


This “story” is not so much to be believed as it 
is presented as a matter for hypothesis and 
speculation. Human beings will never know 

everything, and in trying to achieve an overall picture 
an extra amount of conjecture seems helpful.
It begins with a brief survey of secular perspectives 
about seven very basic events. This is what the world is 
thinking. Then, what might be a Biblical interpretation 
of those events, as contrasted to the secular understand-
ing? An attempt is made to paint an overall picture of 
the record of life on this planet—from God’s view-
point—and thereby to clarify, to the extent possible, 
the nature of God’s mandate to man. This will explain 
my belief that God has sought not merely to list us in a 
Book of Life, but to enlist us in a struggle, a war, against 
the works of an intelligent, evil person—an all-out activ-
ity which is distinctly more than to await the blessing of 
eternal life. This story, in effect, presents a rationale for 
the extensive battle into which we are recruited.

The Story: Introduction
The chart on the next page is a brief summary of what 
some of current scientific and academic opinions 
would suggest. All aspects are not necessarily true but 
they are widely believed. At the bottom of the page, 
the last ten thousand years, we see what some call “The 
Young Earth.” The conjectures expressed here are that 
the “old” earth preceded Genesis 1:1, the Bible picking 
up the story at the point of a very recent “new begin-
ning” as described in Mystery Six below.

The Seven Mysteries in the Background
These are curious and perplexing events for the origin of 
which there is little or no complete secular consensus:

1. Matter, 14 billion BC
2. Life, 3.5 billion BC
3. Predatory life, 500 million BC
4. Human life, 10, 000 BC
5. Archaic civilizations, 8,000 BC
6. A new beginning, 5,000 BC
7. A third new beginning, 2,000 BC

Mystery One: Matter, 14 Billion BC
The Origin of Inorganic Matter
Early humans quite possibly thought they lived on a flat 
earth. They were entertained at night by tiny lights in 
the sky moving in puzzling ways. Later humans learned 
that they existed on the surface of a huge spheroid 
hanging in space. Still later they discovered that the 
large hot, light-giving object daily crossing the sky was 
something their planet itself circled. Still later they 
learned that this immense hot object was just one of bil-
lions of stars in a swirled, structured galaxy which could 
be seen as a whole swath of tiny lights across the sky 
(called “the Milky Way”), an object so large that travel-
ling across it at 186,000 miles per second would take 
100,000 years. This was hard-won knowledge. Relatively 
few individuals alive today comprehend all of this. 
But that discovery, compared to what came later, was 
nothing. Less than a century ago—in my lifetime—
humans further discovered that our entire, enormous 
galaxy was only one of at least 50 billion others, that 
most of the “stars” you can see at night aren’t actually 
stars but galaxies. Not only that, but it became clear 
that the entire universe seems to be expanding. 
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Furthermore, this huge reality—no matter how far away 
from us are its scattered, distant parts—is apparently 
made up of a subset of tiny, mysteriously structured “at-
oms” which run from the simple to the very complex, all 
of them with far smaller centers comprised of some of 
the strangest realities of all. These atoms and their clus-
ters (molecules)— joined by an entirely different kind of 
reality, referred to as radiation, forces and fields, electri-
cal, magnetic and gravitational—combine in thousands 
of ways to constitute basic, inert, non-living matter, that 
is, air, water, fire, sand, snowflakes, crystal structures, 
mountains, clouds, thunderstorms, etc.
However, the most mysterious thing of all is the fact that 
the majority of our most respected astronomers now 
believe that all of this enormous universe popped out of a 
very tiny object about 14.5 billion years ago, blowing up 
big so suddenly that in the first fraction of a second it was 
already as big as our galaxy (which at the speed of light 
takes so long to cross)! Thus, this unaccountable expan-
sion was enormously more rapid than the speed of light 
itself. This strange phenomenon is called the “Big Bang.” 
Obviously, nothing could be more difficult for com-
mon sense to accept. But most astronomers actually 
do believe it. This is all hugely mysterious, a veritable 
bundle of mysteries. We will simply call it Mystery 
One, The Origin of Inorganic Matter.

Mystery Two: Life, 3.5 Billion BC
The Origin of Organic Matter
Distinctly additional to the appearance of matter is the 
appearance of life—the living entity, the life form, that 
has been peering up at those tiny lights. Human beings 
who have been puzzling about the stars and other things 
represent a wholly different, but equally mysterious 
reality, called the organic, that is, life forms ranging from 
pheromones and viruses to hippopotamuses—objects 
that, while composed out of inorganic matter, constitute 
a radically different, second, reality. While the inorganic 
is like a lumber yard, the organic is as different from it 
as the intricately designed homes produced from those 
materials. Life forms are utterly dependent on inorganic 
atoms, but inorganic atoms are not dependent on life.
And, (if you can believe it) all the objects in this ad-
ditional organic world also derive in great mystery 
from something very small—each one in a develop-
ment which could be called a “Little Bang”—namely 
microscopic specks incorporating billions of coded 

molecules which predict the form of life that will de-
velop from each such speck. For example, every human 
being, without exception, has developed out of a very 
tiny speck called a zygote, the merger of an ovum with 
a sperm. Create the zygote, and you have created the 
human. But this is still a very tiny speck. 
Furthermore, the first appearance on this particular 
planet of life—of this phenomenon which I have called 
the “Little Bang”—is an added dimension beyond the 
first mystery, since even the very smallest and “simplest” 
forms of life are incredibly complex, and so far as is 
presently known, to be found on no other planet. The 
universe is enormously larger but mainly so far away as 
to be very difficult to study. Microscopic reality is much 
closer but so tiny as to be equally difficult to study.
However, whether scientists try to peer into the 
nucleus of an atom in the inorganic world, or into the 
nature of tiny pre-embryonic life in the organic world, 
they have come to no consensus whatsoever about origins, 
that is, where these things came from. Yes, once in 
existence, both astronomic and microscopic reality 
can be watched in ongoing development, tracked and 
predicted to some extent, but absolute origins of either 
matter or life are still utterly mysterious.
We might note that while scientists have no significant 
consensus about absolute origins, they have to some extent 
agreed not to think about them. Furthermore, “Evolution,” 
one of the most widely held theories, that is, the concept 
of unaided, unguided, random evolution of life, is by no 
means universally accepted. Many thinkers have urged the 
recognition of “intelligent design” in nature. Even one of 
the most outspoken defenders of the theory of unaided 
evolution, Richard Dawkins, actually admits that design at 
least appears to have been involved, saying, 

Biology is the study of complicated things that give the 
appearance of having been designed for a purpose.

Mystery Three: Predatory Life, 500 Million BC
The Cambrian Explosion
Something only recently reported is evidence that, long 
before the appearance of human beings, the lengthy 
record of the development of life suddenly burst 
into new complexity and for the first time displayed 
predatory forms of life—at every level from bacteria to 
visible animals. Richard Fortey, Director of the British 
Museum, in his recent book Life, expresses this view, 
which was also reported in National Geographic.
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The sudden diversity of the Cambrian Explosion, so-
called, is mystery enough—it is the last thing which 
orthodox Darwinism would want to discover. Noth-
ing could be more perplexing for those who assumed 
a gradual evolution of life. Less often mentioned, but 
equally, if not even more mysterious, is the simultaneous 
appearance of all kinds of creatures displaying (either 
or both) anatomical defense mechanisms or tools of ag-
gression and destruction. Why this all of a sudden?

Mystery Four: Human Life, 10,000 BC
Homo Sapiens
A fourth mystery looms into view as soon as we go 
beyond the genetic common denominators of all life to 
notice the very significant difference between animal 
life in general and that particular form of animal life, 
homo sapiens.
How did this new, very recent, very intelligent, reflec-
tive animal suddenly come into being? Scientists, 
again, present no consensus. Various pre-human forms 
of life—the hominids and even the Neanderthals—had 
the opportunity in what would appear to be far more 
than 11,000 years to selectively breed plants and ani-
mals. That intelligence did not appear, and, of course, 
nothing like computer chips ever appeared in those 
lineages. Recently, DNA studies have definitively ruled 
out the Neanderthals, who were around for maybe 
100,000 years, as precursors to humans.
The actual record of homo sapiens is very mixed. Homo 
sapiens has destroyed more living species than any 
other form of life. Furthermore, no other form of 
animal life has been as dangerous to itself. Humans are 
their own worst enemy. The most ancient fossil re-
mains give evidence of both homicide and cannibalism. 
The historic record of merciless genocide is very nearly 
incredible. This cannot easily be accounted for.

Mystery Five: The Archaic Civilizations, 
8,000 BC
Intelligent enough to develop plants and animals 
genetically, man was also able to build cities and 
civilizations, typically incorporating harshness, human 
sacrifice, and bizarre religious activity. Furthermore, 
the so-called archaic civilizations do not seem to have 
evolved slowly but spring into being suddenly.
Thus, constituting a fifth mystery is the sudden and 
unprecedented rise of human culture, or civilization. 
Neither computer chips nor automobiles could have 

emerged from the work of intelligent but solitary 
individuals. Many things have happened today only 
because a whole globe of intelligent humans have 
worked in an awareness of each other’s progress. Just as 
computers working in tandem have greater capacity, so 
humans in advanced collaboration have done (and are 
doing) otherwise impossible things.
The so-called “archaic” civilizations (using Toynbee’s term) 
seem to appear without background. The Egyptian Sphinx 
and pyramids appeared in the earliest portion of Egyptian 
history. The Stonehenge circle in England was apparently 
more sophisticated in an earlier construction. The very 
sophisticated Sumerian society from which Abraham 
came had been in decline for 800 years; how it got started 
is a mystery. The Teohuacans who preceded the Inca 
empire created more refined pottery. The sudden appear-
ance of these early advanced civilizations is, in fact, in itself 
so mysterious a phenomenon that some secular scholars 
have suggested even higher civilizations preceded them. 
Others guess that they must have appeared already highly 
developed from outer space. The apparent suddenness and 
sophistication of their origin therefore remains a mystery.

