with it, such as sound and light, (c) 
Those who were with him experienced the same physical phenom
ena. They heard the sound (Acts 9:7)39 and saw the light (22:9). The 
fact that they "did not see anyone" (9:7) is not surprising since even 
Paul was physically blinded by the brightness of the light they all 
saw (9:8-9). Apparently only Paul looked straight into the light. So 
only he actually saw Christ (1 Cor. 9:1), and only he was literally 
stricken blind by it (cf. Acts 22:11; 26:13). Nonetheless for those with 
Paul it was an experience of a physical reality, not a mere vision. 

4. "Christ was sovereign over His appearances." It is also ar
gued that Jesus' sovereignty over His appearances indicates that He 
was essentially invisible, making Himself visible only when He 
wished to do so. It is noted that Jesus did not appear to unbelievers, 
which supposedly indicates that He was not naturally visible to the 
naked eye. xTowever, this conclusion is unwarranted. 

First, Jesus did appear to unbelievers. As far as His resurrection is 
concerned even His disciples were at first unbelieving. When Mary 
Magdalene and others reported Jesus was resurrected, their "words 
appeared to them [the apostles] as nonsense, and they would not be
lieve them" (Luke 24:11). Later Jesus had to chide the two disciples 
on the road to Emmaus about disbelief in His resurrection: "Oh fool
ish men, and slow of heart to believe in all that the prophets have 
spoken!" (Luke 24:25). Even after Jesus had appeared to the women, 
to Peter, to the two disciples, and to the 10 apostles, still Thomas 
said, "Unless I shall see in His hands the imprint of the nails, and 
put my finger into the place of the nails, and put my hand into His 
side, I will not believe" (John 20:25). In addition to appearing to His 
unbelieving disciples Jesus also appeared to some who were not His 
disciples at all, including His unbelieving brother James (John 7:5; 1 
Cor. 15:7) and probably also Jude (Jude 1). He also appeared to the 
anti-Christian and unbelieving Saul of Tarsus (Acts 9). So it is wrong 
to claim that the resurrected Jesus did not appear to unbelievers. 

Second, the fact that Jesus was selective about those who saw 
Him does not indicate that He was essentially invisible. Jesus was 

ό^ Those with Paul heard the "sound" (Acts 9 7), but they "did not understand the 
voice" (22 9) That is, they heard the audible sound but did not understand the mean
ing of what was said 
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also in control of those who wanted to lay hands on Him before the 
resurrection. On one occasion an unbelieving crowd tried to "throw 
Him down the cliff. But passing through their midst, He went His 
way" (Luke 4:29-30; cf. John 8:59; 10:39). Furthermore even before 
His resurrection Jesus was also selective about those for whom He 
performed miracles. He refused to perform miracles in His own home 
area "because of their unbelief" (Matt. 13:58), and He disappointed 
Herod who had hoped to see Him perform a miracle (Luke 23:8). 
The truth is that Jesus refused "to cast pearls before swine" (Matt. 
7:6). In submission to the Father's will (John 5:30) He was sovereign 
over His activities both before and after His resurrection. But this in 
no way proves that He was essentially invisible and immaterial ei
ther before or after His resurrection. 

5. "Jesus could move through closed doors." Since the resur
rected Christ could appear in a room with closed doors (John 20:19, 26), 
it is argued this proves that His body must have been essentially 
immaterial. But this does not follow for several reasons. First, John 
20:19 and 26 do not actually say He went through a door. The verses 
simply affirm that He got into the room even though the doors were 
locked. Conceivably He could have used His power to unlock the 
door just as was done to release Peter from prison (Acts 12:10). 
Second, Jesus could have done miracles like this in His preresurrec
tion physical body, if He had chosen to do so. As the Son of God, His 
miraculous powers were as great before the resurrection as afterward. 

