
	
	

Commentary March 10-11 | Sermon Study Notes 
	

 
Text: Ruth 4:14-22 
 
 
Context of the book / letter / Gospel: The story of redemption reaches its exciting conclusion 
as we learn the future of the son of Boaz and Ruth, and see the perpetuation of the Messianic line 
revealed by the narrator in the final verse. God’s faithfulness to His people and His undying love 
for them is fully revealed at the very end of the book. 
 
Main Idea of The Text: God used Ruth and Boaz to perpetuate the line of the promised 
Messiah, Jesus Christ. 
 
Exegetical Outline of The Text1 
 
 
The Perpetuation of the Messiah 
 

I. A Joyful Filling – (Ruth 4:14-17) 
II. A Surprising Genealogy (Ruth 4:18-22) 

 
 
Verse by verse commentary:  
 
The women said to Naomi: “Praise be to the LORD, who this day has not left you without a 
guardian-redeemer. May he become famous throughout Israel! He will renew your life and 
sustain you in your old age. For your daughter-in-law, who loves you and who is better to you 
than seven sons, has given him birth. ”Then Naomi took the child in her arms and cared for 
him. 17 The women living there said, “Naomi has a son!” And they named him Obed. He was 
the father of Jesse, the father of David. – Ruth 4:14-17. 

 
 The book of Ruth is filled to the brim with blessings for its characters and the nation of 

Israel. In these verses, Naomi takes center stage.  She now sees the providence and faithful 

love—hesed—of Yahweh personified in the birth of her grandson, Obed.  

 The women of Bethlehem celebrated the birth of Obed with a blessing for Naomi. They 

called Obed “her” son. For this one moment, Ruth steps out of the limelight and it is given to 

Naomi as the matriarch of her family. They predict that Boaz will care for his mother-in-law as 

																																																								
1 Outline taken from the Bible Knowledge Commentary. 
 



	
	

he cares for his wife and son.2  However, the kinsman-redeemer referred to in these verses is 

actually Obed, not Boaz.3 Obed perpetuates the family line as the son. Therefore, he becomes the 

kinsman-redeemer at birth.  

 Then, the focus shifts back to Ruth. The women pronounce a blessing which makes Ruth 

better than seven sons.  The idea of “seven sons” was considered the ultimate blessing to a 

Hebrew family (cf. 1 Sam. 2:5; Job 1:2).4  

 The CSB tells us that Naomi took the child, and raised her as her own. She was now 

comforted after the death of her husband and sons.  Walvoord and Zuck note here as follows: 

 

“She the empty one, was now full. The bitter one was now blessed. Naomi had a son (actually a 

grandson but “son” in Heb. often means “descendant”). In time, God’s providential purpose 

became clear. The child became the grandfather of King David.”5 

 The New American Commentary exegetes the Hebrew as follows: 
The second episode of the final scene involves the women of Bethlehem, who, as in 1:19, function 
as a chorus in the drama. Their speech divides into three parts: (1) a blessing for Yahweh (v. 
14a), (2) a prayer for the child (v. 14b), and (3) a declaration of confidence for Naomi (v. 15). 
 
4:14a When the women of Bethlehem hear of the birth of the son to Boaz and Ruth, they respond 
with a spontaneous outburst of praise to Yahweh for his kindness to Naomi and a prayer for the 
young lad and his grandmother. This blessing must be interpreted against the backdrop of 
Naomi’s painful and bitter complaint about God in 1:20–21 for the grief she perceived him to 
have caused her. There is a recognition now that she whose life had been emptied by God has 
now experienced his filling. 

 
The form of the blessing uttered by the women differs from those encountered earlier, consisting 
simply of the passive verb bārûk followed by the name of Yahweh. In such contexts the word 
“blessed” functions as a virtual synonym for “praise.” In the Old Testament blessings represent 
expressions of a positive relationship. Yahweh blesses his people on the basis of relationship by 
conferring good on them; humans bless God by praising the good that is in him and that he 
expresses in conveying benefactions. 

 

																																																								
2 The Bible Knowledge Commentary. 
 
3 Warren Wiersbe. 
  
4The Bible Knowledge Commentary.   
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The Bible Knowledge Commentary.  
 



