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PREFACE.

A resolution, which had been prepared and was about to be sub-
mitted to the Synod, requesting the publication of the following
Discourse, was withheld at the request of the author. He subse-
quently received the following communication, signed by some
forty or fifty members of the Synod:

¢The undersigned, members of the Synod of New Jersey, heard
with interest and gratification your sermon at the opening of its
sessions. They cannot but acknowledge the importance of the
subject therein discussed. Believing that its publication would be
of great advantage to any who are disposed to examine these
views, as it certainly would be gratifying to the undersigned, they
request you to put it into this more permanent form.”

The same reason which led to the preparation and delivery of
the sermon, constrains me to consent to this request for its publi-
cation—the deep conviction, that ‘“THE BLESSED HOPE of the
glorious appearing of the great God and our Saviour Jesus Christ”?
does not occupy that place in the experience of His disciples now,
that it did in past ages of the Christian Church; and that this is
due to a departure, not only from the doctrine of the Standards of
our Church and the other Churches of the Reformation, but from
the faith of Apostolic times.

As many regard the whole subject of unfulfilled prophecy as
obscure and of little practical value, and consequently feel
justified in treating it with comparative neglect, it may not be
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out of place here to direct attention to the fact that the particular
subject of this discourse does not belong to that portion of the
Scriptures which is distinctively prophetic. It has nothing to do
with the interpretation of prophetic symbols or prophetic num-
bers. Whilst it undoubtedly has an important bearing on—I
might say, lies at the basis of—the whole subject of Eschatology,
its prominence in the word of God would not be dixhinished, but
would probably be only the more distinctly apprehended and fully
appreciated, had the book of Daniel and the Apocalypse of John
never been written. It occurs most prominently in the discourses
of the Saviour and in the Apostolical Epistles—the very portion of
God’s word which was given for the special purpose of directing
the faith and practice of New Testament saints. It is presented
there repeatedly, and always as of the highest practical moment;
so that we cannot either ignore it or mistake it, without serious
spiritual detriment.

The single aim of this discourse is to ‘“hold it forth” as it is
presented in that portion of ¢ the word of life” just mentioned.
The number and character of the signers to the above request, en-
courage the hope, that, by the blessing of God, the publication of
the sermon may contribute somewhat to the end for which it was
written.

It may be proper to add, that in accordance with the suggestion
of several of the signers of the request for its publication, the dis-
course, as here printed, is a more full discussion of the subject
than was possible in a sermon prepared for delivery.

An Appendix hag been added eontaining an examination of every
passage of Scripture not noticed in the discourse or the notes, sup-
posed to have any bearing upon the interpretation of the text.

J.T.D.



DISCOURSE.

“ Watch, therefore, for ye know not what hour your Lord doth come.”
MATTHEW XXiV. 42.

THE most momentous fact recorded in history is
the incarnation—God on earth in the likeness of
men. The most momentous event revealed in pro-
phecy is the return again to this earth of the incar-
nate God “in His glory, and all His holy angels
with Him.”

Whilst all who receive the Scriptures as the word
of God agree as to the fact that Christ shall come
‘again, the Church—at the present day, at least—is
divided in opinion as to what we should believe in
regard to the time of the glorious appearing.

Some undertake to determine from prophecy, not
the day and hour indeed, but the precise year in
-which the Advent shall occur; and many, as you
are aware, suppose that this present year is the
year indicated.

An opinion directly opposite to this, is that
which prevails so largely at the present day, that it
may be said to be the common theory on the sub-
ject. It is, that the precise time of the Advent can-
not be known beforehand, but of this we may rest
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assured, it is not near at hand; that this event shall
not occur until after certain other predicted events
yet future, and requiring a long period for their ful-
filment; that the world is yet to be converted; that
a long era of universal righteousness and peace—
symbolized by the Apocalyptic binding of Satan for
a thousand years—is to follow; that Satan being
loosed again for a season, an apostasy, to a greater
or less extent, shall occur; and that then, and not
before, Christ shall come to judge the world, destroy
his enemies, and set up his everlasting kingdom.
It is accordingly maintained that to look for the
Advent of the Lord in our day, or for centuries to
come, is an idle expectation, originating in a narrow
and superficial view of unfulfilled prophecy.

A third doctrine on this subject is that taught in
our Standards—the closing article of the Confes-
sion of our Faith. It is there expressed in these
words, that Christ “will have the day of His coming
unknown to men, that they may shake off all carnal
security and be ever watchful, because they know
not at what hour the Lord will come, and be ever
prepared to say, Come, Lord Jesus, come quickly.”
This doctrine of our Confession differs, as you per-
ceive, from both those previously mentioned. As
opposed to the former, it teaches that Christ “will
have the day of his coming unknown to men.” As
‘opposed to the latter, it teaches, that the very rea-
son why He will have the day unknown, is that men
may be “ever watchful” for it. Our doctrine does
not say, “the coming of Christ is certainly just at
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hand ;" much less does it say, “the coming of Christ
ig certainly not at hand;” it says, ‘the coming may
be just at hand”—the time is unknown, the event
is therefore ever imminent, and as such, should be
ever looked for with expectation and preparation.
In the discharge of the duty which devolves upon
me on this occasion, I venture, brethren, to submit
for your consideration some of those reasons which
constrain me to adhere to the at present unpopular
doctrine on this subject—the doctrine of our Con-
fession—particularly, as it stands opposed to the
theory which says, “my Lord delayeth His coming.”
Allow me to say here, that this subject, as it pre-
sents itself to my mind, has an interest far deeper
and more sacred than that of mere curiosity in re-
gard to the future. Whilst the doctrine of the
Second Advent, as every other doctrine of holy
Scripture, may be discussed, and too often doubtless
is discussed, without any practical end in view;
whilst, moreover, comparatively unimportant ques-
tions, connected more or less intimately with this
particular theme, have been the occasion of so much
dogmatism and “doubtful disputation,” asto render
the whole subject, to many minds, distasteful; it is
nevertheless undeniable, that next to the mystery of
redeeming love, no truth of our holy religion is
more prominently presented in God’s word as a
constraining motive to vigilance and fidelity in the
Master’s service, to personal holiness, to the resist-
ing of temptation and the patient endurance of suf-
fering, than “THAT BLESSED HOPE’—as Paul cha
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racterizes it—‘“the glorious appearing of the great
God and our Saviour Jesus Christ” “ Watch,” is
the Master’s repeated admonition to the disciples,
“be ye also ready, for in such an hour as ye think
not the Son of Man cometh.” Matt, xxiv. 44. “And
what T say unto you T say unto all, watch.” Mark
xiii. 87. “The night is far spent, the day is at hand,”
says Paul, “let us, therefore, cast off the works of
darkness, and let us put on the armor of light.”
Rom. xiii. 12. “What manner of persons,” asks
Peter, “ought ye to be in all holy conversation and
‘godliness, looking for and hasting unto the coming of
the day of God.” 2 Peter iil. 11, 12. “Kvery man,”
says the beloved disciple, “that hath this hope in
him, purifieth himself.” 1 John iii. 8. ““Be patient,
brethren,” is the exhortation of James to suffering
saints, “the coming of the Lord draweth nigh.”
James v. 7, 8.

Not only is “this blessed hope” thus prominently
held forth as an incentive to duty—thg cherishing
of it is presented as the distinctive characteristic of a
JSollower of the Lamb. “There is laid up for me,”
says Paul, “a crown of righteousness, which the
Lovd, the righteous Judge, shall give me in that
day, and not to me only, but unto all them also that
love His appearing.” 2 Tim. iv.8. “Unto them that
look for Hym shall He appear, the second time, with-
out gin, unto salvation.” Heb. ix. 10.

As “His appearing and His kingdom” are con-
joined, 2 Tim. iv. 1, Matt. xxv. 31, Christ has
made the desire for His “appearing” part of the
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first petition of our daily prayer. That His follow-
ers might have it ever in view, e reminds them of
it in every administration of that IHoly Sacrament,
in which we “do show the Lord’s death wuntil He
come.”  “Paul in all his Epistles, speaketh of these
things.” 2 Peter iii. 16. Peter speaks of it again and
again in his first Kpistle, and then malkes it the one
theme of a second Epistle. James and John, and
even Jude in his brief Hpistle, fail not to hold it pro-
minently forth. The Apocalypse opens with the
announcement, “ Behold, He cometh;” and the part-
ing breath of inspiration is heard uttering, “ Surely,
I come quickly. Amen. Hven so, come Lord Jesus.”
The anti-millennarian Dr. Brown of Glasgow, in
his work on the Second Advent—rthe ablest treatise,
by the way, we have met with in defence of the
common theory—with a candor worthy of all imi-
tation, says, “Premillenialists have done the Church
a service by calling attention to the place which the
Second Advent holds in the word of God and the
scheme of divine truth. When they dilate upon
the prominence given to this doctrine in the Scrip-
tures, and the practical uses which are there made
of it, they touch a chord in the heart of every sim-
ple lover of the Lord, and carry conviction to all
who tremble at his word. With them we affirm,
that the Redeemer’s Second appearing is the very
polestar of the Church. That it is so set forth in
the New Testament is beyond all dispute.”
Brethren, if any apology be deemed necessary for
selecting as the subject of discourse on this occa-
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sion, a theme occupying such a place in the word of
God, I should find the apology in the very fact that
an apology was deemed necessary.

‘We propose then for consideration the inquiry,
Is the above-mentioned doctrine of our Confession the
doctrine of God’s word?

You will have observed, that on the particular
subject of our inquiry—a subject so wholly a mat-
ter of revelation—the framers of our 'Standards
wisely incorporated, as the formula of their faith,
the very language of our text, “ Watch, for ye know
not what hour your Lord doth come.” It might
have been supposed that whatever other article of
our faith would be controverted, this one—ex-
pressed in the words which fell from the Master’s
lips—would have been permitted to pass unchal-
lenged. And yet exception has been taken to the
doctrine of our Church on this point as on others.
The question has been raised, not indeed as to the
final authority of the language of Christ when
rightly interpreted, but as to whether the true
interpretation is that indicated by the connection in
which the language is introduced in our Standards.
It occurs.in the chapter which treats of “The Last
Judgment,” and in the paragraph which teaches
what we should believe in regard to the time of the
Second Advent. The interpretation thus indicated
has been called in question in two particulars.