Mystery Six: A New Beginning, 5,000 BC
In view of all this evil, it is possible that Genesis 1:1 and 
following, may refer to a massive asteroidal devastation of a 
huge section of the earth—gutting the entirety of what we 
call the “Fertile Crescent” of the Middle East—followed 
by a new beginning in that area. In that case, the “days” 
of Genesis might be describing the general sequence of 
things following such a major collision. A chart in Scientific 
American (March 2002) shows 60 major catastrophes in 
the last 500 million years. The results each time could eas-
ily be described as “formless and void” (the Biblical phrase 
for the desolation following a war). The dust hurled into 
the air produces at first total darkness, gradually thinning 
out to allow a glow of light each day, finally you can actu-
ally see the sun and the moon, etc. Surviving humans in 
other parts of the planet would be eyewitnesses.
In this new beginning we note that Genesis 1 describes 
the re-creation of both animals and man without the 
carnivorous violence endemic in all other parts of the 
earth—that is, plants, animals, and man are herbivorous. 
This new beginning did not last many generations, and 
with intermarriage with other humans outside that area, 
carnivorous behavior took over again.
The book of Genesis also records a second new beginning 
with a man named Noah. This did not last long either. 
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Mystery Seven: A Third New Beginning, 
2,000 BC
The Abrahamic Period
Another new beginning, the seventh mystery, is what the 
New Testament actually calls a mystery. It was not supposed 
to have been a mystery down through Jewish history, since 
it was made clear to Abraham in Genesis 12:3. This mystery 
involves a radically different way of looking at things. This 
new perspective was courteously or euphemistically called 
by the Apostle Paul a mystery instead of a blind spot. In Luke 
24 we note that Jesus went further when He bluntly stated 
that His hearers ought to have understood what they appar-
ently did not—that a chosen people was called both to be blessed 
and also to be a blessing, called to special service, not just to 
survival, and to extend that blessing to all the world.
The Jewish people, flawed and imperfect though that 
people may be, despite unusual persecution and mis-
understanding, has clearly set a world record in the ad-
vancement of human life. Jewish people have excelled 
in almost every field. Their contributions in proportion 
to their actual population has no comparable example 
in any other human tradition.
Meanwhile, something about the intrinsic Jewish ele-
ment in Christianity and Christianity itself has been 
the prime mover in the enormous, difficult-to-explain 
aspects of superiority of Western culture. Many schol-
ars, representing a wide variety of theories, have sought 
to explain what has been the secret of the “Rise of the 
West” (Example: Guns, Germs, and Steel by Jared Dia-
mond), even the Chinese government. After checking 
out many strands within the Western cultural colossus 
to discover “the secret,” some high-up Chinese officials 
have decided the unique element is in the realm of the 
dominant religion of the West. (See the first page of the 
opening chapter of Jesus in Beijing by David Aikman.)
However, from a strictly secular point of view the mat-
ter of the very nature of this new element in human 
history is not yet resolved. It can still be classified as 
a mystery. In any case, the “West and the Rest” is for 
better or worse the inevitable context of any immediate 
future for human civilization.

Part 1: Before Jesus: The First Half 
of the Story
At this point we can only see that these seven myster-
ies remain mysteries from a purely secular standpoint. 

What other basic world views might illuminate and 
help to explain or understand these mysteries?
Surely, one of the most likely candidates as an alter-
native hermeneutic is a perspective incorporating a 
divine being and intelligent intermediate beings. The 
remainder of this story will ask how the seven-mystery 
scenario would look from that point of view. What will 
be presented is, of course, not the only possible inter-
pretation from that standpoint.
Unfortunately, this story at first glance seems so com-
plex for most people, that attempts to tell it are often 
considered mythical, meaningless or whimsical. Even 
professional historians shy away from interpretations 
and value judgments in favor of simply dredging up 
what seem to be facts.
What is attempted here is very brief, hardly more than 
an outline. It is intended merely to test out the inter-
pretive potential of the basic perspective employed. It 
is not so much to prove anything as to gesture to a cer-
tain perspective and certain very concrete implications.

The First Mystery: Matter, 14 Billion BC
The Bible says a lot about the glory of (what we now 
know a lot more about) outer space. This is mystery one. 
If anything cries out for a Creator, especially in view of 
the Big Bang theory, the universe does. It is not just a 
heap of trash. Consider the swirling disk-like shape of our 
galaxy, the incredible speed of light, the far faster early ex-
pansion of the universe as is now suggested, the planetary 
realities maintained by gravitation, the delicate balance we 
are told of, which if gravitation were slightly more or less 
would reduce all stars to red dwarfs or blue giants.
Yet it is totally strange and totally mysterious. No 
theological rationale seems to explain it.

The Second Mystery: Life, 3.5 Billion BC
The mystery of life is confined so far as we know to 
our one medium-sized planet circling a medium-sized 
star located half way out in the disk of a medium-sized 
galaxy which, it is said, is only one of 50 billion other 
galaxies. But with this second mystery is an entirely new 
perplexity, the virtually unfathomable intricacy of life.
The diligence of the secular world in the realm of pale-
ontology has been quite amazing in the last few years, 
far exceeding all previous efforts.
A near consensus now exists among the world’s sci-
entists as to both the age of the universe and the age 
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of our planet—13.7 and 4.5 billion years, respectively. 
Since fossils of tiny early forms of life are hard to find, 
it is not at all clear just when that first appearance of 
life took place. 
A major change is seen in the transition from prokaryotes 
to eukaryotes, and billions of years later on, larger forms 
of life appeared, some radially symmetric, some with bi-
polar symmetry, having a front and a back. This is seen in 
the Ediacaran Era, just preceding the Cambrian.

The Third Mystery: Predatory Life,  
500 Million BC
What is apparently uncontested is the idea that at a 
“Cambrian” boundary (525 million or so years ago), 
both a vast new and sudden profusion of life forms 
appeared, half of them, for the first time perhaps, being 
vicious and life-destroying!
According to many paleontologists today, for over 
three billion years the story of increasing size and 
complexity of life forms displayed neither predatory 
life forms nor defensive life forms (hard shells, spikes, 
flesh-tearing teeth). But then suddenly all this gave 
way to a state of violent conflict that was totally unique 
and utterly pervasive, continuing to this day.
From the standpoint of God doing the creating, one 
aspect of mystery is why God would have taken so 
long to develop more advanced forms of life. Further-
more, if we conclude that the new predatory factor is 
the result of God suddenly deciding to create pervasive 
violence and suffering, that merely poses the additional 
puzzle of why He would do it.
It seems more reasonable to conjecture a lengthy, 
three-billion-year period of tranquility in nature in 
which “good” intermediate beings were busy at work 
diligently learning from God and developing non-vi-
cious life forms under God’s guidance. It would take a 
long time because angels are finite, and even life forms 
too small for humans to see are incredibly complex.
Then, if God had been employing thousands of intel-
ligent, angelic beings in the process of elaborating and 
developing life, and if one of the chief leaders of those 
intelligent beings were to have turned against Him, 
would that not explain the sudden presence of life-de-
stroying forms of life in the Cambrian period?
By corruption of creation we must recognize genetic 
damage (not just “defects”) both before and after 

conception. We must pay greater theological attention 
to malevolent genetic alteration as well as the existence 
of terribly hostile pathogens, viruses, bacteria, parasites, 
vicious animals, and the cruel, hateful, warlike geno-
cide of whole peoples by humans.
This corruption might then be said to have happened 
when Satan and one third of the angels turned against 
God. The sudden appearance of violence and predation 
in the Cambrian Period would seem to be a logical 
point at which this happened. Jesus’ death on the cross, 
then, while often seen as (merely) a tragedy essential 
to the rescue of humans, could, thus, be the key to the 
restoration of all creation.
For most Evangelicals there is a massive “disconnect” 
here. Only when we stop and think about it can we 
imagine a monstrous, pervasive, intelligent distortion 
of creation. We don’t stop to realize how illogical it is 
to blame all that on God, as some do, instead of con-
sidering the involvement of an intelligent Evil One.
Thus, a better explanation for the massive suffering 
and premature death in nature might be what was 
mentioned already, namely, the possibility that many 
forms of life at all levels of size and complexity, al-
though earlier created benign, have been distorted into 
vicious mutations by a skillful, destructive tampering 
with their DNA by the Evil One and his evil servants 
(whether human or angelic).
But our “disconnect” may blind us to the theological 
significance of the corruption of all creation. We tend 
significantly to reduce our theological concerns to the 
“spiritual,”—the purely immaterial, the emotional and 
mental problems of human life forms. We let Jew-
ish and secular doctors attend to the problems arising 
from microscopic evil and disease control. Those work-
ers at this point, unconsciously or consciously, may be 
operating intuitively from a more Biblical theology 
that was not damaged, as ours was, by Augustine’s 
neoplatonism (see later).
The curious result would seem to be a common 
tendency not only to allow God to be blamed for all 
appearances of evil, but to resign ourselves to “not un-
derstanding God” when evil appears (Dobson’s book, 
When God Doesn’t Make Sense), thus excluding from 
our thinking any perception of the instrumentality of 
intelligent, evil powers. As a result our evangelism may 
be drastically and unnecessarily enfeebled in so far as 
it does not portray our God as opposing such things, 
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as well as enlisting redeemed human beings specifically to 
fight against them. 
In actual fact, the lengthy development of life forms on 
this planet may thus be parallel to the 20th century de-
velopment of the automobile, which was an evolution 
of a sort involving (and requiring) thousands of intel-
ligent engineers inputting at every point for more than 
100 years. We can, thus, imagine teams of intermedi-
ate beings working semi-independently in different 
continents. Just as automobile manufacturers working 
independently on different continents began making 
SUVs at the same time, so life forms in certain catego-
ries, like tigers, elephants, crocodiles were developed 
with their slight differences—which SUVs also have 
from one company to another. Further, many animals 
have four legs, many motor vehicles have four wheels. 
Some companies make smaller ones with two wheels, 
and so have other companies done similar things.
However, at every point intelligent beings have been in-
volved in a distinctly evolutionary process. It has been by 
no means an unguided (Darwinian) random process. In 
the case of automobiles, a year 2000 Lincoln Continental 
is incredibly more advanced than an early Model T Ford, 
so later forms of life are phenomenally more complicated 
than earlier single-cell life, and single-cell life is unimag-
inably more complex than earlier bacteria, etc. 
This new period of an extensively violent nature, if we 
were not so accustomed to it, would certainly appear 
as a frightful distortion of a good creation in which 
the lion formerly could lie down with a lamb. This 
period of violence has apparently continued unabated 
interrupted by relatively frequent asteroidal “extinc-
tion events” between the Cambrian period and the 
present. Midway (250 million BC) occurred the 
greatest extinction of all, which is said to have killed 
95% of all life. Following that after a while is the 
100-million-year period of the dinosaurs, notorious for 
their viciousness. It is thought that they in turn were 
destroyed by a major asteroid only 65 million years ago, 
ushering in the age of the mammals, allowing them to 
go from mouse size to enormous 1,500-lb marsupials 
and even larger hairy mammoths (before they were 
driven extinct by humans).
Thus, at the Cambrian boundary something totally new 
up to that time occurred, something so devastating as to 
require perhaps the label of a “principle of disorder.” It 
is as though at that point, in other words, a major leader 

