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“Many are called”
For those who are with us for the first time today, we have been studying Matthew, the book by the former tax collector, now follower of Y'shua. Each week we take a section or sections of the book and see if it has anything to say to us, as 21st century people.  [Lots of endnotes for you online today]
Last week our theme was "Who's the boss?" And the answer was… Y'shua declared Himself the boss even in the midst of those who had previously claimed such. In the same way that Argentina last week had 3 new presidents in a week, there were many claimants to the title of Lord of the Jewish people. Y'shua stepped into a land-mined area and told those who had been lording it over others that He was now in charge, even as He always had been in charge. Those who were leading the Temple had messed things up so badly, that He wanted to change the way things were, and He was going to go well beyond instructions and new commandments. He was going to die. This was not a martyr's death or one to prove He was right, but by it he was going to redeem all people, the Jews with whom He principally spoke, and the others who would be waiting to hear the message down the road. Today we continue that theme.

Read  Matthew 21. 28  - 22.14

 The parable of the two sons (21:28-32)

28 This is the first of three parables in which Y'shua rebukes the Jewish leaders (vv. 28-32, 33-46; 22:1-14). It is introduced without any preamble other than the question, “What do you think?”  I want you to be thinking today as we read and try to interpret them.

29-31 In this parable, the older son says no, but repents and goes; the second son says yes, but does nothing. Who performs the Father’s will? The first. The story is fairly straightforward. For the first time Y'shua openly makes a solemn personal application of one of his parables to the Jewish leaders (v. 31). The father issues a command which contains the father’s claim, the son’s duty, the immediate character of that duty, and the sphere of it. The command was plain enough, and so was the reply: “He answered and said, I will not.” It was rude, rebellious, ungrateful, unfilial; but it was hasty; and when a little interval had elapsed, quiet reflection brought the wayward boy to a better mind. “Afterward He repented, and went.” This was true repentance, for it led to practical obedience.

Listen to these words from Charles Spurgeon on this section of Bible, and specifically about the 2nd son. " As if it were a matter of course, with exemplary politeness he bade his father consider that he was fully at his disposal. He assented and consented; he was orthodox and precise. He had an easy, natural religiousness, which strongly contrasted with the blunt ungodliness of his brother. But note those words: “and went not.” His fine phrases and fair promises were deceit and falsehood. He never went to the vineyard, much less lifted pruning-knife or spade. His father’s vineyard might go to ruin for all he cared; yet all the while he was bowing and scraping, and promising what he never meant to perform."


The shock value of Messiah's statement can only be appreciated when the low esteem in which tax collectors (Mk 2:14) were held, not to mention prostitutes, is taken into account. Y'shua is saying that the scum of society, though they have said no to God and most Jews have said no to them, are repenting. They are performing the Father’s will, and entering the kingdom; whereas the religious authorities have loudly said yes to God but never do what he says. Therefore they fail to enter. Their righteousness is not enough (cf. 5:20).

32 This verse links the parable to the preceding story which we read last week, where the importance of believing John has already been established (vv. 23-27). John preached God’s will about what was right and pointed the way to the kingdom (11:12), which sinners are now entering (21:31). But he also pointed to Y'shua and the kingdom’s superior righteousness (cf. 3:2-3; 5:20). Yet the religious leaders did not believe John’s witness, even after seeing society’s vilest sinners repenting and believing him and his message.

What should the reaction have been to the tax collectors and harlots getting saved? The other day many of us went to Old Sydney Town and had a day of it. Something struck me about the leaders at least in the interpretation of the historians who wrote the scripts for the players there. Convicts were eternally convicts; there was no hope for change in anyone. However, that's not the way of the cross. What is your reaction when you meet people who don't look like you giving their lives to Y'shua? May it be one of joy and gladness!

 The parable of the tenants (21:33-46)


On the face of it, this parable continues to make a statement against the Jewish religious authorities. The metaphorical equivalence is obvious: the landowner is God, the vineyard Israel, the tenants the leaders of the nation, the servants the prophets, and the son Y'shua Messiah. That is, this parable has “allegorical” elements. This is alluding to the ancient custom of paying the rent of a farm in kind. That is, by a part of the produce of the farm, this custom anciently prevailed in most nations; and still prevails in the highlands of Scotland, and in some other places. The Boldon book, a survey made of the state of the bishopric of Durham in 1183, shows how much of the rents was paid in cows, sheep, pigs, fowls, eggs, etc., the remaining part being made up chiefly by manual labor.