First, as to what coming of the Lord is referred to
in our text? It is maintained that Christ may be
sald “to come” in several different senses; that He
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is not only to come again personally, but that He
comes to each individual at death; that He comes in
the events of Providence; that he comes by the ope-
ration of His Spirit; that He comes with special pre-
sence whenever two or three meet together in His
name; and that e comes to every one who hears
His voice and opens the door of the heart and is
willing to receive Him. It is accordingly alleged,
that when the Scriptures speak of “the coming of
Christ,” the language is ambiguous ; that we cannot
confidently say which of the comings above-men-
tioned is referred to, and probably err if we restrict
the meaning to any one to thes exclusion of all the
others. It is frequently alleged further, that in our
text the coming primarily referred to, was Christ's
coming at the destruction of Jerusalem, and second-
arily, His coming to each individual at death—in
which latter sense alone is the admonition applica-
ble to us.* ‘

To this we reply, that even if it were true that in
the Scriptures Christ is said “to come” in the several
senses mentioned, it would not follow that the mean-
ing of the expression in any particular passage was
either doubtful or double. The context may indi-
cate what particular coming is referred to as un-
equivocally as if the different comings were ex-

% As this notion of a double sense of Scripture has been the fruit-
ful source of so much obscurity and positive error in the inter-
pretation of God’s word, we would call attention to’the fact, that
our Confession, Chap. I. Sec. ix., expressly teaches, that ¢ the
sense of any Scripture is not manifold, but one.”
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pressed by different words.* We reply further, that
whatever other passage of Scripture may be am-
biguous, the particular coming referred to in our
text s indicated by the connection beyond the pos-
sibility of a reasonable doubt.

The language in question occurs in the memor-
able discourse of Christ in answer to the inquiries
of the disciples, “when shall these things (the de-
struction of Jerusalem, of which Christ had just been
speaking) be? And what shall bé the sign of thy
coming (in the original, thy “zapovaea,”) and of the
end of the world?” Now we ask particular atten-
tion to the fact, that two distinct events are here
referred to—the destruction of Jerusalem and the
“mapoveea” of Christ. The disciples evidently sup-
posed that these two events would occur simultane-
ously; that at, and not before the coming of the
Lord, Jerusalem would be destroyed; and that this
epoch would be “the end of the world.”t The

% For an examination of the different passages of the New Tes-
tament not noticed in the Discourse or the Notes, in which « coming
of Christ other than the Second Advent is supposed to be referred
‘to, see Appendix A.

1 Dr. Schaff, in Lange’s Commentary, here remarks: ¢ It should
be kept in mind that when ¢the end of the world’ is spoken of in
the New Testament, the term ocwy—the present dispensation or
order of things—is used, and not xeouoc—the planetary system, the
created universe.” This distinction is ordinarily, though not in-
deed invariably, observed in other connections than that mentioned,
and the precise meaning of many passages is often misapprehended
from not recognizing it.

By ¢‘the world,” in the passage under consideration, we are un-
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point to be observed, however, is, that they speak
of the two events mentioned as distinci—though, as
they then supposed, synchronous—events. a

The Saviour, not regarding these inquiries of the
disciples as many seem to regard similar inquiries
now—as of trivial importance, not to say as indicat-
ing a spirit of carnal curiosity, to be repressed
rather than encouraged—replies in a discourse that
occupies a larger place in the Gospel histories than
any other of his recorded discourses, not even ex-
cepting the Sermon on the Mount. Mark xiii,
Luke xxi., Matt. xxiv. and xxv.

He first informs them, Matt. xxiv. 4—14, as to
what would be the character of the present acwy or
dispensation, up until its very end—wars, famines,
pestilences, earthquakes, in the world; and the
Church in tribulation by reason of persecutions
from without, and heresies and deceivers within.
He seems to intimate that the trials of the Church
would increase as the end drew mnear. “DBecause
iniquity shall abound, the love of many shall wax
cold, but he that shall endure to the end shall be
saved.” The sign of the end which Ile then men-
tions, is an event which we have certainly much
reason to believe is well nigh accomplished. “This

doubtedly to understand, the ¢ awy curos,” the “‘yuy asey’ of the New
Testament, as distinguished from the ¢wwy mearey”’—¢¢ this world,”
Matt. xii. 82, Luke xx. 84; ¢“this present world,” 2 Tim. iv. 10,
Titus ii. 12; ¢“this present evil world,” Gal. i. 4, as distinguished
from ¢the world to come,” whereof Paul speaks, which is to be
in complete subjection to the God-man, Christ Jesus. Heh, ii, 5.
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gospel of the kingdom shall be preached in all the
world, for @ witness unto all nations; and then shall
the end come.”

After this general introduction, so to speak, the
Saviour proceeds to reply particularly to the in-
quiries of the disciples. In reply to their first in-
quiry, in reference to the destruction of Jerusalem, he
informs them fully as to the events which would
immediately precede, and accompany, the desolation
of the Holy City; adding, according to Luke, a
declaration which is frequently overlooked, and yet
is of much importance as connecting chronologically
his answers to the two distinct questions of the dis-
ciples, “and they—that is, the Jews who survived
the destruction of their city—shall be led away cap-
tive into all nations, and Jerusalem shall be trodden
down of the Gentiles, until the times of the Gentiles
be fulfilled.” Luke xxi. 24. Much of the ob-
scurity which is frequently attributed to this dis-
course of the Saviour, arises from a neglect of the
passage just quoted, and the consequent assumption
that the judgments here predicted as in store for the
Jewish nation, were completely fulfilled in the de-
struction of Jerusalem by the Romans. The pre-

% «The apostacy-of the latter days and the universal dispersion
of missions, are the two great signs of the end drawing near.”—
Alford.

¢ The preaching of the gospel throughout the Roman world pre-
ceded the end of the Jewish state; the promulgation of the gospel
throughout the whole world will be the sign of the end of the way
ouzoe.”’—Dr. Schaff.
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diction here made of the calamities that were to
befall the Jews, is in the progress of fulfilment unto
this day. They are still scattered “among all na-
tions,” Jerusalem is still “trodden down of the
Gentiles,” and not “until the times of the Gentiles
be fulfilled,” shall the fulfilment of the language of
Christ in reply to this first question of the disciples
be consummated.

As the disciples supposed that the destruction of
Jerusalem, and that coming of Christ of which they
had spoken—His mapovsra—would be synchronous
events, the Saviour in connection with Ilis reply to
their first inquiry corrects their error. e informs
them that at the time of the destruction of Jerusa-
lem, “false Christs” would arise; and he forewarns
them, “Then, if any man shall say unto you, Lo here
is Christ, or there—believe it not. If they shall
say, Behold he is in the desert—go not forth; Be-
hold he is in the secret chambers—believe it not.
For as the lightning cometh out of the east and
shineth even unto the west, so shall also the coming
(the mapovoea) of the Son of man be)” Now the
points to be here noticed are, first, that here for the
first time in the Saviour’s reply is a coming of
Christ mentioned; second, that the coming here men-
tioned is “the mapovoea,” mentioned by the disciples
in their second inquiry; third, that this coming was
not the destruction of Jerusalem, but an entirely
distinet event; and, fourth, that it was that coming
of Christ, of which the coming of the “false Christs”
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was the counterfeit—the personal, glorious, advent
of the Lord.

Having answered fully the first inquiry of the
disciples, e proceeds to reply to their second in-
quiry, “what shall be the sign of thy coming—thy
mapovae?”

“Immediately,” says He, “after the tribulation of
those days—that is, after the destruction of Jerusa-
lem, and the dispersion of the Jews, and the tread-
ing down of the Holy City ‘until the times of the
Gentiles be fulfilled’—shall the sun be darkened and
the moon shall not give her light, and the stars shall
fall from heaven, and the powers of heaven shall be
shaken.” Luke adds what Matthew omits—indicat-
ing, possibly, though we may not say certainly, the
literal meaning of the language of Matthew taken
figuratively—“and there shall be distress of nations
with perplexity, the sea and the waves roaring;
men’s hearts failing them for fear, and for looking
after those things which are coming on the earth”—
language, by the way, which every one must feel is
a strikingly accurate description of this very pre-
sent time. “And then,” says Luke, “shall they see
the Son of man coming in a cloud, with power and
great glory.” Matthew’s record at this point is
more full, and is made with evident reference to the
precise language of the inquiry the Saviour is now
answering—which inquiry Matthew alone records.
“And then,” says he, “shall they see the sign of
the Son of man in heaven, and then shall all' the
tribes of the earth mourn, and they shall see the
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Son of man coming in the clouds of heaven with
power and great glory.”

Here we have the coming, which was the subject
of the disciples’ inquiry and the Saviour’s answer—
the mapovaea of Christ—distinctly defined, as “the
coming of the Son of man in the clouds of heaven with
power and great glory.”

After admonishing the disciples by the parable
of the fig-tree putting forth its leaves, to be watch-
ful for the signs of His coming, the Saviour gdds,
“but of that day and that hour knoweth no man,
no, not the angels of heaven, but my Father only.
But as the days of Noah were, so shall the coming
(the wapovoea) of the Son of man be. For asin the days
that were before the flood, they were eating and drink-
ing, marrying and giving in marriage, until the day
that Noah entered into the ark, and knew not until
-the flood came and took them all away; so shall
also the coming (the mapovsia) of the Son of man be.
Then shall two be in the field—the one shall be
taken and the other left. Two women shall be
grinding at the mill, the one shall be taken and the
other left.” Then follows the exhortation of our
text, “ Walch, therefore, for ye know not what howr
your Lord doth come.*

Now we respectfully submit, whether anything

* The single passage of doubiful meaning in the entire discourse
of the Saviour, is His declaration, ¢ this generation shall not pass
(away) until all these things be fulfilled.” Matt. xxiv. 34, Mark
xiii. 30, Luke xxi. 32, In regard to the meaning of this passage,
see Appendix B.

2
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further than this simple synopsis of our Saviour’s
discourse up to this point, is necessary to justify
what we asserted above, that whatever other passage
of Scripture might be ambiguous, the particular
coming of Christ referred to in our text, was indi-
cated by the connection, beyond the possibility of a
reasonable doubt? Can any other coming be possi-
bly referred to, than that coming which was the
subject of the disciples’ inquiry, and the Saviour’s
answer—the zapovaea of Christ—which He himself
describes as “the coming of the Son of man in the
clouds of heaven with power and great glory”? If
we are at liberty to attribute to the language of
Scripture any meaning which the mere words, taken
without reference to their immediate connection,
may bear, is it not evident that the word of God
may be made to mean anything or nothing accord-
ing to the ingenuity of the interpreter? If this be
admitted as a principle of interpretation, would it
not be difficult to frame a proposition that might
not be either proved or disproved at will, by the
language of Scripture?

To avoid the manifest conclusion to which the
interpretation of our text just given would lead—
the duty of watching for the personal coming of the
Lord—it is commonly alleged that the coming
referred to in the text, was the figurative or provi-
dential coming of Christ at the destruction of Jeru-
salem. This objection involves a two-fold assump-
tion; first, that the destruction of Jerusalem was, in
Scripture phraseology, a coming of Christ at all.
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If at all, the only instance is the instance in ques-
tion—and with what reason, or rather the absence
of all reason, the assumption is made here, we have
already seen—and one other doubtful passage, “there
be some standing here which shall not taste of death
until they see the Son of man comingin His kingdom.”
Matt. xvi. 28.% DBut a second, and still more gross
assumption, is, that the coming of our text refers to
the destruction of Jerusalem exclusively—exclu-
sively, be it observed, of the event with which the
text is in immediate connection; and an event,
moreover, which is not merely by a figure of speech,
a coming of the Lord, but literally and eminently,
the coming of the Lord—*“the coming in the clouds
of heaven with power and great glory.” We have
said exclusively, for if any one chooses to maintain
that the coming of the text refers to both events—
that the full meaning of the Saviour’s exhortation
was, until the destruction of Jerusalem his disciples
were to watch for that event, and after the destruc-
tion of Jerusalem His disciples were to watch for
His personal appearing—the main point, the practi-
cal point, for which we are contending is admitted;
Jerusalem has certainly been destroyed, and that it
is now our duty to watch for Christ’s personal ap-
pearing, would be as fully established by the inter-
pretation just mentioned, as if this were the only
duty to which the text was intended to be an ex-
hortation.

