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In the 1620s Siddhicandra, a Jain monk, wrote a San skrit text about Jain-Mughal rela tions titled Bhanucandragani
carita (Bio gra phy of Bhanucandra).1 As I argue below, the Bhanucandraganicarita is an inno va tive work, both for its 
topic and its approach to that topic. The Bhanucandraganicarita claims, by its title, to be a biog ra phy of a spe cific Jain 

men di cant, but it is both more and less than one man’s life story. The work begins and ends with epi sodes that fea-
ture inter ac tions between Jain and Mughal elites. It includes nar ra tives through out that, with only a few excep tions, 
focus on emper ors Akbar and Jahangir, along with a few of their close asso ci ates such as Abu al-Fazl and Nur Jahan. 
The Bhanucandraganicarita is, to my knowl edge, the first San skrit text to focus on Mughal fig ures, not inter mit tently 
or in part, but rather through out its basic nar ra tive struc ture.2 Moreover, Siddhicandra describes both Mughal and 
Jain elites in unusual ways when we read his text against the wider San skrit tra di tion. He styles the Mughal kings 
and key mem bers of the impe rial court as par tic i pants in a San skrit-based cul ture of king ship. Siddhicandra mainly 
rec og nizes the Persianate cul ture that flourished at the Mughal court when he discusses his own activ i ties as a Jain 
monk. In this arti cle, I first dis cuss Siddhicandra’s topic choice and then turn to his eye-catch ing approach to depict-
ing Mughals and Jains. I argue that Siddhicandra’s Bhanucandraganicarita marks a moment in San skrit his to ri og ra-
phy when Mus lim kings had ceased to be other and so could be fully inte grated within San skrit lit er ary norms, even 
as their Persianate rul ing cul ture pro vided a fresh model for Siddhicandra’s own self-fash ion ing.

An Old Topic and a New Emphasis
Siddhicandra’s Bhanucandraganicarita is best under stood within two San skrit lit er ary con texts, one of which is 
Jain ascetic biog ra phies. Jain authors had often held up the lives of monks as edi fy ing exam ples for Jain fol low ers, 
and this inter est accel er ated from the thir teenth cen tury onward. For instance, Prabhacandra nar rates the lives 
of twenty-two vir tu ous monks in the 1278 Prabhavakacarita (Illustrious Biographies). As John Cort has explained, 
such “pub lic glo ri fy ing, both to the Jain com mu nity but also to the broader Indian soci ety, has long been seen as 
an impor tant vir tue of a true monk. It has served to jus tify the involve ment of world-renounc ing monks in worldly 
affairs.”3 In later cen tu ries, some authors elected to focus biog ra phies on a sin gle men di cant, and this genre blos-
somed after mem bers of the Tapa Gaccha, a branch of Svetambara Jain ism to which Bhanucandra and Siddhicandra 
belonged, established rela tions with Akbar’s court in 1583.4 Tapa Gaccha ascet ics maintained an impe rial pres ence 
until the late 1610s, and they pro duced numer ous works about their time at court, both dur ing the expe ri ence and 
for decades there aft er.5 Temporally, Siddhicandra falls in the mid dle of about half a dozen dis crete authors who 
wrote about rela tions between Tapa Gaccha monks and the Mughal courts of Akbar and Jahangir. In an open ing 
verse, Siddhicandra expresses his inten tion—within this lit er ary con text of Jain accounts that glo ri fied the lives of 
men di cants and thereby jus ti fied them spend ing time at afflu ent courts—to focus on one part of Bhanucandra’s life:

The Mughal Self and the Jain Other in Siddhicandra’s 
Bhanucandraganicarita
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Bhanucandra, a great teacher and pro tec tor of sages, 
gained fame and good for tune

by enlight en ing glo ri ous Shah Akbar, the best of men.
The Jain teach ing flourished as a result,
and so, let this part of Bhanucandra’s story be heard in 

full detail.6

Indeed, Siddhicandra treats Bhanucandra’s rela tions 
with the Mughals at length in his text and, with only a 
few excep tions, excludes other parts of Bhanucandra’s 
life story.7

