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BRIEF STATEMENT ON THE DOCTRINE OF BIBLIOLOGY 
Scripture is the inspired word of God, breathed out by Him (2 Tim 3:16; 1 Thess 2:13). The exact 
words of Scripture were penned by holy men (Exod 2:24; Isa 40:8) by the guiding of the Holy 
Spirit (2 Pet 1:20-21; 1 Cor 2:13); thus the words of Scripture were inspired, not the earthly writers. 
With God as its divine author, Scripture is true in all it affirms (Ps 119:142, 160; John 17:17), free from 
error or fault in the original autographs. Scripture is authoritative on all matters to which it speaks 
(Acts 17:11), sufficient for the knowledge of salvation and godly living (John 3:16-21, 5:39; Acts 
17:2-3, 28:23; 1 Cor 10:11; Heb 1:1-4; 1 Pet 1:16-25), and profitable for practical instruction (Ps 19:7-10, 
119:105; 2 Tim 3:16-17; Heb 4:12). Scripture is complete and closed in the 66 books of the Old and 
New Testaments, and is to be preserved as God’s Holy Word (2 Pet 3:15-16). All Scripture focuses 
on Jesus Christ, his person and work, His past and future coming, holistically leading to Him 
when rightly read, interpreted, and understood (Luke 24:7; John 1:1-2, 1:14-18, 3:14; Acts 1:11, 1:16, 
18:28, 26:22-23; Rom 6:3-11), providing our living hope (Rom 15:4). 

DETAILED EXPOSITION OF BIBLIOLOGY 
I believe that Scripture,  God’s revelation  through inspiration,  was breathed out  by 1 2 3 4

Him.  I believe that God  is the very source of all Scripture,  and as such Scripture is absolutely 5 6 7

true and infallible.  I believe the very words themselves were divinely chosen and specifically 8

inspired by God.  I believe this inspiration took place by the movement, guiding, or supernatural 9

influence  of the Holy Spirit  on earthly human writers  who wrote down the actual and exact 10 11 12

Word of God.  Other doctrines  of Scripture are all derived from or are corollaries of the doctrine 13 14

of Inspiration of Scripture.   15

I believe all  Scripture is inerrant,  or true  in all it affirms,  without error or fault  in 16 17 18 19 20

the original autographs.  I do not believe it is a collection of myths or false teaching.  Given that 21 22

Scripture is from God  and is true  in what it affirms, I believe that the inerrancy of Scripture is 23 24

attributable to the character and person of God,  and is consistent with itself.  I believe that the 25 26

accounts of Scripture presented as historical  actually happened and that what is stated is fully 27

reliable,  authentic,  trustworthy,  and authoritative.   28 29 30 31

I believe Scripture is inherently and divinely  authoritative  because it comes from 32 33

God.  Scripture is authoritative for all matters to which it speaks.  I believe Scripture is to be 34 35

believed,  obeyed,  and embraced  because it is from God.  I believe the authority found in 36 37 38 39

Scripture is not one of many levels  or, likewise, a hierarchy of authority.  I believe Scripture is 40 41

sufficient  for the knowledge of salvation  and godly living,  profitable for practical 42 43 44

instruction.  I do not believe that Scripture has an answer to every question.  Sufficiency does 45 46

not mean that the Bible contains all truth,  or that all revelation is in the Bible.  47 48

I believe Scripture — all 66 books of the Old  and New  Testaments — as God’s 49 50

Word,  should be preserved.  Scripture is complete  and closed.  Old Testament writings were 51 52 53 54

recognized as inspired based on their authorship by prophets  and priests,  closing therefore 55 56

after the disappearance of the prophetic office,  connected to and necessary for the New 57

Testament.  New Testament writings were recognized as inspired and received by the church  58 59

based on apostolic  authority,  closing therefore after the disappearance of the apostles  and 60 61 62

the cessation of prophecy.  All Scripture focuses on Jesus Christ,  his person and work, His 63 64

past and future coming, holistically  leading to Him when rightly read, interpreted, and 65

understood.  I believe that because we know who Jesus Christ is through Scripture,  we can 66 67

know and have access to God the Father.  68
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PRACTICAL IMPLICATIONS OF BIBLIOLOGY 
Ministry Emphasis: Christian Education 

Bibliology and its doctrines are incredibly important for the Christian faith and its 
practice. For Christian education to be effective, it must employ each of the doctrines of 
Bibliology mentioned above and their relation to inspiration, for teaching about Scripture and 
from Scripture are at the core of Christian education. The scope of Christian education is broad 
and takes on many forms. For the purposes of this application, however, three will be discussed. 
Christian education within the home, the church, and within Christian schools. Christian education 
should work to integrate and even change the very nature of education, including the way it is 
approached, to be seen in light of God the creator and His work in His creation.  

Christian education in the home is modeled in both the Old and New Testaments. 
Parents were to speak about and model obedience to the commandments of God for their 
children. They were to enforce those commandments for longevity, for “your children and their 
children” is a generational statement in Deuteronomy 6. Because these commands were 
authoritatively from God families knew to obey and teach them for the sake of future generations 
and in devotion to Him. Likewise, Timothy was instructed from childhood by women in his family. 
He was told those things he learned would be sufficient for salvation while also equipping him for 
good work.  

Christian education in the church, particularly to children, should be focused on 
coming alongside parents and families in biblical education. The role Scripture plays in church 
education is vital to the spiritual maturity of those learning. A primary goal of the church should 
be to send out its body as missionaries into the local and global community, making disciples for 
Christ, baptizing them and teaching them to obey His teaching. To be invested in the community 
of believers means to make clear the truth, authority, sufficiency and canonicity of the Scriptures 
in order to better equip them for every good work.  

Christian education in a school setting has the opportunity to permeate state-
mandated school subjects with the character and teaching of Christ. It is important to teach 
Scripture and to teach the doctrines of bibliology so that students might be better readers and 
interpreters of Scripture. However, it is important to “emphasize what Scripture emphasizes and 
be content with what God has told us in Scripture. There are some subjects about which God has 
told us little or nothing in the Bible.”  Knowing that not every subject is covered in Scripture can 69

aid in preventing students from wrongly interpreting and applying it from outside its context and 
authority. 

In the end, the focus in Christian education should be to push people toward 
relationship with God, growing in knowledge and spiritual intimacy. We don’t need the Bible to 
tell us who Jesus is, we need it to interpret who He is. Scripture is not sufficient for everything; it 
is enough for what it was given for. It is sufficient for faith and practice. God has given us so much 
more than the Scriptures, but that does not minimize the Scriptures or their influence on 
education. 
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BIBLICAL, EXEGETICAL, THEOLOGICAL, HISTORICAL, AND EXPLANATORY NOTES
  To be understood as the complete and closed canon of the Bible, containing 66 books — 39 in the Old 1

Testament, and 27 in the New Testament.
  Rather than defining revelation as general or special, a more comprehensive definition might be: Revelation 2

“refers to God’s acts and objects of disclosure (method and message, process and product, conveyance and content), 
which include or concern himself, his works, and his will.” See Glenn Kreider, “Forms of Revelation,” (Unpublished Class 
Slides, Theological Method and Bibliology, Dallas Theological Seminary, Dallas, TX 2017), 48.
  It is important to make a distinction between revelation and inspiration, since inspiration operates as a mode 3

of revelation. “Revelation is essentially the communication of knowledge of information, inspiration is designed to 
secure infallibility in teaching.” See Edward J. Young, “The Extent of Inspiration” in Thy Word Is Still Truth: Essential 
Writings On the Doctrine of Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., 
(Phillipsburg, NJ: P & R Publishing, 2013), 1182-83.
  2 Timothy 3:16. The Greek word translated as inspiration is theópneustos. This word does not directly mean 4

inspiration, rather spiration. B.B. Warfield states, “What it says of Scripture is, not that it is ‘breathed into by God’ or is 
the product of Divine ‘inbreathing’ into its human authors, but that it is breathed out by God, ‘God-breathed,’ the 
product of the creative breath of God.” See B.B. Warfield, Revelation and Inspiration (New York, NY: Oxford University 
Press, 1927), 79.
  1 Thessalonians 2:13. 5

  It is necessary to name a few fundamental principles of the belief of God for the possibility of inspiration: 6

God is a personal God that possess the attributes of power, intelligence, and moral excellence in absolute perfection; 
immanent and transcendent from his creation, he is above all and freely acts. Paraphrased, see Archibald Alexander 
Hodge, “Outlines of Theology, Chapter IV: The Inspiration of the Bible” in Thy Word Is Still Truth: Essential Writings On 
the Doctrine of Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, 
NJ: P & R Publishing, 2013), 824. 
  “All Scripture” clarifies that there are not “degrees” of Scripture; it is completely God-breathed. See Glenn 7

Kreider, “Bible Views of Inspiration,” (Unpublished Class Slides, Theological Method and Bibliology, Dallas Theological 
Seminary, Dallas, TX 2017), 50.
  “If, therefore, the Scriptures are the Word of God, breathed out by Him, it follows that they, too, are 8

absolutely true and infallible.” See Edward J. Young, “The Extent of Inspiration” in Thy Word Is Still Truth: Essential 
Writings On the Doctrine of Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., 
(Phillipsburg, NJ: P & R Publishing, 2013), 1181. Emphasis mine.
  Deuteronomy 17:19; Psalm 119:11, 89; 9

  The Holy Spirit worked through the writers of Scripture. “The supernatural influence of the Holy Spirit upon 10

the Scripture writers which rendered their writings an accurate record of the revelation or which resulted in what they 
wrote actually being the Word of God.” See Millard J. Erickson, Christian Theology, 3rd ed. (Grand Rapids, MI: Baker 
Academic, 2013), 169.
  2 Peter 1:20-21; 1 Corinthians 2:13. 11

  God chose to reveal his words through the earthly writers of Scripture. On the writers of Scripture: “The 12

writers [of Scripture] are not authors but only scribes. God is the author of Holy Scripture and its [human] writers were 
simply the hands of the Holy Spirit.” See Herman Bavinck, “Reformed Dogmatics, Volume 1: Prolegomena” in Thy Word 
Is Still Truth: Essential Writings On the Doctrine of Scripture from the Reformation to Today, eds., Peter A. Lillback and 
Richard B. Gaffin, Jr., (Phillipsburg, NJ: P & R Publishing, 2013), 583.
  Exodus 2:24; Isaiah 40:8. See note 4.13

  Including inerrancy, authority, sufficiency, and canonicity.14

  The above doctrines rely on the inspiration of Scripture. Because Scripture is inspired, these things are true. 15

For more, see Glenn Kreider, “Bible Views of Inspiration,” (Unpublished Class Slides, Theological Method and 
Bibliology, Dallas Theological Seminary, Dallas, TX 2017), 30.
  “The distinction between ‘all Scripture’ and ‘every Scripture’ is the difference between reference to the 16

whole body of the Old Testament (see Galatians 3:8) and particular passages of Scripture (see Acts 8:35).” See Paul D. 
Feinberg, “The Meaning of Inerrancy,” in Norman L. Geisler, ed., Inerrancy, (Grand Rapids, MI: Zondervan, 1980), 277.
  “Incapable of being wrong.” See Catherine Soanes and Angus Stevenson, eds., Concise Oxford English 17