The objection to our doctrine, just mentioned, is

* See Appendix A.



20 THAT BLESSED HOPE.

so common, and made with so much confidence,
that we may be allowed to state again distinctly the
reply to it. Two events are the subject of the
Saviour’s discourse. One of these events, if it may
be called “a coming of Christ” at all, may be so
called, in any case, only by a figure of speech, and
in the case in question, there is not the slightest in-
timation that any such figure was employed. The
other event is the literal, personal, coming of the
Lord. In immediate connection with this latter
event, is an exhortation to watch for the Lord’s
coming. Now do we use language not justified by
the fact, when we say, it is a gross assumption to
maintain that the exhortation refers, not to the
latter event, but to the former—and to the former
moreover, exclusively 7%

# As the destruction of Jerusalem was to precede the Parousia—
¢ the coming of the Son of man in the clouds of heaven with power
and great glory”—the destruction of Jerusalem was of course the
immediate object of expectation of those living before that event,
who gave heed to the Savicur’s exhortation. It does not follow
from this, however, that the destruction of Jerusalem was itself
either a coming of the Lord, or the coming of the Lord referred to
in the text. The Psalmist furnishes us with an exact iliustration
of the duty enjoined in the text, as it applied to the disciples—
« My soul waiteth for the Lord more than they that watch for the
morning.” Psalm cxxx. 6. While it is yet night, the immediate
object of the watcher’s expectation is not the rising of the sun, but
the dawn and the day-star. And yet neither the dawn nor the
day-star is the sun. The watcher is on the look-out indeed for the
day-star, but it is for the sun that he is ‘“watching.”

This relation of the destruction of Jerusalem to ¢‘the coming” of
which the Saviour is speaking, is brought out distinctly in the
parable of the figtree. ¢ When his branch is yet tender and



THAT BLESSED HOPE. 21

But, again, it is frequently alleged, that tie coming
referred to in our text is Christ's coming to each tn-
dividual at death. This is, if possible, a still more
gross assumption. The destruction of Jerusalem
was at least, one of the subjects of the disciples’ in-
quiry and the Saviour’s answer, but death is not
even alluded to by either. To maintain, neverthe-
less, that death is the coming referred to—what is it,
but an entirely gratuitous assumption? We confess
to the difficulty of replying to it by any argument,
inasmuch as it has not even the pretence of an argu-
ment in its favor. All that can be done—and we
cannot but feel, all that is necessary—is to state dis-
tinctly the question at issue. It is not whether it is
our duty to be ever prepared for death; nor even
whether death may be legitimately spoken of as a
coming of Christ; but the question is this, Is death
the coming referred to in the text? Or more pre-
cisely still, is death the event exclusively referred
to?—for we again remark, that if any one sees fit to
maintain that the exhortation of the text refers to
both events—to Christ’s coming to each individual
at death, and also His literal “coming in the clouds

putteth forth leaves, ye know that summer is nigh. So likewise
ye, when ye shall see all these things (the things that were to pre-
cede the coming, including of course the destruction of Jerusalem)
know that it (the coming) is near, even at the doors.”

It should be noticed, further, the Saviour declares of the event
of which he is here speaking, ¢ of that day and that hour knoweth
no man, no, not the angels in heaven, but my Father only.” Now
this cannot refer to the destruction of Jerusalem, for Daniel had
predicted the precise time of that event. Daniel ix, 24-—27.
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of heaven, with power and great glory, we should
not regard the question raised as worth controvert-
ing, since all for which we are contending would be
admitted.

‘Whether death is ever referred to in the Scrip-
tures, as @ coming of Christ, we are not called on here
to discuss. It is, to say the least, extremely doubt-
ful. As however the second coming of the Lord
and death are alike, in that both events are ever 1m-
minent; and also, in that the occurrence of either
would fix our everlasting destiny, the admonitions
and exhortations of the Scriptures, with reference
to the former event, are of course readily—and we
may say, legitimately—applicable to the latter, by
way of accommodation, but we should ever bear in
mind, by way of accommodation only. We do
greatly err, if, beyond this appropriation of Scrip-
ture langnage to a subject not in the mind of the
sacred writer or speaker, we lose sight of the sense
primarily intended; much more do we err if we
presume to regard the one sense as a full and ade-
quate substitute for the other. Ior whilst the two
events in question are alike in the respects men-
tioned, they are wholly unlike—we might almost
say, opposite—in other and most important re-
spects; especially in this eminently practical re-
spect, in the different feelings which the anticipa-
tion of the two events is calculated to excite in the
mind of the believer. “Death, says Baxter, “ap-
pearcth to me as as an enemy, and my nature doth
abhor and fear it, but the thoughts of the coming of
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the Lord are most sweet and preciouns. Christ’s ser-
vants can submit to death, but His coming they
love and long for.” Dr. Brown, in his work on the
Second Advent, previously referred to, remarks,
“The coming of Christ to individuals at death,
whatever profitable considerations it may suggest,
is not fitted to take that place in the view of the
believer, which the Scripture assigns to the Second
Advent. The death of the believer, however changed
in virtue of his union to Christ, is intrinsically, not
joyous but grievous. The Redeemer’s second ap-
pearing, however, is an event of unmingled joyous-
ness. How then can the former event awaken feel-
ings, I will not say equally intense, but even of the
same kind, as the latter.” If this be so, brethren,
is our whole duty with respect to the Master’s re-
peated exhortation fulfilled, when we appropriate
the language in admonishing men to prepare for the
hour of death? Shall we be “found faithful” to the
trust committed unto us, if we give not at least
equal prominence to the exhortation, in the sense
which the Master intended when He uttered it, and
admonish our fellow-men to watch for the personal,
glorious, appearing of the Lord, “because they
know not at what hour the Lord doth come”?

In our defence of the doctrine of our Confession
on the point immediately under consideration, we
have thus far confined our attention to the evidence
furnished by the connection in which the text
occurs. However complete, of itself, this evidence,
we have by no means exhausted the scriptural ar
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gument on the subject. The interpretation of our
text given in our Standards is abundantly con-
firmed, were confirmation necessary, by the repeated
and wniform teaching of the Apostles.

‘Whether death, or any other event of providence,
or the operation of the Spirit, may with propriety
be called @ coming of Christ, or not, we affirm, with-
out fear of successful contradiction, that the familiar
New Testament expressions “the coming of Christ,”
“the coming of the Lord,” “the coming of the Son
of man,” have a fixed and invariable meaning—
that they are used to denote the second personal
appearing of the Saviour, and in no one instance are
they used with reference to any other event.

The term in the original corresponding to “the
coming” of our version is not, ag our translation
might lead#us to suppose, a word derived from the
ordinary Greek verb denoting *“to come” (coyopar).
In one single instance, 1 Cor. i. 7, the word in the
original is “ amoxalvdec”—literally, the apocalypse, the
revelation of the Lord. In the other seventeen in-
stances’ in which the expression “the coming” occurs
in our version, the term in the original is “mapovaea”
—a term which denotes as precisely as possible by
any single word, personal presence®* The meaning

* The following are all the passages of the New Testament in
which the term magwais occurs in other connections than that in
question.

1st Cor. xvi. 17. ¢TI am glad of the coming (magovaiz) of Ste-
phanas and Fortunatus.”

2d Cor. vii. 6, 7. ¢ God comforted us by the coming (rugovsiz)
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of the expression—‘“the coming”—in the single
exceptional case mentioned, will not, we presume, be
called in' question. Paul commends the Corinthi-
ans in that they “came behind in no gift, waiting
for the coming (umozalvdec) of our Lord Jesus Christ.”
No one, we take for granted, will seriously main-
tain that Paul here means, that the Corinthians were
waiting for death, or some event of providence, or
some operation of the Spirit, or Christ’s presence in
their relicious assemblies, or in the heart of the be-
liever. Their “waiting for the coming of our Isord”
was undoubtedly the same as that of the Thessalo-
nians, whose conversion from heathenism to Chris-
tianity the Apostlein his first Epistle to that Church
describes in language, which we commend to the
consideration of those Wh% would charge us with
over-estimating the importance of the doctrine of
the Second Advent: “ye turned to God from idols,
to serve the living and true God, and to wait for His
Son from heaven.” This language at least, is une-
quivocal. Observe in passing, by these two strokes
of his pencil—“serving the living God and waiting
for His Son from heaven”—Paul sketches the por-
trait of a Thessalonian convert. Do we recognize

of Titus, and not by his coming (wzgewssz) only,” &e.; x. 10, ¢ His
bodily presence (mzgowsie) is weak.”

Phil. i. 26. By my coming (wagwsiz) to you again;” ii. 12,
¢« Not as in my presence (wagswoiz) only.”

2d Thess. ii. 9. ¢ That wicked one—whose coming (ragevoiz) is
after the working of Satan.”
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in it the likeness of a disciple now? And if not,
brethren, why not?

As to the other, and with the single exception
mentioned, the invariable word in the original, cor-
responding to “the coming” of our version—the
word “zagovsa’—its strict etymological significa-
tion of itself, goes far toward establishing what we
have asserted as to its meaning. DBut it is the con-
nection in which it ordinarily occurs, and the man-
ner of its use by the Apostles that completes the
demonstration. They speak of the zapoveea of Christ
as familiarly as they do of the resurrection of Chiist,
and with no more intimation of the possibility of
misapprehending their meaning in the one case
than in the other. Frequently the meaning of the
expression is clearly indicated by the context; fre-
quently the wmeaning is not thus expressly indi-
cated—the term being used as one well-understood
and unmistakable—and in no single instance is
there the slightest ground for doubt as to its signi-
fication. It is used, moreover, as convertible—and
hence identical in signification—with that other
familiar New Testament expression, “the day of the
Lord”—the meaning of which, we take for granted,
is beyond dispute. Compare 1 Thess. iv. 15 with
v.2. See also, 2 Thess. ii. 1, 2; 2 Peter iii. 4, 10, 12.