The Bhanucandraganicarita is also part of a tra di-
tion of San skrit his tor i cal nar ra tives that fea ture Indo-
Mus lim polit i cal fig ures, dat ing back to the late twelfth 
cen tury. This col lec tion of sev eral dozen San skrit works 
has been lit tle the o rized to date.8 Notable for under-
stand ing Siddhicandra’s inno va tion is that ear lier San-
skrit his tor i cal works had often fea tured Indo-Mus lim 
fig ures exten sively, but gen er ally within dis cus sions of 
non-Mus lim dynas ties (e.g., the Chauhans) or indi vid u-
als (e.g., Prithviraj).9 Siddhicandra would not nec es sar-
ily have known about many of these prior works, but he 
was prob a bly famil iar with Jain prabandha (nar ra tive) 
texts from the first half of the four teenth cen tury that 
dis cuss rela tions, most famously, between Jinaprabha 
and Muhammad bin Tughluq.10 The Bhanucandragani
carita stands apart from ear lier Jain prabandhas and 
the wider tra di tion of San skrit his to ries for its focus on 
Jain-Mughal rela tions as its main sub ject.

The Bhanucandraganicarita’s nar ra tive arc con sists 
of Jain links with the Mughal court. Siddhicandra opens 
the nar ra tive por tion of his text with the story of the 1583 
meet ing between Hiravijaya, the Tapa Gaccha leader at 
the time, and Akbar. Siddhicandra ends his work, more 
than thirty years later, with his own tri um phant return 
to the impe rial court in 1616 fol low ing an argu ment with 
Jahangir. Jahangir exiled Jain monks from the Mughal 
court shortly there aft er, but Siddhicandra elected to 
omit this event.11 Instead, he closes his text with the 1616 
return to court, which was the final moment of pos i tive 
con tact between Tapa Gaccha monks and the Mughal 
kings. With the excep tion of two brief pas sages, all  of 
the inter ven ing stories in the Bhanucandraganicarita 
take place at the Mughal court and fea ture Mughal polit-
i cal fig ures (although not all  con cern Bhanucandra). In 
other words, Jain-Mughal links fur nish the nar ra tive 
thread that binds together the oth er wise dis pa rate nar-
ra tives through out the Bhanucandraganicarita. In con-
trast, most other Jains who wrote on rela tions with the 
Mughals incor po rated the sub ject into texts on other 

top ics as well, often in biog ra phies that cov ered at great 
length parts of their sub jects’ lives that did not involve 
the impe rial court. Among his imme di ate and slightly 
later contemporaries, Siddhicandra was unusual in his 
focus on Jain-Mughal rela tions.12

Siddhicandra wrote for a local Jain audi ence based 
in and around Gujarat. The only known man u script 
copy of the Bhanucandraganicarita is in Bikaner today.13 
We have no evi dence that Siddhicandra intended his 
work to be read by Mughal elites who, gen er ally, did not 
know San skrit. In this sense, the Bhanucandraganicarita 
is sim i lar to Raj put Hindi works, such as Amrit Rai’s 
Mancarit (Bio gra phy of Man Singh, 1585), which Allison 
Busch argued were “poetic cre a tions” that attempted 
“to record encoun ters with Mughal power for their local 
audi ences.”14 Thus, I seek to explain why Siddhican-
dra’s topic choice and approaches were rel e vant for his 
intended Jain audi ence. To do this, it is help ful to under-
stand the Bhanucandraganicarita to reflect polit i cal real-
i ties and, also, to con sti tute a set of lit er ary choices.

In terms of polit i cal real i ties, Siddhicandra wrote 
his Bhanucandraganicarita shortly after the end of more 
than three decades of Tapa Gaccha rela tions with the 
cen tral Mughal court and so was representing a major 
period in the group’s recent his tory. There was also a 
per sonal angle in that Siddhicandra had spent much of 
his youth as part of the Tapa Gaccha con tin gent at the 
Mughal court. In addi tion to writ ing about a recent set 
of expe ri ences that had changed the Tapa Gaccha, he 
also per haps wrote to memo ri al ize and even mourn a 
world to which he had recently lost access, as I dis cuss 
below. Today, the Bhanucandraganicarita is a valu able 
work for reconstructing the social his tory of the Mughal 
court, and I have used it as such else where.15 That said, 
my inter ests in this arti cle tilt toward Siddhicandra’s lit-
er ary inno va tion in the work.