of the angelic workers decided to work against God and 
to distort and destroy the very creation this same leader 
and his workers had for so long labored faithfully and 
intelligently to produce. God’s intended good creation 
was distorted extensively so to blur the nature of God 
and to promote the idea that God bungled or, worse, 
that God was the author of evil—something, to be sure, 
many people today claim must be true but for reasons 
we don’t understand. For the latter, God does evil that 
good may come of it, of course.
The point at which that rebellion happened could be 
called the fall of Satan. His fall would then explain the 
outrageous evil that pervaded all of nature from that 
point on for the next 500 million years. It would also ex-
plain constant warfare, from that point on, between good 
and evil angelic beings, each side attempting to defend or 
destroy creation—the one developing destructive traits 
in formerly benign animal life, and the other developing 
defensive measures against beasts of prey. 
As already mentioned, secular scholars have painstak-
ingly discovered and recorded 60 different major aster-
oidal impacts (major that is, producing craters larger 
than 14 miles in diameter) that have occurred since the 
Cambrian period. All of these asteroidal impacts mas-
sively killed life, one of them killing more than half of all 
life on earth, both plant and animal life. (This is where, 
respectively, coal and oil deposits come from, it is sup-
posed.) Were these collisions timed by God to cut off 
violent developments such as the dinosaurs that seemed 
to have spiraled into hopeless violence? Who knows?
Specialists in prehistoric fossils have talked for years 
about pre-human “hominids” reaching back to a mil-
lion or more years. Until recently the Neanderthal 
“man” was considered a precursor to modern man. 
Fairly recently, however, other scholars have pointed 
to the greater importance of the appearance of cultural 
features as being even more helpful than estimating 
progress by studying bones. This may peg the appear-
ance of humans into very recent times, the Genesis 
events even more recently.
The Fourth Mystery: Human Life,  
10,000 BC
The form of life which we earlier described as seeking 
to interpret the tiny lights out in the sky is the same 
one which has been capable of patient, skillful, selective 
breeding of both plant life and animal life, an involved 
process requiring high intelligence.
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But note that both plant cultivation and breeding has 
been estimated (by different groups of scholars) to 
have first appeared about 11,000 years ago. The intel-
ligent and intentional breeding of wolves into tame 
and friendly dogs is said to have begun about that 
same time, according to very recent proposals. All of 
the major food sources in use today, rice, wheat, corn, 
potatoes, etc., are the result of this kind of very intelli-
gent selective breeding and resultant genetic alteration. 
Earlier forms of life called hominids—or human-like 
animals—distinctively lack such capabilities, as intel-
ligent as some hominids have been.
Human life at this stage is still a distorted, violent 
form of life. Humans in the image of God await the 
Edenic experiment.

The Fifth Mystery: Archaic Civilizations, 
8,000 BC
The book of Genesis also refers to cities very early on. 
It is possible that many of the marvelous achievements 
of the archaic civilizations, along with their astounding 
cruelties, may have led to a very specific destruction of 
a large portion of the earth, and a new beginning.
Thus, it could readily appear that the first chapter of 
Genesis gives a very graphic description of the destruc-
tion and replenishment of a large portion of the earth, 
such as the Fertile Crescent—the “known world”—
following an asteroidal impact, which would normally 
have rendered it “formless and void,” tohu and bohu 
(“absolutely devastated” is the meaning of this phrase 
throughout the OT).
Thus, as understood by the author of Genesis and his hear-
ers, 1:1 might refer not to the creation of the universe 
but the recreation of that portion of the earth, that is the 
known world. Genesis 1 would then be an eyewitness 
account deriving from humans outside that area.
To be faithful to the Bible (and without questioning 
that God created the entire universe) it is crucial to 
reflect that Bible believers may have for many decades 
been jumping to conclusions if they have assumed 
Genesis 1:1 to refer to the origin of the entire universe 
or even the origin of our planet. Grammatically and 
exegetically it could just as well mean “When God 
began to rehabilitate the huge section of the earth (the 
known world) damaged by the most recent asteroidal 
collision, things were “formless and void, and darkness 
would have blanketed the whole planet,” the phrase 

“formless and void” in the Hebrew always referring to 
a destroyed situation. In the case of an asteroidal colli-
sion the dust would gradually settle and an increasing 
glow would be seen half of each day until finally the 
sun and moon would become visible. This, incidentally, 
would allow actual direct rays of light, producing rain-
bows, which, puzzlingly, Genesis mentions later con-
nected with another judgment—a flood. Larger forms 
of life would have been killed by the flood, but were 
preserved by Noah, and would then gradually replenish 
that entire (local) section of the globe.
Thus, Genesis 1:1 may be speaking understandably to an 
understanding audience, not talking about the creation 
of the entire universe but much more likely the rec-
reation of the devastation and destruction caused, say, 
in the “Fertile Crescent” of the Middle East. The first 
chapter of Genesis then does not report “magically” or 
“mythically” events of which humans did not know, but 
rather the actual sequence of things following a major 
but local event. This brings us to the next mystery.

The Sixth Mystery: A New Beginning, 5000 BC
Most significant of all would be the new creation for 
the first time of a special area called Eden, and there 
a form of life not only with the unprecedented intel-
ligence of homo sapiens, but with features undistorted 
by Satan. The purpose of this new creature the Bible 
describes as replenishing, being fruitful and multiplying 
as well as caring for other living creatures.
Grisly evidence of the existence of an Evil one consists 
in the sorry fact that even this new creature “falls,” that 
is, is seduced and then seriously distorted by that same 
Evil One. In what ways did the Evil One distort this 
latest creation of God? Here are three possible clues: 
1) The human birth process may have been in several 
ways cursed. 2) Humans who were intended to be her-
bivorous were genetically altered to a carnivorous state. 
3) The good angels, due to the emergence of war and 
pestilence, and working genetically, urgently rewired 
the Edenic humans defensively from having small 
families to be immensely prolific, with as many as 25 
pregnancies per mother. ( John Wesley was number 15 
and Charles Wesley was number 17 even though there 
were never more than five children alive at any point in 
their family.)
This radically different way of looking at things allows 
us to understand the appearance of a new, unfallen 
human being (both before the fall of Adam and once 
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redeemed) as an additional creation for the specific 
purpose of aiding in the restoration of what had already 
been created and distorted, this to be done by advancing 
God’s Kingdom, His will on earth, an occupied planet.
Alas, however, through sin, human history has contin-
ued to be for the most part a story of human self-ag-
grandizement rather than conquest of evil. Humans, 
unlike other animals, have more often fought their 
own flesh and blood than worked together to restore 
God’s originally “good” creation. Thus, they have given 
little attention to fighting the principalities and pow-
ers, the rulers of the darkness of this earth. 

The Seventh Mystery: A Third New 
Beginning, 2000 BC
Understanding this allows us to recognize in the early 
pages of the Bible (apparently as “The Subject” of the 
Bible) the full spectrum of the ingredients of the Great 
Commission in the call of Abraham and the foretold 
involvement of his spiritual lineage in the redemption 
of all the peoples of the world. This is parallel to the 
earlier mandate to Adam to “replenish” the earth, not 
continue to destroy all other forms of life. 
Yet, the followers of Christ have more often fixated 
on how, personally, to get to heaven. That has been an 
attractive emphasis, of course. The Evangelicals have 
done a bit more than that, in a sense, by setting aside a 
relatively small part of their hearts, lives and resources 
to assist others to get to heaven (especially those at the 
ends of the earth). But their truncated idea continues 
to be that the advance of the Kingdom consists pri-
marily (and perhaps merely) in the rescue of humans not 
the restoration of a corrupted creation as part of glorifying 
God—and the defeat of the Evil One who has done 
and is doing that corrupting.
The corruption of the Edenic new beginning, not the 
earlier Fall of Satan, is what most people talk about if 
they speak of “The Fall.” It is not easy to imagine all of 
the particular aspects of distortion of the human re-
sulting from this additional invasion of evil. The Bible 
says that man “was only doing evil continually.”
Even so, while we may not be able to predict human 
success in quelling all evil, at minimum, for those in 
fellowship with God, there continues to be the need 
for a clear and public alignment of human effort with 
God’s purposes to defeat all evil. The important point 
is that this kind of alignment will more fully portray to 