Dictionary (Oxford, England: Oxford University Press, 2004). 
     “Inerrancy is the view that when all the facts become known, they will demonstrate that the Bible in its 
original autographs and correctly interpreted is entirely true and never false in all it affirms, whether that relates to 
doctrine or ethics or to the social, physical, or life sciences.” See Paul D. Feinberg, “Bible, Inerrancy and Infallibility of” 
in Walter A. Elwell, ed., Evangelical Dictionary of Theology, 2nd ed., (Grand Rapids, MI: Baker Academic, 2001), 156.
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  I like the clarifying definition that Aristotle uses for the meaning of truth. “To say what is, is, and what is not, 18

is not, is true. And to say what is, is not, and what is not, is, is false.” Truth can also be seen as “dependability, 
truthfulness, uprightness of character,” or “Truth in the absolute sense of that which is real and complete as opposed to 
what is false and wanting.” See F. H. Palmer, “Truth,” ed. D. R. W. Wood et al., New Bible Dictionary (Leicester, England; 
Downers Grove, IL: InterVarsity Press, 1996), 1213.
  Psalm 119:142, 160; John 17:17. Paul D. Feinberg says, “Inerrancy means that when all facts are known, the 19

Scriptures in their original autographs and properly interpreted will be shown to be wholly true in everything they 
affirm, whether that has to do with doctrine or morality or with the social, physical, or life sciences.” See Paul D. 
Feinberg, “The Meaning of Inerrancy,” in Norman L. Geisler, ed., Inerrancy, (Grand Rapids, MI: Zondervan, 1980), 294. 
Emphasis mine. 
  “Being wholly and verbally God-given, Scripture is without error or fault in all its teaching, no less in what it 20

states about God’s acts in creation, about the events of world history, and about its own literary origins under God, than 
in its witness to God’s saving grace in individual lives.” Chicago Statement, Short Statement Point 4, 1978.
  “The assumption throughout Scripture is that we are obliged to follow the original text of God’s written 21

Word. Present copies function authoritatively because they are viewed as reflecting the autographa correctly…Over 
and over again we are confronted with the obvious fact that the biblical writers made of existing copies, with the 
significant assumption that their authority was tied to the original text of which the copies are a reliable reflection…
Copies are to be evaluated and heeded in the light of the autographa, which ought to be reflected in them. Their 
authority derives from the original text, whose own authority derives from God Himself.” See Greg L. Bahnsen, “The 
Inerrancy of the Autographa,” in Norman L. Geisler, ed., Inerrancy, (Grand Rapids, MI: Zondervan, 1980), 162-168.
  2 Timothy 4:3-4. This is not to say that Scripture does not accurately report false sayings or false teaching 22

within its writings. Lies in Scripture, such as Psalm 14:1 that reads, “…There is no God…”, are in a sense propositional. It is 
proposition in that it is verbal, human language expressed in words. “We do not have choose between propositional 
and other categories of truth. The ‘truth question’ is not limited to propositions. But we also must not reject the 
correspondence theory of truth. The Scriptures’ affirmations are true because they correspond to reality.” See Glenn 
Kreider, “Forms of Revelation,” (Unpublished Class Slides, Theological Method and Bibliology, Dallas Theological 
Seminary, Dallas, TX 2017), 50, 26.
  Galatians 3:8 (cf. Genesis 22:18). Here we find Paul identifying Scripture with God. What Scripture declares 23

in Genesis 22:18 is attributed to God. See Edward J. Young, “The Extent of Inspiration” in Thy Word Is Still Truth: 
Essential Writings On the Doctrine of Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. 
Gaffin, Jr., (Phillipsburg, NJ: P & R Publishing, 2013), 1185.
  Another definition of truth focuses on the measuring up to a certain standard. “I suggest that the root notion 24

of truth is that of something’s measuring up—measuring up in being our excellence.” Truth is that which measures up to 
a standard. The “context” defines the standard. See Nicholas Wolterstorff, “True Words,” in But Is It All True? The Bible 
and the Question of Truth, ed. Alan G. Padgett and Patrick R. Keifert (Grand Rapids, MI: Eerdmans, 2006), 34-43. 
  Psalm 19:7-10.25

  “Often times, though we may not be able to demonstrate the harmony of Scripture, we are able to show 26

that there is no necessary contradiction…We can often show from the data of Scripture that the Scripture is consistent 
with itself.” See John Murray, “The Infallibility of Scripture” in Thy Word Is Still Truth: Essential Writings On the Doctrine 
of Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, NJ: P & R 
Publishing, 2013), 968.
  Be it the flood of the earth (Genesis 6-8), the killing of Goliath (1 Samuel 17) the birth of Jesus (Matthew 1-2; 27

Luke 2), or a host of other historical, biblical events. The Bible is reliable in the history it presents.
  Matthew 5:17-18.28

  Hebrews 2:3.29

  Psalm 119:160.30

  “The accounts presented as historical actually occurred; they are not simply legend or myth. What is stated 31

is fully reliable, authentic, trustworthy, and authoritative. The biblical material has no contradictions which cannot be 
resolved, even though we might never know how to resolve them.” See Glenn Kreider, “Bible Views of 
Inspiration,” (Unpublished Class Slides, Theological Method and Bibliology, Dallas Theological Seminary, Dallas, TX 
2017), 83.
  “Our Savior Himself acknowledged and asserted the divine authority of the Bible by quoting it in all cases 32

of controversy as the only standard of truth, John 10:35; Matthew 4:4-10, 26, 54; Luke 24:25-27, etc. And the holy 
apostles claimed divine authority not only for the Scripture of the Old Testament, but also for their own inspired 
writings, 1 Corinthians 14:37, 38; 2 Corinthians 13:3; Galatians 1:8; 2 Thessalonians 3:6, 14, 2:15.” See John Theodore 
Mueller, Christian Dogmatics (St. Louis, MO: Concordia Publishing House, 1934), 120-21.



DOCTRINE OF BIBLIOLOGY !5

  The repetition and insistence that Scripture is the Word of God, and therefore authoritative is illustrated 33

here: “‘It says:’ ‘Scripture says:’ ‘God says.’” From The Presbyterian and Reformed Review, Vol. x, 1899, 472-510. 
Quoted in B.B. Warfield, Inspiration and Authority (Philadelphia, PA: The Presbyterian and Reformed Publishing 
Company, 1948), 299.
  Exodus 24:4. And “Scripture possesses its divine authority not because of the holy men who wrote it nor 34

because of the Christian Church, which reveres and teaches it, but from the living God who has inspired holy men to 
write it. In other words, the Bible has divine authority because it is in every part the inerrant Word of the living God.” 
See John Theodore Mueller, Christian Dogmatics (St. Louis, MO: Concordia Publishing House, 1934), 121.
  Acts 17:11.35

  John 20:31; 1 Thessalonians 2:13. 36

  Deuteronomy 4:1-2, 6:1-9; Joshua 1:8; Matthew 22:37-40 and Luke 10:27; John 14:23; James 1:22.37

  Psalm 46:10; Jeremiah 33:3; James 4:8.38

  Deuteronomy 4:1-2, 17:19. Chicago Statement, Short Statement Point 2, 1978.39

  This is contrary to what Wayne Grudem purports when speaking of modern revelations, particularly the 40

modern charismatic movement: “…we must be careful never to allow (in theory or in practice) the placing of such 
revelations on a level equal to Scripture.” See Wayne A. Grudem, Systematic Theology: An Introduction to Biblical 
Doctrine (Leicester, England: Inter-Varsity Press, 1994), 132. Jack Deere likewise holds a contrary view: “Once you admit 
there is any form of divine guidance apart from the Bible, you will have to face the authority question.... Does it 
[guidance, leading, prompting] have the same authority as Scripture? No, because Scripture has absolute authority 
over all believers, everywhere, at all times.” See Jack Deere, Surprised by the Voice of God: How God Speaks Today 
through Prophecies, Dreams, and Visions (Grand Rapids, MI: Zondervan, 1996), 284. Emphasis mine.
  Authority does not exist on different levels. Something is either authoritative or it is not. However, like ranks 41

in the military, spheres or categories of authority exist based upon the context given. The law in Exodus 21:10-11 that 
reads, “If a man marries another woman, he must not deprive the first one of her food, clothing, and marital rights. If he 
does not provide her with these three things, she is to go free, without any payment of money,” was authoritative within 
its context and particular sphere of time. The Bible is written to people within a certain time and in a certain culture. 
See Kreider, “Authority, Sufficiency, and Canonicity,” (Unpublished Class Slides, Theological Method and Bibliology, 
Dallas Theological Seminary, Dallas, TX 2017), 17-24. Note: I have found it helpful to view the dispensations as spheres 
of authority in the ways that God interacts with us and relates his grace to us.
  “Enough; adequate.” See Catherine Soanes and Angus Stevenson, eds., Concise Oxford English Dictionary 42

(Oxford, England: Oxford University Press, 2004).
  John 3:16-21, 5:39; Acts 17:2-3, 28:23. Mueller differentiates between normative and causative authority: 43

“The causative authority of Holy Scripture is that by which it engenders and preserves faith in its own teachings 
through its every word, Romans 10:17. The normative, or canonical, authority of Holy Scripture is that by which it is the 
only norm and rule of faith…” See John Theodore Mueller, Christian Dogmatics (St. Louis, MO: Concordia Publishing 
House, 1934), 121. Emphasis mine.
  2 Timothy 3:15-17.44

  Psalm 119:105; Hebrews 4:12. 45

  See note 11 and note 22.46

  “Inerrancy merely demands that the Bible is all true; it does not require total recall…” See Paul D. Feinberg, 47

“The Meaning of Inerrancy,” in Norman L. Geisler, ed., Inerrancy, (Grand Rapids, MI: Zondervan, 1980), 304. There is 
also truth outside of the Bible (e.g. John F. Kennedy was president and was assassinated on November 22, 1963). The 
Bible does not lay claim to all truth, big or small. Wayne Grudem summarizes, “…when we are facing a problem of 
genuine importance to our Christian life, we can approach Scripture with the confidence that from it God will provide us 
with guidance for that problem.” See Wayne A. Grudem, Systematic Theology: An Introduction to Biblical Doctrine 
(Leicester, England: Inter-Varsity Press, 1994), 131.
  It is unreasonable to say that the Bible contains all revelation from God, for some revelation could have 48

existed out of the written record of Scripture. See Glenn Kreider, “Authority, Sufficiency, and Canonicity,” (Unpublished 
Class Slides, Theological Method and Bibliology, Dallas Theological Seminary, Dallas, TX 2017), 53.
  Major sections of the Old Testament: The Pentateuch, Historical Books, Wisdom Literature, Major and Minor 49

Prophets.
  Major sections of the New Testament: The Gospels, Acts of the Apostles, Letters of Paul, Various Epistles, 50

and Apocalyptic Literature.
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  The canon of Scripture is accepted “not so much because the Church received and approves them as such, 51

but more especially because the Holy Ghost witnesseth in out hearts that they are from God, whereof they carry the 
evidence in themselves. For the very blind are able to perceive that the things foretold in them are fulfilling.” See “The 
Belgic Confession of Faith (1561)” in Thy Word Is Still Truth: Essential Writings On the Doctrine of Scripture from the 
Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, NJ: P & R Publishing, 2013), 126.
  2 Peter 3:15-16. 52