Siddhicandra made a lit er ary deci sion in the Bhanu
candraganicarita to wel come a novel polit i cal real ity into 
a Jain vision of the world as a force that might open new 
cre a tive pos si bil i ties for San skrit intel lec tu als and Jain 
com mu ni ties. Indeed, Tapa Gaccha-Mughal rela tions 
proved a gen er a tive sub ject in San skrit, both dur ing their 
hey day and decades after they had halted in real life.16 
Numerous Jain authors found in Mughal cul ture impe-
rial mod els that they adapted to val o rize Jain ascet ics, 
a lit er ary move that added spec i fic ity to a gen eral ten-
dency in Indian reli gious dis courses to adopt royal mod-
els.17 Within this larger trend, Siddhicandra’s deci sions 
regard ing how to depict the Mughals and Jain monks, 
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respec tively, stand out in cer tain ways. In the remain der 
of this essay, I dis cuss some of Siddhicandra’s lit er ary 
inno va tions in how he treats the Mughal and Jain fig ures 
who pop u late his text.

Writing about the Mughal Self and the Jain Other
Siddhicandra depicts the Mughals using tra di tional 
norms of San skrit-based king ship, whereas he por trays 
him self as a par tic i pant in the Indo-Per sian cul ture that 
flourished at the impe rial court. Neither lit er ary deci-
sion was with out pre ce dent in San skrit.18 But com bined 
they make for an extraor di nary tex tual land scape where 
Siddhicandra mod els him self, in part, on the Mughal 
Other, even as the Mughals cease to be other in any iden-
ti fi able way. The com mon thread between these two tex-
tual choices is that Siddhicandra elected to inte grate the 
Mughals, quite fully, into San skrit lit er a ture. But he took 
two dis tinct approaches. He treats the Mughals using 
established San skrit tropes with some Jain-spe cific ref-
er ences mixed in, mark ing almost noth ing dis tinc tively 
Indo-Per sian about these kings. Only in describ ing his 
own activ i ties as a Jain monk does Siddhicandra choose 
to rec og nize a novel cul tural option—namely, the Per-
sianate tra di tion, to an extent rarely seen in ear lier San-
skrit lit er a ture. These lit er ary choices merit fur ther 
expli ca tion, indi vid u ally and together.

In his open ing chap ter, Siddhicandra devotes sig-
nifi  cant atten tion to key Mughal fig ures, whom he 
depicts as fully steeped in San skrit cul ture and tra di-
tional Indian king ship. In an intro duc tory sec tion, Sid-
dhicandra devotes roughly twenty-five verses each to 
prais ing Agra and Akbar and a dozen verses to Abu al-
Fazl (Akbar’s vizier). In con trast, Bhanucandra is allot-
ted only seven verses, sev eral of which con cern his time 
at the impe rial Mughal court.19 Even more strik ing is 
how Siddhicandra describes the Mughals. He com pares 
Akbar to sev eral model Indian sov er eigns, open ing, for 
instance, with this verse:

Glorious Shah Akbar ruled the city of Agra with such 
righ teous  con duct

that nobody remem bered Rama any more.20

Fifteen verses later, Siddhicandra equates Akbar with 
Krishna, another ava tar of Vishnu, writ ing, “Like 
Krishna, [Akbar] pro tects the six phi los o phies, ani mals, 
and vil lages.”21 Siddhicandra’s invo ca tion of the “six 
phi los o phies” (saddarsana), refer ring to the six time-
honored Hindu philosophical traditions, indi cates his 
strong reli ance here on tra di tional tropes. After all , 

Jain thought—to which Siddhicandra describes the 
Mughals as par tial in sev eral sub se quent epi sodes (dis-
cussed below)—is not included in the six phi los o phies. 
Siddhicandra con cludes his open ing descrip tion of 
Akbar with a com par i son to Indra:

[Akbar] shone intensely as he was served, like Indra,
by wise men from across the earth who have no equals 

in intel lect.22

Such verses sug est Siddhicandra’s own pos i tive view 
of the Mughals (espe cially given that this text was not 
meant for Mughal eyes). They also indi cate that Siddhi-
candra judged it appro pri ate to draw on the vast range 
of San skrit idi oms and con ven tions for describ ing the 
Mughals as Indian sov er eigns.