The force of these statements can only be appre-
ciated by quotation. The term in question first
ocecurs in the inquiry of the disciples already refer-
red to, “ what shall be the sign of thy wapovsea, and of
the end of the world?” The Saviour in reply tells
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them of “the sign of the Son of man coming in the
clouds of heaven with power and great glory,” add-
ing, “as the days of Noah were, so shall the wepovea
of the Son of man be,” and again in the next verse
but one, “they knew not until the flood came and
took them all away; so also shall the mapovsea of
the Son of man be.” The use of the expression
here seems to have settled its signification in the
minds of the Apostles, and it is henceforth used by
them as a technical term, so to speak, to denote the
second personal appearing of the Lord. "We cannot,
of course, quote here all the passages in which the
word occurs. We take as an example, its use in
the first Epistle to the Thessalonians, where it occurs
no less than four times. “ What,” asks Paul, “is
our hope or joy, or crown of rejoicing? Are not
even ye in the presence of our Lord at his mapoveea?”
Again, he prays, “the Lord make you to increase
and abound in love one toward another—to the end
He may stablish your hearts unblameable in.holi-
ness before God, even our Father, at the wapovoa
of our Lord Jesus Christ with all his saints.”
Again, he says, “we which are alive and remain
until the mapovoa of the Lord, shall not prevent
them that are asleep.”- Again, his prayer is, that
“God would preserve their whole spirit and soul
and body blameless until the zagovsea of our Lord’
Jesus Christ.”

Now we respectfully submit, is the meaning of
the Apostle in either of these passages, obscured, or
in any way affected, by the fact—if fact it be—that
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elsewhere Christ is said “to come” at death, or in
providence, or by His Spirit? That the meaning of
the expression in question is less clear and une-
quivocal in any other passage of the New Testament
Hpistles, we have no hesitation in saying, that no
one, alter examination, will venture to assert.* And
if this be so, can there be the shadow of a doubt as
to what coming is referred to by the Apostles when
they speak of “the coming—the mapovoia—of the
Lord ?”

* That the reader may have at hand the evidence of our asser-
tien as to the meaning of the expression, *‘the coming” of our
version—the mzgwzie of the original—we give here all the passages
of the New Testament in which the expression oceurs, except those
which have been already quoted above.

1st Cor. xv. 28, ¢ Afterwards, they that are Christ’s, at His
FagwTI.

2d Thess. ii. 1, «“Now we beseech you, brethren, by the magovaiz
of our Lord Jesus Christ, and by our gathering together unto Him;
ii. 8, “Then shall that wicked be revealed, whom the Lord . . . .
will destroy with the brightness of his wxpcuose.”

James v. 7, ‘‘Be patient, brethren, unto the wugevsiz of the
Lord;” v. 8, ¢“The wagwzie of the Lord draweth nigh.”

2d Peter i. 16, ¢ We have not followed cunningly devised fables,
when we made known unto the power and mzgwsit of our Lord
Jesus Christ;” iii. 4, < Where is the promise of His zxguwoi?”
iji. 12, ¢ Looking for and hasting unto the mzgwzi of the day of
God.”

1st John ii. 28, *¢Abide in Him, that when he shall appear we
shall not e ashamed hefore Him at his zxguvoz.”

As confirmatory of what we have said, as to the seriptural usage
of the term, mugcusuz, it is worthy of notice that in the four in-
stances in the New Testament where the first Advent of Christ is,
in terms, referred to, the expression employed is not sugcvsz.  In
three instances the term employed is a derivative from the ordi-
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The important bearing of the conclusion we here
reach is evident. First, it exposes the utter ground-
lessness of the common assumption that the teach-
ing of the New Testament, in regard to the cominy
of the Lord, is obscure and ambiguous. It makes
manifest that the alleged reason for this obscurity
—namely, that Christ may be said “to come”
(epyopoe) in several different senses—has nothing
at all to do with the question—the question being
as to the meaning of the expressions, “ihe coming
of Christ,” “the coming of the Lord,” “the coming
of the Son of man,” as they occur in the word of
God. Is there any language of the Scriptures more
unequivocal? Is not Peter justified in saying, with
reference to this very subject—*the power and
coming of our Lord Jesus Christ"—“we have a
sure word of prophecy”? Have we, brethren, the
slightest ground for maintaining that it is an uncer-
tain word, and that we may therefore disregard
the Apostle’s significant admonition, *whereunto
ye do well to take heed as unto a light shining in a
dark place”? Secondly, the settled meaning of the
term wopovoea in the Apostolical Tipistles puts be-
yond all dispute the question, as to what coming of

nary Greek verb, denoting to come, (ggyouss,) and in the other in-
stance, the term used is taken from the Septuagint version of Mal.
iii. 2, ““Who shall abide the day of his coming—ascdiw 2"

Matt. 'xi. 3, and Luke vii. 19, ¢ Ar‘r thou he that should come—
literally, the coming one—a ey opeevas.”

Acts vii. 52, ¢They have slain them which shownd before of the
coming (sawzewe) of the Just One;” xiil. 24, «“ When John had first
preached, before His coming—mius aredow.”
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the Lord was the subje¢t of the disciples’ inquiry
and the Saviour’s answer, when they spoke of the
wapovoea. of the Son of man. And it has a still fur-
ther bearing on the interpretation of our text.
With reference to “the wapovere of the TLord,”
(2 Thess. iv. 15)) and the synonymous expression,
“the day of the Lord,” (v. 2,) Paul repeats the very
exhortation of the Saviour, “let us not sleep as do
others, but let us watch and be sober.” (v.6.) The
same exhortation in terms, if possible, more unmis-
takable, oceurs in Peter’s reply to the scoffers’ ques-
tion, “Where is the promise of his wapovge?”
“The day of the Lord,” says he, “will come as a
thief in the night. What manner of persons then,
ought ye to be in all holy conversation and godli-
ness, looking for and hasting unto the coming of the
day of God.” 2d Epis. iv. 7. Of similar import is
his exhortation in the first Epistle, “the end of all
things is at hand, be ye therefore sober and watch
unto prayer.)” These Scriptures, it does seem to
me, establish beyond all controversy the interpre-
tation which the framers of our Standards have
given to the language of our text. They do more.
If it could be demonstrated that we have misappre-
hended the Saviour’s meaning in our text, it would
still, on the ground of these Scriptures, remain true,
that the doctrine of our Standards is the doctrine of
God’s word. Whatever be thc meaning of the
Saviour’s exhortation, if the Apostolical Epistles be
accepted as the rule of our faith, it is a clearly re-
vealed duty to be “ever watchful” for “the glorious
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appearing of the great God and our Saviour Jesus
Christ.”

‘We proceed to the consideration of the second
question which has been raised in regard to the in-
terpretation given to our text in the Confession. It
is, as to what is the precise force and meaning of
the exhortation to “watch” for the coming of the
Lord. Admitting, it is said, that the coming of the
Lord here referred to is His second personal appear-
ing, it does not follow from the exhortation to
“watch” for this event, that we are to live in expec-
tation of its occurrence, as an event near at hand
and ever imminent; the duty here enjoined is
fulfilled if, believing that Christ shall certainly come
again, we endeavor so to live that we shall be ac-
cepted in that day, and that this we may do though
we believe the event is yet in the distant future.

That the fact of Christ’s coming again i, in itself
considered, a truth of the highest practical moment,
and one under the influence of which we should
continually live, is undeniable, and so far as we
know, undenied. That, however, is not the point
here at issue. The question is this, do the Scrip-
tures teach us nothing more on this subject than the
mere fact of the Second Advent? And does, be-
lieving that the event shall certainly occur—but in
the distant future—and endeavoring to live accord-
ingly, fulfil the particular duty to which we are
exhorted in our text, and in similar passages of
God’s word—the duty of “watching” for (yp7ropecre,)
“looking for and hasting unto” (wpocdoxwyrac zae
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omsvdovrag,) “waiting for”—literally “expecting”
(amexdzyopevovs)—the coming of the Lord? Our
Confession, as you will find by reference, expressly
discriminates between the practical uses which
should be made of the momentous fact of the Ad-
vent, and that walchfulness for it to which we are
exhorted in the text; and the question is, whether
there is any just ground for this discrimination?
Brethren, slight as the distinction here may seem
to be, it is nevertheless one of no ordinary import-
ance. Whatever the particular duty in question
may be, the frequency with which we are exhorted
to its performance indicates the estimation in which
it was held by Christ and the Apostles. Now if the
exhortation mean, that we should be ever watchful
for the personal appearing of the Lord, as an event
ever possible, and we understand it to be simply an
exhortation to prepare for Christ’s coming in the
distant future, the error is a threefold evil. It leads
to the neglect of the commanded duty. It causes us
to regard the very performance of the duty as the
indulgence of an idle—not to say, hurtful—expecta-
tion; and it destroys in a great measure the prac-
tical effect of the prospect of the Advent, as an in-
centive to the performance of all other duties. The
difference in the practical effect of the prospect of
the: Advent when we believe it to be far distant, and
when we believe it to be ever imminent, is illustrated,
by the different effects which the prospect of death
produces, when in carnal security we imagine that
our life will certainly be lengthened out for many
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years to come, and when by some providence of
God we are brought to feel that “this night” our
soul may be required of us. It is therefore a matter
of eminent practical importance that we rightly ap-
prehend the precise meaning of the repeated exhor-
tation, “watch, for ye know not what hour your
Lord doth come.”

To determine this aright, we remark: It will not
be denied that prepartng for an event which we be-
lieve to be in the distant future, and watching for 1,
looking for it, expecting it, are entirely different atti-
tudes of the mind. Now to say the least, it would
be strange, if Christ and the Apostles intended to
express the former idea, and yet should uniformly
use the very terms they would have used, had they
intended to express the latter.

But not to dwell upon the fact that these terms
should be understood in their ordinary and proper
signification, unless there be some manifest and con-
clusive reason to the contrary, we maintain that
their precise meaning in the connection in question,
is indicated explicitly and unequivocally, by the
reason annexed to the exhortation. It is not the mere
Jact of the Advent, but the uncertainty as to the time
of it, that is urged as the reason for the particular
duty here enjoined. The language of the Saviour
is not, “watch, for the Lord shall surely come
again,” but it is, “watch, for ye know not what howr
your Lord doth come.” To put, as it were, His
meaning beyond all doubt or questioning, the
Saviour goes on at length, to illustrate and enforce

3
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it.  “TIf the good man of the house,” He adds, “had
known at what watch the thief would come, he
would have waiched and would not have suffered
his house to be broken up. Therefore, be ye also
ready, for in such an hour as ye think not the Son of
man cometh.” Then follows His commendation of
the faithful servant who lived in expectation of his
master’s return, and His condemmation of the faith-
less servant “who said in his heart, My lord delayeth
his coming.” Observe, the sin of this faithless ser-
vant was not that he denied or doubted the fact of
the master’s return—he acknowledges the fact in the
very words attributed to him. What led to his
condemnation was, saying in his heart, “My lord
delayeth his coming.” To impress yet more dis-
tinetly and deeply on the minds of the disciples the
precise duty to which He had exhorted them, the
Saviour adds still further, the parable of the ten
virgins; and as if to avoid the possibility of mistake
as to its meaning, He himself interprets it, by re-
peating at its close the exhortation which it was de-
signed to illustrate and enforce, “watch, therefore,
for ye know neither the day nor the hour wherein
the Son of man cometh.”

On another occasion, according to Luke, He ad-
dresses to the disciples a similar exhortation. “Let
your loins be girded and your lights burning, and ye
yourselves like unto men that was? for their lord when
he will return from the wedding. DBlessed are those
servants whom the lord, when he cometh, shall find
watching. Be ye therefore ready also, for the Son
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of man cometh at an hour when ye think not.”
Luke xii. 35, 86, 37, 40.

