
 

COMMENTARY 

Title:  I Am Redeemed - You Are Not Forgotten 

Text: Ruth 3:1-13  

Topic:  Hope when Hurting 

Context  of the book/ letter / Gospel: 

The story of redemption continues to unfold in the book of Ruth as we see God’s hand on Ruth 
and Boaz. God’s gracious faithful kindness – hesed – continues to flow into these precious lives. 
He continues to reveal His sovereign plan for these lives, which would become players in the 
drama of bringing Yeshua into the world to save His people from their sins.   
  

Main Idea of The Text: Naomi becomes the matchmaker and sets a plan in motion to get Boaz’ 
attention and see how he will react. Ruth’s actions move him into action and he pursues the idea of 
becoming the kinsman redeemer.   

Exegetical Outline of The Text: 

Seeking Redeeming Love - Ruth 3  1

I. A Plan for Redemption – vv. 1-5. 
II. A Claim for Redemption – vv. 6-9. 
III. A Pledge of Redemption – vv. 10-13. 

Verse by verse commentary: 

By way of introduction, the New American Commentary offers us the following thoughts 
regarding the transition of the narrative: 

 The ending to chap. 2 leaves the reader wondering what would come of Naomi’s dream 
and what would happen to Ruth, the alien, settling down in Naomi’s house. It seems that several 
weeks had elapsed between the end of chap. 2 and the beginning of chap. 3. The events of this 
chapter occur at barley winnowing time, which probably happened after both the barley and 
the wheat had been cut and gathered at the threshing floor. Except for the absence of a 
preliminary setting of the stage (cf. 1:22–2:1) based on locale and characters, the broad 
structure of Act 3 duplicates that of Act 2, with relatively short scenes at the home of Naomi and 
Ruth framing events in the field that take up the major portion of the text, as the following 
comparison illustrates: 

  Outline taken from The Bible Knowledge Commentary. 1



The central scenes display further similarity inasmuch as both break into two unequal subunits, 
the division being marked by temporal notes: 

I. A Plan for Redemption (vv. 1-5). 

Ruth’s mother-in-law Naomi said to her, “My daughter, shouldn’t I find rest for 
you, so that you will be taken care of? Now isn’t Boaz our relative? Haven’t you 
been working with his female servants? This evening he will be winnowing 
barley on the threshing floor. Wash, put on perfumed oil, and wear your best 
clothes. Go down to the threshing floor, but don’t let the man know you are 
there until he has finished eating and drinking. When he lies down, notice the 
place where he’s lying, go in and uncover his feet, and lie down. Then he will 
explain to you what you should do.” So Ruth said to her, “I will do everything 
you say.” 

The New American Commentary exegetes vv. 1-5 as follows based on the NIV: 

Scene 1: The Scheme (3:1–5) 

Except for six words, four at the beginning of v. 1 and two at the beginning of v. 5, the first scene 
of Act 3 consists entirely of direct speech. As in chap. 1, the senior partner dominates the 
dialogue. The fifty-five words that make up Naomi’s first speech present a sharp speech contrast 
to the four words in Ruth’s response. 

In light of the closing verses of chap. 2, one may speculate that Naomi hoped Boaz would take 
the initiative in establishing a relationship with Ruth that was more personal than that of native 
landowner and alien scavenger and that would eventually lead to marriage. Perhaps he was 
being sensitive toward Ruth as a widow, not wishing to impose himself upon her until she was 
emotionally healed and ready to contemplate remarriage. Obviously he was not making any 
moves; so as Ruth’s mother-in-law, Naomi took it upon herself to overcome his inertia. Her 
speech to Ruth breaks down into three parts: (1) a statement of the problem (v. 1), (2) a 
summary of the facts (v. 2), and (3) a detailed prescription of the procedure (vv. 3–4). 

Domestic 
Scene 2:2–3 3:1–5

Field 
Scene 2:4–16 3:6–15

Domestic 
Scene 2:17–23 3:16–18

Chapter 2
2:4–13 … “at 
mealtime” … 2:14–
16

Chapter 3
3:6–13 … “until 
morning” … 3:14–15



(1) The Problem (3:1) 

3:1 Naomi broaches the subject of finding a husband for her daughter-in-law gently, with an 
affectionate address of Ruth as “My daughter.” This is only one word in Hebrew, but it is highly 
significant, expressing the relationship between these two women from Naomi’s perspective and 
laying the foundation for the daring scheme she will propose. She then poses a rhetorical 
question: Is it not up to her to secure Ruth’s future? The question actually has two parts. First, 
as her mother-in-law, Naomi asks if she should not provide “rest” (NIV “home”) for her 

daughter-in-law. The word mānôaḥ, “place of rest,” derives from the same root as mĕnûḥâ in 
1:9 and speaks of the security and tranquility that a woman in Israel longed for and expected to 
find in the home of a loving husband. The verbal link invites the reader to consider whether 
subsequent events are to be viewed not only as the consequences of Naomi’s scheming, but also 
the results of her prayer in 1:8–9. Furthermore, to pick up the imagery of 2:12, a responsible 
husband functions as the wings of God offering protection and security for all who dwell in his 

house. Second, she defines the purpose of her quest for mānôaḥ for Ruth: that it may go well for 
her (contra NIV, “where you will be well provided for”). This is a general statement by which 
she means the removal of the reproach of her widowhood and the solution of her destitution by 
securing the economic necessities of life (food, shelter, clothing) and the calming of her anxieties 
concerning the future. As she declares it, Naomi’s sole motivation in proposing the following 
scheme is the welfare of her daughter-in-law. Not a word is said about her personal anxieties 
about the future. Nor is their any hint of a concern to provide an heir for her own husband 
Elimelech or her son Mahlon by a levirate marriage. She expresses no interest whatsoever in 
what will be high in Boaz’s mind as he marries Ruth: to secure the place of Mahlon’s family in 
Israel by raising up his name on his patrimonial estate and in the court of Bethlehem (4:10). It 
seems that in this patricentric environment, concerns involving inheritance and the place and 
reputation of the family within the family history were primarily male concerns. Women in 
general and widows in particular were more anxious about life for the living in the present. 