Siddhicandra depicts Akbar as invested in and, 
to some degree, educated about San skrit knowl edge 
sys tems. Most nota bly, in chap ter 2 of the Bhanu
candraganicarita, Siddhicandra tells his read ers that 
Akbar wished to learn the thou sand names of the sun 
in San skrit. As a mat ter of his tor i cal fact, Akbar’s sun 
ven er a tion is con firmed by Per sian and Euro pean 
sources.23 Siddhicandra nar rates the story as a com pe-
ti tion wherein Jains bested the Brah mins at court and 
Akbar emerged as a king steeped in San skrit prac tices.24 
According to Siddhicandra, one day in 1587 Akbar 
requested that Brah mins at court pro vide him with a 
copy of the Suryasahasranama (Thousand Names of the 
Sun). The Brah mins did so, but Akbar deter mined that 
only Bhanucandra was qual i fied to pro vide instruc tion 
in its proper rec i ta tion. Noteworthy for my pur poses is 
that Siddhicandra depicts Akbar as ini ti at ing the nar ra-
tive move ment of this story, both ask ing for the Surya
sahasranama and declar ing its best teacher. After Bha-
nucandra did as the king requested, Akbar then “for got 
any other taste (anyarasa)” and recited the sun’s San skrit 
names. This lost taste prob a bly refers to Islamic prayer, 
which was par tially displaced by Akbar’s sun ven er a-
tion as per Badauni, an unof  cial his to rian of Akbar’s 
reign.25 Siddhicandra closes this epi sode by declar ing 
Bhanucandra’s fame to rise in step with Akbar’s San skrit 
rec i ta tion:

After read ing in the morn ing daily, in the pub lic assem-
bly of lead ers,

[Akbar] shone with rays of vir tue and a majes tic light 
from his teacher [Bhanucandra].

Then, the Jain teach ing was known to flour ish,
and [Bhanucandra’s] fame danced like a dancer across 

the three worlds.26
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Siddhicandra’s way of nar rat ing this tale accords with 
his gen eral ten dency to depict the Mughal kings as 
steeped in San skrit cul ture alone.

Building on the model he uses for Akbar, Sid-
dhicandra sim i larly praises Abu al-Fazl, spe cifi  cally 
uphold ing the vizier as a par a digm of San skrit learn ing. 
One pas sage is worth quot ing in full:

Shaykh Abu al-Fazl’s wis dom extended across the 
vast ocean of all  San skrit learn ing, includ ing Jain ism, 
mimamsa, Bud dhism, sankhya, vaisesika, carvaka, jai
miniya, San skrit lit er a ture (kavya), yoga, vedanta, lex-
i cog ra phy, music, drama, aes thetic tropes, mythol ogy 
(purana), met ri cal works, the sci ence of omens, astrol-
ogy, math e mat ics, phys i og nomy, polit i cal sci ence, erot-
ics, vet er i nary sci ences, and guard ian ship. In terms of 
San skrit writ ing (vanmaya), there is noth ing that he has 
not seen or heard.27

Siddhicandra’s vision of Abu al-Fazl as embody ing 
the entirety of San skrit learn ing stands in sharp con-
trast to depic tions by other rough contemporaries. For 
instance, writ ing a decade or two ear lier, Devavimala 
rep re sents Abu al-Fazl as dis cours ing about Islamic the-
ol ogy.28 Such a com par i son points up the choice that 
Siddhicandra made in elid ing most traces of Persian-
ate and Islamic tra di tions and draw ing more nar rowly 
on San skrit norms for elab o rat ing the cul ture milieu 
of Mughal polit i cal elites. In real ity, Abu al-Fazl pos-
sessed famil iar ity with both Indo-Per sian and San skrit 
knowl edge sys tems, the lat ter evidenced by his detailed 
account of the sub ject in his Aini Akbari (Akbar’s Insti
tutes).29 In choos ing to empha size only one domain of 
knowl edge, how ever, Siddhicandra crafts a vision of a 
San skrit-steeped Mughal court.

Elsewhere in his work, Siddhicandra acknowl-
edges the polit i cal real i ties of Mughal India, but he 
tends to bring details about the Mughals back to San-
skrit lit er ary cul ture. One exam ple con cerns Abu al-
Fazl. At one point, Siddhicandra nar rates that Prince 
Murad fell ill while on a mil i tary cam paign in the Dec-
can and so required assis tance. Akbar dis patched Abu 
al-Fazl, who brought the cam paign to a sat is fac tory 
con clu sion. This story fea tures a mil i tary event and 
thereby acknowl edges the Mughals’ impe rial expan-
sion ist pro gram. However, Siddhicandra closes the 
epi sode by not ing that, for his ser vice, Akbar bestowed 
on Abu al-Fazl the San skrit-derived title, “Pillar of the 
Army” (dalathambhana).30 As discussed below, Siddhi-
candra records the Mughals as giv ing Per sian titles but 
only to Jain monks.