an unbelieving world the true attributes of our God, 
and thus tend to remove a truly major barrier to be-
lief—namely, the artificial and unnecessary question of 
why a good and all powerful God would sponsor evil 
in nature and human affairs.
Thus, first Satan “fell” (long before Genesis 1:1) and 
had proceeded ever since the Cambrian era to tamper 
with and distort the DNA of benign animals and even 
to devise virulent pathogens. Next, very recently, the 
events of the Genesis account click in, and, as a result 
of Adam’s fall, the new human creature dies spiritually. 
Hence, the unfolding story of the expansion of human 
beings into the entire planet turns out to be an account 
of unmitigated gross and violent evil. Satan and his 
workers now do what they did to earlier life forms, dis-
torting the DNA of humans introducing vicious and 
warlike traits—a possible fourth aspect of the curse.
Not only does cursed and depraved humanity pro-
ceed to kill off a large proportion of the earth’s animal 
life—virtually all large animals, the life they were in-
tended to replenish—humans themselves also succumb 
to pervasive cannibalism and human sacrifice as is 
revealed in the earliest remains of skulls and societies. 
(See Scientific American, August 2003, p.33)
The Divine response to a humanity that is “only doing 
evil continually (Gen 6:3)” now appears to be a plan 
whereby all of the peoples of the earth—in fact all of 
fallen creation—must be reclaimed, reconciled, and 
restored with the assistance of a chosen nation, and on 
the basis of “the lamb slain before the foundations of 
the world.”
First Noah and then Abraham are chosen and the 
power and grace of God are displayed not only in 
these key people but in all who call upon Him: “The 
eyes of the Lord run to and fro throughout the whole 
earth to show Himself strong on behalf of those whose 
hearts are perfect toward Him (2 Chr 16:9).” Special 
revelation to and through Abraham is God’s gift to all 
peoples, and what is later termed the kingdom of God. A 
recovered and restored creation begins to expand across 
all the earth.
But while we remember the fall of man we usually 
forget the fallen creation. Once humans are restored in 
repentance and faith, in the blessing of God, redeemed 
man is now expected to resume his original purpose, to 
work with God for the restoration of all creation, and in 
the process make crystal clear that Satan and not God is 
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the initiator of evil and all forms of depravity, as well as 
all life-destroying forms of life, whether large animals or 
tiny bacteria you cannot see with the naked eye. How-
ever, apparently neither the full restoration of nature nor 
even the full restoration of humans will take place until 
the end of time. However, humans must continue to 
resist Satan and cope with physical distortions and fight 
back at every level, joining with the Son of God in the 
destruction of all Satan’s works (I Jn 3:8).
In Jesus’ day, after 2,000 years of incredible expansion, the 
domain of God’s new influence had grown to such an 
extent that Peter in Acts can say that Moses is preached 
in every city of the Roman empire. Secular scholars today 
agree that in Jesus’ day Jews were one-tenth of the popu-
lation of the empire, that is, about ten million!
The Old Testament tells this story. This portion of our 
Bibles, earlier in a pre-Christian Greek version called 
the “Septuagint,” portrays the experience of a chosen 
nation reflecting marvelous and authentic godliness 
and yet tragic, human shortcomings.
The children of Israel were pushed into Egypt and 
eventual slavery there, but they apparently left a wit-
ness behind. The northern group virtually disappeared 
in dispersion possibly planting some of the synagogues 
throughout the Roman empire. The southern group 
later found themselves in exile in territory where 
people believed in two supreme gods, one good, one 
evil, following Zoroaster. This experience enabled them 
to understand more completely the existence of an Evil 
One without accepting that evil person’s equality with 
God—that is, the Zoroastrian view. However, that was 
not true of later Christians of the Manichaean persua-
sion who retained much of the Zoroastrian dualism of 
two equal gods. 
In any case, the word Satanas in the NT (from Satan 
in the OT) now became the name of a powerful, Evil 
angelic personality, an intermediate being. Now, it is 
not just the ordinary word for adversary as with the 
Hebrew equivalent in most of the Old Testament oc-
currences of the word—where even God when oppos-
ing a false prophet is called an adversary (a satan). In 
the NT Peter is similarly called an adversary (a satan) 
when he opposes Jesus, although satan in the NT usu-
ally means the recently understood Evil One.
When in Babylon, although their heart cry was to 
return to their land, God’s word to His people through 
Isaiah (49:6) was that such a restoration to their land 

was in His purposes for them outranked by His inten-
tion for them to be His salvation to their captors, to 
the “ends of the earth” (which meant where they now 
were across the entire fertile crescent to the mountain 
slopes of East Iran).
Just what was this “salvation” to which Isaiah referred?
The word means deliverance from evil, reconciliation with 
God, wholeness, restoration, a fellowship with Him—“in 
all thy ways acknowledge Him and He shall direct thy 
paths.” It reminds us of the concept in Micah 6:8: “What 
does the Lord require of thee but to do justly, love mercy, 
and walk humbly with thy God.” Or Peter’s straightfor-
ward comment, “I now realize how true it is that God 
does not show favoritism, but accepts men from every 
nation who fear Him and do what is right” (Acts 10:34). In 
the latter case Peter is referring to the million or so Gen-
tiles who did not become full proselytes but attended the 
synagogues as “devout persons” or “Godfearers,” people 
like Cornelius who had been exposed to only what we call 
the “Old Testament.” But, at that point in history their 
true fellowship with God could not yet have included an 
intellectual knowledge of Jesus’ divinity and His death on 
the cross. While Peter goes on to indicate that “Everyone 
who believes in Him receives forgiveness of sins through 
His name,” he apparently did not speak of the blood of 
Christ being a sacrifice for sin.
Nevertheless the Old Testament kind of basic salvation 
is not different from the meaning of the same word 
in the New Testament, even though the Evangelical 
use of the word salvation may be considerably differ-
ent today from what it means in both the OT and the 
NT. For us today—where such knowledge is readily 
available—we may only expect salvation to include 
an intellectual knowledge of Christ, His divinity and 
His atoning sacrifice, as well as an assurance of getting 
to heaven on the basis of a pardon for our sins. Some 
people reserve for “a second work of grace” a deliver-
ance from the power of sin.
The basic concept of salvation in the Old Testament 
is thus not superseded in the New. It is rather that the 
New presents us with an even more accessible knowl-
edge of God in the person of Jesus Christ, because in 
His face we see the glory of God more clearly than ever.
Moreover, we must recognize that the Old Testament 
period was not a time when people really did not know 
God. If that were true it would be hard to explain the 
Psalms—either their creation or their preservation and use.
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In repentance and humility we Christians must 
acknowledge that Jewish families were often godly 
families. Their influence on the Babylonian and Persian 
kingdoms and vice versa will probably not in this life 
be fully known. By the time of Christ only one third of 
those carried off in exile were back in Palestine. And, 
just think, a million Jews were now in Egypt, another 
nine million in the rest of the Roman empire.
By Jesus’ day there were Jews in Korea, South India, and 
China, and throughout the Roman empire. The Jews 
were sending out missionaries, in all directions, even 
though, as with many present-day missionaries, their 
normal strategy made merely cultural converts, that is 
(in their case) a cultural shift toward Jewishness, a result 
which would often be, as Jesus described it, hypocrisy.
Yet, in general, Jewish families were well respected, 
even highly respected. We know this because the 
Roman government accorded them local politi-
cal autonomy beyond any other ethnic group in the 
empire. We notice one Roman emperor with a Jewish 
wife. We note the frequent presence in synagogues of 
“God fearers” and “devout persons,” perhaps a million 
of them, who constituted the tinder box into which 
Paul’s nationality-less Gospel caught flame provid-
ing—changing the metaphor—the backbone of the 
early Christian movement.
In Egypt many decades before Christ, during the ex-
tensive linkage of Egypt to Greek language and culture, 
God employed some wise and godly Greek-speaking 
Jews to draw an inspired selection of Hebrew docu-
ments into a collection they then translated into Greek 
calling it the Septuagint. This was in the second century 
BC. The resulting hefty document became the most 
influential “selection/translation” in history, the Bible of 
the early church, later to be called the Old Testament.
Though it would be centuries before the Christ would 
appear or the New Testament would be completed, this 
book functioned very effectively as the bedrock basis 
for the “salvation” of many living in groups reflecting 
many different languages and cultures. The Septuagint 
is one of the things which attracted Greeks to the Jew-
ish synagogues.
It is apparent that those of us who look back to Christ 
may find it hard to recognize adequately the existence 
for at least 2,000 years of powerful and salvific revela-
tion prior to Christ. Yet the Bible reveals God talking 
to Abimelech and the latter’s significant morality. We 

see one of the Egyptian pharaohs recognizing the work 
of God in Joseph’s life. We see God reaching out to 
Naaman the Syrian through the witness of a young 
Jewess. We see the whole city of Nineveh spared due 
to Jonah’s lukewarm preaching. Dozens of times in the 
Old Testament we see the active presence of God in 
the lives of people to whom Jesus probably made refer-
ence when he said “Many will come from East and 
West and sit down with Abraham … in the kingdom 
of heaven (Matt 8:11).”
What difference then did the appearance of Jesus make? 
At least two incredible things. First, it now unveiled the 
astonishing basis for the very possibility of the grace, 
goodness, and forgiveness of God being extended prior 
to His birth, namely, the willing death of God’s own 
Son. We now know that all who come to the Father, are 
enabled to come solely because of the blood of Christ. 
Secondly, in the very person of Christ we see the glory 
of God. The character, will and purpose of God are now 
brilliantly clearer than ever before.
This obviously makes it easier, not harder, for mission 
work to take place, even though in the centuries before 
Christ was born the glory of God had been manifest in 
many ways. Certainly anyone rejecting earlier revela-
tion or later revelation would lose out.
But, it would be very difficult to suppose that at a 
certain date people all over the world, who might once 
have been acceptable to God would now be turned away 
by Him unless they acquired some additional knowledge 
about the details of the plan of salvation, or, shall we 
say, “the basis of the Gospel.” It is understandable that 
if they do hear those details they will be judged more 
strictly, but not that they would be judged more strictly 
if they did not possess that additional information.
Is it fair to the Bible to believe that at a certain date, 
say, once Jesus was born, or died, or was resurrected, or 
had ascended, or was preached by the early church for 
30 years, that precisely at that date and beyond that 
date it was then no longer possible to find God without 
additional head-knowledge of the basic details of the life 
and death of Jesus? Jesus has always been, even in Old 
Testament times, the only name under heaven whereby 
anyone is saved. He was the lamb slain before the 
foundation of the world. 
Knowing Christ is now the far superior way of know-
ing God. But we need to remind ourselves that there 
was a true gospel in force throughout the Bible from 
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Genesis to Revelation, from the gospel preached to 
Abraham in Gal. 3:8 to the “eternal gospel” of Revela-
tion 14:6,7—“fear God … give Him glory … worship 
Him who made the heavens, the earth, the sea.” In Ro-
mans 1, Paul declares, “Since the creation of the world 
God’s invisible qualities—His eternal power and divine 
nature—have been clearly seen, being understood from 
what has been made, so that men are without excuse.”
This is the simple form of the Gospel, call it “the message of 
the Gospel,”—namely that God seeks the salvation of all 
of the peoples of the earth without them becoming Jews. 
By contrast, the basis of that electrifying truth becomes 
clear only when the Christ finally appears among men.
Paul, after referring to the Book of Creation, uses this fact 
to go on to show how people in the Old Testament who 
refuse this light can be lost. In the next chapter he refers, 
however, to people outside of the Abrahamic covenant 
being saved without that knowledge when he says, “God 
will give eternal life to those who by persistence in doing 
good seek glory, honor and immortality.” He adds, “When 
Gentiles, who do not have the (Bible) do by nature things 
required by the (Bible) ... they show that the requirements 
of the (Bible) are written on their hearts, their consciences 
also bearing witness, and their thoughts now accusing 
them, now even defending them.” We must recognize that 
what he is saying is not purely hypothetical.
Indeed, chapters one and two are mainly intended to 
show that while Gentiles have enough light both to 
condemn them and to allow them eternal life, the Jews 
have far more reason to be condemned, precisely because 
they have had greater knowledge. The upshot is that it 
is unreasonable for the Jews not to believe that Gentiles 
can be saved for they will not even be judged as severely.
Thus, can we believe that this general statement of the 
simple message of the gospel is not now superseded but is 
now marvelously supercharged, empowered as we preach 
of the newly understood basis of the Gospel, that is, 
Jesus as Lord and Christ, the son of the Living God?
Remembering that most of what I have said is purely 
conjectural, for the sake of discussion let’s see how 
such a view might affect missions.