In that cultural context Ruth certainly would have answered Naomi’s rhetorical question of v. 1 
in the affirmative. Yes, it is the duty of a widowed mother-in-law to see to the welfare and 
security of her widowed daughter-in-law. This applies all the more in this case since Ruth 
committed herself on oath to Naomi till death do them part. As in any healthy covenant 
relationship, these are two people who have committed themselves to the other’s good above 
their own. 

(2) Summary of the Facts (3:2) 

3:2 Again drawing Ruth into her thinking by using another rhetorical question, Naomi begins 
by setting forth the facts. First, Boaz is the two women’s near relative. The order of the sentence, 
subject-predicate, is not merely emphatic; it establishes this as a verbless clause of 
identification, which suggests that in Naomi’s mind Boaz is not simply a relative but the near 
kinsman who must fulfill the role she has in mind. Whereas in 2:20 she had identified him as a 

qārôb and a gōʾēl, now she refers to him as mōdaʿtānû, “our acquaintance, relative,” using a 

stylistic variant of môdaʿ, which the narrator had used in 2:1. Again the use of the plural suffix 
“our” draws Ruth in, highlighting the solidarity of the mother-in-law with her Moabite 
daughter-in-law in what is essentially an Israelite custom. But the narrator does not tell us 
whether at this time or on any previous occasion Naomi had lectured Ruth on Israelite family 
theology and custom. Ruth’s awareness seems assumed. 

Second, calling Ruth to special attention with hinnēh, “Behold” (missing in NIV), Naomi 
reminds her that tonight Boaz will be winnowing barley at the threshing floor. Barley was 
typically threshed at the onset of the dry season (late May–June), after all the grain, both barley 



and wheat, was cut and gathered. The best threshing floors involved rock outcrops on hilltops. 
The hard surface was needed to keep the grain free of dirt and to facilitate sweeping up the 
grains at the end of the day. The hilltop location was required to take advantage of the wind 
that would blow away the chaff when the threshed grain was tossed in the air with a fork, 
allowing the separated heavier kernels of grain to fall to the floor. This threshing floor probably 
was located in or near the field where Ruth had been gleaning, some distance from the town of 
Bethlehem (cf. v. 15). Boaz chose to do his winnowing at night, presumably because the night 
breezes were more desirable than the gusty winds of the daytime. 

(3) Prescription of the Procedure (3:3–5) 

3:3–5 Without telling Ruth specifically that she has her marriage to Boaz in mind, Naomi gives 
her daughter-in-law detailed instructions on how to take advantage of the situation. Of course 
all of these actions are designed to make Ruth as attractive to Boaz as possible and to break 
down resistance. The steps may be summarized briefly. 

First, Ruth is to take a bath (rāḥaṣ, “to wash), a normal first step in preparation for a sexual 
encounter and/or marriage. 

Second, she is to apply perfume. The verb sûk means “to anoint.” Here it refers to the 
application of perfumed olive oil. The need for perfume was heightened by the hot climate and 
the lack of modern style deodorants to combat body odors. 

Third, Ruth is to put on her dress. The word used for “dress” is śimlâ, which normally refers to 
the outer garment that covered virtually the entire body except the head. The word designated 
garments worn by both men and women, though Deut 22:5 suggests they were distinguished. In 
no case, including the present, does the word require the meaning “best clothes,” as rendered by 
the NIV. This interpretation seems to be based on the parallel between this text and Ezek 16:8–
12. Both texts contain the sequence of bathing, applying perfume, and putting on garments in 
preparation for an encounter with a male. It is therefore commonly assumed that Naomi would 
have Ruth follow a bride’s normal preparation for marriage. But such a brazen act would have 
repulsed rather than attracted Boaz.15 On the other hand, some see Naomi simply advising Ruth 
to dress up to attract a man. But this text bears no resemblance at all to accounts of seductive 
dress, as in Isa 3:19–23 and Jdt 10:4. On the contrary, there seems little point in dressing up to 

go out in the dark. Nor would Naomi have used the generic word for an outer garment, śimlâ. 
According to Exod 22:25–26, poor people used this garment for a blanket at night. Since Ruth 
was a poor person going out to spend the night in the field, she will have needed this blanket to 
keep warm. 

On the analogy of 2 Sam 12:20, it appears that Naomi is hereby advising Ruth to end her period 
of mourning over her widowhood and get on with normal life. According to the Samuel text, 
when David had been informed of the death of his son, he washed himself, applied perfumed oil, 

put on his śimlâ, and then went to the temple to worship, after which he came back home and 
ate and drank. To David’s puzzled contemporaries this signaled the end of his period of 
mourning for his son. It may well be that until this time Ruth had always worn the garments of 
widowhood, even when she was working out in the field. Perhaps this was the reason for Boaz’s 
inertia. As an upright man, he would not violate a woman’s right to grieve the loss of her 
husband nor impose himself upon her until she was ready. We know too little about how long 
widows would customarily wear their mourning clothes, but it may be that Naomi is now telling 
Ruth the time has come to doff her “garments of widowhood” (Gen 38:14, 19) and let Boaz know 
that she is ready to return to normal life, including marriage, if that should become possible. 



Naomi may have had all this in mind already in 2:20, but if she did, she kept these notions to 
herself until such a time as she deemed Ruth ready for the move. 