Later in the text, too, Siddhicandra por trays Abu 
al-Fazl as an intel lec tual heavy weight on mat ters usu-
ally con sid ered inter nal to San skrit tra di tions. For 
instance, he says that Bhanucandra instructed Abu 
al-Fazl in San skrit phi los o phy using the com pen dium 
Saddarsanasamuccaya (Collection of the Six Schools).31 In 
another scene, Siddhicandra nar rates an occa sion on 
which the Mughals questioned the Tapa Gaccha leader 
Vijayasena about whether Jains believe in God. The 
Mughals con sid ered athe ism to be beyond the pale of 
accept abil ity, and so the onus rested on Vijayasena to 
prove that there were pos si ble the is tic under stand ings 
of Jain the ol ogy. This debate is nar rated in numer ous 
Jain texts and, like other writ ers, Siddhicandra begins 
with Akbar questioning Vijayasena.32 But soon, in the 
Bhanucandraganicarita, Akbar retreated from the scene 
and the learned San skrit pan dit Abu al-Fazl took over 
to adju di cate ques tions debated between Vijayasena 
and a Brah min such as whether Jains are “out side of the 
Vedas” (vedabahya).33 Siddhicandra gives the exchange 
between the two in a terse fash ion that relies on exten-
sive knowl edge of Jain and Brahminical posi tions going 
back cen tu ries. There are sev eral other recountings of 
this exchange in Jain-authored San skrit works, and Sid-
dhicandra’s ver sion is by far the most tech ni cal. Siddhi-
candra’s Abu al-Fazl appears flu ent in these debates and 
com fort able adju di cat ing the argu ment.

In chap ter 4 of the Bhanucandraganicarita, Siddhi-
candra intro duces a new cast of Mughal char ac ters, 
namely, Jahangir and Nur Jahan, and he depicts both 
using sim i lar tra di tional San skrit imag ery. For instance, 
Siddhicandra nar rates Jahangir ascend ing the throne 
after Akbar’s death and lik ens the newly crowned Jah-
angir’s lei sure activ i ties to those of “Vishnu in heaven” 
(svarge hariryatha).34 Siddhicandra includes quite cul-
tur ally spe cific images in this pas sage, such as Jahan-
gir enjoying “the won der of hear ing the clear sing ing 
of kinnaris (celes tial musi cians).”35 Siddhicandra also 
describes Nur Jahan who, he says, walked into the pub-
lic audi ence hall of the Mughal court radi at ing like the 
god dess Lakshmi.36 This is his tor i cally rather unlikely, 
but imag in ing the occa sion allowed Siddhicandra to 
describe Nur Jahan’s beauty in a clas si cal head-to-toe 
descrip tion, favored by many San skrit poets.37

Siddhicandra also describes the Mughals as enact-
ing Jain pre cepts at times. For instance, when Akbar 
first called the Tapa Gaccha leader Hiravijaya to court, 
the king asked the monk about dharma. After hear ing 
about the Jain tra di tion, Akbar found his mind swayed 
by com pas sion (krpa).38 Later, upon learn ing about 
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Hiravijaya’s death, Bhanucandra con vinced Akbar to 
donate land to house a stupa in mem ory of Hiravijaya at 
the vil lage of Una, near Diu.39 Another epi sode fea tures 
Akbar arriv ing at Gwalior and feel ing distressed (kheda
bhrt) at find ing some of the large Jain icons there muti-
lated (vyangani).40 Akbar ordered the stat ues repaired.41 
Jahangir, too, becomes imbued with Jain incli na tions 
and insights in the Bhanucandraganicarita. For instance, 
Siddhicandra shows Jahangir dis cours ing elo quently on 
the Jain phil o soph i cal con cept of rel a tiv ism (syadvada), 
as discussed below.42 In such moments, the Mughals 
appear to par tic i pate in not only a San skrit-based cul-
ture of king ship but also a more spe cifi  cally Jain ver sion 
thereof. The Bhanucandraganicarita offers pre cious lit tle 
com men tary about the Persianate cul ture that was def-
i ni tional to the Mughal court, unless we look at Siddhi-
candra’s rep re sen ta tion of him self.