1. It would, first of all, remove an enormous barrier to 
our evangelism which many thinking people cannot 
let go of, namely, the idea of people being sent to hell 
simply because other people have failed to take them 
the word—that is, other people being penalized, for 

example, for our failure. Remember the Chinese man 
who asked Hudson Taylor why his people had waited 
so long to send the word to China?
2. Secondly, in terms of this interpretation, people 
resisting the Holy Spirit are doomed whether they 
know about Jesus or not. Note that those most certainly 
doomed are those who have been exposed to the Bible or 
who have heard of Jesus and rejected God. Is this “uni-
versalism”? Not exactly, since it means many if not most 
people who consider themselves to be Christians will not 
make it. In fact, it is almost the opposite of universalism.
3. Finally, this perspective underscores the profoundly 
important strategy whereby missionaries can look for 
and expect to find “a man of peace” who will welcome 
knowledge of Christ. Thus, they can more likely be 
building on people who truly seek God rather than 
on those who are rebelling against even the particular 
way of righteousness within their culture.

In our next section we will look more closely at the 
events surrounding and following the Incarnation. For 
now, consider one possible query:

Why do we bring the Gospel to non-Christians? 
Wouldn’t it be easier for them to stay in the knowledge 
they have? It’s still basically a choice whether to believe 
or not believe... why add the difficulty of the cross? And 
does this mean that many Muslims are saved, because 
they are seeking after God as best they know him?

We don’t merely go (in missions) to get people into 
heaven. That is so simple as to be almost a cop out. If 
that is all we are doing, it means we don’t have to get our 
hands dirty, fight evil, etc. Actually, however, missionar-
ies are empowered by the love of Christ which con-
strains them to go (representing God’s nature more fully 
than that) to deliver people from the actual power of 
sin, disease and fear. We should be going to enlist them 
in the mission to which God has called us all, that His 
Kingdom might come and His will be done on earth. 
We can now do all this on an inestimably superior ba-
sis—the life, person, witness, and blood of Jesus Christ.
Do we ever wonder if the sanctified intuition of the 
people in the pew might sometimes be superior to the 
brittle, purely logical fruits of our formal theology? I 
refer to the common message that if we don’t go and 
tell people certain things they will go to hell, but if 
they see the Jesus film and “pray to receive Jesus” they 
will go to heaven (and our main job is then over).
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No wonder Bob Pierce and his World Vision was so 
attractive to so many for whom a purely save-from-hell 
gospel may have fallen on uneasy ears.
Our traditional approach tends to assume that the 
Holy Spirit has had no previous work among the 
people we are sent to reach, that the magnificence of 
what we call “General Revelation” has not allowed 
them to make any steps of faith that God would note 
or honor. We assume that there is no “prevenient grace” 
of which John Wesley spoke, that we are starting from 
scratch among a people “among whom there is no 
fear of God”—which was Abraham’s false assumption 
when he visited Abimelech.
Into this admittedly ambiguous situation our mis-
sionaries go, sometimes unwilling to pay any attention 
whatsoever to indigenous righteousness—what in 
Bangladesh the followers of Jesus maintained, namely, 
the “adat” or inherent “law” of the people. Can’t we 
bring ourselves to recognize that we are not really privy 
to God’s appraisal of people, and that our man-made 
theological formulations don’t even make a perfect 
match with the Bible which we extol as the ultimate 
authority? If we are not in a position to decide who 
will and who will not make into heaven, why do feel 
we must do so?

Part 2: Jesus
The New Basis for the Second Half 
of the Story
There were many foreshadowings of “one who was to 
come” ( Jn. 11:3). Yet, while in a certain sense He was 
expected during earlier centuries, nevertheless, what His 
exact role was to be was scarcely clear in advance and, 
in fact, is still being pondered to this day. Today, thou-
sands of books filled with awe and wonder have been 
written about Him. Global history has seen no greater 
impact from any other person. Virtually everything that 
is happening today in the entire world is either different 
because of Him or is best understood through His eyes.
The Bible of the early church, the Septuagint, which 
had brought millions closer to God, would now, be-
cause of Him, be accompanied by an additional book 
written not so much by Jews in the diaspora as by 
the direct impact of the life of Jesus. Half of it would 
consist of careful accounts of His ministry. The larg-
est number of pages would be written by the Gentile, 

Luke, the physician. All of it would owe its survival as 
a collection to the widespread embracing of Him by people 
outside of the ethnic Jewish lineage.
In just a few decades the followers of this one person, 
born in a tiny village near Jerusalem would be given 
the huge Lateran Palace in Rome for their headquar-
ters, which was the former “White House” of the 
Roman emperors. In a few more centuries human 
beings in most of the world would follow a calendar 
calibrated to His birth date. In another few centuries 
populations enlivened by the Christian movement 
would conquer almost every square foot of the earth’s 
surface, and later give back most of it to the original 
inhabitants, not without permanent change. 
What was the overall picture? The first 2,000 years of 
the Abrahamic Mandate, that is, from Abraham to 
Christ, would, incredibly, see genuine Biblical faith 
expand in a Jewish ethnic vehicle into the whole of 
the Roman empire and also in the form of tiny Jewish 
enclaves to the very ends of the earth.
Then, in a few short years, following the ministry of Jesus 
of Nazareth, in the new “AD” period, totally different 
ethnic vehicles would accept and carry that same Biblical 
faith further into all the earth in a much larger and more 
influential movement, a movement that would no longer 
be just Jewish. Still later, in the 20th century, it would 
expand even beyond what people call Christianity.
The four Gospels lay out the story of the disturbing 
discrepancy between the meaning of the Bible and the 
various human religious traditions of Jesus’ day. The 
rest of the New Testament describes in some detail just 
how that unencumbered faith broke out beyond Jewish 
ethnic boundaries.
We note the existence of genuine believers who believed 
in the Septuagint and in Jesus as Lord. We see such 
people in both the Jewish and Greek cultural traditions.
We also note “Judaizers” who determinedly denounced 
any abandoning of the Jewish “garments” of the Gos-
pel, wanting Greeks to undergo an extensive “proselyti-
zation” process in order to be acceptable to God.
At the other extreme we find followers of Marcion who 
are so monoculturally Greek that they could not ac-
knowledge the authentic spiritual stream within the He-
brew tradition. They end up throwing out the entire OT 
and much of the New Testament as being too Jewish.
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Not quite so exclusively Hellenistic, other Greek followers 
of the faith nevertheless sneered at those Jewish believers 
who maintained their cultural inhibitions about meat of-
fered to idols. Romans 14 deals with that situation.
We note a major spiritual tension arising as both Jesus 
and the leaders who followed Him underscored a theme 
basic to the Old Testament, which all along had demand-
ed heart faith, not just outward compliance with religious 
forms. However, as a result, this emphasis on faith then 
appeared to some as a reason for ignoring all outward 
obedience. James deals with that misunderstanding.
This same tension between faith and obedience would 
arise again and again down through history whenever 
the faith would flow from the forms of one cultural 
tradition to the forms of another. True faith always 
is evidenced in true heart obedience, but the outward 
form of that obedience is always cultural—just as is 
the outward form of godliness—but the diversity of 
cultural forms leads to a breakdown of formal unity 
and opens the way to polarization between different 
streams of faith.
This was the basis for the hostility aroused against 
Paul by Jews who claimed that his stress on faith 
undermined obedience—for them obedience meant 
adhering to Jewish forms. The New Testament thus 
anticipates the opposition that may arise every time 
the Gospel takes on new cultural clothing.
This kind of a confusion is seen in Luther’s superficial 
comparison of the Old Testament and the New Testa-
ment, respectively, as domains of “law and grace.” In 
actuality, both faith and obedience are expected in both 
testaments. The NT phrase, “the obedience of faith” in 
Romans 1:5 and 16:26 (improperly translated in the 
NIV) and many other passages display these two words 
as two sides of the same coin. Ironically, in the Reforma-
tion for the Protestants to have chosen to emphasize 
faith and the Catholics to have chosen to emphasize 
obedience rendered both sides heretically one-sided.
Thus, it is important to realize that the movement of 
the Gospel from Jewish to Greek cultural clothing is 
not portrayed in the New Testament as a mere descrip-
tion of what happened, but as an example of what 
would later happen over and over again. Almost always 
the two sides do not understand the other, and they 
may pull away from each other in what anthropologists 
call not assimilation but dissimilation.