33-34 This parable is probably addressed not only to Jewish rulers (v. 2) but to the crowds in the temple courts (though not excluding the rulers; cf. Lk 20:9). “Another” links this parable with the last one. These verses clearly allude to Isa 5:1-7 and Ps 80:6-16; Y'shua's parable is an old theme with new variations. The pains the landowner takes show his care for the vineyard. He builds a wall to keep out animals, a watchtower to guard against thieves and fire, and a winepress to squeeze the grapes right there. He is confident that his vineyard will bear fruit. The tenant farmers take care of the vineyard during the owner’s absence and pay rent in kind. The “servants” are the owner’s agents sent to collect some of his fruit. Even so the Jewish people and her leaders had been created, trained, guarded, and fully furnished by the Lord; “For the vineyard of the Lord of hosts is the house of Israel, and the men of Judah his pleasant plant

“(Isaiah 5:7). Everything was in good order for the production of fruit, so that the Lord was able to say, “What could have been done more to my vineyard, that I have not done in it? “(Isaiah 5:4.)
35-37 The tenants mistreat some servants (cf. Jer 20:1-2), kill others (cf. 1Ki 18:4, 13; Jer 26:20-23), and stone others (cf. 2Ch 24:21-22; Mt 23:37). “Last of all” (v. 37) the landowner sends his son—there is a note of pathos here—hoping the tenants will respect him. His forbearance with his wicked tenants (cf. Ro 2:4) eventually motivates the ultimate implacability of his wrath.

[Clarke says, " They will reverence— entraphsontai, they will reflect upon their conduct and blush for shame because of it, when they see my son. So the Syric and Persic." Verse 41. He will miserably destroy those wicked men— So, according to this evangelist, our Lord caused them to pass that sentence of destruction upon themselves which was literally executed about forty years after. But Luke relates it differently: according to him, they said , God forbid! The Codex Leicestrensis omits , they say; so that the following words appear to be spoken by our Lord. Michaelis supposes that in the Hebrew original the word was rmayw vayomer, he said; for which the Greek translator might have read wrmayw vayomeru, they said.]

A watchtower by the way, was used for guarding the vineyard, especially when the grapes ripened, and for shelter. The rabbis specified that it was to be a raised wooden platform, 15 feet high and 6 feet square. So this is no small investment the farmer has made.

38-41 The action of the tenants is consistently callous. Precisely how it applies to Y'shua is not entirely clear. True, their attitude was not, “This is the Messiah: come, let us kill him”; yet, in the light of the Scriptures, their rejection of him was no less culpable than if it had been that. Therefore, though all the parable’s details may not be pressed, rejection of the son (v. 39) by the leaders is the final straw that brings divine wrath on them.


Y'shua elicits the self-condemning response (vv. 40-41) of the hearers of the parable, thus concluding his teaching in this parable, instead of simply presenting it. Of course the conclusion remains his, regardless of how he gets it across.

42 Y'shua asks the question in this verse, “Have you never read?” which implies that the Scriptures point to him (Jn 5:39-40). This is now the 3rd time he has used this rhetorical devise and it's a continual finger pointing of shame on the Jewish leaders who do read the Scriptures. He is saying, you read, but you missed it!

 The quotation is from Ps 118:22-23. “Stone” symbolism was important in the early church (Ac 4:11; Ro 9:33; 1Pe 2:6) to help Messianic folks understand why Y'shua was rejected by so many of his own people; and doubtless its effectiveness was enhanced by Y'shua's use of it.


Y'shua now turns to the image of a building. The “capstone” (lit., “head of the corner”) is most probably the top stone of roof parapets, exterior staircases, and city walls. Psalm 118 concerns Israel. The nation was despised and threatened on all sides, but God made it the capstone. Y'shua, who recapitulates Israel (see comment on 2:15) and is the true center of Israel, receives similar treatment from his opponents, but God vindicates him (cf. 23:39). Verse 42. The stone— R. Solom. Jarchi, on Micah 5., says, this stone means the Messiah, jyçvm ba: Abarbanel is of the same opinion. This seems to have been originally spoken of David who was at first rejected by the Jewish rulers, but was afterwards chosen by the Lord to be the great ruler of his people Israel. The quotation is taken from Psalm 118:22.
43-44 Y'shua explains further the meaning of the parable. Up to this time the Jewish religious leaders were the principal means by which God exercised his reign over his people. But the leaders failed so badly in handling God’s “vineyard” and rejecting God’s Son that God was planning to give the responsibility to another people who would produce the kingdom’s fruit (cf. 7:16-20). Strictly speaking, this verse does not speak of transferring the locus of the people of God from Jews to Gentiles, though it may hint at this; instead, it speaks of the ending of the role the Jewish religious leaders played in mediating God’s authority.