	
	

The present construction follows the pattern typical for this kind of blessing by introducing the 
grounds of the blessing with the conjunction ʾăšer, “who …” Here the women bless Yahweh 
because this day he has provided Naomi with a redeemer. The present negative form of the 
declaration translates literally “he has not stopped for you a gōʾēl,” that is, he has not prevented 
Naomi from having her gōʾēl. Although some scholars insist that Boaz is the gōʾēl the women 
have in mind, the adverb hayyôm, “this day,” and the reference to the child’s birth in v. 15 make 
it clear that the women look upon the child as Naomi’s gōʾēl. It is evident from the following 
invocation on behalf of the child, however, that they are not using the term gōʾēl in the technical 
legal sense employed earlier in the chapter. On the contrary, the birth of the child is not viewed 
as a solution to a longstanding legal problem but from a practical women’s perspective as the 
solution to Naomi’s insecurity. Although they do not use the word, they envision this lad 
providing for her the “rest/security” (mānôah/mĕnûhâ) that she had tried to procure for her 
daughter-in-law (cf. 1:9; 3:1). The women are not concerned about the restoration of hereditary 
land to the clan of Elimelech or raising up a name for Mahlon. They are interested only in the 
well-being of this widow. 

 
4:14b The thought of the gōʾēl as Yahweh’s provision for Naomi’s well-being inspires a 
spontaneous blessing for the boy: literally, “And may his name be called in Israel!” But what 
does it mean to have someone’s name called in Israel? Since the locative designation “in Israel” 
occupies the place normally held by a personal name when the formula is used in a naming 
context, and since the actual naming will be recounted later (v. 17), this cannot refer to the 
naming of the lad (or Yahweh for that matter). How the idiom is interpreted depends upon whose 
name the women are referring to. Grammatically the antecedent of “his name” could be either 
Yahweh, who is the subject of the previous clause, or the gōʾēl two words prior. If one 
understands the reference to be to Yahweh’s name, then the idiom calls for the naming of Yahweh 
in celebration or supplication. Accordingly, the birth of this lad is seen as a demonstration that 
Yahweh is God in Israel. On the other hand, since the gōʾēl is the nearer antecedent, it is 
preferable to interpret this utterance as applying to the boy, in which case this declaration 
represents a passive version of the very same construction in v. 11. As we noted there, to 
call/mention a person’s name in a place means to “to keep the name/fame alive,” even after his 
death, and to perceive the person as living on in his descendants in the place named. In the 
previous context the men at the gate had applied the prayer to Boaz, with the desire that his name 
would live on in Bethlehem. But these women expand the scope of the gōʾēl’s fame beyond the 
walls of their town to the nation of Israel as a whole. 

 
4:15 In v. 15 the women’s attention returns to the implications for Naomi of the birth of the gōʾēl. 
They recognize the boy’s significance for Naomi’s disposition in the present and her well-being in 
the future. The first expression, literally, “And he will become for you a restorer of life,” presents 
a stark contrast to the bitter comments the women had heard from Naomi’s lips when she first 
arrived back from Moab. They hereby express confidence that with the birth of this lad Naomi 
will find new hope for life—all is not lost—and her spirit will revive. The second expression looks 
into the more distant future: literally “and to sustain your grey hair.”79 Here the word šĕbâ, “grey 
hair,” is a euphemism for old age. The perceptiveness of the women to recognize in the birth of 
this child the guarantee of Naomi’s future well-being is remarkable! She who had been so 
concerned about the security of her daughter-in-law is now rewarded in kind. 