Probably the least recognized example of this kind of dis-
similation is the 7th Century AD event in which an Arab 
leader forged new clothing for Biblical faith out of Arabic 
garments. Christianity by that time was specifically and 
officially identified with the political and military power of 
Rome. As Rome’s power weakened, so did the allegiance 
of many of the former empire’s minorities and neighbors. 
It is no surprise that those who for any reason did not 
want to be identified with Rome were eager to accept 
a non-Roman form of Christianity-like faith which, of 
course, was not called Christian but Muslim. In our times, 
Black Americans, also, who have been Christians for years 
quite commonly switch to embrace something that is not 
the religion of an oppressive society. Thus, we have Black 
Muslims, many of whom don’t really understand what 
they are choosing. It is, to them, simply preferable not to 
be following the religion of the white man.
The early Islamic movement thus included the Ro-
man-oppressed peoples of the Middle East, North 
Africa, and even Spain (for seven hundred years). 
Islam became a major inheritor of the Mediterranean 
civilization while Christianity was now more a phe-
nomenon of the tribal societies of what we now call 
Europe. This major difference handed Islam a huge 
advantage. Art, literature, science, technology, medicine 
and politics were far more advanced in Islam than in 
the tribal societies of Europe, as valiantly as Charle-
magne tried to drag them up into civilization. 
The dark forests north of the Mediterranean eventually 
drew crucially upon the industrial processes and the 
literature, especially the Bible, which were carried into 
their midst by literally hundreds of monastic mission-
ary Bible-treasuring outposts. By comparison, Islam 
inherited full-blown cities, highly developed political 
and monetary systems, scholarship, medical knowl-
edge, civil and military engineering, Greek classics and 
extensive libraries almost totally unknown north of the 
Alps for over 500 years. This advantage held and was 
hardly challenged until, in the 11th century, awed cru-
saders brought back tales of Islamic superiorities. There 
is much more to tell in the next chapter.
However, we are getting ahead of ourselves. Our pur-
pose in this chapter is to perceive clearly in the Bible 
itself not merely a record of many unique events but 
also a handbook for missionary cross-cultural strategy 
that both portrays and predicts how the authentic 
Biblical knowledge of God can transcend national and 
cultural boundaries.
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Thus, when we see the stunned Peter returning to the 
Jerusalem elders with his experience at the household 
of Cornelius, and witnesses their consternation, we are 
enabled to recognize that same perplexity again and again 
down through history whenever the power of the Gospel 
breaks over cultural boundaries that seem to the partici-
pants on both sides to be barriers far too huge to cross.
To this day it is often confusing as well as inconvenient 
to find so many culturally different streams to have 
become enlightened from this one ancient source. But 
things are clearer once we realize that in the Bible itself 
our Biblical faith was authentically manifested in at least 
two major cultural traditions, the Semitic of the OT 
and the Greek of the NT. Furthermore, we must realize 
that the coming of Christ clearly sanctioned outreach 
to the Greeks and in so doing jump-started a fresh new 
understanding of the mandate to Abraham.
Today, of course, we look back on those two cultures 
from a still different culture. We may be drawn to “go 
back to the Old Testament.” In so doing we might say 
we prefer the Semitic vehicle and denounce the Greek 
formulation, as did the Judaizers (and as some Mes-
sianic Jews tend to do today). Or, we might prefer the 
Hellenistic version and denounce the Jewish tradition 
as defunct—as did Marcion—or merely outmoded and 
superseded as have many others. 
Or, we can take the Bible for what it is, a divinely 
inspired showcase of true heart faith and trust in a 
supreme creator God, a faith that transcends, even 
while infusing, multiple cultural traditions. The major 
new factor is the incarnation of the very Son of God, 
which both confirms and greatly enhances the very real 
power of General Revelation, making it much easier to 
extend the glory of God to all nations.
Something else is very nearly unique in the New Tes-
tament: the pervasive presence in Jewish and Chris-
tian thinking of evil embodied in a major adversarial 
personage, Satan, as mentioned in the previous chapter. 
The Zoroastrians had a very exaggerated concept of 
a second, equal and evil God. Some of the Jews and 
some of the Greek believers adopted this extreme. As 
we shall see, some reacted against that extreme so com-
pletely that they adopted a neo-platonic understanding 
of a God who is the author of evil and suffering but 
who has mysterious (perhaps good) purposes in mind.
Western Christianity to this day is confused about 
this point—the role of evil throughout all nature as 

well as the human record. The tendency we thus have 
is to ignore the existence of an evil angelic personality 
and generally, and heroically, to be resigned to evil as 
something we must allow God to work out for good 
without any deliberate effort on our part to understand 
and destroy the source of that evil.
For example, the magnificent Lausanne Covenant 
speaks of Spiritual Warfare but refers to only two 
weapons against evil—truth and prayer. This ignores the 
urgent necessity of involvement on the physical level of 
not only combatting disease but the many perversions of 
our genetic inheritance as seen in the violence of nature. 
In regard to this unawareness of the nature of evil we 
are like the child soldiers of West Africa who have an 
amulet hung around their necks which they are assured 
will not allow any bullet to hit them. They are to be 
protected purely by “truth and prayer,” so to speak.
But the New Testament predominantly speaks in mili-
tary terms. We fight not against flesh and blood but 
against powers of darkness who are in some ways still 
rulers of this world. In the NT Satan is now out of the 
closet. The kingdom of God manifested in the church 
will contest the kingdom of darkness and its gates will 
not hold out against the advance of God’s power. Our 
weapons are both spiritual and concrete. We are called 
as soldiers to fight—not just to gloat over our own sal-
vation. We are to be soldiers maximizing our influence 
against the god of this world, not survivors maximizing 
our comforts while waiting for the millennium.
The Bible makes indelibly clear that our mission is to 
glorify God among all peoples, and that this is es-
sentially a battle against darkness and evil, a battle 
in which there will be many casualties. If we are not 
identified with every effort to demonstrate the will of 
God against evil we are to that extent failing to declare 
God’s full glory.
This, then, allows intelligent people to wonder what 
kind of a God we have who does not ask His follow-
ers to fight evil on His behalf. Or worse, fair-minded 
people will wonder what kind of a God we have who 
appears unconcerned to restore His creation from a 
fallen state, who apparently is in full retreat before the 
forces of darkness and therefore favors merely a world-
wide effort to bail people out of this world into a sane 
and sanitary heaven.
With the additional foundation of the New Testament 
finally behind them, followers of Jesus Christ moved 
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out into the world. We now can look back over 2,000 
years of their efforts. It is a truly amazing story that 
rushes right up to our door and engulfs us. We will 
now look at those twenty centuries. 

Part 3: After Jesus
The Second Half of the Story
“Unto whomsoever much is given of him shall much be 
required,” says the King James Bible. Even before the ap-
pearance of the Son of God, human societies in all parts 
of the earth had received “much.” All human societies 
derived from Eden and thus may still possess a residual 
knowledge of God—the “one high God” of which Don 
Richardson talks about in his book, Eternity in Their 
Hearts. In addition, they had the Book of Creation. We 
quote again what Paul stated in Romans 1: “Since the 
creation of the world God’s invisible qualities—His 
eternal power and divine nature—have been clearly seen, 
being understood from what has been made, so that men 
are without excuse.” The Psalmist had said it earlier—that 
the heavens declare the glory of God and there is no 
speech or language where their voice is not heard (Ps 19).
Once Jesus appeared, and for the first time since Eden, 
a totally new element entered into human affairs. 
Both the seriousness of rejection and the seriousness 
of belief and obedience with this new knowledge now 
escalate distinctively as far and as wide as reliable word 
of the person of Jesus Christ becomes known.
Of course, His blood was already the (unknown) basis 
upon which men and women of faith and obedience 
for many centuries had drawn close to God. It had 
already been true that those people of faith without 
knowledge of the New Testament prior to the Incar-
nation could only trust and obey the grace of God 
without knowing the details, that is, knowing only the 
“message” of the Gospel without knowing the “basis” 
of the Gospel. Would it not be reasonable for this to 
remain true for those after the Incarnation who know 
only the simple message of the Gospel and not yet the 
basis of that Gospel?
In any event, those who did know details about the 
person of Jesus immediately began to grow into a new 
transnational movement greatly hastening the extension 
of the Kingdom of God. This movement built signifi-
cantly on the foundation of decades and centuries of 
Jewish witness—by Paul’s day perhaps a million “God 

fearers” who attended synagogues and, like Cornelius, 
had been grounded in the Word (the Septuagint).
This movement extensively changed the world in the 
next 2,000 years. A very intelligible way to tell that story 
is to speak of 400-year epochs, each beginning in chaos 
or extreme difficulties and yet ending in a flourishing of 
the Gospel in a new cultural basin, the flourishing each 
time being labeled “Renaissances,” all but the first being 
a label recognized by secular scholars.