Don't miss this. Some argue that Jewish people will welcome Y'shua when He returns. They tell stories of famous Jewish folks who say, "When Messiah comes if He is Y'shua, we will welcome him just like you will for the 2nd time." This outrageous statement gives hope to hopeful people, but it's false hope. This parable indicates quite another thing. The very sight of the heir of all things fired them with malice. In their hearts they hated Y'shua, because they knew that he really was the Messiah. They feared that he would dismiss them, and assume possession of his own inheritance, and therefore they would make an end of him:

A “capstone,” if too low, could be tripped over by an unwary person, sending him over the parapet; if too insecurely fastened, leaning against it could dislodge it and send it crashing onto the head of some passerby. Y'shua probably alludes to both Isa 8:14-15 and Da 2:35. This despised stone (v. 42) is not only chosen by God and promoted to the premier place, it is also dangerous. [See also Zech 10.1--4 where Messiah is the leader of the new age and is called cornerstone.] So at the same time Jesus is the cornerstone which is laid first and the capstone which is laid last. He is the Alpha and the Omega.

For the capstone to really work, the precision of the building's evenness is required. When Aussie railroads were initially laid, they were done inside each state. It wasn't until the 1960s that gauging was nationalized. In other words, when railroad customers traveled from Sydney to Perth before 1965, they had to get to the end of each state, and transfer to a train which was gauged correctly for that state. There was no way to stay on the same train across country. Similarly to Melbourne. The use of a link, or in our current topic, the capstone, would not have worked, until the rest of the links were connectable. For Y'shua to be the capstone at the end of our days, all things have to be gauged correctly, on both sides of the bridge, on both sides of the argument. Then He will 'fit' correctly as judge and king.

45-46 The two principal voices of authority in the Judaism of Y'shua's day understood what this parable meant. The story ends with magnificent yet tragic irony (v. 46). The religious leaders are told they will reject Y'shua and be crushed (cf. v. 44). But instead of taking the warning, they hunt for ways to arrest him, hindered only by fear of the people who accept Y'shua as a prophet. Ironically, then, God foretells this very event; and these men, prompted by hatred, rush to bring it to pass.

Those who stumble over Messiah, the chief cornerstone of the Church, are injured: they suffer grievous bruising and breathing, but he remains unhurt. Opposition to Y'shua is injury to ourselves. Those upon whom he falls in wrath are ground to powder; for the results of his anger are overwhelming, fatal, irretrievable. Oppose him, and you suffer but when he arises in his might, and opposes you, destruction has already come to you.
 The parable of the wedding banquet (22:1-14)


If the parable of the tenants exposes Israel’s leaders’ neglect of their covenanted duty, this one condemns the contempt with which Israel as a whole treated God’s grace.

In Bereshit Rabba, sect. 62. fol. 60, there is a parable very similar to this, and another still more so in Sohar. Levit. fol. 40. But these rabbinical parables are vastly ennobled by passing through the hands of our Lord. It appears from Luke, Luke 14:15; etc., that it was at an entertainment that this parable was originally spoken. It was a constant practice of our Lord to take the subjects of his discourses from present persons, or from the circumstances of times, persons, and places. [See Matthew 16:6; John 4:7-10; John 6:26, 27; 7:37. If you want to succeed in preaching, this is a good devise]

.1-.3  In this parable, the kingdom has already dawned; invitations to the banquet have gone out and are being refused. The son’s wedding banquet doubtless hints at the messianic banquet; but this must not be pressed too hard, for when that final banquet comes, there will be no possibility of acceptance or refusal. Therefore I think this has to do with invitations to join the messianic band today, and not in the consummated kingdom.