Third, before His resurrection Jesus performed miracles with His 
body—miracles that transcended natural laws, such as walking on 
water (John 6:16-20). But walking on water did not prove that His 
preresurrection body was invisible or immaterial. Fourth, though 
physical, the resurrection body is by its very nature a supernatural 
body. Hence it should be expected that it could do supernatural 
things such as entering a room with closed doors. Fifth, even if Jesus' 
resurrection body went through doors, this does not mean it was not 
material. According to modern physics it is not impossible for a ma
terial object to pass through a door. It is only statistically improba
ble. Physical objects are mostly empty space. All that is necessary 
for one object to pass through another object is the right alignment of 
the particles in the two physical objects. This is no problem for the 
One who created the human body. 

6. "The elements of the physical body decay." Some have ar
gued in favor of an immaterial resurrection body on the grounds that 
a physical resurrection body would imply "a crassly materialistic 
view of resurrection according to which the scattered fragments of 
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decomposed corpses were to be reassembled 4 0 However, in modern 
science it is known that the physical body remains physical, even 
though the molecules in it change every seven years or so Also there 
are biblical grounds to argue that Jesus' resurrection body possessed 
the same physical molecules as His preresurrection body For unlike 
other human bodies, Jesus body did not become corrupt while in the 
tomb Even if there were some initial dissolution involved in His 
death, there was no eventual decay Hence the same basic matter of 
Jesus' preresurrected body was in His resurrected body Quoting the 
psalmist, Peter said of Jesus, "He was neither abandoned to Hades, 
nor did His flesh suffer decay" (Acts 2 31) On the same point Paul 
added by contrast that the prophet could not have spoken about 
David since his body "underwent decay" (Acts 13 36) So the argu
ment that belief in a physical resurrection body is crassly material
istic is mistaken 

7 "Paul said God will destroy the body " Paul wrote, "Food is 
for the stomach, and the stomach is for food, but God will do away 
with both of them" (1 Cor 6 13) Because of this verse it is argued 
that "the resurrection body will not have the anatomy or physiology 
of the earthly body " 4 1 However, this inference is unjustified First, 
when Paul wrote that God will destroy both food and the stomach, 
he was referring to the process of death, not to the nature of the res
urrection body Second, while the resurrection body does not need to 
eat, it does have the ability to eat (Luke 24 30, 42-43, John 21 12-13, 
Acts 10 41, cf Acts 1 4, Niv) 

8 "Resurrection is different from resuscitation " Some also ar
gue that Jesus' body was not material because His resurrection was 
not a mere resuscitation of a physical corpse True, Jesus' resurrection 
was not a mere resuscitation Resuscitated corpses died again, Jesus' 
resurrection body was immortal He conquered death (Heb 2 14, 1 
Cor 15 54-55), whereas merely resuscitated bodies were eventually 
overcome again by death However, the fact that Jesus was the first 
to be raised in an immortal body does not mean it was an immaterial 
body Nor does it follow that since Jesus' resurrection body could not 
die it could not be seen The immortal is not necessarily invisible 
Here again, the resurrection body differs from resuscitation, not be
cause it is immaterial but because it is immortal 

9 "Jesus appeared in a 'different form '" Some propose that 
after the resurrection "we cannot rule out the possibility that the 

Harris Raised Immortal ρ 126 

Ibid, ρ 124 
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visible form of Jesus had altered in some mysterious way, delaying 
recognition of him." It is suggested that "the expression 'he ap
peared in another form' in the Markan appendix (Mark 16:12) 
encapsulates this." 4 2 However, this conclusion is unnecessary for 
several reasons. First, there are serious questions about the authen
ticity of Mark 16:9-20. It is not found in some of the oldest and best 
manuscripts . 4 3 Second, even granting the authenticity of this pas
sage, Luke, writing of the same event (Luke 24:13-32), said "their 
eyes were prevented from recognizing Him" (v. 16). Whether this 
resulted from a divine action or from human dullness (cf. v. 25), the 
"different form" (Mark 16:12) could possibly refer to His wearing 
different clothes or to the dimness of light in the dawn (John 20:15). 
The word "form" (μορφή) can mean simply an "outward appear
ance." 4 4 Fourth, at best the words "another form" in Mark 16:12 are 
an obscure and isolated reference on which it is unwise to base any 
significant doctrinal pronouncement. Fifth, whatever a "different 
form" means it certainly does not mean a form other than a physical 
material body. For Jesus ate physical food as a proof that He was 
"flesh and bones" and not a "spirit" (Luke 24:38-43). 