Fourth, Ruth is to go down to the threshing floor where Boaz is working and where he will 

spend the night. In Hebrew a town (ʿîr) is by definition a walled settlement. For defensive 
purposes they were usually situated on top of a hill, natural or man-made. Therefore Naomi’s 

use of the verb yārad makes perfect sense from a topographical point of view. To some it may 
seem odd that Boaz should have stayed out in the field for the night. It is true that normally 
landowners and field workers would go out to the fields in the morning and return at dusk to 
the security of the walled village for the night. It seems that at winnowing time, however, an 
exception was made, and the men would sleep at the threshing floors to guard the fruits of their 
hard labor against thieves or marauding animals. But Naomi adds a rider to this command. 
Ruth is not to let Boaz know she has come until he has finished eating and drinking and lain 
down for the night. According to v. 7, after a long day of hard work, “eating and drinking” 
would put him in a relaxed mood, and he would quickly drop off to sleep. 
The reference to eating and drinking prior to an encounter reminds the reader of Gen 19:30–38, 
according to which Lot’s daughters deliberately got their father drunk so they could have 
intercourse with him. Although Boaz’s “drinking” probably included an alcoholic beverage, our 
passage makes no mention whatsoever of him getting drunk or of engaging in actions that he 
would not have done sober. Ruth the Moabitess is indeed descended from Lot by his eldest 
daughter, but the narrator is careful to present her as the antithesis of the stereotypical 
Moabite. In fact she is deliberately portrayed throughout as embodying the Israelite standards 

of ḥesed. 

Fifth, lurking incognito near the threshing floor, Ruth is to observe carefully where Boaz finally 
lies down. 

Sixth, Ruth is to uncover his “lower limbs” and go and lie down herself. Few texts in the book 
have generated as much discussion as this command. There is a line of interpretation that treats 
it as a command to engage in risque and seductive behavior. It seems that in this cultural 
context, at winnowing time the threshing floor often became a place of illicit sexual behavior. 
Realizing that the men would spend the night in the fields next to the piles of grain, prostitutes 
would go out to them and offer their services. As a Moabite Ruth might not have had scruples 
about feigning the role of a prostitute to secure a sexual favor from a “near relative” any more 
than Tamar did in Genesis 38. 

Seventh, Ruth is to wait for further instructions from Boaz. With this comment Naomi expresses 
remarkable confidence in Boaz to take the matter from here. Or is she at this point placing her 
faith in God to guide Boaz in making the appropriate response? In either case she was letting 
Boaz have the last say in Ruth’s fate. 

The delicacy of the scheme is obvious, and the potential for disaster is extreme. From a human 
perspective Naomi seems to be taking a huge gamble that Boaz may not interpret this series of 
nonverbal gestures in accordance with the meaning she intends. Obviously when Boaz awakes 
and discovers his feet uncovered and a woman lying nearby, the nonverbal communication is 
sufficiently ambiguous to be interpreted in any one of several ways. First, in that cultural and 
spiritual context, Boaz could wake up in the middle of the night and willingly accept Ruth’s 
overtures, in his grogginess interpreting her actions to be those of a common prostitute. After 
all, the events described occur in the dark days of the judges. Second, Boaz could wake up and 
interpret Ruth’s actions as those of a prostitute but as a noble and genuinely virtuous Israelite 
shoo her off as an immoral woman with whom he will have nothing to do. Third, Boaz could 



wake up and recognize immediately the true meaning of Ruth’s actions and respond favorably 
to her. 

Naomi’s scheme is obviously a gamble. The effectiveness of her plan is measured by the extent to 
which Boaz’s interpretation when he awakes conforms to the meaning she has intended in 
Ruth’s actions. Either of the first two responses would have defeated Naomi’s purpose; and far 
from securing Ruth’s welfare, this poor Moabite woman would have returned home broken in 
body and bruised in spirit. From a natural perspective the desired response was actually the 
least likely to occur. What are the chances that Boaz will wake up and in his groggy state notice 

that Ruth has covered herself with a śimlâ rather than the seductive garb of a prostitute, that he 
will understand when she introduces herself, that he will respond favorably toward her, 
overlooking the irregularities of the situation (a woman proposing to a man, a younger person 
proposing to an older, a field worker proposing to the field owner, an alien proposing to a 
native), and that, in fulfillment of Naomi’s words, he will give Ruth rational instructions 
concerning how to proceed? But by this time Naomi’s faith is strong. She has confidence in 
Boaz’s integrity and apparently in the hidden hand of God to govern his reactions when he 
awakes. 

Remarkably Ruth’s faith appears to be equal to that of her mother-in-law, for she gives herself 
wholly to carrying out Naomi’s scheme in full. Meanwhile the narrator challenges the reader to 
trust God the way these women do. The first scene closes, leaving us to wonder if this delicate 
and dangerous plan will work.  2

Naomi saw an opportunity and seized it. She had already told Ruth that Boaz was one of the 
kinsman-redeemers.  She knew he was an eligible bachelor to fulfill the obligation of levirate 
marriage. So she came up with a plan, and Ruth willingly followed her instructions. 

 During the barley harvest, she came up with this matchmaking scheme. She had been so 
discouraged, but now she saw hope, but in order to see results, there had to be action.  She told 
Ruth that she needed to “find rest” for Ruth (v.1). This literally means in Hebrew that she was to 
seek out security for Ruth through finding her a husband.  In ancient Israel, to “find rest” meant 
“to be settled and secure in a home with a husband.”  3

 Naomi informs Ruth that Boaz is qualified to be a kinsman-redeemer. She knew his 
kindness had meant something to Ruth, and so she came up with a plan.  She told her to go to the 
threshing floor. In ancient Israel, going to the threshing floor was a time of celebration of the 
harvest.  She knew Boaz would be there, sleeping near the grain to protect it (v. 2).  4

 Naomi was basically suggesting Ruth flirt with Boaz, and see how he would respond to 
her advances. These advances were not inappropriate ones, but simply a test to see if Boaz really 
wanted to take their relationship a step further. She was to put on her best clothes and perfume, 
but hide until the time was right, and then reveal her presence when they were alone (v. 3).  5

 While we come to Christ as we are for salvation, in order to have a deep and intimate 
relationship with the Lord, we are to wash ourselves of sin through confession (2 Cor. 7:1; Ps. 
51:2, 7; Isa. 1:16; 1 John 1:9). God will not restore our relationship with Him until we ask Him to 
do so, and humble ourselves before Him.  6