 
But the women’s last statement is the most remarkable of all. In the beginning Naomi had bitterly 
accused God of emptying her life by robbing her of her husband and her two sons. But now the 
women console her: she may have lost her sons, but she has gained a daughter-in-law. And what 
a daughter-in-law Ruth is! First, Ruth loves Naomi. In fact, in her action we observe one of the 
most dramatic demonstrations of the meaning of the Hebrew word for “love,” ʾāhēb. Whereas 



	
	

modern definitions of love tend to view the word as an emotional term, in the Old Testament love 
is fundamentally an expression of covenant commitment, the kind of devotion to which Ruth had 
given such eloquent verbal expression in 1:16–17. But “love” is not demonstrated primarily in 
words; it is expressed in acts of ḥesed, placing the welfare of the other ahead of oneself. In fact, 
more than anyone else in the history of Israel, Ruth embodies the fundamental principle of the 
nation’s ethic: “You shall love your God with all your heart” (Deut 6:5) “and your neighbor as 
yourself” (Lev 19:18). In Lev 19:34 Moses instructs the Israelites to love the stranger as they 
love themselves. Ironically, it is this stranger from Moab who shows the Israelites what this 
means. 
 
Second, Ruth has given birth to the gōʾēl. On the surface this may not seem so remarkable, but 
when one considers that she had been married to Mahlon for ten years but had borne no children 
for him, the significance of the statement becomes evident. The barren womb has been opened. 

 
Third, Ruth is better for Naomi than seven sons. The reference to “seven sons” is conventional, 
reflecting the ancient Israelite view that the ideal family consisted of seven sons. This is an 
amazing affirmation of the character of Ruth. All Bethlehem knew she was a noble woman (3:11), 
but these women place her value above seven sons; what extraordinary compensation for the two 
sons Naomi had lost! 

 
4:16 Naomi’s response to the birth of Boaz’s son and to the blessing of the women is described in 
three simple verbs: She took (lāqaḥ) the child, placed (šît) him in her bosom (ḥêq), and became 
his nanny (hāyâ lô lĕʾōmenet). The choice of noun, yeled, “child,” rather than bēn, “boy,” may 
be influenced by the use of the root yld, “to give birth,” which serves as the key word in these last 
paragraphs. In a world previously characterized by famine, barrenness, and death, there is birth, 
new life. 

 
But the words ḥêq and ʾōmenet are the keys to determining the significance of Naomi’s actions. 
ḥêq denotes the bosom, the front of one’s body where one holds a child (Num 11:12) or embraces 
a loved one. The word is applied to both males (Deut 13:7; 28:54; 1 Kgs 1:2; Jer 32:18; Mic 7:5; 
Eccl 7:9; etc.) and females (Deut 28:56; Prov 5:2; Lam 2:12) and is never used of the breast at 
which a child nurses; it should not be interpreted more precisely here. The word ʾōmenet derives 
from a root ʾmn, “to be firm.” Here the expression denotes a guardian, “nanny” in the true 
sense. The present action obviously has nothing to do with wet-nursing; nor should it be viewed 
as some sort of adoption ritual.86 Not only would there be no need for a grandmother to adopt a 
child legally, but it is not clear that women in the ancient world were in a position to adopt 
children. Within this family context these are not legal actions but the loving, natural actions of a 
grandmother, gratefully accepting her new status and tenderly receiving the baby. Within the 
context of the book, however, the action is much more significant. The image of this woman 
taking the child in her arms must also be seen against the backdrop of her previous experience. 
She had not only had her bread basket emptied by famine; in the deaths of her husband and sons 
her bosom had also been emptied of her men. 

 
4:17a–b The story of Boaz, Ruth, and Naomi comes to a fitting conclusion in the naming of the 
son born to Ruth. But this last statement is also extraordinary for several reasons. First, this is 
the only place in the Old Testament where females (other than the mother) are said to be present 
at the naming event. A more literal rendering of v. 17a–b makes this more clear: “And the 
neighbors [i.e., women] called for him a name saying, ‘A son has been born to Naomi,’ and they 
called his name Obed.” The narrator personalizes the event somewhat by designating these 
women šĕkēnôt, “neighbors” (NIV “the women living there”), rather than using a more generic 
expression like hannāšîm, “the women,” in v. 14. His comment does not mean that neither Ruth 



	
	

nor Boaz had a say in the naming of the child—such a notion would be ludicrous. This event must 
have involved the women affirming the name given to the child by his mother or father, but the 
narrator appropriately casts it in a literary form that has the “female chorus,” as representatives 
of the community, celebrating his birth and declaring its significance.89 

 
Second, the text is redundant. Twice the narrator notes that the neighbors “named” the boy. The 
verse begins with “and they called for him … a name saying,” but then four words later reads 
“and they called his name Obed.” Stylistically the formulas differ slightly (“for him a name” 
versus “his name”), but as it stands the literary effect is to invite the reader to associate the 
utterance following the first (“A son has been born to Naomi!”) with the name “Obed.” Even so 
the order of explanation + name reverses the normal biblical sequence of name + explanation. In 
keeping with the pattern elsewhere, one would have expected a much simpler “And they called 
his name Obed, saying, ‘A son has been born to Naomi.’ ”91 But the redundancy seems to signal a 
climactic moment in the narrative. 