Now in view of this full and explicit instruction
of Christ, on the very point under consideration, is
it possible to attribute any other meaning to the
language of our text than that given to it in the
Confession? Is it conceivable, that after all, we
can fulfil the duty to which we are here exhorted,
and yet at the same time say, My Lord delayeth
His coming—the event is in the distant future—to
watch for His appearing now is a vain and hurtful
expectation? What is this but to make the very
reason for the exhortation, which the Saviour urges
with so much earnestness, to be wholly irrelevant,
not to say, wholly erroneous?

But further, the doctrine of our Confession, on
the point immediately under consideration is again
confirmed, were confirmation necessary, by the
uniform language of the Apostolical Rpistles.
The holy Apostles, writing “as they were moved
by the Holy Ghost,” in imitation of the Master con-
tinually urge, not the mere fact of the Advent, but
the nearness of it, and the wncertainty as to the time
of it, as the incentive to continual watchfulness and
fidelity. “The night is far spent; the day is at hand;
let us therefore cast off the works of darkness and
put on the armor of light.” Rom. xiii. 12. “Let
your moderation be known unto all men—the Lord
is at hand.” Phil. iv. 5. ‘“Be patient, brethren, the
coming of the Lord draweth mnigh. Behold the
Judge standeth at¢ the door.” James v. 7, 9. “The
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end of all things is at hand, be ye therefore sober and
watch unto prayer.” 1 Peter iv. 7. “The day of
Lord cometh as @ thief in the night—iherefore, let us
not sleep as do others, but let us watch and be
sober.” 1 Thess. v. 2, 6.

Brethren, is this uniform language of the inspired
Apostles accidental? Or is it wholly meaningless?
Or if not wholly undesigned and without meaning,
does the word of God teach any duty more distinctly
and repeatedly than the duty—not merely of be-
leving in the fact of the Lord’s Advent—much less
that it is to be regarded as an event in the distant
future—but believing in the nearness of it, regard-
ing it as ever imminent, and looking for it con-
tinually with expectation and preparation?

The argument on the point immediately under
consideration, however conclusive already, is not
exhausted. We remark further, we all—and espe-
cially those of us who reject the doctrine of our
Confession—habitually use the langnage of our
text, “ Watch, for ye know not what hour the Lord
doth come,” and the parallel passage, “ Watch, for
in such an hour as ye think not the Son of man
cometh,” as language, if not intended for, at least
precisely adapted to our purpose, when we would
admonish men to prepare for the ever-imminent
hour of death. Now when we use this language, is
it simply to remind men that death, sooner or later,
is inevitable? Or is it not for the very purpose of
reminding them that death is ever imminent? Sup-
pose one of our hearers should say, “death is in-
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deed inevitable, and I endeavor to keep that fact
constantly in view; but I do not believe that I shall
die to-day, nor for many years to come.” Would
we say to such an one, “¢hat is the view of death
which we are exhorting you to cherish—ikat is pre-
cisely what we meant when we said, “ Watch, for
ve know not the hour”? Or if the very supposition
that we could make such a reply is preposterous,
is it less so to attribute a similar meaning to the
language as it came from the Saviour's lips, and
maintain that He simply exhorts us to prepare for
His coming as an event in the distant future, when
He says, “Watch, for ye know not at what hour
your Lord doth come”—* Watch, for in such an
hour as ye think not the Son of man cometh”? Is
not the habitual appropriation of these words, as an
admonition to prepare for death as ever imminent,
an emphatic acknowledgment by those with whom
we are contending, that the language immediately
under consideration—* Wateh, for ye know not the
hour”—admits of no other possible meaning than
that attributed to it in our Confession?

The argument is not yet exhausted. That the
doctrine of our Confession on both the points that
have been called th question is the doctrine of-
God’s word, is established—independently of all
that we bave thus far said, and yet, as it seems to
me, in itself, conclusively—by the acknowledged
fact, alluded to above, that the Apostolic Church,
under the immediate instruction of the holy men
who spoke as well as wrote “as they were moved
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by the Holy Ghost,” regarded the personal coming
of Christ as an event near at hand, and *“looked for”
it with longing expectation. This fact—so import-
ant in its bearing on the question as to the meaning
of the repeated exhortations of Christ and the Apos-
tles with reference to “the coming of the Liord"—is
not, so far as we know, disputed. Dr. Hodge, in his
Commentary on first Cor. i. 7, says, “The Second
Advent of Christ, so clearly predicted by IMim-
self and His Apostles, was the object of longing
expectation to all the early Christians. So general
was this expectation that Christians were character-
ized as those who ‘love His appearing.”” He re-
marks further—and we commend it, brethren, to
your consideration—“If the second coming of
Christ is to Christians of the present day less an
object of desire than it was to their brethren during
the Apostolic age, it must be because they think
the Lord is ‘slack concerning Iis promise,” and for-
get that with Him ‘a thousand years is as one day.””
On the same passage Mr. Barnes says, “the earnest
expectation of the coming of the Lord Jesus became
one of the marks of early Christian piety.”

Now if the question were as to the meaning of
some obscure and unimportant passage of Scripture,
the interpretation of the Apostolic Church might
not be regarded as authoritative and final. But
when the question is, as to a subject repeatedly and
prominently presented, by both Christ and the
Apostles—presented too as a matter of the highest
practical moment, and in terms moreover which im-
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ply that the subject was familiarly known and well
understood—is it not simply incredible, that after
all, not merely here and there an ignorant believer,
but that the whole body of believers—the Church,
in which dwells the Spirit promised as a guide to
truth—should have entirely misapprehended the
meaning of their inspired teachers, and have been,
not merely in doubt, but in positive error, as to
what the duty was to which they were exhorted ?
But it is said, since eighteen centuries have actu-
ally passed and Christ has not yet come, has not the
result demonstrated that the Apostolic Church was
in error on this subject? The answer to the plau-
sible objection implied in this inquiry, is simply
this; if the early Christians believed that Christ
would certainly come in their day they certainly
were in error, but if they believed, as they did be-
lieve—just what the framers of our Standards be-
lieved—that for aught that was revealed Christ might
come in their day, and accordingly lived in longing
expectation of the occurrence of the event as ever
possible, they were not in error, but both in faith
and practice fulfilled an eminent Christian duty.
If one should say, “Imay die to-day,” and endeavors
to live with the possibility of his speedy departure
from this world constantly in view, will it be said
that he was in error, and cherished a mistaken ap-
prehension, if his life be lengthened out for years to
come? Just this, and no more, was the error of the
Apostolic Church as to the time of the Advent.
But again it is said, the Apostolic Church did



40 THAT BLESSED HOPE.

undoubtedly expect the speedy coming of the Lord,
but does not Paul in his second Epistle to the Thes-
salonians endeavor expressly, to correct their mis-
apprehension on this subject. It must be admitted
that in our version of the Scriptures, Paul, in the
passage referred to, is represented as contradicting in
terms what not only the other Apostles, but what he
himself elsewhere repeatedly and uniformly teaches
—namely, that “the day of Christ #s at hand.” We
need not repeat the familiar passages to this effect,
many of which have been already quoted. How
then are we to reconcile this apparent contradiction ?
The explanation is simply this; our translators
have used the same expression—*at hand”—for two
entirely different words in the original, the precise
meaning of one of these words being ““is near,” the
precise meaning of the other, “is present.” Now the
former is that which the Apostles uniformly employ
when they are represented as teaching that the day
of the Lord is “at hand.” What Paul does write to
the Romans is, ‘“the night is far spent, the day s
near (gyyeey)’ Rom. xiii. 12; and to the Philippians,
“let your moderation be known unto all men; the
Lord s mear (syyve)” Phil. iv. 5. So Peter in his
first Epistle, “the end of all things is near (yyyexe)”
1 Peter iv. 7. So James in his exhortation to suf-
fering saints, ‘“Be patient, brethren, the coming of
the Lord s near (pryee)’ James v. 8.

. Now in the passage in question—that in the 2d
Epistle to the Thessalonians—where Paul is repre-
sented as admonishing them to “be not soon shaken
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in mind as that the day of Christ is af hand,” 2 Thess.
i1, 2, the Apostle uses the other term referred to—
evearyzev—the precise meaning of which is, “is pre-
sent.”  And that this is its precise meaning is
established beyond controversy, by its undoubted
meaning in other connections in which the same
Apostle uses it—as in Rom. viii. 88, “things present”
(evestwru) as contrasted with ‘“things to come;”
Ist Cor. iil. 22, “things present” (evesrwra) again as
contrasted with “things to come;” 1st Cor. vii. 26,
“the present distress” (tyv eveerwaoy avayyqy;) Gal.
i. 4, “this present evil world” (z'ou'eus TOTOC LWYOC
movyoov;) Heb. ix. 9, “the time then present”
(sveoryrora.)*  DBrethren, whatever the Apostle in-
tended to teach in the passage under consideration,
he is not guilty of a contradiction in terms.

Another common misapprehension, as we believe,
in regard to the Apostle’s meaning in the passage in
question—of less moment than that just mentioned,
and yet deserving of notice—is, that when Paul ex-
horts the Thessalonians to “be not soon shaken in
mind or troubled,” he refers to agitation and alarm
in the Thessalonian Church in view of the immediate
coming of Christ. Apostolic Christians were not so
affected by the prospect of Christ’s speedy coming.
It was to them a “Dblessed hope,” and they “looked
for” it and “hasted unto” it, with desire and long-
ing. We understand the meaning of the Apostle

# The only other instance in which the verb in question occurs
in the New Testament, is in 2 Timothy iii. 1, «In the last days
perilous times shall come.” (aoriznTas)
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here to be, that they should not be shaken in their
Jaith, or troubled with doubls as to the doctrine he
had taught them in regard to the personal coming
of the Lord. We so understand his meaning, not
only for the reason just mentioned, but from the
terms in which he repeats his admonition, after he
had mentioned the reason why they should not “be
soon shaken in mind or be troubled, neither by
spirit, nor by word, nor by letter as from us.”
“Brethren,” says he, “stand fast, therefore, and hold
the traditions which ye have been taught, whether
by word or our Epistle.” How fully and explicitly
he had taught them, in the Epistle here referred to,
the very doctrine which we are defending, may be
seen by reference.