 New American Commentary. 2

 The Bible Knowledge Commentary.3

 The Bible Knowledge Commentary. 4

 The Bible Knowledge Commentary.5

 Warren Wiersbe.6



 Dr. Warren Wiersbe reminds us that the book of Ruth is not just about kinsman-
redeemer redemption, but it is a picture of our spiritual redemption from Christ.  He has 
redeemed us as His bride with His blood. As Ruth approached Boaz in humility, we must come to 
Christ and seek Him and Him alone, desiring a deeper relationship with Him.  7

 Ruth anointed herself with oil. This pictures the work of the Holy Spirit in her life. She 
had been anointed by the Lord for His service, and anointing oil sent a scent that was pleasant, 
and made someone as Dr. Wiersbe says, “nice to be near.” She had the fragrance of the Lord on 
her life.  8

 Thirdly, Ruth changed her clothes. This is a picture of exchanging a life of sin for a life of 
righteousness in the Lord. Ruth was no longer a mourning widow, but would soon be a beautiful 
bride. She was tossing aside the garments of Moab’s idolatry and exchanging them for robes of 
righteousness (cf. Luke 15:22; Isa. 61:10). This is what we as believers do when we trust Christ. 
We “put off the old” and “put on the new” (cf. Col. 1:17).  9

 Ruth was instructed to go to where he was sleeping and “uncover his feet,” thereby 
revealing her intentions (v.4).  She was initiating the marriage proposal. The Bible Knowledge 
Commentary explains this act: “The uncovering of the feet was a ceremonial act that was 
completely proper. Probably the scene took place in the dark so that Boaz had the opportunity to 
reject the proposal without the whole town knowing about it.”  With this act completed, Naomi 10

assured that Boaz would then tell Ruth to what to do next. He would either accept or reject her 
proposal.  Ruth listened, and she promised she would do what Naomi asked of her (v. 5).  11

 Ruth did exactly what Naomi told her to do. The harvest time even played a part in this 
matchmaking scheme. She would lay at the feet, be at the mercy of her would-be redeemer, 
presenting herself humbly to him.  In this way, he would get the message clearly. There would be 
no question of her intentions (v. 5).  12

I. A Claim for Redemption (vv. 6-9). 
She went down to the threshing floor and did everything her mother-in-law 
had charged her to do.  After Boaz ate, drank, and was in good spirits, he went 
to lie down at the end of the pile of barley, and she came secretly, uncovered his 
feet, and lay down. At midnight, Boaz was startled, turned over, and there 
lying at his feet was a woman! So he asked, “Who are you?” “I am Ruth, your 
servant,” she replied. “Take me under your wing for you are a family 
redeemer.” Then he said, “May the Lord bless you, my daughter. You have 
shown more kindness now than before, because you have not pursued younger 
men, whether rich or poor.   

 The New American Commentary gives us the following exegesis based from the NIV: 

Ruth’s Actions (3:6–7) 

3:6–7 This scene opens with a transitional expository note that Ruth made good on her promise 
to Naomi (v. 6). She went down to the threshing floor and carried out all of Naomi’s commands. 

 Warren Wiersbe.7

 Warren Wiersbe.8

 Warren Wiersbe.9

 The Bible Knowledge Commentary.10

 The Bible Knowledge Commentary.11

 Warren Wiersbe.12



Ruth’s unquestioning obedience to her mother-in-law represents one more sign of the ḥesed 
that Boaz will talk about in v. 10. In v. 7 the narrator describes what Ruth observed at the 
threshing floor. First, she watched Boaz eat and drink until he “was in good spirits.” The idiom 
yāṭab lēb, literally “a heart is good,” describes a sense of euphoria and well-being. No doubt 
Boaz was satisfied with the work that was accomplished this day, but he probably also was 
feeling the effects of the wine. But unlike Lot in Genesis 19, there is no reason to interpret this as 
a drunken stupor. The narrator paints an image of a contented man at peace within himself and 
in harmonious step with a world that is yielding its fruit as a result of Yahweh’s blessing (1:6) 
and his hard work. 
Second, she watched him leave the supper and go and lie down at the far end of the heap of 

threshed grain. ʿărēmâ, “pile,” which derives from a root ʿāram, “to pile up, store,” refers to the 
pile of grain that had accumulated from days of threshing and winnowing and was waiting to 
be transported into the city. Normally the pile would have been at the edge of the winnowing 

floor. Describing the scene from Ruth’s perspective, the preposition qāṣeh, “end,” suggests that 
Boaz lay down on the opposite end of the pile. 

Boaz’s Reaction (3:8) 

How much time elapsed between these observations and Ruth’s next action is not clear. From 
what follows it seems that Boaz must have fallen asleep before Ruth made her move, or he 
would have noticed immediately when she uncovered his legs. Once he had fallen asleep, she 
sneaked up to him and uncovered his legs, and then lay down herself.32 Satisfied with the 
accomplishments of the day and relaxed after a good meal, Boaz had drifted off into a deep 
sleep, so that in the warm late spring evening he was oblivious to her exposing his legs. At 

midnight, however, he shivered (ḥārad; NIV “something startled the man”), probably because 

of the chilling of the night air, and, groping for his covers,35 he was surprised (Hb. hinnēh, 

“behold,” left untranslated by NIV) to find someone lying by his legs (margĕlôt). The narrative 
is telescoped at this point, not telling the reader how he recognized her as a woman. 
Given the spiritual climate in the period of the judges, an average Israelite might have 
welcomed the night visit of a woman, interpreting her presence as an offer of sexual favors, but 
not so Boaz. 

Ruth’s Answer (3:9) 

3:9 Not recognizing who she was in the dark of night but curious about her identity, Boaz asked 
the natural question, “Who are you?” This question is an advance over his first encounter with 
her, when he had asked, “To whom does she belong?” (2:5). 