In short, there is no scientific, biblical, or theological reason for 
forsaking the historic evangelical view that Jesus' resurrection body 
is a literal, physical body. All the arguments used to prove the im
material nature of His resurrection body fall short of the mark. Fur
thermore they run headlong into the overwhelming evidence that 
His resurrected body was a literal, physical body of flesh and bones. 

Evidence for the Physical Nature 
of the Resurrection Body 

The biblical basis for the belief that Christ's resurrection body 
was a literal, material body of flesh and bones is strong. 

THE EMPTY TOMB SHOWS THAT THE PHYSICAL BODY ROSE 

Combined with the appearances of the crucified Christ, the 
empty tomb is a strong indication of the physical nature of His 
resurrection body. The angels said, "He is not here, for He has risen, 
just as He said. Come, see the place where He was lying" (Matt. 

4 Z Ibid , ρ 56 

See Norman L Geisler and William E Nix, General Introduction to the Bible, rev 
and expanded ed (Chicago Moody Press, 1986), pp 486-89 

Arndt and Gingrich, A Greek-English Lexicon of the New Testament and Other 
Early Christian Literature, ρ 530 
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28:6). Later Peter entered the tomb and "beheld the linen wrappings 
lying there, and the face cloth . . . not lying with the linen wrap
pings but rolled up in a place by itself" (John 20:6-7). These details 
emphasize the fact that the literal, physical body of Jesus that once 
lay there had been resurrected (Acts 13:29-30). 

JESUS WAS TOUCHED AND HANDLED 

Jesus challenged Thomas, "Reach here your finger, and see My 
hands; and reach here your hand, and put it into My side" (John 
20:27). Thomas responded, "My Lord and my God!" (v. 28). When 
Mary was clinging to Jesus after His resurrection, He said to her, 
"Stop clinging to Me; for I have not yet returned to the Father" (John 
20:17). Matthew said the women "took hold of [Jesus'] feet and wor
shiped Him" (Matt. 28:9). On another occasion Jesus said, "See My 
hands and My feet, that it is I Myself; touch Me and see" (Luke 
24:39). These passages leave no room for views that deny that Jesus' 
body both before and after the resurrection was a literal, physical 
body that could be handled and touched. 

JESUS* RESURRECTION BODY HAD FLESH AND BONES 

Jesus said, "Touch Me and see, for a spirit does not have flesh and 
bones as you see that I have" (Luke 24:39). Jesus' resurrection body 
was one of actual human flesh (σαρξ, Acts 2:31), but it was incor
ruptible and immortal (1 Cor. 15:42, 53). Paul wrote that "in Him all 
the fulness of Deity dwells in bodily form" (Col. 2:9, italics added). 

JESUS ATE AFTER THE RESURRECTION 

To prove to the disciples that He had a real physical body Jesus 
asked them if they had anything there to eat. When "they gave 
Him a piece of broiled fish . . . He took it and ate it before them" 
(Luke 24:42-43). It would have been deception on Jesus' part to have 
offered His ability to eat physical food as a proof of His bodily 
resurrection if He had not been resurrected in a physical body.4 5 

The fact that Jesus had a physical body that could eat was such 
a significant proof of His literal resurrection body that it is referred 
to in Peter's short summary of the ministry of Christ in Acts 10. He 

D Angels who assumed bodily form also ate food m the Old Testament (Gen 18 8, 
19 3) But they never offered their ability to eat as an evidence that they had been 
resurrected in a material body So this cannot be used to prove that their temporarily 
assumed "bodies" were of the same nature as Christ's resurrection body Furthermore 
angels did not claim to have once been in a physical body, nor to be now resurrected in 
that body, scars and all The cases are so different in most details that nothing can be 
validly inferred from this one similarity Indeed angels are by nature spirits (Heb 
1 14) Their appearances in visible form were not their normal state of existence 
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said that the apostles "ate and drank with Him after He arose from 
the dead" (Acts 10:41). 