  Complete in that it lacks nothing that is necessary for faith and practice of the Christian life. The Bible is 53

enough — sufficient — for these things, 2 Timothy 3:15-17.
  Revelation 22:18-19. The notion that additions to this particular book of Scripture was forbidden leads to the 54

forbidden nature of addition to other canonized books of Scripture. 
  In reference to the humanly authorship of the Old Testament canon text: “They were written throughout 55

history by proven prophets of God whose writings were received immediately by the community of the faithful as the 
very words of God.” See Nathan D. Holsteen, Exploring Christian Theology, vol. 1, Exploring Christian Theology: 
Revelation, Scripture, and the Triune God (Minneapolis, MN: Bethany House, 2014), 51.
  See Glenn Kreider, “Authority, Sufficiency, and Canonicity,” (Unpublished Class Slides, Theological Method 56

and Bibliology, Dallas Theological Seminary, Dallas, TX 2017), 81.
  Malachi 4:5-6. The promise of the coming of Elijah the prophet before the day of the Lord. 57

  The Old Testament is necessary as canon for the New Testament because it is connected by its 58

eschatological outlook that looks beyond merely itself. Ned B. Stonehouse contends that “the Old Testament history of 
revelation looks forward to the establishment of a new covenant, constituted by new divine action and speech, 
inaugurated by the appearance in history of one who is described both as the Lord himself and as the Lord’s Anointed.” 
See Ned B. Stonehouse, “The Authority of the New Testament” in Thy Word Is Still Truth: Essential Writings On the 
Doctrine of Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, NJ: P 
& R Publishing, 2013), 1147. For more, see also B.B. Warfield, “The Divine Messiah in the Old Testament,” in Christology 
and Criticism (New York, NY: Oxford University Press, 1929), 3-49.
  In a sense, the church, while having the inability to be infallible itself, can confess the Scripture as such 59

because of their [Scripture] character which is God’s character. “As part of its confession of faith in God the church 
came to declare that the truth of God committed to it finds concrete expression in the Scriptures. Hence, although the 
church lacks infallibility, its confession with regard to the Scriptures, represents not mere opinion but an evaluation 
which is valid as derived from, and corresponding with, the testimony of the Scriptures to their own character. The 
basic fact remains, then, the testimony which the Scriptures themselves bear to their own authority.” See Ned B. 
Stonehouse, “The Authority of the New Testament” in Thy Word Is Still Truth: Essential Writings On the Doctrine of 
Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, NJ: P & R 
Publishing, 2013), 1161.
  In reference to the humanly authorship of the New Testament canon text: “Very early in the apostolic 60

period, churches began copying, sharing, collecting, and using the apostles’ and prophets’ writings as standards 
alongside the Old Testament Scriptures…Thus, around AD 65 Peter had already placed Paul’s writings in the category 
of the Old Testament Scriptures.” See Nathan D. Holsteen, Exploring Christian Theology, vol. 1, Exploring Christian 
Theology: Revelation, Scripture, and the Triune God (Minneapolis, MN: Bethany House, 2014), 52-53.
  Apostolic authority should be viewed as authority from the Lord. “The apostolic authority which speaks forth 61

in the New Testament is never detached from the authority of the Lord. In the Epistles there is consistent recognition 
that in the church there is only one absolute authority, the authority of the Lord himself. Wherever the apostles speak 
with authority, they do so as exercising the Lord’s authority.” See Ned B. Stonehouse, “The Authority of the New 
Testament” in Thy Word Is Still Truth: Essential Writings On the Doctrine of Scripture from the Reformation to Today, 
eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, NJ: P & R Publishing, 2013), 1151.
  John, the last Apostle, wrote Revelation approximately AD 95* or 96*. See John F. Walvoord, “Revelation,” 62

in The Bible Knowledge Commentary: An Exposition of the Scriptures, Vol. 2, eds., John F. Walvoord and Roy B. Zuck 
(Wheaton, IL: Victor Books, 1985), 925.
  This is not to say that prophets will not return. Revelation 11:1-12 attests otherwise.63

  Throughout the Old Testament Scripture we hear the same refrain: “Someone is coming, the Messiah is 64

coming.”
  In light of all of Scripture, complete in itself, and in light of the end that is made clear, Scripture can be said 65

to be Christocentric in purpose and theme.
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  Luke 24:7; John 1:1-2, 1:14-18, 3:14; Acts 1:11, 1:16, 18:28, 26:22-23; Romans 6:3-11. Scripture is perspicuous — 66

clear and simple — and can be understood by all persons of average intelligence according to what is necessary for 
faith and practice. However, it should be made abundantly clear that Scripture is not comprehensive in its clarity 
concerning the mysteries of the faith. Mueller states, “Holy Scripture is preeminently clear with respect to those things 
that are necessary for Salvation…the perspicuity of Scripture must not be identified with comprehensibility of its 
mysteries of faith…” See John Theodore Mueller, Christian Dogmatics (St. Louis, MO: Concordia Publishing House, 
1934), 141.
  The bread of life (John 6:35, 48, 51); the light of the world (John 8:12, 9:5); the door of the sheep (John 10:7, 67

9); the good shepherd (John 10:11, 14); the resurrection and the life (John 11:25); the way, the truth, and the life (John 
14:6); the true vine (John 15:1).
  John 10:38; 14:6. “egō eimi has been used to indicate that Jesus is the Messiah ([John] 4:28), the bread or 68

sustenance of the community (6:35, 48, 51), the light of the world (8:12; 9:5), the one who is from above and not from 
the world (8:23), the gate or entrance way to the sheepfold (10:7, 9), the good shepherd (10:11, 14), and the resurrection 
and life (11:25). Here John joins three powerful ideas of “way,” “truth,” and “life” to produce a classic statement 
concerning the significance of Jesus in providing salvation.” See Gerald L. Borchert, John 12–21, vol. 25B, The New 
American Commentary (Nashville, TN: Broadman & Holman Publishers, 2002), 108.
  Wayne A. Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Leicester, England: Inter-69

Varsity Press, 1994), 134.
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BRIEF STATEMENT ON TRINITARIANISM 
There is only one God that eternally exists in three persons — the Father, the Son, and the Holy 
Spirit (Deut 6:4; Matt 3:13-17; 28:19-20; Mark 12:29; John 1:14; 14:9-11; 15:26; 2 Cor 13:14; 2 Thess 
2:13; Jude 20-21; Rev 1:5-6). Each member of the Godhead is distinct in role or function, yet co-
equal in deity (John 16:13; Heb 1:1-3; Titus 3:4-6; 1 Pet 1:2; 2 Pet 1:1, 11; 2:20; 3:18), having the same 
perfect nature and attributes, infinite in holiness (Gen 2:3; Ex 15:11; 34:6-7; Lev 11:45; 19:2; 20:26; 
22:2; 1 Sam 2:2; Ps 33:21; Rom 1:20; 1 Tim 6:15-16). God is all knowing and all powerful, the creator, 
sustainer, judge, and ruler of all (Ex 34:6-7; Isa 44:6-8; Eph 1:3-6; Col 1:15-17; 1 Tim 6:15; Rev 1:4-8), 
uncreated and eternally existent (Gen 1:1; John 1:1-3). The Son took on human form in the person 
of Jesus Christ (1 John 1:14; Phil 2:5-7) who is fully God and fully man (John 10:30; 14:7, 9, 10, 11, 13; 
Col 2:9), without sin (Isa 53:9; 2 Cor 5:21; Heb 4:15; 1 Pet 2:22; 1 John 3:5). The Holy Spirit, the 
Helper promised by the Son, convicts, guides, regenerates, seals, and indwells believers (John 
14:16, 26; 15:26; Rom 8:9, 14, 26, 27; Eph 1:13; 1 Cor 2:10-11; Titus 3:5). 

DETAILED EXPOSITION OF TRINITARIANISM 
I believe that there is only one God.  There are no other gods  besides the one true 1 2

God.  God exists  in one essence,  united in three  coequal  yet distinct persons  — the Father,  3 4 5 6 7 8 9

the Son,  and the Holy Spirit.  It is in this unity  and diversity  that God is known to be triune.  10 11 12 13 14

Each person of the Trinity is distinct  from the others, yet each is equally God. God is both 15

transcendent  and immanent  simultaneously. God has revealed himself through Scripture,  16 17 18

through His creation,  and through His Son.  God can be and wants to be known by His 19 20

creation.  God is immutable  and impassible,  but is also personal and caring.  God has both 21 22 23 24

communicable  and incommunicable  attributes as He relates to man. He is worthy of 25 26

worship,  honor and praise.   27 28

I believe the Father  is fully God. The Father is an intelligent,  spiritual,  and 29 30 31

personal Being,  the Creator, Redeemer,  Preserver,  and Ruler  of the universe. As Creator, 32 33 34 35

He is sovereign over all creation. He is all present,  all powerful,  all knowing,  all loving,  and 36 37 38 39

all wise.  40

I believe the Son is fully God.  He is begotten  of the Father, not created by Him.  41 42 43

The Son, Jesus Christ, became fully human in the incarnation.  He was conceived by the Holy 44

Spirit and miraculously born of Mary, a virgin.  Jesus Christ is one person with two distinct 45

natures — one human, and one divine. Jesus Christ took upon himself full human nature, 
identifying himself with mankind yet without sin.  In His substitutionary  death on the cross  46 47 48

Jesus Christ made an atoning  provision for the redemption  of man from sin  and the 49 50 51

restoration of relationship with the Father.  He was resurrected from the dead on the third day  52 53

and appeared to His disciples  and others before ascending into heaven,  now exalted at the 54 55

right hand of God where He is the Mediator  for all who believe. He will return in power and 56

glory to judge the world and to consummate His redemptive mission, establishing His royal and 
eternal reign.  57

I believe the Holy Spirit is fully God and eternal.  The Holy Spirit  inspired  the very 58 59 60

words of Scripture  written by earthly human authors.  The Holy Spirit proceeds from the Father 61 62

and the Son  and is a Helper and Advocate.  He cultivates Christian character, comforts 63 64

believers, and entrusts spiritual gifts through which they serve God and His church.  He seals  65 66

the believer, indwelling  them and guiding them until the second coming of Christ. 67
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PRACTICAL IMPLICATIONS OF TRINITARIANISM  
Ministry Emphasis: Christian Education 

The issue of the Trinity is one that the Christian church has concerned itself with for 
centuries. From the early Councils of Nicea, Constantinople, Ephesus, and Chalcedon, to the 
thousands of local church bodies that gather in the greater Dallas and Fort Worth area. It is one of 
the most confusing and baffling doctrines of Christianity. But, nonetheless, it is central to the 
Christian faith. The Godhead’s unity is made up of three coeternal and coequal persons, the 
Father, the Son, and the Spirit. Each is fully divine, yet the Son is not the same person as the 
Father, nor the Spirit as the Son, nor the Father as the Spirit; however distinct, these are not three 
separate gods but eternally one God.  68

Hoping to serve in teaching and administrative roles in Christian Schools and Christian 
Higher Education settings, articulating well the doctrine of the Trinity is of significant importance. 
That articulation comes from a knowledge of three areas concerning the Trinity. The first includes 
a foundation of the existence and characteristics of God. Establishing God as eternal is of utmost 
importance when speaking with any age group. High school and college students many times 
spend little time pondering the existence of God, rather recognizing and reflecting the religion of 
their parents for a brief time. Presenting students with the cosmological, anthropological, 
teleological, and ontological arguments for God is an important task. But it is one that should be 
done alongside teaching of the attributes of God. Whether His communicable or incommunicable 
attributes, students of all ages need to understand the division of God’s characteristics and how 
He relates to us. 