 
Third, the declaration, “A son has been born to Naomi,” has the conventional form of an ancient 
Near Eastern birth announcement. Biblical analogues are found in Isa 9:6 [Hb. 5] and Jer 20:15, 
and an extrabiblical version appears in the Aqhat text from Ugarit. In each case the 
announcement consists of a third masculine singular of the verb yld, “to give birth,” in the 
passive stem, followed by bn, “a son,” as the subject and introducing the benefactor with a 
preposition (lĕ, “to”): “A son has been born to X!” The form of the announcement has its origin 
in the familiar context of a father waiting outside a delivery room for word from the midwife of 
the safe arrival of a child. Because of this family’s need for a gōʾēl, the fact that this child is a 
boy will have heightened the excitement of the women and Naomi. 

 
Fourth, as already intimated, unlike other naming events, the name Obed is left unexplained. Any 
reader of Hebrew knows the name is a participle form of ʿābad, “to serve.” Obed, “one who 
serves,” is a hypocoristic (abbreviated version) of “Obadiah,” servant of Yahweh,” a name held 
by no fewer than a dozen men in the Old Testament96 and attested in numerous Hebrew seals, or 
Abdiel, “servant of God.”98 By dropping the appellation for God, however, this name is rendered 
ambiguous. Is the boy viewed as a servant of God or as a servant of Naomi? If the former applies, 
then he represents an agent of God born to Naomi to take away the bitterness she accuses God of 
having imposed on her in 1:20–21 and to redeem the estate of her husband. If the latter applies, 
then his service to Naomi must be more direct. This son is her redeemer, the one who has come to 
serve her by restoring her life and offering her security in her old age. 

 

4:17c - The story of Ruth ends on a surprising but climactic interpretive note. In the mind of the 
narrator, the historical significance of the birth of Obed does not lie in the resolution he brings to 
the personal crises of the characters in this book. Nor does he derive his significance from 
valorous deeds either of mercy or power. Neither the present narrator nor any other Old 
Testament author writes any stories about him. On the contrary, the birth of Obed has historical 
significance because he lives on and achieves his significance through the lives of his son Jesse 
and particularly his grandson David. Through David the blessing of the male witnesses to the 
court proceedings (4:11) is fulfilled; Boaz’s name is “called out” in Bethlehem. And through 
David the prayer of the female witnesses to the birth of Obed is fulfilled; Obed’s name is “called 
out” in Israel. Indeed, to this day their names and the names of Naomi and Ruth are “called out” 
all over the world as their story is read. In the providence of God the genuine piety of all the 
major characters is rewarded, and the divine plan for Israel and her kings is fulfilled.6 

																																																								
6 The New American Commentary.  



	
	

 

 

 

 

 

 

 

Now these are the family records of Perez: 

Perez fathered Hezron, 
 Hezron fathered Ram, 

Ram fathered Amminadab, 
0 Amminadab fathered Nahshon, 

Nahshon fathered Salmon, 

 Salmon fathered Boaz, 

Boaz fathered Obed, 
22 Obed fathered Jesse, 

and Jesse fathered David. 