0 AD to 400 AD—the Romans
While the Word went in all directions it prominently 
changed lives within the superbly interconnected Ro-
man Empire, no doubt with its greatest concentration 
at the East end of the Mediterranean.
By 300 AD, it had grown so strong that the greatest 
and most severe persecution of all (under Diocletian) 
failed to conquer it, and state recognition of it became 
inevitable. In addition, the son of a major Roman gen-
eral, Constantine, whose mother and wife were Chris-
tian, seized the emperor’s throne. He immediately 
made peace with the Christian movement and diverted 
state funds from pagan priests to Christian leaders.
This had both positive and negative results, the latter 
often emphasized in phrases like “the fall of the church.” 
However, it allowed the preservation of documentary re-
cords. We think right away of Eusebius and his massive 
compilation of earlier writers—the major quarry from 
which we mine information about the earlier church 
leaders and the Roman empire itself. Indeed, this politi-
cal twist made possible the firming up of the contents 
of the New Testament. It also began the translation of 
the entire Bible into Latin. It stopped the persecution 
of Christians, and, began the persecution of Christians 
outside of the empire, laying the groundwork for Islam.
It also suddenly created a semi-official movement (made 
official over a half century later) of state-supported 
functionaries who often knew little of the truth of the 
Gospel, yet manned former pagan temples. Worst of all, 
it identified the faith with a major military power and 
caused immediate, massive slaughter of Christians in 
lands outside of the Empire, such as Persia. It was loss of 
life far worse than the combined Roman government’s 
persecution of believers within the empire during the first 
three centuries.
This visible, “public” version of the faith has been called 
“The Church of Power” by Rodney Stark in contrast to 
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“The Church of Piety” which continued on mainly in 
the form of much more Biblically knowledgeable and 
accountable fellowships at the household level and in 
the growing monastic communities. What happened 
was altogether more positive than negative.
What might be called the “Classical Renaissance” thus 
characterized the Christian flowering of the fourth 
century, constituting the invasion by the faith into a 
major cultural basin—the primarily Greek and Latin 
elements in the Roman empire. In addition, Celtic 
populations in England and Ireland, Gothic tribes in 
middle Europe, as well as areas to the East, such as 
Persia, had been significantly affected—more by exiled 
heretics than by sent missionaries.
For various reasons, however, the Roman empire was 
sagging. The tribal societies outside of the empire in 
the north had long been sources of recruits for the Ro-
man army. After service they added significant military 
skill to tribal military prowess. Thus, when they them-
selves were invaded and pressured from the steppes 
of Asia, they spilled over into the Empire and finally 
in 410 actually occupied the city of Rome itself. Their 
limited grasp of the faith at least made that occupation 
relatively mild and uncharacteristically non-destructive.
Meanwhile Constantine had moved the seat of empire to 
Constantinople (Istanbul), and the new Rome, called the 
Byzantine empire, was unable to prop up the West which 
became flooded with tribal peoples—who were Chris-
tians of a sort eventually adopting Catholic doctrine.

400 AD to 800 AD—the Barbarians
Soon after 400 AD the Romans pulled their legions 
out of southern England, and after 300 years of rela-
tively stable, literate civilization, chaos and uncertainty 
ensued, primarily due to the immediate savage invasion 
of Angles and Saxons.
While the first period, 0-400 AD, ended in what I have 
already called “The Classical Renaissance,” from 400 
to 800 the chief and most durable reality in Western 
Europe was the monastic movement which planted 
hundreds of Bible study centers beyond today’s Italy—in 
today’s Spain, France and England. In these centers the 
members not only sang their way through the Psalms 
weekly, and patiently made high quality copies of 
Biblical manuscripts, they gathered libraries of Roman 
classical literature and mediated much of the empire’s 
technological progress. Most of the major cities of 

Europe had their beginning in these monastic centers. 
Latourette comments:

To the monasteries … was obviously due much clearing 
of land and improvement in methods of agriculture. In 
the midst of barbarism, the monasteries were centres 
of orderly and settled life and monks were assigned the 
duty of road-building and road repair. Until the rise of 
the towns in the eleventh century, they were pioneers in 
industry and commerce. The shops of the monasteries 
preserved the industries of Roman times.

In the very middle of this 400 to 800 period the Chris-
tians outside of the empire to the south and east be-
came absorbed in the Semitic alternative to the Roman 
form of the faith, Islam, eventually winning much of 
the anti-Roman Middle East and all of North Africa 
and Spain, only to be stopped at the Battle of Tours in 
southern France in 710.
From earlier Celtic Christianity came the most ad-
vanced scholarship, which is amazing. Not only did 
their missionaries do the major work of converting the 
invading Anglo-Saxons, their missionaries fanned out 
across Europe. From their learning centers in England 
and Ireland Charlemagne founded schools and invited 
thousands of Celtic teachers to bring literacy and 
learning to the continent.
By 800 AD there was a significant flourishing of the 
faith under Charlemagne, which scholars refer to as 
the “Carolingian Renaissance.” Charlemagne was a se-
rious believer and a more prominent leader in the en-
tire world than any human being for centuries before 
and after. At this point, however, Central Europe was 
facing what Churchill called “two smashing external 
assaults”—not only the Muslims from the south but 
now the Vikings from the north.

800 AD to 1200 AD
Thus the 800 to 1200 period began with impending 
chaos and uncertainty that lasted 250 years until the 
Vikings were superficially converted and had occupied 
much of Ireland, England and Central Europe. Their 
raids into Central Europe are legendary. In the An-
glican prayer book you still find “From the fury of the 
northmen, O Lord, deliver us.” Unlike the semi-Chris-
tian Gothic tribes which had earlier invaded Rome, 
these Scandinavians, although brilliant seamen and 
navigators, were ruthless and barbaric. We see human 
sacrifice, even the selling of their own people into slav-



    THE STORY OF OUR PLANET 

ery in the North African slave markets. Their turning 
to Christianity was in great part due to the witness of 
captured young women who kept the faith (parallel 
to the girl in Naaman the Syrian’s household) having 
been captured on raids. They also were attracted to the 
peoples and societies, and yes, the church finery, which 
they savaged. 
Their conversion prepared the way for a new exercise 
of military action and the employment of their raiding 
skills, inasmuch as all of the Crusades were led by men 
of Viking descent. As sterling as were the durable gains 
of the monastic movement, the larger populace which 
was caught up in a superficial Christianity was still 
deeply anchored in ignorance and tribal superstitions.
But by 1200 things had settled down significantly such 
that we see again a renaissance of sorts, often called 
the Twelfth Century Renaissance. By then not only 
had the Viking raids become a horror of the past, the 
Cluny reform and the Cistercians had greened Europe. 
The universities were born, Cathedrals were being 
built, and, most important, the Friars were invented—a 
type of monastic discipline that was no longer tied to 
monastic settlements but carried the faith to a now less 
turbulent outside world. Both the Franciscans and the 
Dominicans were in view by 1200, the latter talking 
specifically about evangelizing the entire globe.

1200 AD to 1600 AD
The pattern of the earlier three supercenturies is one in 
which we see, each time, the invasion of Biblical faith 
into a new cultural basin—the Greek and Latin, the 
Gothic, and the Scandinavian worlds respectively. Also, 
in each case, early chaos is followed by a flourishing of 
faith toward the end of the period, that period of “re-
naissance” each time getting longer and more profound. 
The 1200 to 1600 period, however, does not precisely 
show-case a new cultural basin. In one sense the expan-
sion of the faith at this point in history had run into a 
“dead-end street.” Western Europe was a geographi-
cal cul-de-sac bordered on the north by ice, the west 
by ocean, and the south by the Islamic Mediterranean. 
You could say that the Crusades represented an effort to 
evangelize toward the one open direction to the East, but 
the Crusades were in fact a tragically ill-informed venture, 
doomed to failure primarily because the Crusaders them-
selves were not far beyond tribalism while the societies 
they sought to conquer had inherited all of the commerce, 
scholarship and political acumen of the Roman Empire.

The 1200 to 1600 period does, however, have its period 
of chaos, in the form of the Black Plague, which killed 
one third of the population of Europe. This period also 
had, toward the end, its renaissance, what is usually 
called “The” Renaissance. Europe was rising and grow-
ing beyond tribalism.
The universities were a major influence in this process. 
But the biggest boost came from the Bible through the 
invention of moveable type. At that time—in Luther’s 
day—there were as many Muslims as Christians, and the 
former were more highly educated, sophisticated, and 
civilized. But their language could not be printed with 
separate letters, and in any event, their Book, the Qur’an, 
which they added to the Bible, had virtually replaced the 
Bible. Within 50 years of Gutenberg, by Luther’s day, a 
quarter of a million printed materials, seventy-five per-
cent religious, entered the bloodstream of Europe. They 
stimulated a totally unprecedented science, statesmanship, 
industry, and technology. Within a couple of centuries 
this deluge of Biblically-oriented documents had pro-
duced history’s greatest and most unique marvel, namely 
the undefinable, even mysterious, phenomenon ambigu-
ously called Western Civilization. This development 
within a short time produced twice as many Christians as 
Muslims, even more important, it brought many changes 
in society which decisively moved beyond Islam.
Concealed in this period is a major transition parallel 
to the transition from Jewish culture to Greek culture 
as detailed in the New Testament. It is, in part, the 
shift from Latin to German, a long-delayed mighty 
shrugging off of a Mediterranean formulation of the 
faith for various indigenous, northern formulations.
All this was thought by Mediterranean believers to be 
a departure of faith but was much more a departure of 
culture. Thus, for most observers it has been interpreted 
to be a contest of doctrine between the Reformers and 
the Pope and his followers, when actually it was much 
more a massive shifting of cultural gears, a release of 
northern peoples from foreign customs, traditions and 
perspectives in which the faith had been packaged.
Just as Greek formulations had earlier “replaced” the 
Jewish carrier vehicle, the Jewish way of life, but not 
the ( Jewish) Biblical faith, so now, in the Reformation, 
Germanic formulations replaced a Latin way of life but 
not the Biblical faith within the Latin carrier vehicle.
Another parallel would be the emergence of an Islamic 
tradition (which could almost have been predicted) 
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which provided a different, Semitic, cultural vehicle 
from the Roman and the specifically Jewish cultural 
vehicles, but held on to the basic monotheism of the 
Bible and much more, even the virgin birth of Christ.
Today similar transitions are taking place. Many years 
transpired during which Germanic peoples became 
involved in a Latin ecclesiastical tradition. Fourteen 
complete Bibles had been translated into German 
before Luther produced a much more widely used 
translation which then laid the basis for the unity of 
the modern German language and state. Finally, the 
Latin tradition was replaced with various indigenous 
traditions, such as Anglican and “Reformed” (Calvin-
ist), mainly in territories never fully Romanized.