The second is an understanding of the progressive revelation of God in Scripture. This 
is an excellent way to take the students through Scripture enlightening them of the way God 
reveals himself over time, progressively. This is important for a concrete definition of the Trinity 
and the Godhead’s work in creation. This should hopefully highlight the presence of God in the 
past, the present, and the future. God reveals more and more of His will throughout His Word — 
that Word being both Scripture and the Son of God, the second person of the Trinity. The Holy 
Spirit’s work is just as significant, and yet many students have a vague view of the Holy Spirit and 
His work. 

Lastly, a knowledge of the historical and contemporary perspectives of the Trinity is 
important for teaching and training students of the Bible. Preserving the past and remembering 
the landmark decisions concerning defining the Trinity is just as important as looking toward the 
future, defending the doctrine of the Trinity and recognizing the contemporary controversies 
surrounding it. Bringing relevant and current controversies to the attention of the student should 
arise a tension and yearning to better understand Trinitarianism. 

Communicating these truths to high school students in plain language through Biblical 
truth and life transference is a real dream of mine. God’s Word exclaims his being. He is Father, 
Son, and Holy Spirit; three in one.  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BIBLICAL, EXEGETICAL, THEOLOGICAL, HISTORICAL, AND EXPLANATORY NOTES
 Deut 6:4. “A clearer indication of the oneness of God is the Shema of Deuteronomy 6, the great truths of 1

which the people of Israel were commanded to absorb themselves and to inculcate into their children … While there 
are various legitimate translations of the Hebrew [in Deut 6:4], all alike emphasize the unique, unmatched deity of 
Jehovah.” See Millard J. Erickson, Christian Theology, 3rd ed. (Grand Rapids, MI: Baker Academic, 2013), 294.

 Idol worship and worship of other non-gods was a historical part of religious culture. For the Jewish 2

people to counter polytheism with monotheism was to make the claim that there was only one God who was worthy of 
divine adoration. Mueller states, “if the heathen would worship God, they must turn from their idols to the true God.” 
See John Theodore Mueller, Christian Dogmatics (St. Louis, MO: Concordia, 1934), 147. See also 1 Sam 2:2.

 Paul explains the nonexistence of other gods in his letter to the Corinthians, citing Old Testament 3

passages such as Deut 4:35, 49. “Therefore, as to the eating of food offered to idols, we know that ‘an idol has no real 
existence,’ and that ‘there is no God but one’ … for us there is one God, the Father, from whom are all things and for 
whom we exist, and one Lord, Jesus Christ, through whom are all things and through whom we exist” (1 Cor 8:4, 6, 
ESV). “Here Paul, like the Mosaic Law, excludes idolatry on the grounds that there is only one God.” See Erickson, 
Christian Theology, 295.

 “The existence of God is assumed from Genesis to Revelation. This means that it does not set forth 4

formal proofs of God in the modern, theoretical sense. However, it does claim to be God’s revelation of His existence 
and character, with is validated by the unbroken string of testimonies of His family of faith.” See Lanier Burns, “The 
Biblical Presentation of the Existence of God,” unpublished class notes for ST 102 (Dallas Theological Seminary, Spring 
2018), 16.

 “The early church had insisted that God is three persons and one essence. The orthodox theologians of 5

every stream of the tradition have struggled to maintain both aspects of this doctrine … The East tended to emphasize 
the idea that the Father is the font (or source) of divinity, a formulation that sometimes led to the charge of 
subordinationism (the Son and Spirit not being fully divine). On the other hand, the heresy that temped more Western 
theologians was modalism (God is one person, with three modes of appearing). Protecting divine unity by appealing to 
the idea of God as a single subject required the development of a conceptual formulation that could make distinctions 
among the three persons.” See F. LeRon Shults, Reforming the Doctrine of God (Grand Rapids, MI: Eerdmans, 2005), 
134-135.

 “The interdynamics among the three persons comes through repeatedly.” See George S. Hendry, The 6

Holy Spirit in Christian Theology (Philadelphia, PA: Westminster, 1956), 31.
 The apostle John’s Gospel contains great evidence for the equality among the three members of the 7

trinity (John 1:33-34; 14:16, 26; 15:26; 16:7, 13-15; 20:21-22; cf. 1 John 4:2, 13-14).
 There is great interaction among the persons of the trinity. Erickson notes: “The Son is sent by the 8

Father (John 14:24) and comes forth from him (16:28). The Spirit is given by the Father (14:16), is sent from the Father 
(14:26), and proceeds from the Father (15:26). Yet the Son is closely involved in the coming of the Spirit: he prays for his 
coming (14:16); the Father sends the Spirit in the Son’s name (14:26); the Son will send the Spirit from the Father (15:26); 
the Son must go away so that he can send the Spirit (16:7). The Spirit’s ministry is understood as a continuation and 
elaboration of that of the Son. He will bring to remembrance what the Son has said (14:26); he will bear witness to the 
Son (15:26); he will declare what eh hears from the Son, thus glorifying the Son (16:13-14).” See Erickson, Christian 
Theology, 301.

 Luke 1:35; John 14:9-11, 16; Eph 4:6; 1 Peter 1:2. “…one God and Father of all, who is over all and through 9

all and in all” (Eph 4:6, ESV).
 Gen 3:15; 2 Sam 7; Matt 3:16-17; Luke 3:22; John 1:14; Phil 2:5-8; Col 1:15; 2:9. “And the Word became 10

flesh and dwelt among us, and we have seen his glory, glory as of the only Son from the Father, full of grace and 
truth” (John 1:14, ESV). This is one of the most clear passages concerning the full deity and full humanity of the Son.

 Luke 1:35; 3:21-22; John 14:16, 26; 15:26; Acts 1-12; 1 Cor 12:4-6; 2 Cor 1:21-22; 13:14; Eph 4:4-6. “And it is 11

God who establishes us with you in Christ, and has anointed us, and who has also put his seal on us and given us his 
Spirit in our hearts as a guarantee” (2 Cor 1:21-22, ESV). One of the primary functions of the Spirit is to seal believers in 
eternal salvation.

 It is through the Trinity that God’s unity is expressed in three persons. “When Christ sent forth His 12

disciples to teach all nations, He expressly commanded them to baptize ‘in the name of the Father and of the Son and 
of the Holy Ghost’ (Matt 28:19) … designations of three persons; hence the Christian Church teaches, on the basis of 
Scripture: “God is one, and yet in the one divine essence are three distinct persons.” See Mueller, Christian Dogmatics, 
148. 
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 This diversity is found in the differing roles and functions of the Trinity. The logic is confusing, and is 13

truly something the human mind cannot fully comprehend. Mueller words it well when he says, “The Scriptural doctrine 
of the Holy Trinity is absolutely incomprehensible to the human mind; for on the basis of Scripture we profess one 
undivided and indivisible God, so that each Person is the entire God (totus Deus); and yet three really distinct Persons, 
so that, when the Son became incarnate, He alone became man and not the Father or the Holy Ghost, and when the 
Son suffered and died, He alone suffered and died and not the Father or the Holy Ghost.” See Mueller, Christian 
Dogmatics, 149-150.

 The word Trinity is not found in Scripture, Old Testament or New Testament. It is not until after the 14

incarnation of Christ that the Trinity is fully revealed. “Theophilus was the first to use the term trias (triad) for God.” This 
would lead to the adoption of the term to conceptually define the Trinity. See Robert Letham, The Holy Trinity: In 
Scripture, History, Theology, and Worship (Phillipsburg, NJ: P&R Publishing, 2004), 90.

 Lanier Burns considers the following distinctions of the Godhead: The Father as Will (Ex 4; Deut 6; Ps 15

48); The Son as Mediator (Matt 1; Luke 1; 24; Phil 2; Col 1-2; 1 Cor 15); The Holy Spirit as Agent (John 14-16; Acts 1-12). 
See Lanier Burns, “Messianic Prophecy,” unpublished class slides for ST 102 (Dallas Theological Seminary, Spring 
2018), 1.

 John 17:5. God’s transcendence means He “exists above and separate from all earthly and heavenly 16

creation. As such, the infinite remains unknowable apart from His gracious self-revelation in categories finite beings 
can grasp. In one sense, then, the triune God remains outside of creation and present to himself as wholly other.” See 
J. Scott Horrell, Exploring Christian Theology, vol. 1, Revelation, Scripture, and the Triune God, ed. Nathan D. Holsteen 
and Michael J. Svigel (Minneapolis, MN: Bethany House, 2014), 150.

 Ps 19:1-6; Isa 40:25-26. God’s immanence signifies that “God is everywhere present within creation, 17

sustaining it by His power, yet unconfused with it. In this sense, the Creator is present throughout but separate from His 
creation … The infinite God both stands outside (transcendence) and enters into (immanence) creation as the One who 
sustains all things.” See Horrell, Exploring Christian Theology, 150.

 1 Cor 2:10. Rather than defining God’s revelation as general or special, a more comprehensive 18

definition might be: Revelation “refers to God’s acts and objects of disclosure (method and message, process and 
product, conveyance and content), which include or concern himself, his works, and his will.” See Glenn Kreider, “Forms 
of Revelation,” (Unpublished Class Slides, Theological Method and Bibliology, Dallas Theological Seminary, Dallas, TX 
2017), 48.

 Gen 1:1 (cf. Gen 1:1-2:3); Ps 19:1; John 1:1-3; Rom 1:20; Col 1:15; Heb 11:3. “For his invisible attributes, 19

namely, his eternal power and divine nature, have been clearly perceived, ever since the creation of the world, in the 
things that have been made. So they are without excuse” (Rom 1:20, ESV). 

 See note 10. “He is the image of the invisible God, the firstborn of all creation. For by him all things 20

were created, in heaven and on earth, visible and invisible, whether thrones or dominions or rulers or authorities—all 
things were created through him and for him. And he is before all things, and in him all things hold together” (Col 
1:15-17, ESV). This verse reveals the identity of the Son of God that reveals himself through co-creation with the Father.

 Ps 16:11; 27:8; 46:10; Jer 9:23-24; 31:33-34; Rom 5:5; 6:4; John 10:27; 2 Thess 3:16; 1 Pet 2:9; 1 John 21

2:3-5. “Thus says the Lord: ‘Let not the wise man boast in his wisdom, let not the mighty man boast in his might, let not 
the rich man boast in his riches, but let him who boasts boast in this, that he understands and knows me, that I am the 
Lord who practices steadfast love, justice, and righteousness in the earth. For in these things I delight, declares the 
Lord’” (Jer 9:23-24, ESV). The Lord delights in His creation’s knowledge of him.

 Num 23:19; 1 Sam 15:29; Isa 46:9-11; Ezek 24:14; Mal 3:6; Jam 1:17. The Bible is clear that God does not 22

change His mind, His will, or His nature. J. I. Packer restates this, “God’s life does not change … God’s character does 
not change … God’s truth does not change … God’s ways do not change … God’s purposes do not change … God’s Son 
does not change.” J.I. Packer, Knowing God, 20th Anniversary ed. (Downers Grove, IL: InterVarsity Press, 1993), 77-80.

 “In a desire to protect the immutability of God and to free Him from all passions that would be 23

dependent upon the actions of the creature and to insure the constant and abiding state of pure and total felicity in 
God, the accent falls on His being feeling-less. This robs God of His personal character and reduces Him to an 
impersonal force or blob of cosmic energy … The message that comes through the Scriptures loud and clear is that in 
some way analogous to human concern and feeling, God cares for us. This truth must never be abandoned to satisfy 
philosophical speculation.” See R.C. Sproul, Loved by God (Nashville, TN: Word Publishing, 2001), 132, 134.