CHRIST'S RESURRECTION BODY HAS WOUNDS 

Another unmistakable evidence of the physical nature of Jesus' 
resurrected body is the fact that it has the physical wounds from His 
crucifixion. Jesus said to Thomas, "Reach here your finger, and see My 
hands; and reach here your hand, and put it into My side; and be not 
unbelieving but believing" (John 20:27). This same body ascended in
to heaven where He is still seen as "a Lamb, standing as if slain" 
(Rev. 5:6). And when Christ returns, He will be "this Jesus, who has 
been taken up from you into heaven" (Acts 1:11). Even the physical 
scars of His crucifixion will be visible at His Second Coming, for John 
declared, "Behold, He is coming with the clouds, and every eye will 
see Him, even those who pierced Him" (Rev. 1:7). And Zechariah 
wrote, "They will look on Me whom they have pierced" (Zech. 12:10). 
Thus it is evident that the body that was resurrected is the same phys
ical body that died. And the same physical body that was resur
rected ascended into heaven and will return to earth (Acts 1:10-11). 

JESUS' RESURRECTION BODY WAS PHYSICALLY RECOGNIZABLE 

Jesus was physically recognizable in His resurrection body. The 
usual words for "see" (όράω, θεωρέω) and "recognize" (έπιγινώσκω) 
were used (Matt. 28:7,17; Mark 16:7; Luke 24:24; John 20:14; 1 Cor. 9:1; 
etc.). Indeed His resurrection body had the same unmistakable scars 
of His crucifixion (John 20:27). On some occasions He was not ini
tially recognized by some of the disciples. There were reasons for 
this. Sometimes it was because of their perplexity (Luke 24:17-21) or 
sorrow (John 20:11-15). Other times the difficulty in recognizing Je
sus may have resulted from the dimness of the light in the dawn 
(20:14-15) or the visual distance (21:4). On one occasion they were 
startled by the suddenness of His appearance (Luke 24:36-37). Also 
after the resurrection He wore different clothes than before since His 
other garments were taken at the crucifixion (John 19:23-24). And 
the initial inability to recognize Jesus may have been due in part to 
the fact that the disciples were spiritually dull (Luke 24:25-26) and 
disbelieving (John 20:24-25). However, in every instance the fact 
that they eventually recognized Him from His appearance, voice, 
scars, etc., is ample proof that He was resurrected in the same 
physical body in which He had died. 

JESUS' RESURRECTION BODY COULD BE SEEN AND HEARD 

Not only could Jesus' resurrection body be touched and handled, 
but it could also be seen and heard. Matthew recorded that "when 
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they saw Him, they worshiped Him" (Matt. 28:17). When the two 
disciples were eating with Him, they "recognized"4 6 Him (Luke 
24:31), perhaps from His bodily movements (v. 35). Mary recognized 
Jesus from the tone of His voice (John 20:15-16). Thomas eventually 
recognized Jesus from His crucifixion scars (20:27-28). All the disci
ples saw and heard Him over a 40-day period in which He gave 
"many convincing proofs" that He was alive (Acts 1:3; cf. 4:2, 20). 

CONTINUITY BETWEEN DEATH AND RESURRECTION 

Further evidence of the material nature of Jesus' resurrection 
body comes from the close and repeated connection made in the New 
Testament between Jesus' death and His resurrection. Paul consid
ered it of "first importance" that "Christ died for our sins . . . that 
He was buried, and that He was raised on the third day" (1 Cor. 
15:3-4). The same connection between the physical body that was 
buried and the one that was resurrected is repeated elsewhere (Rom. 
6:3-5; Col. 2:12). 

It is noteworthy that "as an ex-Pharisee, Paul could not have 
used such traditional language without recognizing its intent to por
tray the raising of a corpse."4 7 Thus the inseparable connection of 
the preresurrection and postresurrection body of Jesus as noted by 
Paul, the converted Pharisee, is strong indication that he was af
firming the physical nature of the resurrection body. 