Ruth answers the question forthrightly, “I am your servant Ruth.” Unlike the field supervisor, 
she does not introduce herself as “the Moabitess,” nor as “the one who returned with Naomi 
from the land of Moab” (2:6). Nor does she introduce herself as Ruth, the widow of the deceased 
Mahlon. Though conscious of her own identity, she is keenly aware of her place in the social 

structure, deferentially identifying herself further as “your servant” (ʾămātĕkā). The choice of 

ʾāmâ, “handmaid,” rather than šipḥâ as in 2:13, and the twofold repetition of the word in her 
answer reflect Ruth’s growing self-confidence and the requirements of the context. After all, she 

is about to propose marriage to her superior, which would have been ruled out for a šipḥâ. 

There is nothing unusual about the first part of Ruth’s answer, either in form or content. But the 
second part is extraordinary for several reasons. First, she seizes the initiative and turns the 
attention away from herself and onto Boaz. This is extraordinary, for as she has just described 



herself she is a lowly servant, and he is the master; she is an uninvited visitor on his turf; she is 
a woman, and he is a man; she is a foreigner, and he is a native. 

Second, the addition contributes nothing to the question Boaz has asked. On the contrary, it 
raises the question, “Who is Boaz?” 

Third, out of the blue and without equivocation, Ruth requests that Boaz marry her. The idiom 
she used may be puzzling to the modern reader, but there was no question about its meaning in 

the Israelite context in which it was given. Literally pāraś ānāp ʿal translates “to spread one’s 

wing over.” One recognizes immediately a play on 2:12, where kĕnāpîm, “wings,” had served as 
a metaphor for the refuge that Yahweh, the God of Israel provides. Accordingly, one’s first 
impulse is to interpret this statement similarly. Ruth is hereby requesting (even demanding) 
that Boaz take her under his wing and assume responsibility for her security. But there is more 

to the demand than this. The word kānāp is gloriously ambiguous, referring not only to the 
wings of a bird but also to a skirt, the corners of one’s flowing garments (hence NIV). Literally 
then this statement could be interpreted as a request by Ruth to Boaz to cover her and protect 
her from the chill of the night. He is not the only one shivering. But there is still more to the 
demand, for in common Hebrew usage “to spread one’s wings over someone” was a euphemistic 
idiom for marriage. The gesture of a man covering a woman with his garment was a symbolic 
act, which according to Near Eastern custom signified “the establishment of a new relationship 
and the symbolic declaration of the husband to provide for the sustenance of the future wife.”40 

This is what Naomi had in mind when she proposed this scheme as a way of providing mānôaḥ, 
“rest, security,” for Ruth in 3:2. In essence she challenges Boaz to be the answer to his own 
invocation of blessing upon her in 2:12. Remarkably, Boaz interpreted this immediately not as a 
demand for sex but as a proposition for marriage, a conclusion supported by his response in vv. 
10–13. 

Fourth, the grounds Ruth gives for her demands are also extraordinary: kî gōʾēl ʾattâ, “since 
you are a kinsman redeemer.” She puts the issue to him as if she, a Moabite, is fully aware and 
fully at home with the Israelite custom. Obviously Ruth and Naomi had discussed the subject 
fully. But a careful reader will notice a significant syntactical shift from Naomi’s first 
identification of Boaz as the kinsman redeemer in v. 2. The orders of the two statements may be 
compared by juxtaposing them as follows: 

3:2 Surely Boaz is our kinsman (hălōʾ bōʿāz mōda ʿtānu). 

3:9 Because a kinsman-redeemer are you (kî gōʾēl ʾattâ). 

Whereas Naomi’s subject-predicate order identifies Boaz as the kinsman obligated to perform 
redemption duties for a widow, Ruth’s predicate-subject order merely classifies him as one 
qualified to fulfill the role. As it turns out, she is correct, for there is one who has first rights/
obligations as kinsman-redeemer. 

Ruth’s speech may be short, but it is extraordinary. Naomi had ended her instructions for her 
daughter-in-law (vv. 2–4) by telling her to do whatever Boaz would say she should do. Now she 
turns around and lectures Boaz on his obligations to her! The reader stands back in awe, 
wondering what has possessed her. Here is a servant demanding that the boss marry her, a 
Moabite making the demand of an Israelite, a woman making the demand of a man, a poor 
person making the demand of a rich man. Was this an act of foreigner naïveté, or a daughter-
in-law’s devotion to her mother-in-law, or another sign of the hidden hand of God? From a 



natural perspective the scheme was doomed from the beginning as a hopeless gamble, and the 
responsibility Naomi placed on Ruth was quite unreasonable. But it worked!  13

   
Ruth went to the threshing floor and did exactly as she was told (v. 6).  Some commentators 

suggest that Ruth was opening herself for immorality, but Ruth was doing no such thing! Naomi 
knew the integrity of Boaz, and she suggested this to actually protect it, not discredit it. She knew 
he was a kinsman-redeemer, and he would respond to this act in an appropriate fashion (v. 7).  
 In the middle of the night, Boaz was startled awake. He turned over and saw a woman 
lying at his feet! Immediately, he asked for her identity (v. 8)!  

Ruth’s response was one of humility, “I am Ruth, your servant.”  She had placed herself 
under the wings of Yahweh, and now she was asking the same of Boaz, as she expressed her desire 
to be physically redeemed by Boaz, as she had been spiritually redeemed by the God of Israel (v. 
9).  She used this poetic image that Boaz had given her when he blessed her when he first met 14

her, whereby calling to him his responsibility to redeem those of his family who needed it. He 
could become part of that blessing in a tangible way (cf. 2:12) and become her kinsman-redeemer 
(v. 9).  15

Dr. Wiersbe notes that Boaz did not come to Ruth because as he suggests in verse nine, he 
figured she would rather have someone much younger.  He was very impressed that it was more 
important to her that she redeem her family for her dead husband than just simply marry a 
younger man.   16

 A Pledge of Redemption (vv. 10-14). 
Then he said, “May the Lord bless you, my daughter. You have shown more 
kindness now than before, because you have not pursued younger men, whether 
rich or poor. Now don’t be afraid, my daughter. I will do for you whatever you 
say, since all the people in my town[f]know that you are a woman of noble 
character. Yes, it is true that I am a family redeemer, but there is a redeemer 
closer than I am.  Stay here tonight, and in the morning, if he wants to redeem you, 
that’s good. Let him redeem you. But if he doesn’t want to redeem you, as 
the Lord lives, I will. Now lie down until morning. ”So she lay down at his feet 
until morning but got up while it was still dark. Then Boaz said, “Don’t let it be 
known that a woman came to the threshing floor.” 