 In reference to Psalm 139, “David describes the Lord God in extraordinarily personal terms. YHWH is 24

not abstract or distant. The “I AM” surrounds David. He searches David’s heart. And David rejoiced in the Lord’s 
generous care, His intimate knowing, His precision craftsmanship, His covenantal love.” See Horrell, Exploring Christian 
Theology, 145-146.
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 “Communicable attributes define God’s personal characteristics with which humans can experientially 25

identify, at least in part.” See Horrell, Exploring Christian Theology, 146. These attributes address God’s character: 
Goodness, faithfulness, holiness, righteousness, justice, wisdom, love.

 Incommunicable attributes are those “characteristics [that] describe what God is as maximally vast or 26

infinite. The designation incommunicable doesn’t mean we can’t talk about such attributes; it denotes the ‘primary 
attributes of God inapplicable to creatures’ in that ‘they cannot be communicated from God to creatures, or ascribed to 
creatures, or bestowed upon or even shared with creatures.’” See Horrell, Exploring Christian Theology, 146. It is these 
attributes that separate God from his creation: Aseity (God’s self-existence), simplicity, oneness, self-sufficiency, 
eternality, immutability, impassibility, freedom, infinity, omniscience, omnipresence (transcendence and immanence), 
and omnipotence.

 The western church continues to struggle in its view of the Trinity in worship. For many, the Spirit is 27

ignored or takes a secondary or tertiary spot in worship. Letham states, “The church’s worship is grounded in who God 
is and what he has done. The Father has sent the Son ‘for us and our salvation.’ This is prominent in John, chapters 5, 
10, and 17, but Paul also directs our attention to it in Romans 8:32. In turn, the Father together with the Son has sent the 
Holy Spirit to indwell the church. The focus of the Spirit’s ministry is to speak of Christ the Son … Not only is our 
salvation a work of God, not only is it Trinitarian through and through, but is is initiated by the Father, accomplished by 
the Son, and applied by the Holy Spirit.” See Letham, The Holy Trinity, 413.

 1 Chron 16:25; Ps 29:2; 86:9-10; 99:5; Rev 4:8-11; 14:7. “All the nations you have made shall come / and 28

worship before you, O Lord, / and shall glorify your name. / For you are great and do wondrous things; / you alone are 
God” (Ps 86:9-10, ESV).

 In light of different understandings of “father” in various cultures and circumstances, Letham explains 29

God’s fatherhood well when he writes, “The name Father usually refers to the covenantal relationship of Yahweh to 
Israel and points to God’s free choice, not to sexual activity and physical generation … as Father, Yahweh had freely 
chosen [Israel] in the history of salvation.” See Letham, The Holy Trinity, 27-28.

 Ps 94:11; Prov 2:6-7. “For the Lord gives wisdom; / from his mouth come knowledge and 30

understanding…” (Prov 2:6, ESV).
 John 4:24; Eph 1:3; 4:6. “God is spirit, and those who worship him must worship in spirit and truth” (John 31

4:24, ESV).
 Exodus 6:7; Leviticus 26:12; Jeremiah 7:23; 11:4; 30:22; Ezekiel 36:28; 2 Cor 1:3-4. “And I will walk 32

among you and will be your God, and you shall be my people” (Lev 26:12, ESV).
 Deut 7:8; 13:5; 2 Sam 7:23; Ps 19:14; 44:26; 78:35; 103:4; 111:9; Isa 47:4; 48:17; 54:5; 63:16; Mal 3:17; Luke 33

1:68; 21:28; John 3:16-17; Rom 3:23-24; Gal 3:13-14; Eph 1:13-14. “And who is like your people Israel, the one nation on 
earth whom God went to redeem to be his people, making himself a name and doing for them great and awesome 
things by driving out before your people, whom you redeemed for yourself from Egypt, a nation and its gods?” (2 Sam 
7:23, ESV). God is often known as the redeemer in Old Testament Scripture.

 Jer 10:10; 17:13; Matt 6:9ff; 7:11; 1 Cor 8:6. “If you then, who are evil, know how to give good gifts to your 34

children, how much more will your Father who is in heaven give good things to those who ask him!” (Matt 7:11, ESV).
 Gen 50:20; 2 Chron 20:6; Ps 115:3; Prov 16:9; Zech 14:9; Acts 17:24-26; Rom 8:28. “O Lord, God of our 35

fathers, are you not God in heaven? You rule over all the kingdoms of the nations. In your hand are power and might, 
so that none is able to withstand you” (2 Chron 20:6, ESV).

 Omnipresence. “The attribute of God according to which He is illocally, but essentially, everywhere … 36

God never operates in absentia … He is present in all creatures, yet He is never a part of them … He is omnipresent 
without multiplication, extension, contraction, or commingling.” See Mueller, Christian Dogmatics, 165-166.

 Omnipotence. “The attribute of God by which He can accomplish everything that can possible be done 37

without implying any contradiction in His divine essence.” See Mueller, Christian Dogmatics, 173.
 Omniscience. “The attribute of God by which He through one simple and eternal act of His mind knows 38

all things which have been, are, and shall be, or even in ant way can be, that is, all things which are conditionally future 
or possible.” See Mueller, Christian Dogmatics, 168. 

 John 3:16-17; 1 Pet 15:6-7; 1 John 4:7-8, 16. “Beloved, let us love one another, for love is from God, and 39

whoever loves has been born of God and knows God. Anyone who does not love does not know God, because God is 
love” (1 John 4:7-8, ESV).

 Ps 147:5; Jer 32:19; Rom 16:27; 1 Cor 2:7. “…great in counsel and mighty in deed, whose eyes are open 40

to all the ways of the children of man…” (Jer 32:19, ESV).
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 John 1:1; 4:25-26; Col 1:19; 2:9. A heretical doctrine called ‘subordinationism’ came about due to Arius 41

and Arianism. However, there is a correct way to view the subordination of the Son to the Father says Wayne Grudem, 
“The heresy of subordinationism, which holds that the Sone is inferior in being to the Father, should be distinguished 
from the orthodox doctrine that the Son is eternally subordinate to the Father in role or function.” See Wayne Grudem, 
Systematic Theology: An Introduction to Biblical Doctrine (Grand Rapids, MI: Zondervan, 1995), 245n. 27. This orthodox 
subordination “affirms both the equality of the divine persons and the subordination ‘in the very nature’ of the Son and 
the Spirit.” See Kevin Giles, Jesus and the Father: Modern Evangelicals Reinvent the Doctrine of the Trinity (Grand 
Rapids, MI: Zondervan, 2006), 55-56.

 In reference to John 3:16, “The Greek word translated one and only, referring to the Son, is monogenē, 42

which means “only begotten,” or “only born-one.” It is also used in John 1:14, 18; 3:18; and 1 John 4:9.” See Edwin A. 
Blum, “John,” in The Bible Knowledge Commentary: An Exposition of the Scriptures, ed. J. F. Walvoord and R. B. Zuck, 
vol. 2 (Wheaton, IL: Victor Books, 1985), 282.

 John 1:1-2. Jesus Christ was with God in the beginning. As the Father's only son He was sent to earth 43

on a mission of redemption. But Christ was not created, rather given. 
 Matt 4:2, 11; Luke 2:7, 40, 52; 23:26, 46; 24:39; John 1:14; 19:28; 20:20, 27; Phil 2:6-8; Heb 2:17. 44

“Therefore he had to be made like his brothers in every respect, so that he might become a merciful and faithful high 
priest in the service of God, to make propitiation for the sins of the people” (Heb 2:17, ESV).

 Isaiah 7:14; Matt 1:23-25; Luke 1:27, 34-35. “At the beginning of the incarnation, the Virgin Birth (with its 45

emphasis on the dual agency of the Holy Spirit and Mary) provides the most concrete illustration with theological 
insight into the two natures in one person truth of the incarnation.” See Burns, “The Fulfillment of Messianic Prophecy 
in the Virginal Conception and Birth” unpublished class notes for ST 102 (Dallas Theological Seminary, Spring 2018), 
237.

 Isa 53:9; John 8:29; 2 Cor 5:21; Heb 4:15; 1 Pet 1:18-19; 2:22; 1 John 3:5. “For our sake he made him to 46

be sin who knew no sin, so that in him we might become the righteousness of God” (2 Cor 5:21, ESV).
 Lev 16:10; Mark 10:45; John 1:29. “ For even the Son of Man came not to be served but to serve, and to 47

give his life as a ransom for many” (Mark 10:45, ESV).
 Matt 27:50; Mark 15:37; Luke 23:46; John 19:30; Rom 6:4, 6; Phil 2:8; Gal 2:20; 1 Pet 2:24; 3:18; 1 John 48

3:16. “He himself bore our sins in his body on the tree, that we might die to sin and live to righteousness. By his wounds 
you have been healed” (1 Pet 2:24, ESV). The cross was a humiliating way to die in the ancient world as those found 
guilty of their crimes would hang for all the city to see by the road. 

 Matt 1:21; Rom 3:24-25; 1 Cor 15:3; Eph 1:7; Heb 1:3; 1 John 2:2; 3:5; 4:10; Rev 1:5. “He is the propitiation 49

for our sins, and not for ours only but also for the sins of the whole world” (1 John 2:2, ESV).
 “But when the fullness of time had come, God sent forth his Son, born of woman, born under the law, 50

to redeem those who were under the law, so that we might receive adoption as sons. And because you are sons, God 
has sent the Spirit of his Son into our hearts, crying, ‘Abba! Father!’ So you are no longer a slave, but a son, and if a son, 
then an heir through God” (Gal 4:4-6, ESV).

 Gen 3; Rom 3:10, 23; 6:23. “None is righteous, no, not one” (Rom 3:10, ESV)/51

 John 1:10-13; 6:40; 14:6, 23; 2 Cor 5:17-18; Jas 4:8. “If anyone loves me, he will keep my word, and my 52

Father will love him, and we will come to him and make our home with him” (John 14:23, ESV). The Lord is preparing a 
place for those that return to Him, restoring the relationship that once flourished in the garden.

 Matt 28:5-6; Mark 16:5-7; Luke 24:6-7; Acts 3:15; 1 Cor 15:4; 1 Pet 1:3. “The idea of resurrection occurring 53

apart from the will and activity of God is unthinkable for a Jew. The resurrections of Jesus means, then, that God gave 
his approval to the claims of Jesus and that these claims, which would be blasphemous unless Jesus really is the Son 
of Man, are true. Thus, not only the historical fact of Jesus' resurrection, but also the theological truth of his deity, have 
been established.” See Erickson, Christian Theology, 612.

 Matt 28:18-20; John 20:16-18, 27-29; 1 Cor 15:5-8. The fact that Jesus chose to appear to women first of 54

all in his resurrected body works to assure the nature of the account. The testimony of women would have been the 
least trusted. Blum affirms this, “That a woman would be the first to see Him is an evidence of Jesus’ electing love as 
well as a mark of the narrative’s historicity. No Jewish author in the ancient world would have invented a story with a 
woman as the first witness to this most important event.” See Blum, The Bible Knowledge Commentary, 342.

 One of the most incredible sights of all of Jesus’ time on earth took place at his parting. “And when he 55

had said these things, as they were looking on, he was lifted up, and a cloud took him out of their sight. And while they 
were gazing into heaven as he went, behold, two men stood by them in white robes,  and said, “Men of Galilee, why do 
you stand looking into heaven? This Jesus, who was taken up from you into heaven, will come in the same way as you 
saw him go into heaven” (Acts 1:9-11, ESV).