When Siddhicandra discusses the Persianate cul-
ture that flourished at the Mughal court in his text, he 
gen er ally asso ci ates it with him self. Siddhicandra tells 
his read ers that Akbar gave him the Per sian title khush
fahm (Wise Man), a strik ing lin guis tic con trast to Abu 
al-Fazl’s San skritic fash ion ing as dalathambhana (men-
tioned above).43 Siddhicandra men tions twice that he 
learned Per sian and even read Per sian texts (parasi
grantha) to the Mughal princes and king.44 At one 
point, Siddhicandra argues with Jahangir about both 
the mer its of ascet i cism and Siddhicandra’s refusal of 
Jahangir’s order that the Jain monk take a wife. In the 
midst of the heated exchange, Siddhicandra depicts 
him self as cit ing the exam ple of Ibrahim ibn Adham, 
the king of Balkh known for renun ci a tion in the Perso-
Ara bic tra di tion or, in Siddhicandra’s word ing, for hav-
ing “con quered his senses as a young man.”45 The verse 
on the king of Balkh is also the sin gle Hindavi verse in 
the Bhanucandraganicarita:

He gave up 16,000 pal aces, eigh teen lakh horses,
and the city of Balkh for the sake of his Lord.46

In con trast to this invo ca tion of a Mus lim ruler in a ver-
nac u lar lan guage, Jahangir responded, a short while 
later, in San skrit and cited the Jain con cept of syadvada 
(rel a tiv ism).47 Much about Siddhicandra’s par tic i pa tion 
in Persianate cul ture is cor rob o rated by other sources. 
For instance, Siddhicandra’s title khushfahm appears in a 
1599 Nastaliq seal, found on at least two San skrit man u-
scripts.48 But what is strik ing is that in the Bhanucandra
ganicarita Siddhicandra por trays him self engag ing in 
Mughal Persianate cul ture while depicting the Mughals 
as based only in San skrit tra di tions.

Siddhicandra also boasts of his own mas tery over 
San skrit texts in the Bhanucandraganicarita. For instance, 
he pref aces his ini tial com ment on learn ing Per sian by 
say ing that he first stud ied San skrit texts such as Patan-
jali’s Mahabhasya (a gram mar, sec ond cen tury BCE), 
Harsa’s Naisadhiya (a poem, twelfth cen tury), Gangesa’s 
Tattvacintamani (a phil o soph i cal navyanyaya work, 
thir teenth cen tury), and Mammata’s Kavyaprakasa (an 
aes thetic the ory trea tise, elev enth cen tury).49 In other 
words, Siddhicandra describes both him self and the 
Mughals as shar ing San skrit cul ture while his men tions 
of Per sian more nar rowly con cern him self.

Siddhicandra wrote in the 1620s, and this tim ing 
may be crit i cal to explaining his lit er ary choices in the 
text. At the end of his Bhanucandraganicarita, Siddhi-
candra tells his read ers about an intense argu ment he 
had with Jahangir involv ing Jain ascet i cism and Mughal 
author ity in the 1610s. The debate, about which I have 
writ ten and which I have trans lated in full else where, 
ends with Jahangir exil ing Siddhicandra and all  other 
Jain monks, save for Bhanucandra, from the Mughal 
court.50 Jahangir later relented, how ever, and invited 
Siddhicandra back to court. Siddhicandra closes his 
Bhanucandraganicarita with this tri um phant return. 
Jahangir soon changed his mind again, how ever, and 
exiled Jain ascet ics from pop u lated cen ters across the 
Mughal king dom in 1618.51 Like the first order, Jahangir 
later rescinded this ban, but Jain monks never regained 
their place at the Mughal court. Siddhicandra wrote his 
text after this cat a clys mic event, and per haps memo ri-
al iz ing what he lost is part of why he penned the work, 
espe cially includ ing ref er ences to his own links with 
Persianate cul ture despite the dom i nance of San skrit 
tropes in his text. Siddhicandra per haps wrote the 
world as he wished it still existed.

Siddhicandra’s Bhanucandraganicarita dem on stra-
tes that Jain think ers per ceived value for their local com-
mu ni ties in adapting mod els of Mughal sov er eignty. 
Several Jain authors slightly later con curred with this 
assess ment and wrote fur ther accounts of Jain-Mughal 
rela tions that had ceased decades ear lier. For instance, 
Hemavijaya and Vallabha Pathaka com pleted works in 
the 1630s and the 1650s, respec tively, that recorded Jain-
Mughal rela tions that had ended in the 1610s.52 Even in 
the late sev en teenth cen tury, Meghavijaya wrote about 
Tapa Gaccha lead ers as “vic to ri ous kings on a con tin ual 
march accom pa nied by ret i nues of monks as armies.”53 
Given the Tapa Gaccha’s his tory of adapting Mughal 
imag ery in par tic u lar, early mod ern read ers likely read 
Meghavijaya’s descrip tions against that spe cific polit i cal 
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back drop. Siddhicandra par tic i pated in this broader 
trend of Jain writ ings that used Mughal mod els of king-
ship in an ascetic con text, although in a remark able and 
some what unusual set of nar ra tive choices.