 The New American Commentary exegetes these verses as follows based on the NIV: 

Boaz’s Reply (3:10–13) 

3:10–13 Boaz’s response to Ruth’s actions and to her proposition is as remarkable as her deeds 
and words. His speech breaks down into four parts: (1) a blessing for and eulogy of Ruth (v. 10), 
(2) a promise (v. 11), (3) a revelation of a complication (v. 12), and (4) words of reassurance (v. 
13). We will comment on each in turn. 

In Boaz’s remarkable opening remarks, first, instead of cursing her and shooing her off as some 
immoral whore, he blesses her. Like Naomi in v. 1, he expresses his respect for and sense of 
obligation to Ruth by addressing her with bittî, “my daughter.” The form of the blessing he 
pronounces is identical to that which Naomi had pronounced upon him in 2:20 in response to 
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his kindness to Ruth. These opening words are extremely important, for they break the tension 
in the drama. Now the reader as witness to the drama may relax, knowing that Ruth’s brazen 
acts and extraordinary proposition have received a sympathetic response. But this raises the 
question of why he responds this way. How is it that, being awakened at midnight in a most 
unusual and compromising situation, he knows exactly what Ruth has meant by her veiled 
speech, and he commends her for it? These are hardly the flippant words of one who has been 
seduced by a woman of the night. Again the reader is inclined to see the hidden hand of God 
guiding not only the actions of individuals but their reactions and their dispositions so that in 
the end Yahweh’s agenda is fulfilled. Boaz’s words have the ring of divine inspiration. 

Second, Boaz praises Ruth for her remarkable demonstration of ḥesed. He says, literally, “Your 

act of ḥesed [display of family loyalty and devotion] is better than the first.” What Boaz has in 

mind by Ruth’s last ḥesed is obviously her daring appearance at the threshing floor to ask him 

to marry her. For the ḥesed against which he evaluates this act we must go back to his previous 
eulogy of this woman in 2:11: Ruth’s radical abandonment of her own past in order to cast her 

lot with Naomi and her people. Although the ḥesed character of her previous actions is clear, it 
is not so obvious how Boaz could interpret the events of this night as an act of even greater 
kindness and grace. 

But Boaz answers this question in part himself by lauding Ruth for not going after other more 
desirable men. The expression “to go after” (hālak ʾahărê) is more commonly used in a 
religious sense of devoting oneself to other gods and following them in cultic procession, but it 
also describes the efforts one person makes to establish sexual relations with another (Prov 
7:22; Hos 2:5 [Hb. 7]). Boaz qualifies the kinds of men Ruth might more naturally have pursued 

as “the young men” (habbĕhûrîm) and “whether poor or rich” (ʾim dal wĕʾim ʿāšîr). Derived 

from a root bāhar, “to choose,” “young men” refers to choice young men, men in the prime of 

their strength and virility. In Amos 8:13 the word is paired with “the virgins” (habbĕtûlôt). The 
last expression, “whether poor or rich,” functions as a merism for “anyone at all.” Viewed as a 
whole, this sentence is remarkably deferential. Boaz is obviously not a withered old man (he is 
still able to put in a full day’s work in the fields with his young workers and then stay at the 
threshing floor all night), and he is obviously not a poor man (he is characterized as a “man of 
standing” in 2:1, and he owns land and servants). He recognizes, however, that if Ruth would 
have married for status (“young man”) or love (“poor”) or money (“rich”), she could have gone 
elsewhere. Boaz himself may qualify on these counts, but he intentionally deflects the attention 
from the object of this “search” to the seeker. 

But this still does not explain how Ruth’s preference for Boaz is to be understood as an act of 
ḥesed, loyalty, and kindness. Although the men of integrity in Bethlehem would have hesitated 
to overstep the rights of the near relative(s) and sought the widow Ruth’s hand in marriage, 
Boaz’s comment suggests she was a “free agent” who could have pursued anyone she wanted. 
But instead she chose him. The issue revolves around Ruth’s use of the word gōʾēl, “kinsman-
redeemer.” Ruth’s primary demand is simply that he marry her, but Boaz knows as soon as she 
utters this word that the stakes are higher, and this is what triggers his interpretation of her 

words as an act of ḥesed; they represent kindness and grace for the benefit of someone else. 

The opening word of v. 11, wĕʿattâ, “and now,” signals a shift in focus from Boaz’s 
interpretation of Ruth’s actions to the consequences of those actions. Continuing his warm and 
tender tone, Boaz addresses Ruth once more as bittî, “my daughter,” and he calms her fears 

with the traditional word of comfort, ʾal tîrĕʾî, “do not be afraid.” Shifting his own attention 
from the past to the future, Boaz reassures Ruth further by promising to do for her everything 
that she asks. This remarkable declaration completes the reversal of roles that we had begun to 



see in Ruth’s speech in v. 9. In v. 4 Naomi had advised Ruth that she should do everything that 
Boaz would tell her to do, assuming that he would respond favorably and that she was under his 
authority.  

Ruth acknowledges this social order in v. 9 (she is Boaz’s servant), but then proceeds 
immediately to subvert it by lecturing him on his obligations. Now Boaz declares that he is the 
servant of Ruth, the destitute Moabite widow! 