1 Tim 2:5; Heb 8:6; 9:15; 12:24. “For there is one God, and there is one mediator between God and men, 56

the man Christ Jesus” (1 Tim 2:5, ESV).
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 Matt 16:27; 25:31; Mark 8:38; Acts 1:11; Phil 3:20; 1 Thess 5:1-3; Rev 1:7; 22:12. "When the Son of Man 57

comes in his glory, and all the angels with him, then he will sit on his glorious throne” (Matt 25:31, ESV).
 Gen 1:2; 2 Samuel 23:2-3. “Very commonly in the Old Testament the Holy Spirit is spoken of as God, 58

the first instance occurring in Genesis 1:2. In a similar way, in the New Testament the Holy Spirit is considered God in 
many instances.” See John F. Walvoord, The Holy Spirit: A Comprehensive Study of the Person and Work of the Holy 
Spirit (Grand Rapids, MI: Zondervan, 1991), 12.

 2 Peter 1:20-21; 1 Corinthians 2:13. 59

 The Holy Spirit worked through the writers of Scripture. “The supernatural influence of the Holy Spirit 60

upon the Scripture writers which rendered their writings an accurate record of the revelation or which resulted in what 
they wrote actually being the Word of God.” See Erickson, Christian Theology, 169.

 2 Timothy 3:16. The Greek word translated as inspiration is theópneustos. This word does not directly 61

mean inspiration, rather spiration. B.B. Warfield states, “What it says of Scripture is, not that it is ‘breathed into by God’ 
or is the product of Divine ‘inbreathing’ into its human authors, but that it is breathed out by God, ‘God-breathed,’ the 
product of the creative breath of God.” See B.B. Warfield, Revelation and Inspiration (New York, NY: Oxford University 
Press, 1927), 79.

 On the writers of Scripture: “The writers [of Scripture] are not authors but only scribes. God is the 62

author of Holy Scripture and its [human] writers were simply the hands of the Holy Spirit.” See Herman Bavinck, 
“Reformed Dogmatics, Volume 1: Prolegomena” in Thy Word Is Still Truth: Essential Writings On the Doctrine of 
Scripture from the Reformation to Today, eds., Peter A. Lillback and Richard B. Gaffin, Jr., (Phillipsburg, NJ: P&R 
Publishing, 2013), 583.

 John 15:26; 16:7.63

 John 14:16-18, 26; 16:3, 7; Eph 3:16. “But the Helper, the Holy Spirit, whom the Father will send in my 64

name, he will teach you all things and bring to your remembrance all that I have said to you” (John 14:26, ESV).
 Matt 10:20; Luke 24:49; John 14:26; 15:26; 16:7, 13, 15; Acts 1:8 (cf. Acts 1-12); 1 Cor 12. In reference to 65

spiritual gifts, Erickson states: “[1] The gifts are bestowed on the body (the church). They are for the edification of the 
whole body, not merely for the enjoyment or enrichment of the individual members possessing them (1 Cor 12:7; 14:5, 
12). [2] No one person has all the gifts (12:14-21), nor is any one of the gifts bestowed on all persons (12:28-30). [3] 
Consequently, the individual members of the church need each other. [4] Although not equally conspicuous, all gifts are 
important (12:22-26). The Holy Spirit apportions the various gifts to whom and as he wills (12:11).” See Erickson, Christian 
Theology, 798.

 2 Cor 1:22; Eph 1:13; 4:30. “…the act of sealing is accomplished entirely by God. It is never given in the 66

form of an exhortation, nor pictured as a goal to which Christians should arrive. Rather is is a gracious act by God for 
those whose He saved … The point of greatest significance in the sealing of the Holy Spirit is the eternal security of the 
believer … The person of the Holy Spirit, possessing all the attributes of God, by His presence is a token of God's 
abiding grace which could not be excelled. As God has promised that His Spirit will abide in the believer, so the Spirit 
Himself as the seal of our salvation brings all assurance to the believer’s heart.” See Walvoord, The Holy Spirit, 157-159.

 “The Christian indwelt by the Holy Spirit is said to be indwell by God (1 Cor 3:16; 6:19; Eph 2:22). See 67

Walvoord, The Holy Spirit, 12.
 “Glossary of Terms,” Exploring Christian Theology, 268.68
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BRIEF STATEMENT ON SOTERIOLOGY 
Salvation is by grace alone through faith alone in Christ alone and is a free gift of God 

(John 14:6; Acts 4:12; Rom 5:15-17; 6:23; Eph 2:8). According to His divine sovereignty, God has 
elected to salvation those that will draw near to Him (Eph 1:3-14; 2 Thess 2:13-15; 2 Tim 2:10), 
based not upon human merit but grace alone (Rom 3:10-12; 2 Cor 1:9, 10; Gal 2:16; 2 Tim 1:9; Titus 
3:5). Mankind is completely dead in their sin (Rom 3:23; 6:23; Eph 2:1; Col 2:13), unable to save 
themselves (Rom 8:3). Christ humbled Himself to the point of a humiliating death upon a cross 
(Phil 2:6-11), an atoning substitutionary one (Matt 20:25-28; 1 Cor 6:20; Gal 3:13), able to bear the 
sin of all mankind (Heb 9:28; Titus 2:11-14). Only those who respond in belief to God’s grace in 
Jesus Christ and His resurrection from death (1 Thess 4:14; 1 Pet 1:3-5) will receive eternal 
salvation (Acts 2:21; 16:30-31; Rom 1:16; 10:9-13; 1 John 5:13). Man is justified by his faith, declared 
righteous by God (Gen 15:6; Rom 3:23-24; 5:1, 9, 16; 8:2; 10:10; 1 Cor 1:30; Phil 3:9). Man is 
regenerated (Eph 2:4, 5; Jam 1:18; 1 Pet 1:3) at the moment of confession of faith, a new creation in 
Christ (2 Cor 5:17; Gal 2:20), now putting into action their faith in sanctification (Rom 1:17; Gal 5:22, 
23; Jam 2:14-26). The Holy Spirit indwells the believer (Rom 8:9-11; 2 Tim 1:14) and seals them 
eternally (2 Cor 1:22; 5:5; Eph 1:13, 14; 4:30). Once saved a believer can never lose their salvation 
or have it taken from them (John 3:16; 10:28, 29; Rom 8:38, 39; Heb 6:11), for Jesus continually 
makes intercession to the Father (Heb 7:25; 1 John 2:1).  

DETAILED EXPOSITION OF SOTERIOLOGY  
I believe that salvation  is an unconditional  gift  from God . No works of merit  or acts 1 2 3 4 5

of uprightness can earn salvation.  It is only by God’s grace  that salvation can be received. 6 7

Salvation is by grace alone through faith alone in Christ alone.  In the Old  and New  Testament 8 9 10

alike, God’s grace is the foundation for salvation. The purpose of the Law is not to save,  rather it 11

is to show man of his need for God’s grace while providing a way for man to have relationship 
with a holy God.  12

I believe that God, in His sovereignty, has elected certain people for salvation.  13

Election is unconditional.  God’s grace is efficacious, irresistible  to those whom He has called.  14 15 16

Therefore, the elect will respond to and be saved by God’s grace through faith and repentance.  17

Repentance, while a significant response to grace in faith, does not save; only God saves through 
faith.  Faith precedes true repentance and is exhibited by a heart change. If salvation is by grace 18

then faith too must be by God’s grace.  19

I believe that Jesus Christ was conceived by the Holy Spirit and miraculously born of 
Mary, a virgin.  Christ is one person with two distinct natures  — one human, and one divine — 20 21

identifying Himself with mankind yet without sin.  In His substitutionary  death on the cross  22 23 24

Christ made an atoning  provision for the redemption  of man and the restoration of 25 26

relationship with the Father,  bearing the penalty of sin for all mankind.  Christ’s crucifixion was 27 28

not carried out by God,  rather He was executed at the hands of men.  Christ was resurrected 29 30

on the third day,  defeating death once and for all.  He appeared to His disciples  and others 31 32 33

before ascending into heaven,  now exalted at the right hand of God where He is the Mediator 34

for all who believe.  35

I believe only those who respond in faith will be justified  by grace and made 36

righteous.  Christ’s righteousness is immediately imputed  to the believer at the moment  of 37 38 39

conversion, now a new creation in Him.  I believe the Holy Spirit proceeds from the Father and 40

the Son  and is a Helper and Advocate.  He cultivates Christian character, comforts believers, 41 42

and entrusts spiritual gifts through which they serve God and His church.  He seals  the 43 44

believer, indwelling  them and guiding them until the second coming of Christ.  Believers 45 46

experience the sanctifying  work of the Holy Spirit in their lives, transforming them to be like 47

Christ.  48
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I believe in eternal security: once saved, always saved.  Salvation cannot be lost or 49

relinquished due to sin or evil because Christ has overcome sin and salvation is a work only of 
God and His grace.  One day, God will bring His plan for salvation to completion when Christ 50

defeats evil and reigns forever.  The believer can rest in the assurance  of their eternal 51 52

salvation, that one day the world will be made new.  53

PRACTICAL IMPLICATIONS OF SOTERIOLOGY  
Ministry Emphasis: Christian Education 

Gaining an understanding of grace and salvation is crucial to understanding faith in 
Jesus Christ. Knowing that one can receive salvation only by grace through faith and in Christ is 
the foundation on which Christianity stands. An understanding of the importance of God’s 
sovereign election, our repentance and subsequent justification, the role of the Holy Spirit in a 
redeemed believer’s life, eternal security, and assurance are just as essential to the Christian 
faith. Every aspect of salvation works together to provide harmony and better understanding. 
Christian education provides a special opportunity to share and explore theology with students of 
all ages. Through both curriculum and trusted relationships, Christian educators have significant 
access to and influence on their students.  

One of the most difficult places to start with students is the depravity of man — their 
sin. The idea that we are as bad off as we can be without God, dead in our sin and unable to 
escape death, can be a difficult concept to grasp for some students. However, this can easily be 
applied in their lives. Everyone can connect with the idea that “things are not the way they are 
supposed to be.” The world around us is so clearly the opposite of the perfect creation God 
called “good” and “very good.” An understanding of creation’s fallenness creates the need for a 
savior and salvation. 

Grace is not offensive, at least it shouldn’t be. Rather, our sin offends us. We bring 
nothing to the table when it comes to our salvation and that is an uncomfortable reality for all 
people. Students are forever looking for more independence; from their parents, their teachers, 
their coaches. The endless search for independence can be dangerous. An accurate 
understanding of grace should humble us and overwhelm us with the love of the Father. 
Promoting dependence on God is paramount for teaching and interacting with students of all 
ages. 

Rationalizing God’s election of some to salvation by human standards is complicated, 
if not impossible. Communicating election as a sovereign act of a just and loving God to students 
is a trying task, one that is sure to be full of questions and opposition. It is uncomfortable, but it is 
the reality in which God operates. He unconditionally calls the elect to him in salvation by no 
merit of their own. Again, we are completely and utterly dependent only upon God for salvation 
and we must have faith that all he does is good. 

Faith and repentance are quintessential aspects of the Christian faith, yet they are not 
pre-requisites for saving grace provided by God. Faith is necessary for true repentance, however, 
repentance does not save; only God saves through faith. Our response to this belief is faith that 
God’s forgiveness and provision for us is good. Repentance is in response to faith, a heart 
change that redirects our lives. Faith and repentance are not preconditions for saving grace. 
Modeling faith and repentance as a teacher, administrator, ministry leader, or mentor contributes 
to the growth of the student. When a student sees someone they look to for guidance practicing 
faith and repentance they witness the extraordinary change Christ brings. 