 

 The narrator points the reader back to Perez and the significance of Boaz coming through 

that ancestral line. As Perez’ line was preserved by a kinsman-redeemer, Obed would now 

continue that line through the same process as prescribed by Mosaic Law. Scholars note that 

Salmon was the husband of Rahab (cf. Matt. 1:5), and could have actually been Boaz’ mother, 

but more likely she was his “ancestress” due to the time gap between Jericho and the time of the 

judges.7 

 The last verse of the book of Ruth connects the dots, gives the finishing touches, provides 

the grand finale! Obed is identified as the grandfather of King David, whose ancestral line would 
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give the world the Messiah, Jesus Christ (cf. 1 Sam. 17:12; Matt. 1:1-16). He is the One who will 

sit on the throne of David, of whose kingdom there will be no end (cf. Isa. 9:7; Rev. 20:4-6).8 

 The New American Commentary provides us with the following Hebrew exegesis of the 

text: 
4:18–22 The present genealogy is introduced formally with (more literally), “Now these are the 
generations of Perez.” The formula is familiar from the Book of Genesis, where variations occur 
eleven times. The material found in this linear genealogy is also found in 1 Chronicles 2 but in 
slightly different form and in the context of a segmented genealogy. Although these two records 
agree both in the number and names of the specific links in the chain between Perez and David, 
the Chronicler’s version is inconsistent in the formulas used to identify each generation. It is 
impossible to decide which author was original and whose record was derivative. They may 
indeed represent two separate adaptations of the same royal archival source. 
The title of this list of names identifies the genre of the document: it is a tôlĕdôt. Derived from the 
verb yālad, “to give birth, beget,” tôlĕdôt (“generations”; NIV “family line”) is a plural noun 
that can also be rendered “genealogy.” Read [in English] from left to right this genealogy traces 
the line of descent from Perez to David; read from right to left it traces a line of ancestry from 
David back to Perez.5 This genealogy identifies ten generations, each linked to the next by the 
identical formula: A hôlîd B, B hôlîd C, C hôlîd D, etc. Like tôlĕdôt, the verb hôlîd, “to father,” 
derives from the verb yālad. The causative (hiphil) stem is used here, meaning “to cause to give 
birth, to engender.” 

 
The individual entries need not detain us for long. The Old Testament contains no information 
(other than genealogical) on most of them. We have already commented on Perez, the head of this 
line of descent. However, in light of texts like Gen 49:8–10, which gives ancestral legitimacy to 
Judah’s right to hold the scepter in Israel, it is remarkable that the author began with Perez 
rather than Judah, whom he knows to be the father of Perez (v. 12). The present point of 
reference may have been determined by the need to restrict this genealogy to ten generations or 
the narrator’s recognition of the levirate links between this story, which climaxes in the birth of 
Obed, and Genesis 38, which climaxes in the birth of Perez [and Zerah]. 

 
The name Hezron (Hb. ḥeṣrôn) is related to ḥāṣēr, “court, yard.” The spelling Hesrōm (NIV, 
Hezron) in both Matt 1:3 and Luke 3:33 corrects the Greek Septuagint (Esrōn) in the direction of 
the Hebrew. Ram, “exalted,” is spelled Arran in the LXX and Aram in Matt 1:3–4 but Arni in 
Luke 3:33. Amminadab, “my father’s brother is generous,” is spelled Aminadab in Matt 1:4 and 
Luke 3:33, following the LXX. According to Exod 6:23, Amminadab was the father of Nahshon 
and Elisheba, Aaron’s wife. Nahshon, “little snake,” spelled Naasson in Matt 1:4 and Luke 3:32, 
after the LXX, was the brother-in-law of Aaron and a leading Judahite during the desert 
wanderings.9 Salmon, “mantle?” is spelled Salmah and Salmaʾ in 1 Chr 2:10–11. Boaz and Obed 
have already been discussed. The meaning of Jesse (yišāy in Hb.) is unknown. The name is 
spelled Iessai in the LXX and in the Gospels. The Old Testament narratives tell us little about 
Jesse, except for his role as the father of David (1 Sam 16:1–13). Some suggest that David, from 
a root meaning “paternal uncle” or “beloved,” is a royal title, a throne name, rather than a 
personal name. With the possible exception of Moses, David is without doubt the most important 
character in the Old Testament. He was the first legitimate king of Israel (from God’s 
perspective) and preoccupies the authors of 1 and 2 Samuel, 1 and 2 Kings,11 and 1 and 2 
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Chronicles, and was the composer of many psalms and the subject of many prophetic utterances. 
In fact, all the Messianic hopes of Israel are grounded in David and go back to Nathan’s oracle, 
announcing the Davidic covenant, in 2 Samuel 7. He represents the pinnacle of Old Testament 
history and the climax of Perez’s genealogy. 