But Boaz adds his rationale for submitting to Ruth: all the citizens of Bethlehem know that she is 

indeed a noble woman. In his reference to the citizens Boaz employs a special idiom, kol šaʿar 
ʿammî. This expression translates literally “all the gate of my people,” but it means “all of my 
people who gather at the gate,” that is, the full citizens of the town. Some of these will appear in 
formal session in the next act (4:1–12). The formal construction of his statement, “you are a 
woman of noble character,” suggests Boaz may be reporting the consensus of the court. By 
quoting it Boaz elevates Ruth to the same status the narrator had ascribed to him in 2:1 (gibbôr 

ḥayil). The phrase ʾēšet hayil, “woman of worth,” or “woman of strength,” occurs elsewhere 
only in Prov 12:4 and 31:10. But what an amazing turn of events this declaration signifies! Ruth 
had arrived in Bethlehem a few short weeks ago as a destitute widow, a foreigner at the mercy 
of the locals. And Act 2 had demonstrated that this was how she perceived herself. She was the 
lowest of the low, with no recourse but to scavenge in the fields behind the servants of the 
landowners. But because of her devotion to her mother-in-law and her willingness to abandon 
all for her, the townspeople knew her true character. But she did not gain this reputation by 
trying to be somebody, by associating with the important people. On the contrary, it was her 

self-effacing embodiment of Israel’s lofty covenant standards, her ḥesed, her kindness and 
loyalty to the family of her deceased husband, especially her mother-in-law, that has won her 
the praise of all. Boaz could have treated her as Moabite trash, scavenging in the garbage cans 

of Israel, and then corrupting the people with her whorish behavior; but with true ḥesed of his 
own, he sees her as a woman equal in status and character to himself. 

Ruth’s heart must have skipped more than one beat as she listened to Boaz’s warm response to 

her overtures. But a second wĕʿattâ, “But now,” in v. 12 signals a disturbing development, and 
the disclosure that follows will have caused her heart to stop. Boaz is forced by his own integrity 
to report that he is indeed a kinsman-redeemer, but not the kinsman redeemer. His own 
frustration over this reality is reflected in the convoluted and redundant syntax of the first part 
of the sentence: “But now look! It is certainly true that I am a kinsman-redeemer” (wĕʿattâ kî 

ʾim gōʾēl ʾānōkî49). But the second sentence declares the troubling truth: there is a kinsman-
redeemer who is a closer relative than he. 

In v. 13 Boaz tries to pacify Ruth with some immediate counsel: he advises her to spend the night 
there (“here” is implied but is not in the text). To guard against any sexual misinterpretation, 
however, he avoids the word šākab, preferring to speak of lodging or spending the night (lîn). 
He uses the same word that Ruth had used in 1:16 when she committed herself to lodging 
wherever Naomi would lodge. By his speech as a whole and his choice of words in particular, 
Boaz maintains the same kind of integrity that he had displayed in chap. 2. He will not take 
advantage of Ruth. 

Boaz is not only committed to keeping the ethical and moral norms of the people of Yahweh; he 
is also determined and resigned to abide by the nation’s legal and social customs. As much as he 
respects Ruth and as much as he would like to marry her, he willingly defers to the primary 

gōʾēl. But he is not oblivious to the implications of his decision for Ruth. The NIV obscures the 

fact that three times in this verse she is the object of the verb gāʾal (which itself appears four 



times): “If he will redeem you, fine; but if he does not desire to redeem you, then I will redeem 
you.” His eagerness is expressed by his determination to settle the matter in the morning. 
Boaz’s determination to redeem Ruth if she becomes available to him is expressed even more 

emphatically by the oath at the end, ḥay yhwh, rendered “as the Lord lives.” This oath occurs 
after the assertion to which it applies only here and in 1 Sam 20:21. The standard order has the 
oath first and then a declaration of the intended action. Whereas the NIV follows the traditional 
rendering, the oath is better interpreted “by the life of the Lord.” Sasson observes that the oath 
controls two promises: a promise to marry Ruth, which relates to the issue of security for her, 
and a promise to redeem her if he has the opportunity. These two differ in respect to content 
(marriage vs. redemption), time (now vs. tomorrow), beneficiary (Ruth vs. Naomi), and 
potential for success (Boaz’s will pitted against the will of “Mr. So and So.”52 But he wisely tells 
Ruth to lie down until morning. 

Before moving on to the next episode, we may reflect further on the nature of the marriage 
envisioned by Boaz and Ruth. It is important to note that nowhere in the dialogue between 
Naomi and Ruth or between Boaz and Ruth is there a hint of concern for progeny, that is, the 
preservation of the family a la the prescriptions regarding levirate marriages in Deut 25:5–10. 
If Ruth asks for “redemption” and if Boaz is determined to “redeem” her, the aim is not primarily 
the preservation of Mahlon’s family name. Naomi’s aim in devising the scheme was to end the 
destitution and disgrace of Ruth’s widowhood and to provide greater security than she can offer 
to her in the house of her own husband. Since the Torah contains no specific prescription 
concerning situations like this, Naomi’s scheme rests not on a legal obligation but on confidence 
in Boaz’s sense of moral obligation to the family. In this matter she will not be disappointed. The 
lives of genuinely good people are not governed by laws but character and a moral sense of 
right and wrong. For Boaz Yahweh’s covenant with Israel provides sufficient guidance for him 
to know what to do in this case. 

Heeding both Naomi’s (3:4) and Boaz’s advice, Ruth lay back down at his feet (margĕlôt) for 
the remainder of the night. In the wake of their midnight conversation neither Ruth nor Boaz 
probably slept much that night. Boaz’s mind probably was preoccupied with plans for resolving 
the case in the morning and anxieties over whether he would be able to gain the right to Ruth’s 
hand. No doubt these issues were also on Ruth’s mind, but she had the added concern of getting 
away unnoticed in the morning. In order to preserve her reputation (note Boaz’s concern 
expressed in v. 11) she would need to be gone before anyone could recognize her. To prevent 
suspicions about her activities at night on the threshing floor where Boaz slept, before dawn 
broke she got up and prepared to leave. 