We understand, then, the Apostle’s admonition in
the passage in question, to be this—be not soon
shaken in your faith, or troubled with doubts, “as
that the day of Christ is present.” "Whether he here
refers to the doctrine of those whom he elsewhere
mentions, (2 Tim. ii. 18,) who held that “the re-
surrection is past already”—whose heresy, as is
generally supposed, was, that the only resurrection
was a spiritual, not literal, resurrection, and who
doubtless held similar views in regard to the cognate
subject, the coming of the Lord—or whether he
refers to an expectation in the Thessalonian Church
that Christ would certainly immediately appear, we
need not stop to inquire. The Apostle undoubtedly
goes on to teach, not only that the day of the Lord
was not then present, but that it was not imme-
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diately to occur; that there would first be “a falling
away”’—an apostasy—and the revelation of “the
man of sin, the son of perdition;” and that then
Christ would appear to destroy him, “by the spirit
of His mouth and the brightness of His coming”—
literally “the Epiphany of His Parousia)” But
now, mark—as if to guard the Thessalonians against
assuming that the Parousia was in the distant future,
and saying in their hearts, My Lord delayeth His
coming, the Apostle admonishes them, that “the
mystery of iniquity doth already work ;" that they
knew “what withholdeth that the man of sin might
be revealed;” that as soon as this power or agency
which prevented for the time the revelation of the
man of sin was “taken out of the way,” that wicked
one should be revealed; and that then the Lord
would come for his destruction. Now is there any-
thing here in conflict with the elsewhere repeated
and uniform teaching of the Apostles, that “the day
of the Lord is near?” Is there anything even in-
consistent with what the Apostle certainly seems to
intimate in his first Epistle, the possibility—for aught
that was revealed—that some of those whom he was
addressing might be “alive and remain until the
coming of the Lord”? What was to intervene was
but the development of an agency “already” at
work. What, at the time then present, prevented
this development, was an agency which God could
at any time take out of the way. Is there anything
here taught which would have justified the Thessa-
lonians in assuming that this preventing power
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might not be soon “taken out of the way,” the man
of sin revealed and suddenly destroyed by the
brightness of Christ’s coming?

In this connection, the language of John in his
first Epistle, written some years later, deserves to be
noticed. “Every spirit,” says he, “that confesseth
not that Jesus Christ is come in the flesh, is not of
God, and this is that spirit of Antichrist, whereof ye
hawe heard that it should come and even now already
s n the world.” 1 John iv. 8. Again, “as ye have
heard that Antichrist shall come, even now are there
many antichrists, Whel'eb)} we know that it is the
last time”—Iliterally, “the last hour.” 1 John ii. 18.

From this important passage in the second KEpis-
tle to the Thessalonians—so often referred to, and,
so far as we know, the only passage referred to, asa
proof-text, by those who say, My Lord delayesh His
coming—whatever else may be learned, three things
at least are clearly taught. First, that neither Paul
nor the Thessalonians attached any other idea to
the New Testament expression, the mapovaa of
Christ—which occurs in the first verse and also in
the eighth—than the personal Advent of the Lord.
The Apostle uses the expression as convertible, and
hence identical in signification, with “the day of
Christ.” Second, the one prophetic event which, at
the time Paul wrote this Epistle, was to anticipate
the coming of the Lord, was, not a millennial
era of righteousness and peace on earth, but, an
apostasy and the revelation of the man of sin—the
son of perdition. That Paul should have expected
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a millenniam of righteousness before the coming of
the Lord, such as is commonly expected at the pre-
sent day, and not have mentioned it here, when his
very object is to state what should intervene before
Christ’s coming, is, to say the least, inexplicable.
And third, the event—the only event—which Paul
predicted would precede the coming, we have abun-
dant reason to believe has occurred. The framers
of our Confession taught that it had occurred even
in their day. Chap. xxv. Sec. vi. That which, when
Paul wrote, “withheld,” has been “taken out of the
way,” and the man of sin has been revealed. Now
whatever the Thessalonians were here taught to be-
lieve as to the nearness of Christ’s coming, can we
receive this language of the Apostle as the rule of
our faith, and yet doubt, that “the night is far
spent, the day—the day of the glorious appearing
—is at hand”?

A complete discussion of the question proposed
would require an examination of the Scripture evi-
dence—if there be any—of a millennial era of
righteousness and peace on earth before the coming
of our Lord. This, want of time forbids. ILet it
suffice here to say, that the expectation of such a
millennial era before the Advent, is strictly a mod-
ern idea—a novelty in the history of the Church.
It was wholly unknown in Apostolic days. It was
unknown in the Church of the Reformation, except
to be repudiated. It is nowhere even alluded to in
our Standards. When proposed, as it was about
one hundred and fifty years ago by Whitby—who
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may be said to be the father of it in the form in
which it now generally prevails—it was proposed
avowedly as “a new hypothesis”” Now, is it to
be believed, that a doctrine so long wholly unre-
cognized by the Church, is nevertheless a doc-
trine of Holy Scripture, and moreover taught there
so fully and explicitly, that notwithstanding the ex-
hortation of cur text and numerous other passages
of similar import, we are justified in saying, not
only in our heart but with the lips, “My Lord de-
layeth his coming”?

We have thus, brethren, endeavored to present
as fully as the occasion will permit, some of those
reasons which constrain us to accept the doctrine of
our Confession on this subject, as the doctrine of
God’s word. By the full and explicit and uniform
teaching both of Christ and the Apostles, we feel
shut up to the conclusion, that it is a clearly re-
vealed duty, urgent now not less but more than in
Apostolic days, to “look for and hasten unto the
coming of the day of God”—to be “ever watchful”
for “the glorious appearing,” because “we know not
at what hour the Lord doth come.” And, brethren
in the ministry of Christ and stewardship of the
mysteries of God, in view of the prominent place
this subject occupies in God’s word—in that por-
tion of it, moreover, specially given to guide the
faith and practice of the Church “until he come”—
do we “rightly divide the word of truth” if we fail
to give frequency and prominence to the exhorta-
tion of our text, “ Watch, for ye know not at what
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hour your Lord doth come”? Did the inspired
Apostles—did Christ himself — overestimate the
importance of this theme? Or has its value as a
truth of the highest practical moment diminished?
Is there less force in Paul’s argument now than
when he wrote to the Romans, “the night is far
spent, the day is at hand, let us therefore put off the
works of darkness and let us put on the armor of
light?” Or is not “the day’—the day of Christ’s
appearing and our consummated redemption—
nearer than when they thus believed? Does not
each passing year but give increased emphasis to
the Apostles’ frequent word of warning and yet of
comfort—*“the Lord is at hund”? And, if we fail to
proclaim this solemn, precious truth, do we declare
the whole “counsel of God”? TIs “the blessed hope”
no part of the “glad tidings” which it is our high
commission to preach to men? So thought not the
great Apostle to the Gentiles—the Apostle, whom
the Spirit of inspiration has made it our duty to
imitate—so thought not Paul, when he gave the
crowning place .to “this blessed hope,” in that ad-
mirable summary of Christian faith and practice
which occurs in the Pastoral Epistle to Titus—*the
grace of God that bringeth salvation Lath appeared
unto all men, teaching us: that, denying ungodliness
and worldly lusts, we should live soberly, righteously,
and godly tn this present world, LOOKING FOR THAT
BLESSED HOPE AND THE GLORIOUS APPEARING OF
THE GREAT GOD AND OUR SAVIOUR JEsus CHRisT.”
Learn from this Paul’s estimate of our doctrine, and
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give heed to the accompanying exhortation to Titus
—and not only to Titus but to us, fellow-laborers
with Titus, in the ministry of the word—*these
things teach and exhort.”

Allow me in closing this discussion, to advert to
the common—and were it well-founded, serious—
objection to the doctrine we have been endeavoring
to defend, n:ime’xy, that it is hostile to the cause of
missions, that to teach that we should be “ever
watchful” for the coming of the Lord, and conse-
quently are not to expect the conversion of the
world and a millennium of righteousness before the
Advent, is to take away, what is generally esteemed
at least, the most powerful incentive to the fulfil-
ment of the great commission, “Go ye into all the
world and preach the gospel to every creature.”

In reference to this objection, we suggest for your
consideration, first: The incentive to the fulfilment
of the great commission, which should ever occupy
the foremost place in the estimation of the believer,
and should be regarded as of itself a sufficient mo-
tive were there no other, is not, the prospect of
success, but the command of Christ, His revealed
will is not only the rule, but should be esteemed
the most powerful incentive to the performance of
duty.

Second: As to other and subordinate motives, are
we justified in assuming that the prospect of a mil-
lennium of righteousness before Christ’s coming—
which is nowhere alluded to in the word of God as
an incentive to duty—is neverthel®ss a more power-
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ful motive to fidelity in the Master’s service than
that motive which everywhere throughout the New
Testament is prominently urged — “the blessed
hope of the glorious appearing” of the Lord. Or to
state the point in the language of the Anti-Millena-
rian, Dr. Brown, “If Christ’s second coming, instead
of being kept full in the view of the Church, as we
find it in the New Testament, is shifted into the
background, while other anticipations are advanced
in its room, are we trembling at the authority and
wisdom of God in his word, or are we not rather
leaning on our own understanding ?”’

Third: As either theory involves the hope of the
universal reign of righteousness on earth, is the
prospect of the speedy manifestation of this Messianic
kingdom—its manifestation whenever “the gospel
of the kingdom shall have been preached unto all
nations, for ¢ witness"—less encouraging, than the
belief that this kingdom is yet in the distant future,
and to be established only after hard and protracted
effort, and often for the time doubtful success, such
as has hitherto characterized the progress of the
conflict of the Church with the world.

Fourth: Was the effect of ““this blessed hope” on
the missionary spirit and martyr spirit of the primi-
tive Church such that we should dread the effect if it
prevailed now as it did then? Or is its actual effect
now, so far as it does prevail, such as should lead
us to deprecate its universal prevalence? From all
the information we have been able to obtain we feel

well-assured the proportion of so-called Millenarians
4
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among our Missionaries at this present day is far
greater than the proportion of Millenarians in the
Church at large. Of six young men from our own
Seminary, who offered themselves a year ago to our
Board of Foreign Missions, four of them were
Millenarians, and so far as we know, the only Mil-
lenarians at that time in the Seminary. Is not one
such fact a conclusive reply to the objection that the
prospect of Christ’s speedy coming is hostile, or
gven unfavorable, to the cause of Missions? On
this point we submit further, the testimony of one
of our most sober-minded and devoted Missiona-
ries—the lamented martyr, Walter Lowrie. “Ihave
adopted,” he writes to a friend, “many of the Mil-
lenarian views in regard to the second Advent.
They seem to make many things in the history of
Missions, which were dark before, much more plain
and encouraging. I find much satisfaction in them
and often long inexpressibly for ‘the glorious
appearing.” I have lost none of my confidence in
preaching, but rather have felt it increased by these
views.”

Finally: To the lover of our Lord Jesus, is the
prospect of His “glorious appearing” and a king-
dom in which He shall reign personally, a less
“Dblessed hope” than the prospect of a millennium
without his personal presence. “If I were but
sure,” says Baxter, “that I should live to see the
coming of the Lord, it would be the joyfullest tidings
to me in the world. O that I might see His king-
dom come! It is the characteristic of His saints to
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“Tlove his appearing” and “to look for that blessed
hope.” The Spirit and the bride say, Come.
Even so, come, Lord Jesus. “Come quickly,” is
the language of faith and hope and love.” “The
Lord’s bride,” says Rutherford, “will be up and down,
above the water swimming or under the water
sinking, until her lovely and mighty Redeemer and
Husband set His head through the skies and give
her the hoped-for inheritance. O, day dawn! O,
time run fast! O, Bridegroom post, post fast, that
we may meet! O, heavens cleave in two, that that
bright face and head may set itself through the -
clouds!”