 
All of this raises the question of the purpose of this genealogy in this context. The analogies 
presented by other linear genealogies in the Bible and from the ancient Near Eastern world 
suggest that since this is a linear genealogy, its function must be to legitimize the claims of the 
last member named to the rights and privileges of power he presently holds. This is a logical first 
response, except that elsewhere the claim is based on a genealogical link with the first entry in 
the list, who represents the founder of a critical position or office. But as far as we know, Perez, 
with whom this genealogy begins, plays no significant role as a founder of any authoritative line, 
priestly or royal. Even more telling, if this had been the narrator’s intention, his aims would have 
been better served by beginning with Judah, the father of Perez, to whom, under the inspiration of 
God, Jacob actually assigned the right to the throne in Israel (Gen 49:8–10). 

 
 
 
 
 

On the other hand, the limits of this genealogy may have been determined by the previous 
references to Perez in v. 12 and to David in v. 17. By tracing the descent from Perez to David, the 
narrator may have intended this as a historical summary, filling in the gap between these two 
names and answering the reader’s question, How did we get from there to here? But even if this 
genealogy provides a partial explanation of how the “house of Perez” was built, this is a minor 
issue. 

 
The key to the purpose of the genealogy is found in the narrative to which it is attached. We have 
already noted that literarily the epilogue forms an expository conclusion answering to the 
expository opening in 1:1–5. But there is more to it than this. Throughout the book the narrator 
has deliberately cast the characters as stellar models of ḥesed, of deep and sincere devotion to 
God and to one another, expressed in self-sacrificial acts of kindness toward one another. Into 
the plot he has also carefully woven markings of the providential hand of God, rewarding who 
rewards authentic piety with his fullness and care. The birth of Obed symbolizes the convergence 
of these two themes: piety and providence. But the narrator is aware that in the providence of 
God the implications of a person’s covenantal fidelity often extend far beyond the immediate 
story. In fact, the story of Naomi, Ruth, and Boaz does not end with the birth of Obed. It simply 
signals a significant turn in the history of this family and the history of Israel, down a course that 
leads directly to King David. The place of Boaz, who like Enoch in Genesis 5 represented the 
seventh of ten generations, may be portrayed diagrammatically as in the graph below. 
Significantly, although Boaz’s role in the story is to redeem the line of Mahlon and to raise a son 
to carry on his name, Obed enters this line as a son of Boaz, not the son of Mahlon. Authentic 
lines of blood have won out over legal fiction. 

 
This book and this genealogy demonstrate that in the dark days of the judges the chosen line is 
preserved not by heroic exploits by deliverers or kings but by the good hand of God, who rewards 
good people with a fulness beyond all imagination. These characters could not know what long-
range fruit their compassionate and loyal conduct toward each other would bear. But the 
narrator knows. With this genealogy he declares the faithfulness of God in preserving the family 
that would bear the royal seed in troubled times and in rewarding the genuine godliness of his 
people. If only the rest of the nation had demonstrated such covenant faithfulness at the same 



	
	

time! In this genealogy the names of Boaz and Obed are indeed proclaimed far beyond Bethlehem 
and Israel, to the ends of the earth. 

 
But the narrator could not know what implications the piety of these characters would have on 
generations of his own people that would come after him. If only he could have known that in the 
glorious providence of God the ḥesed of Boaz, Ruth, and Naomi would have laid the groundwork 
for the history of salvation that extends far beyond his own time and place. For as the genealogy 
of Matthew 1 indicates, one greater than David comes from the loins of Boaz. In the dark days of 
the judges the foundation is laid for the line that would produce the Savior, the Messiah, the 
Redeemer of a lost and destitute humanity.9 

 

 

 
 
 
 