RESURRECTION WAS FROM AMONG THE DEAD 

Resurrection is often described as "from (έκ) the dead" (Mark 
9:9; Luke 24:46; John 2:22; Acts 3:15; Rom. 4:24; 1 Cor. 15:12). This 
means that Jesus was resurrected out from among the dead ones, that 
is, from the grave where corpses are buried (Acts 13:29-30). This 
same phrase is used to describe Lazarus's being raised "from the 
dead" (John 12:1). This makes it clear that the phrase refers to a 
resurrection of a physical corpse out of a tomb or graveyard. Again, 
"for one who had been a Pharisee, such phraseology could carry only 
one meaning—physical resurrection."48 

4 b The Greek word here is έπιγινωσκω, meaning "to know, understand, or recognize ' 
(Arndt and Gingrich, A Greek-English Lexicon of the New Testament and Other Early 
Christian Literature, pp 290-91) This is a normal term for physical recognition (Mark 
6 33, 54, Acts 3 10) 

4 7 Robert Gundry, Soma in Biblical Theology with Emphasis on Pauline Anthropol
ogy (Cambridge Cambridge University Press, 1976), ρ 176 

4 8 Ibid, ρ 177 
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CONTINUITY BETWEEN THE BODY SOWN AND RAISED 

First Corinthians 15:35-44 implies an identity between the 
physical body that is buried and the one that is resurrected. Paul 
compared the preresurrection and postresurrection states to a seed 
that is sown and the plant that comes from it which has material 
continuity with it. As Paul wrote, "it is sown a perishable body, it is 
raised an imperishable body" (1 Cor. 15:42). That is, the body that 
is resurrected is the same body that was sown. If a material body 
was buried and an immaterial body were raised, then it would not be 
one and the same body. But in this text Paul clearly affirmed the 
identity between the preresurrection and postresurrection body. 

THE NEW TESTAMENT USE OF ΣΩΜΑ ("BODY") 

When the Greek word for body (σώμα) refers in the New Testa
ment to a human, it is always used of a physical body. When Paul 
used σώμα to describe the resurrection body of Christ (1 Cor. 15:42-
44), he indicated his belief that it was a physical body. Gundry, in 
his definitive exegetical work on σώμα, points to "Paul's exception
less use of soma for a physical body" as evidence of the physical na
ture of the resurrection body.4 9 Thus he concludes that "the consis
tent and exclusive use of soma for the physical body in anthropolog
ical contexts resists dematerialization of the resurrection, whether 
by idealism or by existentialism."50 

For those who think Paul should have used another word to ex
press physical resurrection,51 Gundry responds, "Paul uses soma pre
cisely because the physicality of the resurrection is central to his so-
teriology." 5 2 This consistent use of the word σώμα for a physical 
body is further confirmation that the resurrection body of Christ was 
a literal, material body. 

4 ^ Gundry, Soma in Biblical Theology, ρ 168 

5 0 Ibid 

5 1 Some have suggested that Paul should have used "flesh" (σαρξ) to express physi
cal resurrection But Gundry notes that "Paul avoids 'flesh' in writing about the resur
rection of human beings simply because the term would connote weakness, not because 
he wants to avoid the physical resurrection" (ibid , ρ 167) However, Luke did use the 
word σαρξ of the resurrection body in Luke 24 39 and Acts 2 31 But in these passages 
the context protects it from being understood in any weak sense by stressing God's power 
in it and Christ's exaltation resulting from it (cf esp Acts 2 32-33) 

5 2 Ibid, ρ 169 
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The Significance of the Physical Nature 
of the Resurrection 

What difference does it make whether Jesus rose in a material 
body or an immaterial one? If one believes that Christ conquered 
death, is that not enough? Actually the significance of the physical 
resurrection of Christ is far-reaching. The view that denies the lit
eral, physical resurrection of Christ has some serious problems. 

DENYING THE PHYSICAL RESURRECTION IS UNUSUAL 

The denial that Christ's resurrection involved a literal, physi
cal body is a highly unusual view. The historic orthodox view of the 
nature of the resurrection body is that it is a real material body. 