Brethren in gospel bonds—in “the bond of
perfectness,” the bond of love—of love for one
another as lovers together of Him who hath loved
us unto the death—the bond that “abideth” when
faith shall be exchanged for open vision, and hope
for fruition—shall we dread the prevalence of the
spirit which glowed in the hearts of these princes
among God’s saints, lest peradventure our fervent
zeal grow cold, and we become less faithful servants
of the Master? Or has the Church in this our day
a more crying need than to be baptized with the
baptism of their spirit, that we too be found “looking
Jor and hasting unto the coming of the day of God’’?
In the Master’s name, I therefore exhort you person-
ally—and beseech you to exhort others—to ““watch,
Jor ye know not at what houwr your Lord doth come.”
Let scoffers ask, ‘“where is the promise of His
coming ?” “Brethren, ye are not in darkness, that
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that day should overtake you unawares)” “Ye
yourselves know perfectly that the day of the Lord
shall come”—that it shall come “as a thief in the
night,” “in an hour when men think not,” at a time
when the world in blindness is saying “peace and
safety,” aye, when even the vigil virgins are slumber-
ing and sleeping—as the flood in the days of Noah—
as the fire from heaven on Sodom-—unexpected—
unsuspected—*“so shall the coming of the Son of
man be.”  “Let us then, who are of the day, not
sleep as do others, but let us watch and be sober.”
With trimmed lamps and girded loins, let us watch
and wait, with desire and expectation, for the
coming of the Master, for “blessed s that servant
whom the Lord when He cometh shall find, WATCHING.”
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In Fairbairn’s very interesting and instructive work on Prophecy,
the question as to the different senses in which Christ is in the
New Testament said to come, is fully discussed. The conclusion
which the author endeavors to establish is, that ¢ the question of
Christ’s Second Advent is not to be determined by the mere
announcement of his coming;” that is, Christ is said to come in so
many different senses, that when His ““coming” is mentioned, we
cannot infer from the mere expression that His Second Advent is
the coming referred to.

That it may be seen how little ground there really is for this
opinion, so commonly and confidently entertained—that the
language of the New Testament in regard to the coming of Christ
is ambiguous—we present the substance of Dr. Fairbairn’s argu-
ment in its favor. .

To show what ¢the presumption is” as to New Testament
phraseology on the subject, our author adduces a number of
passages from the Old Testament in which a ¢ coming of the Lord”
that is not personal, is either expressed or implied. As the
question is not one of “presumption” but of fuct, we need not stop
to examine the passages referred to—they prove nothing as to the
point at issue, namely, what phraseology the New Testament
writers did actually employ.

On this point—the only point in question—Dr. Fairbairn says,
¢“There is a coming spoken of in the New Testament which may
be designated in the proper sense terminal, and therefore visible,
so that every eye shall see it. And there are comings of a provi-
sional kind, which all point toward the ultimate manifestation.
The reference to both modes of coming is found in our Lord’s own
discourses on the subject.”

The passage first adduced occurs in the parable of the wicked
husbandmen, who beat some of their lord’s servants, stoned others,
and finally killed his son.  ¢When the lord of the vineyard com~
eth,” the Saviour asks, ‘“what will he do unto those husbandmen ?”
Matt. xxi. 40. Now with all respect for our distinguished author,
we cannot but regard this reference as irrelevant, first, because
the coming here spoken of is part of the language of the parable,
and does not occur in the interpretation of it which is subse-
quently given; and secondly and especially, because the coming
here spoken of is not a coming of the son at all, but a coming of
of the lord of the vineyard. Certainly this has nothing tc do with
the question under consideration—the meaning of the New Testa-
ment expression, ¢ the coming of Christ.”
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The second passage adduced occurs in the charge of the Saviour
to the twelve when he for the first time sent them forth to preach
in His name, commanding them ¢not to go into the way of the
Gentiles nor inte any city of the Samaritans,” but ¢““to the lost
sheep of the house of Israel.” ¢When they persecute you” says
Christ, ‘“in this city, flee into another; for verily I say unto you,
ye shall not have gone over the cities of Israel till the Son of man be
come.” Matt. x. 28. “What possibly could be meant by this,” our
author asks, “but His coming to order and settle anew the affairs
of His kingdom among men? Coming not in visible personality,
yetin real majesty, first to endow His followers with power from
on high, and cheer them with manifestations of His presence, and
then to remove by His judgments the old polity and commonywealth
out of the way.”

The different interpretations according to Lange, which have
been given of this passage are the following: 1. wntil the victory of
the cause of Christ (Baumgarten—Crusius;) 2. to the destruction of
Jerusalem (Michaelis and others;) 3. to the out-pouring of the
Tloly Spirit (Calvin and others;) 4. #ll help shall be afforded by the
Son of man (Chrysostom;) 5. till the second coming of Christ
(Meyer.) Lange very properly adds, “But the commentators
forget that the Apostles only preceded Christ, and that this passage
vefers in the first place to that particular mission. Hence, we
explain it: @il the Son of man shall cvertake you. (So also
Heubner.”) That this is most probably the true interpretation is
eonfirmed by the record of the subsequent mission of the seventy,
where it is expressly mentioned, He ¢“sent them forth two and
two before His face, into every city and place whither IIe himself
would come.” Lange adds, ¢the expression, however, is also
symbolical, and applies to the Church generally. In this sense it
points forward to the second coming of Christ; including ‘at the
same time the idea, that their apostolic labors in Judea would be
cut short by the judgments impending over Jerusalem.”

The third passage adduced by Dr. Fairbairn from the discourses
of Christ, in support of his position, is Matt. xvi. 28, ¢“verily I
say unto you there be some standing here which shall not taste of
death until they see the Son of man coming in his kingdom.”
Mark says “‘until they see the kingdom of God come with power,”
ix. 1. Luke, ¢“until they see the kingdom of God.” ix. 27.

Dr. Alexander, in his Commentary on this passage as it occurs
in Mark’s Gospel, says, ¢This verse is one of the most difficult
and disputed in the whole book.” The different interpretations
given by Lange are: 1. Chrysostom and many others understand
the reference to be to the Transfiguration; 2. Grotius, Capellus,
Wetstein, Ebrard, [Alford, Owen,[—7The destruction of Jerusaiem
and the founding of the Christian Church; 3. Dorner—-the conguesls
and progress of the Gospel; 4. Meyer and others—the second
Advent. Lange himself understands the reference to he 1o “Clvist’s
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Advent in the glory of His kingdom within the circle of His -
disciples”—fulfilled, ¢“when the Saviour rose from the dead and
revealed Himself to them > Mr. Barnes understands the reference
to be te the day of Pentecost and the founding of the Christian
Church. Dr. Alexander on this passage remarks, * The solutions
of this question which have been proposed are objectionable,
chiefly because too exclusive and restrictive of the promise to a
single peint of time, whereas it really has reference to a gradual
or progressive change—the institution of Christ’s kingdom in the
hearts of men and in society at large—of which protracted process
the two salient points are the effusion of the Spirit on the day of
Pentecost and the destruction of Jerusalem, between which
points—as those of its inception and consummation—Ilies the
lingering death of the Mosaic dispensation and the gradual erec-
tion of Messiah’s kingdom.

Without presaming to decide which of these different interpre-
tations is the true one, we would state the reasons which favor the
interpretation first-mentioned, namely, that the language in
question was used with special reference to that manifestation of
Himself, which Christ was soon to make to chosen witnesses on
the Mount of Transfiguration.

1. This interpretation seems to be most in accordance with the
language of the preceding context.

The occasion on which the words in guestion were uttered was
a critical epoch in the Saviowr’s history. It marks the beginning
of a new revelation to the disciples both of Himself, and of the
work whick e came to accomplish. The time had come for those
who would be his disciples to make a formal, explicit profession of
their faith in Him as the Messiah. In answer to His question,
¢“But whom say ye that I am?” Peter, speaking not only for
himself but for the twelve, had declared, ¢Thou art the Christ,
the Son of the living God.” Jesus had uttered His memorable
reply. ¢<On this rock, I will build my Church.” ¢ From that time
forth,” says Matthew, ‘“He began to show unto His disciples that
he must go unto Jerusalem and suffer many things of the elders
and chief priest and scribes, and be put to death, and on the third
day be raised again.” He not only revealed to them that He him-
self must swffer many things and die; He made known to them
that all who would follow IHim must expect afflictions and perse-
cutions even unto death for His sake. An announcement so con-
trary to all their previous anticipations could not but be a severe
trial of their faith. He accordingly sets before them the ultimate
consequences both of faithlessness and of fidelity. ¢ Whosoever
will save his life shall lose it; and whosoever will lose his life for
my sake ghall find it. For the Son of man shall come in his own glory,
(Lukeix. 27,) and the glory of His Father and with His angels, and
then shall He reward every man according to his works.” (To appre-
ciate fully the connection between this passage and that which
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fulfil the very end, which the event referred to in the Saviour’s pro-
mise was to fulfil, namely, to confirm the faith of the disciples in
Jesus as the Messiah. This is acknowledged even by those who
do not regard the Transfiguration as the event referred to. Owen
says, ¢ The Divine splendor which on that occasion invested the
Saviour was chiefly designed to strengthen the faith of His foliow-
ers, to all of whom, after His resurrection, it was permitted to be
told.”” Here then is an event which in its form corresponded with
the coming predicted more precisely than did any other coming
which those then living were permitted to behold. Moreover, it
fulfilled the very design of the coming predicted. Is it not then
probable that this event was the event referred to?

4. The Transfiguration is recorded by each of the three evangel-
ists in immediate connection with the language under considera-
tion. Not only are the records of the two events thus connected
in place—they are connected in terms. ¢ And after six days,” says
Matthew; < .4nd after six days,” says Mark; ¢ And it came to
pass about an eight days after these sayings,” says Luke. Was
this careful connection in the vecord of the Transfiguration and
the Saviour’s promise, accidental? Or if designed, what design
more probable than to indicate that the event thus recorded was
the fulfilment of the prediction?

5. This interpretation receives strong confirmation from the lan-
guage of Peter in the first chapter of his second Epistle. ¢ We
have net followed cunningly devised fables, when we made known
unto you the power and coming of our Lord Jesus Christ, but were
eye-witnesses of Iis majesty. For He received from God the Father
honor and glory, when there came such a voice to Him from the
excellent glory, This is my beloved Son, in whom I am well
pleased. And this voice we heard when we were with Him in the
holy mount.” Is it a very violent assumption, to suppose, that
the promise of the Saviour—¢‘there be some standing here that
shall not taste of death until they see the Son of man coming in
His kingdom, with power”’—was fulfilled, when subsequently some
of those then present had granted unto them <¢a vision” (Matt.
xvii. 9) of ¢“ the power and coming” of the Son of men vision,
such that they were able subsequently to declare, that they had
been ¢“eye-witnesses of His majesty”?

[It is sometimes remarked that John, who was the only one of
the Evangelists who beheld the Transfiguration, is the only one
who makes no mention of it. Is not the Transfiguration the par-
ticular event referred to in the introduction to his Gospel, (i. 11,)
when he says, ¢ We beheld His glory, the glory as of the only be-
gotten of the Father” ?]