Conclusion
The Bhanucandraganicarita rep re sents a stun ning 
moment in San skrit his to ri og ra phy. It is the first San-
skrit text to treat cross-cul tural rela tions with Mughal 
elites as its main sub ject. This lit er ary choice is all  the 
more marked by its social back ground, which Sid-
dhicandra chooses to omit, namely, the ces sa tion of 
rela tions between Jain monks and Mughal elites. Also 
note wor thy are Siddhicandra’s lit er ary choices regard-
ing how to depict Jain and Mughal fig ures, respec tively. 
The Bhanucandraganicarita con sti tutes a devel op ment 
in San skrit his to ri og ra phy and lit er ary cul ture wherein 
the Mughals ceased to be other in any iden ti fi able way, 
except as offer ing a new cul tural con text for Jain self-
expres sion. In both choices, Siddhicandra pri or i tized 
inte grat ing the Mughals into San skrit lit er a ture, includ-
ing as a source to spark new ideas and ways of for mu-
lat ing iden ti ties. Accordingly, Siddhicandra’s Bhanu
candraganicarita is rightly con sid ered to be part of the 
larger pro ject of under stand ing, as Allison Busch put it, 
“a more nuanced, lay ered his to ri og ra phy of early mod-
ern India.”54
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Notes
1. Following Allison Busch’s “Anxiety of Innovation,” published in 
this same jour nal in 2004, I forgo dia crit ics.

2. The Bhanucandraganicarita is not, how ever, the last San skrit text to 
focus spe cifi  cally on the Mughals (see, e.g., Laksmipati’s Nrpatiniti
garbhitavrtta and Abdullacarita, both edited by J. B. Chaudhuri and 
published by Pracyavani).

3. Cort, “Genres of Jain History,” 487.

4. On the Tapa Gaccha gen er ally, see Dundas, Jains, 142–45.

5. Truschke, Culture of Encounters, 167, table 5.1.

6. Siddhicandra, Bhanucandraganicarita, 1.12.

7. The begin ning of book 2 fea tures a sec tion on Bhanucandra’s lin e-
age, a stan dard part of Jain biog ra phies. Siddhicandra, Bhanucandra

ganicarita, 2.1–21. There are also sec tions on Bhanucandra enter ing 
and exiting the Mughal court (2.22–33) and a brief sec tion in chap ter 
4 where Bhanucandra left the court for a short while, after hav ing 
been there twenty-three years, along with Siddhicandra (4.182–209; 
part of this pas sage fea tures a Mughal gov er nor).

8. I dis cuss the tra di tion of San skrit his to ries on Indo-Mus lim rule in 
Truschke, Language of History.

9. The major excep tion is a series of Kash miri chron i cles; namely, 
the Rajataranginis of Srivara (1486), Prajyabhatta (1513, now lost) and 
Suka (1586), who chroni cled Shah Miri rule in Kash mir (Suka also 
cov ered the Chak dynasty, which succeeded the Shah Miris).

10. Truschke, Language of History, 111. For more on this rela tion ship, 
also see Vose, “Making of a Medieval Jain Monk,” chap. 4.

11. Jahangirnama, 250.

12. See my dis cus sion of other Jain biog ra phies and texts in 
Truschke, Culture of Encounters, chap. 5; and Truschke, Language of 
History, chap. 5.

13. Facsimile of a man u script folio printed in Siddhicandra, Bhanu
candraganicarita.

14. Busch, “Portrait of a Raja in a Badshah’s World,” 288.

15. Truschke, Culture of Encounters, chap. 1.

16. Truschke, Language of History, chap. 5.

17. Pierce Taylor, “Jaina Maṭha.”

18. E.g., on the for mer approach (for other Indo-Per sian dynas ties), 
see the four teenth-cen tury Jain prabandhas and fifteenth-cen tury 
Kash miri rajataranginis. Truschke, Language of History, chap. 4. The 
Hirasaubhagya sec tion on debat ing Islam’s mer its offers an exam ple 
(albeit with a diff er ent empha sis) of the lat ter approach. Dundas, 
“Jain Perceptions of Islam.”