The king’s son is clearly Messiah, not uncommonly represented as a bridegroom (9:15; 25:1; Jn 3:29; Eph 5:25-32; Rev 21:2, 9). Prospective guests to a major feast were invited in advance and then notified when the feast was ready, but at that time these guests persistently refuse. Verse 3: This was in accordance with the Oriental custom of sending a second invitation to those who had favorably received the first. John the Baptist and our Lord’s apostles and disciples plainly told the people that the long looked-for event was drawing near; indeed, the appointed hour had already struck, the set time to favor Zion had come, all that was needed was that the guests should come to the wedding. The Jews were highly honored in being chosen out of all the nations of the earth to attend the wedding of the King’s Son; but alas! they did not prize their privileges: they would not come.
4-5 The king not only graciously repeats his invitation but describes the feast’s greatness in order to provide an incentive to attend it. Large wedding feasts went on for days in the ancient world; by v. 13 the celebration is continuing at night. But those invited stay away for mundane and selfish reasons. It was a custom among the Jews, when a rich man made a feast, to go out and invite in all destitute travelers. See in Rab. Beracoth, fol. 43. These slight the king, whose invitation is both an honor and a command. It is not said, “They could not come,” but, “They would not come.” What a bad choice. And it is, after all, a decision of your will.

6-7 The scene turns violent. Some of those invited treat the king’s messengers outrageously. Enraged, the king sends his army, destroys the murderers, and burns their city. In the light of 21:38-41 the violence of those invited and the response by the king are understandable.

8-10 The situation having gone beyond that at normal wedding banquets, these shocking developments make their points that much more effectively. The king sends his servant to the intersections of the roads, where they would find many people. They extend the king’s invitation to all and succeed in drawing in all kinds of people, “both good and bad.” The superior righteousness (5:20) believers must attain to enter the kingdom is not merely rigorous obedience to law. After all, this gospel promises a Messiah who saves his people from their sins (1:21; 20:28).

11-13 Whether one is good or bad, there is an appropriate attire for this wedding feast. The guest without a special garment, though invited, did not prepare acceptably for the feast. It has been conjectured that it may have been the custom for the host to provide the guests with wedding garments. This would have been necessary for the guests at this banquet in particular, for they were brought in directly from the streets (vv. 9-10). The failure of the man in question to avail himself of a wedding garment was therefore an insult to the host, who had made the garments available. His speechlessness proves he knows he is guilty, even though the king gently calls him “friend” (v. 12; cf. 20:13). Thus, though the invitation is very broad, it does not follow that all who respond positively actually remain for the banquet. Some are cast out.

Until now they had not been invited; but when the Jews finally rejected the Messiah, he gave to his disciples their wider commission: “Go into all the world, and preach the gospel to every creature.” In the parable, highwaymen, hedge-birds, travelers, tramps, and all sorts of people are mentioned; and thus is Y'shua to be preached to men in every condition, but especially to those who are “out of the way.” It is not after the manner of men to invite to a wedding banquet those who stray in the highways; but Y'shua was setting forth the glorious freeness of the gospel invitation: “as many as you shall find, invite to the marriage.” This indicates no limited call, no preaching to gracious character. Restrictions were there rightly at the first; but alter the death of Messiah they were all removed. Even our Lord said, “I am not sent except to the lost sheep of the house of Israel;” and when he first sent forth his twelve apostles, his command to them was, “Go not into the way of the Gentiles, and do not enter into any city of the Samaritans.” But the time had come for the universal proclamation of the gospel. After his resurrection, Y'shua said to his disciples, “All power is given unto me in heaven and in earth. Go therefore, and teach all nations.” This parable anticipates this change; not of the agent of grace or of the message of grace itself, but of those to whom it is officially offered.
14 Y'shua concludes with a pithy statement explaining the parable. Many are invited; but some refuse to come, and others who do come refuse to submit to the norms of the kingdom and are therefore rejected. Those who remain are called “chosen”, a word implicitly denying that the reversals in the parable in any way catch God unawares or remove sovereign grace from his control. At the same time it is clear from all three parables (21:28-22:14) that not the beginning but the end is crucial. [see Aesop's fable at the endnotes.]

These words, of course, relate to the whole parable. Those who were “called “included the rejectors of the King’s invitation; who, by their refusal, proved that they were not “chosen.” Even amongst those who accepted the invitation there was one who was not “chosen”, for he insulted the King in his own palace, and showed his enmity by his disobedience to the royal requirements. There were, however, “chosen” ones; and sufficient to fill the festal hall of the great King, and to render due honor to the wedding of his Son.