5. That the language in question, ‘“the coming of the Son of
man in His kingdom,” is not any spiritual or providential coming,
is confirmed further by the fact, that in every other instance in
Seripture in which ¢*the kingdom,” and ¢ the coming” of Christ
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are associated, the kingdom referred to is that kingdom of glory
which is to be manifested at the Second Advent. See 1 Tim. i. 4.
Matt. xxiv. 31—84. Luke xix. 11—27. Luke xxi. 27—381. 1 Cor.
xv. 50—52.

The only other passage in our Lord’s discourses, quoted by Dr.
Fairbairn as containing a reference to a coming of Christ not
terminal and visible, is our text and context. The propriety of
this reference has been discussed in the sermon.

After these references to our Lord’s discourses, Dr. Fairbairn
oes on to say, ¢ There can be no doubt that the final return of the
Saviour iz often keld forth in the New Testament as the great ob-
ject of hope and expectation to the Church.” He quotes to this
affect several passages from the Acts and the Epistles, adding, it
is needless to multiply examples. But such passages alternate with
cthers in which @ coming is spoken of (the italics are our own) which
is neither terminal, nor marked by any outward personal display.”
That we may not subject ourselves to the suspicion of misrepresen-
tation, we give in full, in his own language, our author’s attempt
to substantiate this remavkable statement. He says, ¢“the history
detailed in the Book of the Acts, though formally that of the
Apostles, appears more as the continuation of Christ’s personal
agency carried on through the instrumentality of the immediate
actors, than of their own proper working. The wonders of Pente-
cost were exhibited as the evidences of Christ’s exaltation and the
fruit of His power. The miraculous healing of the poor cripple at
the temple-gate, and the no less miraculous judgment on Ananias
and Sapphira in the church were alike viewed as the result of
Christ’s outstretched hand; they happened because He (the Holy
One whom the Father had anointed, iv. 27—30,) was present with
the power of His Spirit to do signs and wouders. When the
Apostles bore to other lands the gospel of salvation and planted
Christian churches, Christ himself was declared to have come and
preached pesce by them. (Eph. ii. 17) On Him, as a present
living Saviour, they laid the foundation of & living Church.”
(1 Cor. iii. 10, 11.)

This is the entire argument to justify the assertion, that in the
Book of the Aects, and in the Epistles, ‘¢ coming which is neither
terminal nor wisible és spoker of” so frequently, that the passages
< alternate” with those referring to the terminal, visible, coming—
which are so numerous that particular quotation is unnecessary.
Now we vespectfully submit, has the record of the evidences of
Christ’s abi » presence in His Church—which the sacred writers
carefully avoid speaking of as « coming of Christ—auvything to do
with the question under consideration, namely, the meaning of the
aacrec iters when they do speak of Christ’s ¢ coming?” Oris
not the legitimate inference the very opposite of that which Dr.
rbairn would have us make? Doesitnot indicate that Christ’s
¢ presence in the Church—his fulfilment of the promise,
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“Lo, T am with you always”’—cannot with any propriety of speech
be called a coming of Christ at all—or at least that the sacred

viters so judged? Or if by an unnatural use of language an
abiding presence might be called a *“coming,” did not the sacred
writers avoid that phraseology for the very purpose of preventing
all doubt as to their meaning when they did speak of Christ’s
¢ coming’?

According to Dr. Fairbairn’s own showing, the only passage in
the New Testament, outside of the Gospels and the Apocalypse, in
which a coming of Christ is spoken of, that can by poseibility be
understood as referring to any other coming than the Second Ad-
vent, is Eph. ii. 17, where it is said, Christ ¢ came and preached
peace to you that were afar off and to them that were nigh.” And
in regard to this passage, is it beyond question that the Apostle
here means anything more than the Saviour meant when he said,
¢T am come a light into the world, that whosoever believeth on me
should not abide in darkness—I came not to judge the world, but
to save the world” 2 John xii. 46, 47. What necessity is there for
attributing any other meaning to the Apostle’s language except
the necessity of the Doctor’s argument ?

At the risk of needless repetition we call distinct attention to the
fact, that on the authority of one so familiar with the Scriptures
as our distinguished author, the only passages in the New Testa-
ment outside of the Apocalypse, in which a coming of Christ is
mentioned that can by possibility be understood as referring to any
other coming than the Second Advent, are the five following:

1. The coming spoken of in our text and context.

2. The coming of the Son of man which was to occur before the
Apostles on their first mission—to ¢ the lost sheep of the house of
Israel’”’—had ¢ gone over the cities of Israel.” DMatt. x. 23.

8. The coming of the Son of man mentioned in immediate con-
nection with the account of the Transfiguration. Matt. xvi. 48.

4. The coming of the lord of the vineyard—not his son—alluded
to in the parable of the wicked husbandmen. Matt. xxi. 40.

5. The coming of Christ when he ‘¢ came and preached peace to
them which were afar off and to them that were nigh.” Eph. ii, 17.

After these veferences to passages in the Gospels, the Acts, and
the Epistles, Dr. Fairbairn proceeds to remark, *In the book of
the Revelation, more especially, where the final coming is most
conspicucusly displayed, providential and invisible comings are also
most distinctly noticed.” A question might here be fairly raised
as to the propriety of deriving from the language of the Apocalypse
a rule for the interpretation of the phraseology of the othier books
of the New Testament, which arve so different in character and
purpose, and written many years before book of the Revelation.
But passing this, what are the passages of the Apocalypse relied
upon in support of the above statement?

The quotations are as follows: from the charge to the Church
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of Ephesus, ¢ Repent and do the first works; or else I will come
unto thee quickly and remove thy candlestick out of his place
(except thou repent.” ii. 5.) Also, from the charge to the
Church at Pergamos, “Repent, or else I will come unto thee
quickly (and will fight against them—that hold the doctrine of
Balaam and of the Nicolaitanes—with the sword of my mouth.
ii. 16.) (The language in the parenthesesis omitted by our
author.) Also, from the charge to the Church at Sardis, ‘“If thou
shalt not watch, I will come on thee as a thief, and thou shalt not
know what hour I will come upon thee.” (iii. 8.) The following
passage from the charge to the Church of Laodicea is also referred
to, but not formally quoted, ¢Behold, I stand at the door and
knock.” (iii. 20.)

Dr. Fairbairn might have extended his references by quoting
from the charge to the Church of Thyatira, ¢Hold fast till I
come” (ii. 25); and from the charge to the Church of Philadel-
phia, ¢Behold I come quickly, hold that fast which thou hast, that
no man take my crown” (iii. 11); and from the charge to the
Church of Smyrna, ¢ Be thou faithful unto death and I will give
thee a crown of life” (il. 10); where the coming is not indeed
expressed in terms, but is distinctly implied, as appears from
Paul’s declaration, 2 Tim. iv. 8, ¢ There is laid up for me a crown
of righteonsness which the Lord, the righteous Judge, shall give
me in that day ; and not to me only, but unto all tnem that love His
appearing.”

In each of the seven charges. then, the coming of the Lord is
referred to, and is presented moreover as the one great incentive
to repentance, to constant watchfulness, and to steadfast fidelity.
And now is the coming here referred to merely some ¢providential
or invisible coming ?””  Or is it not that coming which is the great
theme of the Apocalypse—the Apocalypse itself—that coming with
the anuouncement of which the Book opens, ¢ Behold, He cometh
with clouds and every eye shall see him”? (i. 7.) Are not the
Saviour’s exhortations here identical in signification, with those
repeatedly given elsewhere in the New Testament—¢ The day of
of the Lord cometh as a thief in the night, therefore watch and be
sober;” ¢ Be patient, brethren, the Parousia of the Lord draweth
nigh”? Is not this unquestionably His meaning when He says to
the Church of Philadelphia, ¢Behold, I come quickly,” and to the

hurch of Thyatira, ¢ Hold fast till I come”? And why suppose a
different coming referred to in the charges to the other Churches?
The admonition addressed to the Churches of Ephesus, and
Pergamos and Smyrna, was not simply, that if they did not repent
He would come to them; He was to come to all. The admonition
was, that if they did not repent, they would at His coming be
visited with judgments—if they did not watch, He would come
upon them ‘“as @ thisf—they knew not at what hour.”

That the final coming of the Lord is the coming throughout
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referred to, is further evident from the terms of thie promises made
at the close of the several addresses to the Churches, to ‘“him that
overcometh,” the blessing promised in each case being one that is
to be conferred at and not before the second Advent.

As another instance of a ¢ providential or invisible coming”
mentioned in the Apocalypse, Dr. Fairbairn refers to chapter x,
where John says, ‘I saw amother mighty angel come down from
heaven, clothed with a cloud, &c.” Now granting that the mighty
angel here spoken of is none other than Christ himself, and that
this record of what John saw in vision has any bearing upon the
interpretation of the familiar New Testament expression, ¢ the
coming of Christ,” the question may be fairly raised, whether the
coming here symbolized is not the final coming of the Lord. The
vision occurs after the vision of the judgments consequent on the
sounding of the sixth trumpet. The *“mighty angel” swears by Him
that liveth forever and ever, that ¢ tZme shall be no longer, but in the
days of the voice of the seventh angel when he shall begin to sound,
the mystery of God shall be finished.” In the next chapter it is
recorded, ¢“And the seventh angel sounded and there were great
voices in heaven, saying, The kingdoms of this world are become
the kingdoms of our Lord and of His Christ, and he shall reign
forever and ever.” The four and twenty elders are heard giving
thanks to God, and saying, “Thy wrath is come, and the time of
the dead, that they should be judged, and that thou shouldst give
reward to thy servants.” xi. 15—18. It is true, the vision of the
prophesying of the two witnesses intervenes, but Dr. Fairbairn in
a previous part of his work has very properly interpreted this
vision as ‘“retrospective,” and ‘‘embracing the whole time between
the rise of the apostasy and its complete overthrow, which takes
place at the sounding of the seventh trumpet. During this time
the real Church is represented as occupying chiefly a witnessing
condition—she can only deliver & testimony, and is therefore
symbolized by two witnesses, the legal number for such a purpose.”

Dr. Fairbairn refers to one other passage in proof of his posi-
tion; ““Behold, I come as a thief, blessed is he that watcheth.”
xvi. 15. Here again we ask, is it to be assumed as unquestion-
able that the coming referred to in this passage is any other than
the final coming of the Lord? , The record immediately following
is, ¢“ And the seventh angel poured out his vial in the air, and there
came a voice out of the temple of heaven from the throne, saying,
It is done. And there were voices, and thunderings, and light-
nings, and a great earthquake, such as was not since men were
upon the earth. And the great city was divided into three parts,
and the cities of the nations fell, and great Babylon came up in
remembrance before God, to give unto her the cup of the wine of
the fierceness of His wrath.” Now when it is so distinctly foretold
by Paul that the great apostasy, the man of sin, the son of perdi-
tion, is to be destroyed by ‘‘the brightness of Christ’s Parousia”—
his personal coming—is it to be assumed that the Apocalyptic