19. Siddhicandra, Bhanucandraganicarita, 1.7–13; these verses are 
met ri cally more com plex than those that fol low. Verses 1.9, 1.11, and 
1.12 explic itly men tion Bhanucandra’s time in Mughal con texts.

20. Siddhicandra, Bhanucandraganicarita, 1.39. I trans late the 
descrip tions of Akbar and Abu al-Fazl in Truschke, Language of His
tory, appen dix A.7.

21. Siddhicandra, Bhanucandraganicarita, 1.54.

22. Siddhicandra, Bhanucandraganicarita, 1.65.

23. Badauni, Muntakhab alTavarikh, 2:260–61, 2:322; Monserrat, 
Commentary, 184.

24. Siddhicandra, Bhanucandraganicarita, 2.67–109.

25. Badauni, Muntakhab alTavarikh, 2:322.

26. Siddhicandra, Bhanucandraganicarita, 2.108–9.

27. Siddhicandra, Bhanucandraganicarita, 1.68–71.

28. Devavimala, Hirasaubhagya, 13.137–43. This pas sage is also found 
in Devavimala, Hirasundaramahakavya, 13.136–42. See trans la tions 
of this pas sage in Dundas, “Jain Perceptions of Islam,” 38; Truschke, 
Language of History, appen dix A.6

29. Abu al-Fazl, Aini Akbari, begin ning on 2:61.

30. Siddhicandra, Bhanucandraganicarita, 1.77.

31. Siddhicandra, Bhanucandraganicarita, 2.58–60. It is unclear 
whether Siddhicandra intends to refer to Haribhadra’s Saddarsana
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samuccaya or Rajasekhara’s later work of the same name. In any case, 
the two share cer tain por tions of text. Folkert, Scripture and Commu
nity, 359–60.

32. Truschke, “Dangerous Debates,” 1324–35; Truschke, Language of 
History, 151–53.

33. Siddhicandra, Bhanucandraganicarita, 4.20.

34. Siddhicandra, Bhanucandraganicarita, 4.179–81. Hari could also 
refer to Indra; a ref er ence to Vishnu makes sense in this con text 
given the com par i son of Nur Jahan to Lakshmi (I thank the anon y-
mous reviewer for this point).

35. Siddhicandra, Bhanucandraganicarita, 4.180.

36. Siddhicandra, Bhanucandraganicarita, 4.259.

37. Siddhicandra, Bhanucandraganicarita, 4.259–68.

38. Siddhicandra, Bhanucandraganicarita, 1.113–14.

39. Siddhicandra, Bhanucandraganicarita, 4.93–101.

40. Siddhicandra, Bhanucandraganicarita, 4.125–26.

41. Siddhicandra, Bhanucandraganicarita, 4.126–29.

42. Siddhicandra, Bhanucandraganicarita, 4.301–5.

43. Siddhicandra, Bhanucandraganicarita, 4.85 (trans lit er ated into 
San skrit as khusphahama).

44. Siddhicandra, Bhanucandraganicarita, 4.90 and 4.104.

45. Siddhicandra, Bhanucandraganicarita, 4.270.

46. solaha sahasa maheliam turi atharaha lakkha / samimkerai karanaim 
chodya sahara bilakkha (Bhanucandraganicarita 4.271).

47. Siddhicandra, Bhanucandraganicarita, 4.301–5.

48. Parikh, intro duc tion to Kavyaprakasakhandana, 6. Siddhicandra 
also claims his Per sian learn ing else where, and his teacher Bhanu-
candra also men tions it. Kadambari, 417, v. 5 (Siddhicandra); Vasanta
rajasakuna, 1, v. 9 (Bhanucandra).

49. Siddhicandra, Bhanucandraganicarita, 4.88–89.

50. Truschke, “Mughal Debate about Jain Asceticism,” 107–23.

51. Jahangirnama, 250; Truschke, “Dangerous Debates,” 1340.

52. Vijayaprasastimahakavya of Hemavijaya with the Commentary of 
Gunavijaya (Mumbai: Shri Jinashasan Aradhana Trust, 1988); Vijaya
devamahatmya of Vallabha Pathaka, edited by Bhikshu Jinavijaya 
(Ahmedabad: K. P. Modi, 1928).

53. Dundas, History, Scripture and Controversy, 24.

54. Busch, “Portrait of a Raja in a Badshah’s World,” 325.
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