Life Group Leader Guide 
Ruth 4:14-22 

 
Teaching Aim and Objectives 
 
 In our final installment of the book of Ruth, we see God’s faithful love manifested in the 
birth of a son—Obed.  With this birth, Ruth and Naomi are completely redeemed. In comparison, 
we see a foreshadowing of the birth of Christ in Bethlehem hundreds of years later as the 
ultimate Kinsman-Redeemer. Let’s consider the following objectives as we seek to apply this 
text to our lives: 
 

1. The birth of Obed celebrates the faithful love of God—hesed—to Ruth and Naomi. 
2. The birth of Obed gives Naomi purpose and a renewed desire to  serve Yahweh and 

others. 
3. The line of Obed notes the role of the kinsman-redeemer in the perpetuation of the 

Messianic line.  
4. The line of Obed demonstrates God’s faithful love in the lives of two women who 

found Yahweh’s love and obediently placed themselves under His wings.  
5. The line of Obed points us to the birth of the final Kinsman-Redeemer, Jesus Christ, 

who would purchase the redemption of Israel and the nations with His blood. 
 
 
 
 

Walking Points 
 

1. The birth of Obed celebrates the faithful love of God—hesed—to Ruth and Naomi. 
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The birth of a newborn is always something to celebrate in a family.  This baby was the 
provision of God to redeem a family and help their line to continue.  Our sovereign God 
had a plan for His Son to come through the line of Judah, and this child’s grandson. He 
knew exactly what He was doing.  Ruth and Boaz trusted God to be faithful to His Word 
of promised redemption, and He proved Himself faithful to them. 
 
Think about It: How have you experienced God at work in your life? Share in your 
groups how the Lord has worked in your lives and the lives of others.  Allow these 
“works of God” to be a celebration of the Lord’s faithful love—hesed—to all of you. 
Focus on what God has done for you because He is faithful, not because you were 
faithful to Him.  

 
 
 
 
 
 
 

2. The birth of Obed gives Naomi a purpose and a renewed desire to serve Yahweh 
and others.  

 
The text tells us, “A son has been born to Naomi!” Naomi fully sees God’s redemption 
right in front of her, and she sets her mind to nurture and care for that redemption in a 
tangible way.  In this way, she recognized herself as a steward of what God had given 
her.  Like Naomi, God has given each of us a stewardship.  It might be children, but it 
could be our possessions and financial resources.  In any case, what God has given to 
each of us requires that we use it for the furtherance of the Gospel and the strengthening 
of the Kingdom work. 
 
Think About It: In what ways have you seen God bless you and provide for you? How 
are you using what He has given you to further the Gospel and to engage in Kingdom 
work? Are you planning to go on a mission trip? How will you partner with our church in 
our missions endeavors? Are you praying about how you will be involved in the Phoenix 
partnership?  As parents, are you seeking the Lord’s direction in the spiritual formation of 
your children? Are you looking for opportunities to share Christ with them, as they are 
the “mission field” where God has placed you as parents? 
 
 
 

3. The line of Obed notes the significance of the kinsman-redeemer in the perpetuation 
of the Messianic line. 

 
God’s providence appears to have brought the family of Perez to Bethlehem. As the 
descendants of Judah and Tamar, the elders of Bethlehem recognize the significance of 
the levirate marriage law in our previous text.  The narrator unfolds the drama beginning 
with Perez, and “connects the dots,” enabling the reader to recognize the significance of 



	
	

the levirate marriage law.  God is always at work in our lives. The book of Ruth gives 
such clear testimony to God’s faithfulness to His people in the promise of a Messiah 
through Judah’s line first, then ultimately, the family of David. 
 
Think About It: God has given us laws in the Word of God for a reason. The laws of 
God are to be obeyed, but they are given to us for protection.  Without the law of the 
kinsman-redeemer, widows and orphans had no way to be assured of provision in Jewish 
society. Boaz obeyed the law, and God used him to provide for Ruth and Naomi when 
they could not provide for themselves.  How have you seen God provide as you were 
obedient to Him? Maybe you gave money that you needed for something, and trusted the 
Lord to provide the need as you blessed others.  Maybe you knew God wanted you to do 
something, and no matter how financially strapped you knew you would be, you did it 
anyway because you knew God wanted you to watch Him provide for you. Share how 
God has provided for you when you stepped out in faith, believing He would do the 
impossible. 