Christ’s death on the cross was a substitutionary sacrifice that bore the penalty of the 
sin of all mankind. This underlines the divinity and humanity of Christ. Christ is able to atone for all 
of man’s sins because of his divinity and incarnation. Christ’s dual nature is no doubt a difficult 
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concept to comprehend. His resurrection, too, is incredible. Christ humbled Himself to death on a 
cross for humanity and raised to life after three days, defeating death once and for all, ascending 
to heaven to his rightful place at the right hand of God. Christ’s love for us, the lengths He went 
to display that love, and the ultimate result of His love is the essence of the gospel — and is 
something that is critical to Christian education. It should be the center of all curriculum and 
reflected by teachers and leaders alike. 

Eternal security and assurance is surely on the minds of the student once all of these 
concepts have been presented. In a post-modern world that exists and thrives on insecurity and 
loss, the fear of losing such great salvation pierces the minds of students. Assuring them of their 
faith in Christ and their eternal security in him is comforting for sure, but it also helps complete 
the puzzle of salvation. “For God so loved the world, that he gave his only Son, that whoever 
believes in him should not perish but have eternal life” (John 3:16).  

Christian education allows for direct conversations about God and His work for us, in 
us, through us, and around us. The influence of Christian educators has an endless boundary in 
the lives of their students. Time, effort, and resources should be given for the furtherance of 
Christian education. The gospel — God’s message of salvific grace to us — is the foundation of 
Christian education. 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BIBLICAL, EXEGETICAL, THEOLOGICAL, HISTORICAL, AND EXPLANATORY NOTES
 Salvation may be defined here as “the general term for God’s activity on behalf of rebellious sinners; 1

includes past, present, and future aspects, beginning with foreknowledge and predestination and culminating in 
glorification (Rom 8:29-30).” Nathan D. Holsteen and Michael J. Svigel, Exploring Christian Theology, Vol. 2, Exploring 
Christian Theology: Creation, Fall, and Salvation (Bloomington, MN: Bethany House, 2015), 257. This is many times 
used as an overarching term for God’s gracious work in redeeming his creation.

 Ephesians 2:8-10: “For by grace you have been saved through faith. And this is not your own doing; it is 2

the gift of God, not a result of works, so that no one may boast. For we are his workmanship, created in Christ Jesus for 
good works, which God prepared beforehand, that we should walk in them” (Eph 2:8-10, ESV). Emphasis mine. 

 God’s grace needs to be understood as a gift, something that is free of charge and given on the basis of 3

God’s discretion. “God deals with his people not on the basis of their merit or worthiness, what they deserve, but 
simply according to their need; in other words, he deals with them on the basis of his goodness and generosity … that 
any are saved at all is, however, the amazing thing, for if God gave to all what they deserve, none would be saved.” See 
Millard Erickson, Christian Theology, 3rd ed. (Grand Rapids, MI: Baker, 2013), 265-266.

 God is the only one that can offer this gift of salvation because He is the Creator of all things. Just as 4

God created man and had authority over him, He has authority over salvation. “The act of creation must be regarded as 
a free act of God (actio libera), so that God was not compelled to create the world by any inner necessity of His divine 
essence, Ps. 115, 3 [sic]. To say that the act of creation was a necessary divine act (actio necessaria) would be 
tantamount to pantheism and nullify the very concept of a personal, sovereign God.” I believe this too would nullify 
grace. See John Theodore Mueller, Christian Dogmatics (St. Louis, MO: Condcordia, 1934), 186.

 In fact, nothing man can do brings him closer to God. Man cannot work his way to God. Paul makes 5

clear many times in his letters that man cannot earn salvation (Rom 4:6, 7; 8:3, 4; Eph 2:8-9; Gal 2:16; 2 Tim 1:9; etc). “He 
saved us, not because of works done by us in righteousness, but according to his own mercy, by the washing of 
regeneration and renewal of the Holy Spirit…” (Titus 3:5). Emphasis mine.

 Earl D. Radmacher gives a wonderful description of salvation from the spiritual sense: “Salvation, in the 6

spiritual sense, is the most exciting and promising deliverance available to human beings. It reaches the depths of our 
need and lifts us to the highest grandeur imaginable…” Earl D. Radmacher, Charles R. Swindoll, and Roy B. Zuck, 
Salvation (Nashville, TN: Word Publishing, 2000), 5.

 Grace is defined by Charles C. Ryrie: “Simply stated, grace is unmerited favor. It is undeserved on the 7

part of the recipient. It is unearned and unearnable [sic].” Charles C. Ryrie, So Great Salvation: What It Means to 
Believe in Jesus Christ (Wheaton, IL: Victor Books, 1989), 17.

 From the Reformation came five distinct phrases that wrapped up the teaching of Martin Luther, John 8

Calvin, and Ulrich Zwingli. Developing over time, these five phrases accentuate the doctrine of soteriology. John Piper 
expounds: “The five solas provide wonderful clarity about the crux of the Reformation and the heart of the gospel, if the 
clause that the five prepositional phrases modify is “Justification before God is. . .” Justification before God is by grace 
alone, with no merited favor whatever; on the basis of Christ alone, with no other sacrifice or righteousness as the 
foundation; through the means of faith alone, not including any human works whatsoever; to the end that all things 
lead ultimately to the glory of God alone; as taught with final and decisive authority in the Scriptures alone.” John Piper, 
“Does God Really Save Us By Faith Alone?,” desiringgod.org, September 25, 2017, https://www.desiringgod.org/
articles/does-god-really-save-us-by-faith-alone.

 Some readers of Scripture have been quick to suggest two different Gods in the Old and New 9

Testament. Marcion, for instance, separated these Gods into one of creation and strict justice, and the other one of 
love. Yet, as Erickson points out, “numerous passages in the Old Testament speak of the graciousness of God. In 
Exodus 34:6, for example, God says of himself: ‘The Lord, the Lord, the compassionate and gracious God, slow to 
anger, abounding in love and faithfulness’ … Sometimes the justice of God is impugned on the grounds that some 
receive this grace of God and others do not.” See Erickson, Christian Theology, 265-266.

 The New Testament references for God’s grace are astounding in number. God’s grace permeates the 10

story of Scripture and is presented very clearly in the New Testament. Rom 1:5; 3:20-24; 11:6; Eph 2:8-9; Jam 4:6; Titus 
2:11, to name only a select few. 
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 Robert Sloan dissects Paul’s view of the Law as presented in Romans. Sloan suggests several notions, 11

among them the idea that the Law now has a sinister function, one that is co-opted by sin. This is represented by the 
seemingly negative view of the Law Paul gives in Rom 5:20 and 6:14: “Indeed, it is precisely on account of such 
intimations in the opening chapters of Romans that Paul must, finally, in 7:7-25, dissociate his foundational view of the 
law, as something given by God which is holy, righteous, and good, from the implication, no doubt easily derived from 
his expressions, that the law is ‘sin.’ This, the good law of God, as co-opted by the personalistic powers of sin to work in 
their sphere, now operates for Paul in such a sinister way that in terms of its function, it is closely, and virtually 
synonymously, attached to sin and the flesh.” See Robert Sloan, “Paul and the Law: Why the Law Cannot Save,” Novum 
Testamentum 33.2 (1991): 48-49.

 The need for salvation from God is widespread and universal. Everyone needs to be saved by God. 12

Original sin dating back to the father of man, Adam, declares it so: “ For as in Adam all die, so also in Christ shall all be 
made alive” (1 Cor 15:22, ESV). Terrance L. Tiessen suggests that “No one who matures to the point of moral awareness 
does only and always what they believe they should do. And even when we obey our consciences, we do not do so for 
the right reason—to glorify God—unless God graciously transforms us.” See Terrance L. Tiessen, Who Can Be Saved?: 
Reassessing Salvation in Christ and World Religions (Downers Grove, IL: InterVarsity, 2004), 82. 

 Rom 8:28-30; Eph 1:4-5; 2 Thess 2:13. 13

 “God never bases His choice on what a human thinks, says, does, etc. We do not know what God 14

bases His choice on, but it is not on anything that is in the human person. God’s choice of those who will be recipients 
of His grace is not dependent on anything in the person chosen. Although there are probably reasons for God’s 
choices, they are known only to God.” Glenn Kreider, “Calvinism” (Unpublished Class Slides, Soteriology, Dallas 
Theological Seminary, Dallas, TX 2018), 4; Adapted from Edwin H. Palmer, The Five Points of Calvinism: A Study Guide, 
(Grand Rapids: Baker, 1972), 26.

 Wayne Grudem compares effective calling with irresistible grace: “It refers to the fact that God 15

effectively calls people and also gives them regeneration, and both actions guarantee that we will respond in saving 
faith…it indicates that God’s work reaches into our hearts to bring about a response that is absolutely certain — even 
though we respond voluntarily.” See Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine (Grand 
Rapids, MI: Zondervan, 1994), 700.

 Radmacher clarifies the use of the word call in relation to ‘election,’ ‘foreknowledge,’ and 16

‘predestination:’ “Everyone whom God predestines, He calls, and each one who is justified is glorified. No one is lost in 
the process! … Those who are called are those who have responded to the conviction of the Holy Spirit through the 
message of the gospel.” This, of course, is in direct relation to those that are elect. God’s grace is successful in those 
He gifts it to. See Radmacher, Salvation, 105.

 It is important to note here that faith and repentance are not prerequisites for saving grace. Ryrie 17

discusses the relationship between faith and repentance stating, “the two are inseparable, though each focuses on a 
facet of the single requirement for salvation. Repentance focuses on changing one’s mind about his former conception 
of God and disbelief in God and Christ; while faith in Christ, of course, focuses on receiving Him as personal Savior.” 
See Ryrie, So Great Salvation, 98. 

 Grace is not dependent upon one’s faith or repentance. God chooses those whom he elects. Grace 18

results in a changed lifestyle and heart for God; faith in Him. Eph 2:8-9.
 “Faith is the means by which God’s grace is applied … Faith is a gift of God; perhaps it is the nature of 19

the gift which should receive our focus. Perhaps faith needs to be distinguished from its reception … Although 
normatively faith/believing involves the mind and will, that is not necessarily the focus of saving faith.” See Glenn 
Kreider, “Nature and Conversion” (Unpublished Class Slides, Soteriology, Dallas Theological Seminary, Dallas, TX 
2018), 36, 39-40.

 Isaiah 7:14; Matt 1:23-25; Luke 1:27, 34-35. “At the beginning of the incarnation, the Virgin Birth (with its 20

emphasis on the dual agency of the Holy Spirit and Mary) provides the most concrete illustration with theological 
insight into the two natures in one person truth of the incarnation.” See Lanier Burns, “The Fulfillment of Messianic 
Prophecy in the Virginal Conception and Birth” unpublished class notes for ST 102 (Dallas Theological Seminary, Spring 
2018), 237.