For the common person the word "body" in his confession of 
Christ's resurrection means a literal, physical organism as opposed 
to something immaterial. Webster defines body as "the organized 
physical substance of an animal or plant . f . the material part or na
ture of a human being."53 In the commonly accepted sense of the term 
it is incongruous to speak of an "immaterial body." Only when one's 
thinking is influenced by a Platonic, Gnostic, or existential philoso
phy does he speak of an "immaterial body." After all, since body 
means material, it makes no sense to speak of an immaterial mate
rial. The same applies to the phrase "spiritual corporeality."54 

When one reads in evangelical confessions, "We believe that . . . 
He arose from the dead in the same body, though glorified, in which 
He had lived and died,"5 5 he instinctively understands this to mean 
a physical body. Hence it has seemed unnecessary to most evangeli
cals to add words like "material" or "physical" to the words "body." 
For that is exactly what the words "bodily resurrection" mean. 

However, occasionally certain groups (usually those that are 
Platonic in origin) have denied the material nature of the body ei
ther before or after the resurrection.5 6 By contrast Christians used 
phrases like "resurrection of the flesh"57 to describe the resurrection 
body. This emphasizes the fact that "body" means physical body. 

^ό Webster's Ninth New Collegiate Dictionary (Springfield, MA Mernam-Webster, 
1985), ρ 164 

5 4 Gundry, Soma in Biblical Theology, ρ 164 

5 5 Doctrinal Statement, Dallas Theological Seminary, Article 6, par 5 

5 6 This tendency to "spiritualize," along with its concomitant hermeneutic of allego
rizing, has emerged intermittently in the church since the time of Origen and the 
Alexandrian influence on Christianity (Origen De Principiis 2 10) 

5 7 Augustine The City of God 22 5 
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To affirm that bodily resurrection means anything other than a 
physical body is unusual. 

DENYING THE PHYSICAL RESURRECTION BODY IS UNNECESSARY 

There are no biblical or theological reasons to deny the physical 
nature of the resurrection body. There are, of course, good grounds for 
affirming that a believer in his resurrection body will be able to do 
more than he can in his present physical body. Believers' bodies 
will be changed to immortal bodies (1 Cor. 15:51). They will be 
transformed from perishable to imperishable bodies. They will 
possess all the abilities of the present physical body plus many 
more, such as the ability to enter rooms with locked doors (John 
20:19, 26) and to travel at great speeds (Luke 24:31). But while their 
transformed bodies will be more than mere physical bodies, they 
will not be less than physical bodies. 

DENYING THE PHYSICAL RESURRECTION BODY IS UNBIBLICAL 

As already shown, the biblical evidence for the physical nature 
of the resurrection body is overwhelming. Jesus called His resurrec
tion body "flesh and bones," and He ate physical food to prove it. 
The disciples touched Him, heard His voice, and saw Him with 
their physical eyes. Jesus showed them His crucifixion scars, and 
they saw the empty tomb where once His physical body lay. One 
could not ask for more substantial evidence than this of His literal, 
material resurrection body. As Walvoord has written, "Christ in 
His resurrection did not receive another body but the same body."58 

In his classic work The Nature of the Resurrection Body, J. A. 
Schep wrote, "We may say, therefore, that the entire early Church, 
in the West and in the East alike, publicly confessed belief in the 
resurrection of the flesh." And "in the Western creeds . . . this 
confessional formula has retained its place with hardly any excep
tion. Up to the Reformation there is no exception at all."59 Further, 
"the Churches of the East retained the expression 'the resurrection of 
the flesh' up to the Council of Constantinople in 381." When it was 
dropped, it was, according to Schep, "without any intention to reject 
the Western formulations as unscriptural, [the Eastern Church sim
ply] went her own way in formulating the truth." 6 0 So to deny 
physical resurrection is to go against the orthodox confessions. 

^° John F Walvoord, Jesus Christ Our Lord (Chicago Moody Press, 1969), ρ 203 

™ I A Schep, The Nature of the Resurrection Body (Grand Rapids Wm Β Eerdmans 
Publishing Co , 1964), ρ 221 

6 0 Ibid , ρ 223 
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There are several doctrinal problems with any view that denies 
the physical resurrection of Christ. First, there is a problem of de
ception. No one can look squarely at the Gospel records of Christ's 
postresurrection appearances and deny that Jesus tried to convince 
the skeptical disciples that He had a real physical body. The 
statements in Luke 24:37-43 and John 20:27 could leave no other rea
sonable impression on the disciples' minds than that Jesus was seek
ing to convince them He had a literal, physical resurrection body. 
But if Jesus' resurrection body was only immaterial, He was know
ingly misleading them to believe what He knew was not true; He 
was lying. 