1600 AD to 2000 AD
This period is split in half by the ravages of the 
French Revolution and Napoleon’s wars. In the first 
half, between 1600 and 1800, Catholic missionaries 
encompassed the world with a massive head start over 
Protestants who had still not found the Great Com-
mission in the Bible. As early as 1210 the Dominican 
friars were talking about going to the ends of the 
earth but the mechanisms of such trips were miss-
ing. Global circumnavigation finally was achieved 
and Roman Catholic missionaries were present on all 
colonial ships. The Dutch Protestants were out there 
early, too, but did nothing of a missionary nature. 
The Japanese were so repelled by Catholic mis-
sion pressures that they closed their ports to all but 
Dutch ships.
Then, by 1800, massive Catholic mission efforts all 
over the world were almost fatally damaged when their 
financial roots in Europe were cut by the French Revo-
lution and the Napoleonic wars.
At that same moment of history the British empire 
began to rise and Protestant missions began with the 
William Carey trickle, eventually to grope their way 
into flood tide often surpassing the earlier Catho-
lic influence. They went out to the coastlands of the 
earth, later going inland, and finally focusing on 
specific by-passed or overlooked people groups—“un-
reached peoples.”
In this final period, 1600 to 2000, after many years 
within a basically Western “Christian” tradition we 
note the Evangelical Renaissance (more often called 
the Evangelical Awakening) in which the West is signif-

icantly greened. At the same time massive “seculariza-
tion” took place, revealing the superficiality which had 
for a long time been the shallow faith of the majority.
Toward the end of the period millions of Africans, 
Indians, and Chinese were forging new cultural ve-
hicles for the faith which are so different as often to be 
mistaken for sheer heresy, as happened in the birth of 
earlier traditions, the only common denominator now 
being a new zeal for the study of the Bible in place of 
foreign ecclesiastical and theological traditions.
The very word Christianity became treated more and more 
as inescapably and culturally Western rather than purely 
Biblical. Americans had already resigned themselves with 
a certain equanimity in the face of disparate “Baptists,” 
“Presbyterians,” “Anglicans,” and perhaps even “Catholics,” 
but they were not now well prepared to recognize as au-
thentically Biblical various major new movements which 
often courteously decline to use the very word Christianity. 
Yet, these new movements of devout believers in Christ 
in Africa, India, and China may outnumber all devout 
“recognizable” Christians in those areas.
We now face the pressure (the necessity?) of giving up 
as treasured touch stones the supposed centrality of our 
own favorite theological traditions, whether they come 
from Augustine, Aquinas, Luther or Calvin, in favor of 
a new direct reliance on the Bible itself.
Meanwhile we are surprised and concerned, along with 
the Roman Pope, at the proposed constitution of the 
European Union which makes no reference to Chris-
tianity in giving credit to Europe’s past. Our school 
textbooks and our university departments have now for 
so long warred against any recognition of the impact of 
the Biblical faith in the mysterious phenomenon of the 
“Rise of Western civilization,” that we are delighted to 
see Rodney Stark’s book, For the Glory of God, the the-
sis of which, according to the book jacket, is “Whether 
we like it or not, people acting for the glory of God 
have formed our modern culture.” 
Such a statement is daringly contrary to the massive secu-
lar bias of our time, which actually blames religion rather 
than credits the impact of the Bible with most of the 
beneficial things that make Western civilization unique.
The story we tell is not finished. But the unique situ-
ation in the final 50 years of the 2000 year period 
and a prognosis of the future we approach in our 
next chapter.
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The Story: Part 4
The Final Moments—Beyond 
World War II
We began our previous chapter with the quotation 
from the King James Version, “Unto whosoever much 
is given of him shall much be required.” The final few 
moments of history contain an explosion of totally un-
precedented complexity. Before World War II Ameri-
cans were struggling out of the greatest depression of 
their history. Most Americans were poor. Yet, by the 
year 2002 the most common problem for most Ameri-
cans was where to store all of one’s excess possessions.
At the same time the globe in general was still weighed 
down with serious and virtually unsolvable problems. 
Greatly increased population underlay many of these 
problems. Every month thousands of young women were 
being lured out of central Europe into global prostitution. 
National Geographic reported that 27 million people are 
enslaved in the world today, more than at any other time 
(even if a smaller percentage), many actually in the USA.
Harpers Magazine reported that in the year 2002 four 
times as many people died in traffic accidents as in 
wars. This fact reflects the overlay of technology that is 
now at least lightly global. 
What escapes notice is that today the biggest killer of 
all is not war or traffic accidents but disease. Everyone 
knows that the global south teems with millions pulled 
down to their graves prematurely by disease, AIDS 
now added to malaria, and a host of other gruesome 
diseases. But even in the United States nine out of ten 
deaths are premature due to disease. Cancer and heart 
disease accounts for half of this, and if weighed against 
the Black Plague would exceed the latter’s ravages.
Meanwhile the global energies of Evangelicals virtually 
ignore the sources of disease. We take care of the sick. 
But, our inherited theologies—hammered out before 
germs were known—blind us to the need to war against 
the disease pathogens themselves, which constitute an 
enormous onslaught against Creation. Would Satan be 
pleased because we spent 99% of our available medical/
pharmaceutical funds on cures rather than causes?
We must remember that vision is “foresight with in-
sight based on hindsight.” Does all this make sense in 
terms of the Story we are attempting to follow? What 
does our hindsight tell us? 

Conclusion 
Hindsight tells us, for one thing, that perhaps the most 
significant event of the second millennium occurred 
just after World War II. Prior to that war, after 500 
years of Western conquest of virtually the entire planet, 
the whole non-Western world was by 1945 under the 
direct or closely indirect control of Western political 
states. All but Thailand, and that area was left inten-
tionally autonomous as a buffer state between British 
Burma and French Indochina. Even in Thailand the 
dominant external influence was the West.
But in the 25 years following World War II something 
happened on the world level that had never happened 
before and could never happen again. Over thirty years 
ago I wrote about this period of “The Twenty-Five 
Unbelievable Years” in a small book by that title.
While, at the beginning of 1945, 99.5% of the non-
Western world was controlled by the West, 25 years 
later at the end of 1969 only .5% was still under 
Western control. Empires that had lasted centuries 
collapsed. Europeans withdrew into their turtle shells 
feeling bruised and angry, although in some cases 
proud of what they had done. But their anger was 
exceeded by the antagonistic feelings on the part of 
those many nationalities which had during this period 
wrestled free from Western domination.
Now these dozens of new countries crowded into the 
United Nations and went on their way sprinting or 
staggering into the future. 
After another 25 years it became clear that many of the 
original regimes of these new nation states would not 
make it. Robert Kaplan’s famous essay on “The Coming 
Anarchy” predicted a breakdown of at least West Africa 
into pervasive chaos. Meanwhile totalitarian regimes 
were gradually replaced as embryonic “democracy” was 
chosen over either Communism or Fascism, a shift so 
profound as often to usher in more staggering.
Today it seems as though nuclear weapons are available 
to every nation, and the West’s technology is rapidly 
adopted in much of the world. India, one of the world’s 
most needy nations is also ahead of the West in many 
areas of technology. Even in the USA one out of eight 
people, a group the size of California’s population, still 
lives below the poverty level. South China was able 
to modernize overnight, it seems. The toys, trinkets 
and trappings of the West no longer belong to just 
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the West. In Pakistan where hundreds of thousands 
of children are worked to death—50% of them by 
the time they are twelve—the coming trend is to take 
better care of them because their labor is so salable 
to the West, making much of Western’s labor-saving 
machines uneconomical by comparison.
This is a development somewhat parallel to the better-
ment of European serfs when the Black Plague made 
them more scarce. Ironically, for the West to depend 
on low-priced labor around the world tends in the long 
run to raise the price of that labor and the income of 
those involved.
But, now, what valid generalizations can we make 
about the near and far future? And how does all this 
fit into our story of God’s kingdom expanding without 
retreat, beginning just “yesterday” with the appearance 
of homo sapiens?
There are gigantic, unprecedented changes. The num-
ber one evidence is skyrocketing global population due 
principally to the conquest of many diseases and the 
relative reduction of wars. 
If nations of the world all consumed natural resources 
at the rate of the West there are already enough people 
on this planet to exhaust all of this in months. In any 
case, it is difficult to avoid the conclusion that some-
thing so basic and essential to the Western way of life 
as energy will not for much longer come from fossil 
fuels. Indeed, oil and gas deposits will soon no longer 
be considered fuel since burning them is not as stra-
tegic as their uses for other purposes. That crisis of 
declining sources of oil and gas will hit the world very 
hard by 2010, according to some researchers.
Despite the amazing progress which medicine has 
made in understanding and fighting many diseases it 
is not at all clear that we are making any permanent 
gains. And, in regard to war—that other major menace 
of mankind—as Kaplan says, thinking of West Africa 
especially, the worst rash of wars may be just ahead.
So where is the kingdom of God in all this? Philip 
Jenkins in his Next Christendom paints a very rosy 
picture of global Christianity without, perhaps, tak-
ing seriously the increasing phenomenon of other 

movements to Christ bursting entirely outside of the 
cultural stream of Christianity. 
On the other hand, Jonathan Rice, a serious missionary 
thinker, has revisited the widely acclaimed Evangelical 
Awakening which rocked England in the 18th century. 
He points out that the aftermath of the Evangelical 
Awakening in England, largely emotional, was later 
largely negative, ushering millions of the next genera-
tion for the first time into serious agnosticism.
One generalization is safe: things are getting both 
worse and better at the same time. It is not a completely 
uneven contest favoring evil. Many believers see only 
the negatives and grasp at teachings about a rapture that 
will rescue the faithful before things get too bad. Others 
see only the good but are unprepared to seriously attack 
the evils. Some of them have the opinion that this is 
“The best of all possible worlds” and that evils them-
selves originate with the mysterious purposes of God.
But is it merely an expanding Kingdom we should keep 
in sight? Or can it better be stated as the restoration of 
the true glory of God and the progressive, essential defeat 
of a major celestial counter being? If this uncommon 
perspective is at all valid, if restoring God’s glory through 
struggle is central, notice how relatively superficial is 
much of our evangelism that does not so much seek to 
extol and reestablish the true attributes of God as it has 
been developed as a marvelous marketing tool—employ-
ing both a desirable carrot and a fearsome club.
In this light I personally have come to the conclusion 
that the most serious frontier in missions is the high 
wall between our faith community and a world truly 
awed by the explorations of science—the Religion of 
Science. The two books of Divine revelation, nature 
and scripture, have been given to us to enable us to get 
closer to God. The former speaks in a voice heard in 
every language and tongue, the latter must be painstak-
ingly translated into thousands of those tongues. Yet, 
Evangelicals tend to derelict the one book in favor of 
the other, while scientists who want nothing to do with 
the book of scripture do the opposite, especially if the 
Christians, for their part, read their book of scripture to 
mean that nature does not speak of the glory of God.