 Also referred to as the “hypostatic union,” this language was settled upon at the Council of Chalcedon 21

in AD 451. 
 Isa 53:9; John 8:29; 2 Cor 5:21; Heb 4:15; 1 Pet 1:18-19; 2:22; 1 John 3:5. “For our sake he made him to 22

be sin who knew no sin, so that in him we might become the righteousness of God” (2 Cor 5:21, ESV).
 Lev 16:10; Mark 10:45; John 1:29. In Simon Gathercole’s essay on atonement in Paul’s writings, he 23

makes the distinction that substitution is made up of two criteria: (1) Christ died in our place, and (2) He died instead of 
us. See Simon Gathercole, Defending Substitution: An Essay on Atonement in Paul (Grand Rapids, MI: Baker, 2015), 
13-28.
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 Matt 27:50; Mark 15:37; Luke 23:46; John 19:30; Rom 6:4, 6; Phil 2:8; Gal 2:20; 1 Pet 2:24; 3:18; 1 John 24

3:16. “He himself bore our sins in his body on the tree, that we might die to sin and live to righteousness. By his wounds 
you have been healed” (1 Pet 2:24, ESV). The cross was a humiliating way to die in the ancient world as those found 
guilty of their crimes would hang for all the city to see by the road. 

 Matt 1:21; Rom 3:24-25; 1 Cor 15:3; Eph 1:7; Heb 1:3; 1 John 2:2; 3:5; 4:10; Rev 1:5. “He is the propitiation 25

for our sins, and not for ours only but also for the sins of the whole world” (1 John 2:2, ESV).
 “But when the fullness of time had come, God sent forth his Son, born of woman, born under the law, 26

to redeem those who were under the law, so that we might receive adoption as sons. And because you are sons, God 
has sent the Spirit of his Son into our hearts, crying, ‘Abba! Father!’ So you are no longer a slave, but a son, and if a son, 
then an heir through God” (Gal 4:4-6, ESV).

 John 1:10-13; 6:40; 14:6, 23; 2 Cor 5:17-18; Jas 4:8. “If anyone loves me, he will keep my word, and my 27

Father will love him, and we will come to him and make our home with him” (John 14:23, ESV). The Lord is preparing a 
place for those that return to Him, restoring the relationship that once flourished in the garden.

 Gen 3; Rom 3:10, 23; 6:23. “None is righteous, no, not one” (Rom 3:10, ESV)28

 John 3:16; 1 John 4:10. Rather, God “gave up” Christ as a sacrifice. He did not sacrifice His Son. 29

 Matt 27:35; Mark 15:24, 25; Luke 23:33; John 19:18, 23; Acts 2:22-24; 10:34-43; 13:26-33; 1 Cor 2:6-8. 30

According to John R. W. Stott, the reason (circumstantial rather than solely theological) Christ died on the cross is two-
fold when examined: “As we face the cross, then, we can say to ourselves both ‘I did it, my sins sent him there,’ and “He 
did it, his love took him there.” John R. W. Stott, The Cross of Christ (Downers Grove, IL: InterVarsity, 2006), 65. 

 Matt 28:5-6; Mark 16:5-7; Luke 24:6-7; Acts 3:15; 1 Cor 15:4; 1 Pet 1:3. “The idea of resurrection occurring 31

apart from the will and activity of God is unthinkable for a Jew. The resurrections of Jesus means, then, that God gave 
his approval to the claims of Jesus and that these claims, which would be blasphemous unless Jesus really is the Son 
of Man, are true. Thus, not only the historical fact of Jesus' resurrection, but also the theological truth of his deity, have 
been established.” See Erickson, Christian Theology, 612.

 “For the death he died he died to sin, once for all, but the life he lives he lives to God” (Rom 6:10, ESV). 32

See also Heb 10:10 and1 Pet 3:18.
 Matt 28:18-20; John 20:16-18, 27-29; 1 Cor 15:5-8. The fact that Jesus chose to appear to women first of 33

all in his resurrected body works to assure the nature of the account. The testimony of women would have been the 
least trusted. Blum affirms this, “That a woman would be the first to see Him is an evidence of Jesus’ electing love as 
well as a mark of the narrative’s historicity. No Jewish author in the ancient world would have invented a story with a 
woman as the first witness to this most important event.” See Edwin A. Blum, “John,” in The Bible Knowledge 
Commentary, eds. J. F. Walvoord and R. B. Zuck, Vol. 2 (Wheaton, IL: Victor Books, 1985), 342.

 One of the most incredible sights of all of Jesus’ time on earth took place at his parting. “And when he 34

had said these things, as they were looking on, he was lifted up, and a cloud took him out of their sight. And while they 
were gazing into heaven as he went, behold, two men stood by them in white robes,  and said, “Men of Galilee, why do 
you stand looking into heaven? This Jesus, who was taken up from you into heaven, will come in the same way as you 
saw him go into heaven” (Acts 1:9-11, ESV).

1 Tim 2:5; Heb 8:6; 9:15; 12:24; 1 John 2:1. “For there is one God, and there is one mediator between 35

God and men, the man Christ Jesus” (1 Tim 2:5, ESV).
 A good definition for justification might be: “Justification is an instantaneous legal act of God in which 36

he (1) thinks of our sins as forgiven and Christ’s righteousness as belonging to us, and (2) declares us to be righteous in 
his sight.” See Grudem, Systematic Theology, 723.

 Gen 15:6; Rom 4:3; Heb 11. The example of Abraham is given in both the Old Testament and the New 37

Testament for justification by faith. This provides ample evidence that receiving salvation has always been by God’s 
grace through faith. “Abram’s faith is recorded here because it is foundational for making the covenant. The Abrahamic 
Covenant did not give Abram redemption; it was a covenant made with Abram who had already believed and to whom 
righteousness had already been imputed. The Bible clearly teaches that in all ages imputed righteousness (i.e., 
salvation) comes by faith.” See Allen P. Ross, “Genesis,” in The Bible Knowledge Commentary: An Exposition of the 
Scriptures, ed. J. F. Walvoord and R. B. Zuck, vol. 1 (Wheaton, IL: Victor Books, 1985), 55.

 “When we say that God imputes Christ’s righteousness to us it means that God thinks of Christ’s 38

righteousness as belonging to us … In this way, Christ’s righteousness became ours. Paul says that we are those who 
received ‘the free gift of righteousness’ (Rom 5:17).” See Grudem, Systematic Theology, 726. 

 The notion that justification is instantaneous upon belief in Christ is widely regarded, displayed here by 39

Mueller: “As soon as the contrite sinner believes the divine promises of grace which for Christ’s sake is offered to him 
in the Gospel, or as soon as he puts his trust in the vicarious satisfaction which Christ has made for the sons of the 
world by His perfect obedience, he is justified, or declared righteous before God, Rom 3, 23. 24 [sic].” See Mueller, 
Christian Dogmatics, 367. 



DOCTRINE OF SOTERIOLOGY !7

 2 Cor 5:17-20; Gal 2:20; Eph 1:4, 5, 9, 10; 1 Thess 5:23. It’s important to note: “Scripture does not 40

describe salvation as ‘creation—plan B’ or the new covenant as a rescue operation. Being saved, being in covenantal 
relation, is God’s first and only eternal plan fo creation … The Word, who in the beginning was with God, who was God, 
and who made all things became flesh and dwelt among us, and in him we beheld the glory of God (John 1:1-2, 14). In 
this way, God became one with broken humanity to restore it to its true divine likeness.” See Cherith Fee Nordling, 
“Being Saved as a New Creation” in What Does It Mean To Be Saved?: Broadening Evangelical Horizons of Salvation, 
ed. John G. Stackhouse, Jr. (Grand Rapids, MI: Baker, 2002), 122-123.

 John 15:26; 16:7.41

 John 14:16-18, 26; 16:3, 7; Eph 3:16. “But the Helper, the Holy Spirit, whom the Father will send in my 42

name, he will teach you all things and bring to your remembrance all that I have said to you” (John 14:26, ESV).
 Matt 10:20; Luke 24:49; John 14:26; 15:26; 16:7, 13, 15; Acts 1:8 (cf. Acts 1-12); 1 Cor 12. In reference to 43

spiritual gifts, Erickson states: “[1] The gifts are bestowed on the body (the church). They are for the edification of the 
whole body, not merely for the enjoyment or enrichment of the individual members possessing them (1 Cor 12:7; 14:5, 
12). [2] No one person has all the gifts (12:14-21), nor is any one of the gifts bestowed on all persons (12:28-30). [3] 
Consequently, the individual members of the church need each other. [4] Although not equally conspicuous, all gifts are 
important (12:22-26). The Holy Spirit apportions the various gifts to whom and as he wills (12:11).” See Erickson, Christian 
Theology, 798.

 2 Cor 1:22; Eph 1:13; 4:30. “…the act of sealing is accomplished entirely by God. It is never given in the 44

form of an exhortation, nor pictured as a goal to which Christians should arrive. Rather is is a gracious act by God for 
those whose He saved … The point of greatest significance in the sealing of the Holy Spirit is the eternal security of the 
believer … The person of the Holy Spirit, possessing all the attributes of God, by His presence is a token of God's 
abiding grace which could not be excelled. As God has promised that His Spirit will abide in the believer, so the Spirit 
Himself as the seal of our salvation brings all assurance to the believer’s heart.” See J. F. Walvoord, The Holy Spirit: A 
Comprehensive Study of the Person and Work of the Holy Spirit (Grand Rapids, MI: Zondervan, 1991), 157-159.

 “The Christian indwelt by the Holy Spirit is said to be indwelt by God (1 Cor 3:16; 6:19; Eph 2:22).” Ibid., 45

12.
 John 16:13. 46

 Sanctification is well defined as: “The act of setting persons or objects apart for a special purpose. In 47

Christian theology, refers especially to the process by which God’s grace leads to a progressive growth in holiness for 
believers.” See Holsteen and Svigel, Exploring Christian Theology, 257.

 John 14:16, 17; 2 Cor 3:18. The Spirit and the Word of God both have special parts to play in 48

sanctification. They are both important to one another. Radmacher simply states: “For the Word of God to help us grow 
spiritually, its ministry must be accompanied by the Spirit of truth.” See Radmacher, Salvation, 150.

 Charles Stanley makes an astoundingly relatable observation about eternal security and his inability to 49

mess things up: “When I think of Calvary, and the price that was paid to provide me with salvation, the thought of my 
having power to undo all of that seems preposterous.” See Charles Stanley, Eternal Security: Can You Be Sure? 
(Nashville, TN: Oliver-Nelson, 1990), 26.

 John 10:28, 29; Rom 8:1, 30, 33, 35-39; Heb 7:25; 1 John 2:1, 2; Jude 24. There is no condemnation for 50

us in death because Jesus has overcome death itself. We are secure in our salvation due to His work on the cross. 
 Luke 1:33; Rom 16:20; 1 Cor 15:26; Col 1:13; 2:15; Heb 1:8; 2:14, 15; Rev 1:6; 3:21; 11:15; 20:13, 14; 22:20.51

 Assurance differs from security in that security is a fact supported by Scripture (see above endnotes), 52

while assurance is “the confident realization that one has eternal life … What grace it is that can give us not only 
forgiveness and eternal life through faith alone but also guarantee that the Giver will never renege on His gift! Nor can 
we ever give it back even if we try! Be assured, fellow Christian, this is true, for God says so in His unbreakable Word.” 
See Ryrie, So Great Salvation, 142-144.

 “Then I saw a new heaven and a new earth, for the first heaven and the first earth had passed away, 53

and the sea was no more. And I saw the holy city, new Jerusalem, coming down out of heaven from God, prepared as a 
bride adorned for her husband. And I heard a loud voice from the throne saying, ‘Behold, the dwelling place of God is 
with man. He will dwell with them, and they will be his people, and God himself will be with them as their God. He will 
wipe away every tear from their eyes, and death shall be no more, neither shall there be mourning, nor crying, nor pain 
anymore, for the former things have passed away.’ And he who was seated on the throne said, ‘Behold, I am making all 
things new’” (Rev 21:1-5, ESV)