 This is a proverbial summary of the meaning of the three parables. God invites “many” (perhaps “all” in view of the Semitic usage of “many”) to be part of his kingdom, but only a “few” are chosen by him. This does not mean that God chooses arbitrarily. The invitation must be accepted, followed by appropriate conduct. Proper behavior is evidence of being chosen.
Invitation

So… let me ask you. Have you met the Messiah?  Or have you said "yes" and not done what He commanded? Does your vineyard have all the right appearances, but there is no fruit? Would you like to get saved today from your sin and receive Y'shua as Messiah? If you would, pray this prayer and receive His love and grace. Father, forgive me in the name of Y’shua for all my sins. He was the Savior and the fulfillment of all prophecies about Messiah. He is the one and the only one who can save me from my selfishness, from my sin. I acknowledge Y’shua as that one who wants to free me, and who alone can free me. I repent of my sin and accept Y’shua as my deliverer. By faith I am now born again by the Holy Spirit. Amen.

If you prayed that prayer, please talk to me after the service is over, so we can talk about growing in this knowledge and this relationship with God.

For online folks only

For those reading this sermon online and who have just prayed that prayer, please email me straightaway so we can ‘talk.’ Also online folks, you get two extra features that the ones listening don’t get. One, the references in parentheses are not usually cited verbally. Hence you can do  further study more slowly. Second if you don’t have this Bible handy…here’s the actual text from New American Standard Bible (the one I like to use)

Words in [brackets] are usually for reference and not read aloud. 

You do have a disadvantage by reading and not attending, as often in the sermon I will add thoughts of Spirit-led information that seem to rise from the kishkes for the people present. I suppose someone could tape the sermons and fill in with those additions to (and sometimes subtractions from) the text, but that’s a noble work to which no one has offered himself and I doubt I would even do so myself. In the meantime, you have what is generally accurate. It’s the Torah without the Talmud, if you know what I mean. Enjoy! 

Matt. 21:28  “But what do you think? A man had two sons, and he came to the first and said,  ‘Son, go work today in the vineyard.’ 

Matt. 21:29  “And he answered and said,  ‘I will, sir’; and he did not go. 

Matt. 21:30  “And he came to the second and said the same thing. But he answered and said,  ‘I will not’; yet he afterward regretted it and went. 

Matt. 21:31  “Which of the two did the will of his father?” They said,  “The latter.” Y'shua said to them,  “Truly I say to you that the tax-gatherers and harlots will get into the kingdom of God before you. 

Matt. 21:32  “For John came to you in the way of righteousness and you did not believe him; but the tax-gatherers and harlots did believe him; and you, seeing this, did not even feel remorse afterward so as to believe him. 

Matt. 21:33 ¶  “Listen to another parable. There was a landowner who planted a vineyard and put a wall around it and dug a wine press in it, and built a tower, and rented it out to vine-growers, and went on a journey. 

Matt. 21:34  “And when the harvest time approached, he sent his slaves to the vine-growers to receive his produce. 

Matt. 21:35  “And the vine-growers took his slaves and beat one, and killed another, and stoned a third. 

Matt. 21:36  “Again he sent another group of slaves larger than the first; and they did the same thing to them. 

Matt. 21:37  “But afterward he sent his son to them, saying,  ‘They will respect my son.’ 

Matt. 21:38  “But when the vine-growers saw the son, they said among themselves,  ‘This is the heir; come, let us kill him, and seize his inheritance.’ 

Matt. 21:39  “And they took him, and threw him out of the vineyard, and killed him. 

Matt. 21:40  “Therefore when the owner of the vineyard comes, what will he do to those vine-growers?” 

Matt. 21:41 They said to Him,  “He will bring those wretches to a wretched end, and will rent out the vineyard to other vine-growers, who will pay him the proceeds at the proper seasons.” 

Matt. 21:42 Y'shua said to them,  “Did you never read in the Scriptures, The stone which the builders rejected, This became the chief corner stone; This came about from the Lord, And it is marvelous in our eyes? 

Matt. 21:43  “Therefore I say to you, the kingdom of God will be taken away from you, and be given to a nation producing the fruit of it. 

Matt. 21:44  “And he who falls on this stone will be broken to pieces; but on whomever it falls, it will scatter him like dust.” 

Matt. 21:45 And when the chief priests and the Pharisees heard His parables, they understood that He was speaking about them. 

Matt. 21:46 And when they sought to seize Him, they feared the multitudes, because they held Him to be a prophet.

Matt. 22:1 ¶ And Y'shua answered and spoke to them again in parables, saying, 

Matt. 22:2  “The kingdom of heaven may be compared to a king, who gave a wedding feast for his son. 

Matt. 22:3  “And he sent out his slaves to call those who had been invited to the wedding feast, and they were unwilling to come. 