Second, the denial of the physical nature of the resurrection 
body is a Christological error. It is a kind of neo-Docetism. The Do-
cetists were a second-century unorthodox group who denied that Jesus 
was truly human. 6 1 They believed that Jesus was God but that He 
only appeared to be human. A similar heresy existed in the first 
century. John wrote of it when he warned against those who deny 
that "Jesus Christ has come in the flesh" (1 John 4:2). John was ex
plicitly referring to the Incarnation,6 2 but the perfect participle "has 
come" may also indicate that Christ, having taken on and continuing 
in the flesh, still remains (after His resurrection) in the flesh.63 In 
the parallel passage in 2 John 7 he used the present participle, call
ing anyone a "deceiver" who does not "acknowledge Jesus Christ as 
coming [and remaining] in the flesh." Hence John was speaking of 
Christ as being in the flesh even when he wrote, which was after 
the resurrection.6 4 Thus denying the material nature of the resurrec
tion body, as postresurrectional Docetism does, denies that the One 
who came in the flesh was also raised in the flesh. 

Third, there are soteriological problems with denying the ma
terial resurrection of Christ. As noted earlier, the New Testament 
teaches that belief in the bodily resurrection of Christ is essential 
for salvation (Rom. 10:9-10). It is part of the gospel (1 Cor. 15:1-5). 

b l F L Cross, ed , The Oxford Dictionary of the Christian Church, 2d ed (Oxford 
Oxford University Press, 1974), ρ 413 

" I Howard Marshall, The Epistles of John, The New International Commentary on 
the New Testament (Grand Rapids Wm Β Eerdmans Publishing Co , 1978), ρ 205 

6 3 Schep, The Nature of the Resurrection Body, pp 71-72 

" 4 As Stott wrote, "The perfect tense (elèluthota) [in 1 John 4 21 compared with the 
present tense in 2 John 7 (erchomenon), seems to emphasize that the flesh assumed by 
the Son of God in the incarnation has become His permanent possession" (John R W 
Stott, The Epistles of John An Introduction and Commentary, Tyndale New Testament 
Commentaries [Grand Rapids Wm Β Eerdmans Publishing Co , 1964], ρ 154) 
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Without a physical resurrection there is no material continuity 
between the preresurrection and postresurrection body.6 5 Indeed they 
would be two different bodies. However, as Gundry correctly ob
serves, 

A physical continuity is also needed If a human spirit—sort of third 
party—be the only connection between the mortal and resurrected 
bodies, the relationship of the two bodies to each other is extrinsic and 
to that decree unimpressive as a demonstration of Christ's victory over 
death 6 6 

In even stronger terms he concludes that "the resurrection of Christ 
was and the resurrection of Christians will be physical in nature."6 7 

He adds, "Anything less than that undercuts Paul's ultimate inten
tion that redeemed man possess physical means of concrete activity 
for eternal service and worship of God in a restored creation."68 

Fourth, there is an eschatological problem with the denial of 
the physical resurrection. If Christ did not rise in a material body, 
victorious over death, believers have no hope that they will be vic
torious over physical death either (2 Tim. 1:10). Only because of the 
physical resurrection of Christ can believers triumphantly proclaim, 
Ό death, where is your victory? O death, where is your sting?" (1 
Cor. 15:55). Only through the physical resurrection has He "abol
ished death, and brought life and immortality to light through the 
gospel" (2 Tim. 1:10). 

Harris argues there is no material continuity between the preresurrection and 
postresurrection embodiments of Christ He insists that the continuity is only personal 
and not substantial He says, "The identity between the physical and spiritual bodies 
can scarcely be material or substantial" (Raised Immortal, ρ 126, cf pp 54-56) He 
adds, 'One and the same person finds expression in two successive but different types of 
bodies There are two dwellings but only one occupant" (ibid , ρ 126) 

°" Gundry, Soma in Biblical Theology, ρ 176 

6 7 Ibid, ρ 182 

6 8 Ibid 
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