By now Boaz was awake as well, and under the dark sky he initiated a second conversation. He 
supported her efforts to get away without being noticed, for he had a reputation to preserve as 
well. He could not afford to have Ruth discovered and recognized by the rest of the workers.  17

Boaz was thrilled with Ruth’s marriage proposal, and the text indicates clearly that she 
had nothing inappropriate.  He immediately evokes a blessing on Ruth, and reminded her of the 
age difference. He was not demeaning her, but commending her for not seeking out young love 
for her desires, but following the law of God in seeking a redeemer for her family. She was 
fulfilling a commitment made to her husband, and he praised her for seeking to do so (v. 10).  18

 He eased whatever fears she may have had regarding her bold proposal of marriage. He 
encouraged her by telling her the community of Bethlehem considered her a “woman of noble 
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character.”  This is the same Hebrew phrase the narrator used to describe Boaz earlier (cf. 2:1). 
The Hebrew word translated “noble” is hayil, meaning, “valor, worth, ability.” These two were 
truly a match made in heaven (v. 11)!   19

 However, he knew the truth. There was one other man who could redeem Ruth instead. 
He was a closer relation. Commentators hint that he had already done his homework because he 
had hoped she would ask him to redeem her.  He knew the particulars, and had to check with the 
other man before he could make her his wife (v. 12).  20

 He made Ruth a vow that he would fulfill her request for redemption, if the other man 
would not do so. This was a promise from his heart. It is obvious that he wanted to marry her, but 
he needed to check with the other man first (v. 13).  He had been waiting for the other man to 21

act, and he was not doing so. Ruth’s proposal forced him into action, to check and make sure the 
man did not want to redeem Ruth. This was the other reason he had not proposed prior to Ruth’s 
proposal. He figured the other man would take her before he had a chance.  22

 Boaz made it very clear there was a law of God to be followed, and he would obey it before 
he would take her for himself.  God did that for us.  He obeyed His own law that sin requires 
death. He sent His Son, and Jesus did not “get out of it.”  He followed His Father’s plan and died 
on the cross for our sins. As Dr. Wiersbe points out, Jesus was the only kinsman worthy to redeem 
our sin. No one else could do what He did (cf. Acts 4:12).  23

Theological Application:  

Teaching Aim and Objectives: 

In our text, we continue to witness the faithful love and kindness (hesed) of God as revealed in the 
lives of Ruth and Boaz. As we see God accomplish His will in the lives of Ruth and Boaz, we can 
learn how works out His will in our lives as we consider the following objectives: 

1. God uses people to accomplish His will in the lives of others. 
2. God uses circumstances to accomplish His will in the lives of others. 
3. We must trust God in all circumstances that He is working out His will in our lives. 
4. We must follow the Word of God in order to discover the will of God. 

  

 Walking Points: 

Objective #1: God uses people to accomplish His will in the lives of others. 

The Lord used Naomi to point Ruth in the right direction. The Lord used Ruth to point 
Boaz in the right direction. In each situation presented in the text, God was using people 
to accomplish His will. He does the same today. He brings people into our lives to point 
us in the right direction and to help us discover His will and follow it. 

Think About It: How has God used someone in your life to point you in the direction He wants you to 
go? Has someone shared with you how God used you to help them make a critical decision?  This is the 
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purpose of Biblical community.  We cannot live the Christian life alone. We must have people to help us 
on the journey. 

Objective #2: God uses circumstances to accomplish His will in the lives of others. 

We have already seen where Ruth “happened” to be in the field of Boaz. With God, there 
are no coincidences.  He is “behind the scenes,” working out His perfect and sovereign 
plan.  Naomi hatched a plan that would work, and while Scripture does not explicitly say 
this, the results allude to a plan that was hatched after much prayer and seeking the 
Lord’s will for Ruth.  God used the specific circumstances to accomplish His plan for 
Ruth.  He does the same for us.  He allows certain things to happen which enables 
everything to fall into place for His perfect will to be done. 

Think About It: How have you seen God use your specific circumstances to accomplish His will in your 
life? How have you seen God use specific circumstances to accomplish His will in the lives of others?  

Objective #3: We must trust God in the midst of our circumstances that He is working out His perfect 
will in our lives. 

This idea might seem a bit redundant, but it takes the previous point a step further. In the 
midst of our circumstances, God is at work, doing what He wants with our lives.  Life was 
hard for Naomi.  She had messed up, but God was full of grace, and His faithful love was 
about to show her something amazing! When times are hard, do you rest in God’s 
sovereign plan and know He’s in control? 

Think About It: How have you responded in difficult circumstances? How have difficult circumstances 
played a part in you seeing the “big picture” of God’s perfect will?  What advice would you give to someone 
who is going through a hard time as they wait on the Lord to reveal His plan for them?  

Objective #4: We must follow the Word of God in order to discover the will of God. 

In our text, Boaz told Ruth that God’s law had certain stipulations he had to follow in 
order to become her kinsman-redeemer. Boaz knew that he was not first in line, but had 
to check with the other man who was a closer relative, before he could fulfill this 
obligation to Ruth.  He did not look for a “shortcut.” He knew what God had decreed in 
the Mosaic law, and he followed God’s law, and God blessed in the situation and brought 
these two together for His glory. 

Think About It: Have you ever tried to get ahead of God’s plan? We saw what happened when 
Abraham did it.  Hundreds of years of conflict between the children of Ishmael and Isaac are the 
result of Abraham trying to solve his problem instead of trusting God to solve it. Boaz knew God’s 
plan was best. Are you doing what He has told you to do in His Word? When we obey His Word, 
He will reveal His will to us. 

Objective #5: We must pray and seek the Lord’s will for our lives, and He will give us everything we need.  

Think About It: Are you asking the Lord to reveal His will to you? What has God revealed to you recently about His 
plan for your life? Are you seeking His will for your life? Prayer is an essential ingredient in seeking God’s will. How is 



your prayer life? Are you making time for the Lord on a daily basis, or are you allowing the busyness of the world to 
crowd in on your time with the Lord? 