 
 
 

 
4.  The line of Obed demonstrates God’s faithful love in the lives of two women who 

found Yahweh’s love and obediently placed themselves under His wings.  
 
God placed two unlikely women in the Messianic line—Rahab and Ruth.  Both women 
were foreign and heathen women, who were out of the fellowship of Israel.  But these 
women were given the opportunity to become part of the congregation of Israel, to share 
in the blessings of Yahweh. Both women demonstrated great faith, and God blessed them 
by giving them a role in the ancestral line of His Son.  How beautifully this pictures 
God’s heart for the nations!  He loved the whole world, and would give His Son (cf. John 
3:16). As God was working in the nation of Israel, He brought these women into the 
picture to show that He loves the whole world, and desires all come to a saving 
knowledge of Jesus Christ. 

 
Think About It: God placed Rahab and Ruth in the line of Christ. Why would he allow 
these two women to be mentioned in the lineage of His Son? God has a desire that all 
come to a saving knowledge of Christ.  Ruth and Rahab saw the difference the Lord 
makes, and they responded in faith. These two women embody God’s heart for the 
nations, and how He calls people to abandon their false gods and false hopes, and fall at 
the foot of the cross.  We have heard it said, “The ground is level at the foot of the cross.”  
 
Recently, Christians worldwide mourned the death of Dr. Billy Graham, a man who went 
everywhere proclaiming the Gospel of Jesus Christ.  Billy was a simple farm boy who 
went to an evangelistic service to make fun of the preacher.  But that night, the Holy 
Spirit convicted him of his sin, and he trusted in Christ.  God used him to reach thousands 
of people with the Gospel.  Heaven is allowing to him to now know all of the faces of 
those who came to know Christ as a result of his ministry.   
 



	
	

Rahab and Ruth may seem insignificant, but they were significant to God. Like all who 
place their faith in Christ, they trusted in God’s ultimate plan for their life and sought to 
obey Him. As a result of their obedience, God used them to perpetuate the line of His 
Son, and bring the Savior, Jesus Christ, into the world. Are you allowing God to use you? 
Do you really believe He wants to use you? He will use anyone willing to obey Him.  
Allow Him to use you for His glory!  
 
 
 
 
 
 
 
 
 
 
 

 
5. The line of Obed points us to the birth of the final Kinsman-Redeemer, Jesus Christ, 

who would purchase the redemption of Israel and the nations with His blood. 
 
The book of Ruth was set in the “little town of Bethlehem.” The setting for the story 
really gives us a clue to its purpose in the pages of Scripture.  The story shows us how 
God was working behind the scenes to provide a Deliverer for His people.  Despite 
Elimelech’s lack of faith in God, the faithful God would not be stopped in working out 
His will.  He opened Ruth’s heart to the truth, and she accepted Yahweh’s love and 
protection.  He led her to Boaz, whose love and devotion to Ruth pictures for us the love 
between Christ and His Church. Boaz followed God’s law and redeemed Ruth as the law 
prescribed him to do.  As a result, God opened the once barren womb of Ruth, and gave 
her a son, who would be the grandson of Israel’s greatest earthly king, and through whose 
line would come the Messiah! 
  
Think About It: A famine comes, and a family runs from pain and suffering. But it 
follows them. However, in the midst of the pain and suffering, God shines His light into 
the heart of a young woman—Ruth. We have seen her story. It is an amazing story of 
God’s faithful love and redemption.  We have witnessed the works of God in the lives of 
three people whom He had designed to be part of His ultimate plan—the redemption of 
the world through Jesus Christ.  
 
Obed’s birth was in Bethlehem. He was an “only begotten son,” given to the line of Judah 
to bring about the birth of David, to whom God would promise the family line of Christ. 
This birth brought joy from sorrow, spiritual victory in the midst of defeat, and pleasure 
from deep emotional pain and suffering.  God is always at work--even when we don’t see 
it.  He knows the end from the beginning.  In the midst of your difficult circumstances, do 
you trust God to provide for you? Have you thanked Him for the gift of your Savior, the 
Lord Jesus Christ?  He is the unspeakable gift! Thank the Lord for Him today! 
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