Matt. 22:4  “Again he sent out other slaves saying,  ‘Tell those who have been invited,  “Behold, I have prepared my dinner; my oxen and my fattened livestock are all butchered and everything is ready; come to the wedding feast.”’ 

Matt. 22:5  “But they paid no attention and went their way, one to his own farm, another to his business, 

Matt. 22:6 and the rest seized his slaves and mistreated them and killed them. 

Matt. 22:7  “But the king was enraged and sent his armies, and destroyed those murderers, and set their city on fire. 

Matt. 22:8  “Then he said to his slaves,  ‘The wedding is ready, but those who were invited were not worthy. 

Matt. 22:9  ‘Go therefore to the main highways, and as many as you find there, invite to the wedding feast.’ 

Matt. 22:10  “And those slaves went out into the streets, and gathered together all they found, both evil and good; and the wedding hall was filled with dinner guests. 

Matt. 22:11  “But when the king came in to look over the dinner guests, he saw there a man not dressed in wedding clothes, 

Matt. 22:12 and he said to him,  ‘Friend, how did you come in here without wedding clothes?’ And he was speechless. 

Matt. 22:13  “Then the king said to the servants,  ‘Bind him hand and foot, and cast him into the outer darkness; in that place there shall be weeping and gnashing of teeth.’ 

Matt. 22:14  “For many are called, but few are chosen.” 

THE HARE AND THE TORTOISE

A Hare one day ridiculed the short feet and slow pace of the Tortoise, who

replied, laughing: “Though you be swift as the wind, I will beat you in a

race.” The Hare, believing her assertion to be simply impossible, assented

to the proposal; and they agreed that the Fox should choose the course and

fix the goal. On the day appointed for the race the two started together.

The Tortoise never for a moment stopped, but went on with a slow but

steady pace straight to the end of the course. The Hare, lying down by the

wayside, fell fast asleep. At last waking up, and moving as fast as he

could, he saw the Tortoise had reached the goal, and was comfortably

dozing after her fatigue.

Slow but steady wins the race.
[Verse 44. Whosoever shall fall on this stone shall be broken, etc. This is

an allusion to the punishment of stoning among the Jews. The place of

stoning was twice as high as a man; while standing on this, one of the

witnesses struck the culprit on the loins, so that he fell over this scaffold;

if he died by the stroke and fall, well; if not, the other witness threw a

stone upon his heart, and dispatched him. That stone thrown on the

culprit was, in some cases, as much as two men could lift up. Tract

Sanhed. and Bab. Gemara, and Lightfoot. See also the note on John 8:7.

He, whether Jew or Gentile, who shall not believe in the Son of God, shall

suffer grievously in consequence; but on whomsoever the stone (Y'shua

Messiah) falls in the way of judgment, he shall be ground to powder,

-it shall make him so small as to render him capable of

being dispersed as chaff by the wind. This seems to allude, not only to the

dreadful crushing of the Jewish state by the Romans, but also to that

general dispersion of the Jews through all the nations of the world, which continues to the present day. This whole verse is wanting in the Codex

Bezae, one other, five copies of the Itala, and Origen; but it is found in the

parallel place, Luke 20:18, and seems to have been quoted from Isaiah

8:14, 15. He shall be for a STONE of STUMBLING, and for a ROCK OF

OFFENCE to both the houses of Israel-and many among them shall

STUMBLE and FALL, and be BROKEN.

A marriage for his son— A marriage feast, so the word  properly

means. Or a feast of inauguration, when his son was put in possession of

the government, and thus he and his new subjects became married together.

See 1 Kings 1:5-9, 19, 25, etc., where such a feast is mentioned.

To afford accidental guests clothing suitable to a marriage feast, was a

custom among the ancient Greeks. Homer relates that Telemachus, and the

son of Nestor, arriving at Lacedaemon when Menelaus was making a

marriage feast for his son and daughter, were accommodated with garments

suited to the occasion, after having been bathed and anointed. 





Odyss. l. iv. ver. 49-51

They entered each a bath, and by the hands

Of maidens laved, and oiled, and clothed again

With shaggy mantles and resplendent vests,

Sat both enthroned at Menelaus’ side. COWPER

Among the Asiatics, garments called caftans, great numbers of which each

nobleman has ordinarily ready in his wardrobe, are given to persons whom

he wishes to honor: to refuse to accept or wear such a dress would be

deemed the highest insult.

